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Mohamad Bashar Arafat
AL FARABI IN HOUSTON, TX & AND NEW YORK

In February of this year 2020, I attended a
conference in Houston, Texas. The day after my
lecture, a woman sitting with me on the same table at
breakfast mentioned that yesterday I had spoken about
Kazakhstan and my visit to Al Farabi University. She
wanted to tell me that while she was attending her
university here in America, she had studied about
Al Farabi himself and the City of Vertu! I was really
amazed to hear that she had decided to study about Al
Farabi and his philosophical views. Our conversation
revolved around Islam and Islamic philosophy, which
combined Spirituality and Intellectual views between
philosophy and spirituality.

Two weeks after that conference, I was invited
to give the Sunday sermon at the Cathedral of St.
John the Divine, in New York City. During which I
also spoke about the City of Virtue according to Al
Farabi and used it as an example of how it is the
duty of every Muslim today in 2020 to live as true
Muslims. I spoke on how we need to be people who
spread nothing but love and peace among different
cultures and different religions, and not have any kind
of discrimination between white & black, different
races or different religions. We need to be guided by
the verse in the Qur’an in chapter 49-13 ““...We made
you into nations and tribes that you may know one
another” and also in another verse chapter 5-2, which
says that we have to cooperate with one another to
do righteous things and righteous deeds. After my
speech [ was approached by many who expressed that
this was the first time they had heard about the City of
Virtue, Al Farabi and his efforts and views

I then asked myself, where are those programs
that teach about this? Where are the seminars and
discussions about our history, philosophy and
science that are so well represented by Al Farabi
University in Kazakhstan in Almaty? Where are
the American programs that Al Farabi could be
doing this here in America in partnership with other
American institutions such as universities or NGOs
dedicated for intellectual and spiritual exchanges?

There is much potential for academic seminars
on these two topics:

1 — A philosophical perspective with universities
on the role of Philosophy today.

2 — A spiritual and philosophical perspective
that would be in partnership with churches and
seminaries here in America

Part One with universities 1 can say that the
thoughts and ideas of Al Farabi was truly courageous
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in his time and we still see its impact in our times
now. An Important topic could be:

Comparison with the American Constitution

Via seminars, we can compare (The Concept of
the City of Virtue) with the American Constitution,
which from my perspective, tried to create a
“society of virtue”. Unfortunately egos, personal
interest, partisan and financial interest of different
companies, stood in the way.

Part Two: with the churches:

This would focus on Al Farabi’s thoughts about
religion and wisdom and “The Role of Mind and the
Intellect”. Additionally it would focus on how Al
Farabi, being one of the famous [slamic philosophers,
was always leaning toward having a strong presence
for the mind to express itself, even at some point if
it was different from the Sharia or the sacred text,
which is very much welcome here in America, in
light of religious freedom of expression, especially
when we see a lot of Americans criticize the church
or they have perspectives about the “domination of
religion over the state”. That’s why they talk about
the importance of (separation between church and
state.)

These two issues today are needed to be
discussed so much. We need such conferences and
seminars to be held to compare the past with the
present in order to draw a brighter future.

Youth & Al Farabi

A lot of the Muslim youth today in America
and Europe unfortunately never heard about
Al Farabi and don’t know about other Muslim
philosophers. This kind of academic program will
enrich the Muslim community in America and in
Europe.

CECF & Al Farabi and The Silk Road

CECEF right now is trying to establish a program
called: The Cultural and Religious Landscape of
the Silk Road Region.

All of these intellectual and philosophical
treasures are in Kazakhstan and Central Asia,
which are represented by Al Farabi University in
an excellent way. Kazakhstan and the region of
Central Asia was always the center of civilization,
knowledge, wisdom and philosophy. These lessons
and experiences have to make their way to the whole
World and people need to benefit from them.

I am happy and delighted to see the beginning
of these kind of academic cooperation and religious
cooperation between CECF & Al Farabi.



Moxaman bamap Apadar .
AAb-®APABU B XbIOCTOHE, LUTAT TEXAC, 1 HbIO-UOPKE

B ¢epane storo 2020 roma st moceTni KoHpe-
penuuto B XprocToHe, mrat Texac. Ha cnenyromuit
JIEHb TTOCJIe MOEH JIEKIMH JKEHIIIHA, CHJIEBIIast CO
MHOM 32 OZJHUM CTOJIOM 32 3aBTPaKOM, YIIOMSHYJIA,
4TO BUepa 5 roBopwi o Kazaxcrane u MoeM BH3HTE
B yHHBepcuteT Anb-Papadbu. OHa XoTena cka3aTh
MHE, YTO, KOTJa OHAa y4Yhjach B CBOEM YHHBEPCH-
TeTe 3/1eCh, B AMEpHKe, OHA M3y4alla camoro Allb-
®dapabu u ropox Bepry! S Obu1 0ueHB yAWBIICH, y3-
HaB, YTO OHA pemuia m3yunTh Anb-Papadu u ero
¢unocodcekue 3Bl Hamr pasroBop Bpamianics
BOKPYT HCJIaMa B UCIaMCKO# punocodhnn, KOTOpbIe
COYETAIOT JyXOBHOCTh M MHTEIICKTYaJIbHBIC B3IJIsI-
Il MeX Ty prunmocodueit 1 IyXOBHOCTBIO.

Uepe3 aBe Hemenu mocie 3TOH KOH(pEpeHINH
MEHSI IPUTIIACHIIH IPOYECTh BOCKPECHYIO MMPONIOBE/Ib
B cobope Casiroro Moanna borociosa B Hero-Mopke,
BO BpeMsl KOTOpOH 51 Takxke rosopuil o I'opone Jlo-
Oponerenu cormacHo Anb-Dapabu W HCHOIB30BAI
€ro Kak IpuMep Toro, uyto ceroass B 2020 rogy gonr
Ka)KJIOTO MYyCYyJIbMaHHHA — KUTh KaK UCTHHHBIC MY-
cylbMaHe. 51 ToBOpHII O TOM, YTO HAM HYXHO OBITh
JIOBMH, KOTOPBIE HE PaCIPOCTPAHSIOT HUYET0, KPo-
Me JIFO0OBH U MHUpa MEXIY Pa3HbIMH KYJIBTypamy U
pa3HBIMH PEIUTUSMHA U HE UMEIOT HUKAKOTO Pa3iiv-
YUl MeXIy OSIbIMA M YEepPHBIMH, PAa3HBIMU PacaMu
WM Pa3HbIMK pesurusiMu. Ham Hy)kHO pyKOBOJCTBO-
BaThbcsl cTuxoM Kopana B mnaBax 49-13: «...Mul cne-
JIaNy Bac HapoAaMH U TIEMEHaMH, YTOOBI BB 3HAJIH
JIPYT JIPyTay, a TAKKE B IPYTUM CTUXOM B TJIaBe 5-2,
TJIe TOBOPHUTCS, YTO MBI JOJDKHBI COTPYIHHYATH APYT
C IPyTOM, 9TOOBI JIeNaTh MpaBeqHbIC BEIIN 1 TPaBE/-
Hele jaena. Ilociae Moero BBICTYIUIEHMS MHOTHE KO
MHE MOAXOIMIIA ¥ TOBOPYJIH, YTO BIIEPBBIE CIBIIIATN
o I'opome [loOponerenu, Anp-Papabu, ero Tpynax u
B3IVIs/1aX.

41 tornma cripocun ceds, re Te MporpaMMEl, KO-
TOopeie y4aT aTomy? [me ceMuHapbl M AMCKYCCHH
0 Hamed uctopuu, GuIocoPuHu U HaykKe, KOTOpbIE
TaK XOpOIIO TPEACTABIEHH YHHUBEPCUTETOM allb-
®dapabu B Kazaxcrane? [1e Te aMmepukaHCKHE TIPO-
rpaMMBbI, KOTOpbIe YHUBepcuteT Anb-Dapabu mor
OBl enath 31ech, B AMepHUKe, B TapTHEPCTBE C ApY-
TUMH aMEPUKAHCKUMH YUPESIKICHUSIMU, TAKUMH KaK
yauBepcutetsl win HI1O, 3aHumaronmecss MHTEN-
JIEKTYaIbHBIM U JYXOBHBIM 0OMEHOM?

EcTb GonbIioit moTeHuan s akaJleMHYeCKIX
CEMUHAPOB 10 3TUM JIBYM TEMaM:

1 — ®unocodckuit B3I YHUBEPCUTETOB Ha
poib Gritocodun CeroaHsl.

2 — JlyxoBHas u purocodckas mepcreKTHBa, Ko-
Topas OyJeT B COTPYAHUUYECTBE C LIEPKBIMHU U CEMHU-
HapUsMH 31€Chb, B AMEpHKe.

Yacmv nepeasn ¢ ynusepcumemamu. 51 Mory
CKazaTh, YTO MbICIU M uaen Anb-Dapabu ObuH
MIOMCTHUHE CMENBIMH B CBOE BpEMS, M MBI BCE €IIIe
BUJIUM MX BIIMSHHE B Haile Bpems. BaxHoi Temoit
MOXKET OBITh:

Cpasnenue c amepuKkancKkoil KOoncmumyyueii

ITocpencTBoM ceMHHAPOB MBI MOXKEM CPAaBHHUTH
(Konnenmuo ropoga ao0poaeTeNn) ¢ aMepUKaH-
CKOM KOHCTHUTYLIMEH, KOTOpas, ¢ MOEH TOUKH 3pe-
HUSI, IBITAJIACh CO3aTh «OOIIECTBO AOOPOAETENIN.
K coxanenuto, 3ToMy MeIIaTd 3TOMU3M, JIMYHBIN
WHTEpeC, MapTUHHBIA 1 (PUHAHCOBBIA WHTEPEC pa3-
JIMYHBIX KOMIIAHUH.

Yacmp emopan: ¢ yepkeamu:

310 OyneT cocpenoToYeHO Ha Pa3MBIIUICHUSIX
Anp-@apabu «Ponb pazyma w MHTEIUIEKTa» O pe-
auruu 1 Myapoctu. Kpome toro, ocoboe BHUMaHHE
Oyznet yaeneHo Tomy, 4to Anb-Dapabu, Oyaydu of-
HUM W3 U3BECTHBIX UCIAMCKHX (PHiocodoB, BCerna
CKJIOHSUICS K UJIEH, YTO BaXKEH pa3yM, YTOObI BbIpa-
3UTh ce0s, Hae B KAKOW-TO MOMEHT, €CJIU OH OT-
JM4ajcs OT [mapuara WM CBALMIEHHOTO TEKCTa, KO-
TOPBII OYeHb IPUBETCTBYIOTCS 371€Ch, B AMEpUKE, B
CBETE PEJIMIHO3HON CBOOOIBI BBHIPAXKEHUSI MHEHHUH,
0COOEHHO KOT/Ia MBI BUJIM, KaK MHOTHE aMepHKaH-
(bl KPUTUKYIOT LIEPKOBb MJIM Y HUX €CTh TOUKH 3pe-
HUS HA «TOCIIOJCTBO PEJIMTHH HaJl TOCYNapCTBOM.
Bot nouemy oHM TOBOPAT O BaXXHOCTH (OTAETICHUS
LEPKBH OT TOCYAapCTBa).

OTH 1Ba BOMPOCA CETOMHS TaK HEOOXOIMMO 00-
cymutb. Ham HyXHBI Takve KOHQEPEHIIMU U CeMU-
Hapbl, YTOOBI CPaBHUBATH NPOLUIOE C HACTOSIINM,
9TOOBI MPEACTABIIATH CBETIIOC OymyIiee.

Monoodesxico u Anv-Dapadu

MHorue MyCyJlbMaHCKHE MOJOAbIE oAU B
Amepuke u EBpone, K COXaJeHUIO, HUKOTAA HE
cipimany 06 Anp-®apabu ¥ He 3HAIOT O APYTHX MY-
cynpMaHCKuX (uiocodax. Takas axagemMuueckas
porpamMma 00OTaTHT MYCYJIBMaHCKOE COOOIIECTBO
Awmepuxu 1 EBponsl.

CECE Anv-®apabu u Lllenkoswtii nymeo

CECF mnpsiMo ceifuac TBITAeTCsl CO3JAaTh TPO-
rpaMMy MOA Ha3BaHHEM «KynomypHbuiil u penuzu-
o3nwiil ranowagpm pezuona lllenxkoeozo nymuy.

Bce aTn uwHTemIeKTyadbHBIE W (QuIOCO(CKHe
cokpoBumia HaxoniaTca B Kazaxcrane m Cpenneit
A3nu, KOTOpBIE NPEBOCXOAHO NPEICTABISET YHH-
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BepcuteT Anb-Dapabu. Kazaxcran u pernon Llen-  miomu HOMMKHBI M3BJIEYb U3 HUX MOJNB3Y. S cuacTius
TpajbHON A3uM Bcerna ObUIM LEHTPOM LIMBWIM3A- W pall BUAETh Ha4ajo TaKoro poja akaJleMHYECKOTO
LU, 3HAHUIA, MyIPOCTH B GUIOCODUU. DTH yPOKU U COTPYIHHUYECTBA M PEIUTHO3ZHOTO COTPYIHUYECTBA
OTIBIT JJOJKHBI PACHIPOCTPaHUThCS 110 Bcemy Mupy, 1 Mexny CECF u ynuBepcuterom Anb-Papadu.



MPEAUCAOBUE PEAAKTOPA

VYBakacMble YWTATENM, BallleMy BHUMAHHUIO
npeAjaraeTcss BBIIYCK KypHaia, MOCBALICHHBIN
1150-neturo anp-®apabu. OH COCTOUT U3 cTareu
3apyOeKHBIX H OTEUECTBEHHBIX YUCHBIX, CIICIINANb-
HO HaIMCaHHBIX MO HaIIeH MpocbOe K 3TOMY COOBI-
tuto. Cpenu aBTOPOB €CTh U3BECTHBIE YUCHBIE, TE€O-
nora ¥ GUIoco(bl, €CTh MOJIOABIE UCCIIEIOBATEIIH,
TOJIBKO BCTYMAIOLINE B MUP HayKH, U B 3TOM CMBICIIE
MBI, C OZHOM CTOPOHBI, HAOMIONAEM AMATIOI MEXKIY
npoQ)eCCUOHANBHBIM OMBITOM U MOJIOACKHBIM TO-
UCKOM, C JPYroil CTOpOHBI, (unocodcko-penuru-
O3HBIE MOAXOIBI JOMOJHIIOTCA TEKCTOJIOTHIECKUM
aHanuzoM. Hapsay ¢ aTuM, mpeacTaBlieHHOCTD 3a-
PYOEKHBIX U OTEUECTBEHHBIX TPAAULIUI B H3yUYECHUH
TBOPUYECTBA BEJIMKOIO YYEHOTO JaeT BO3MOXKHOCTH
CPaBHUTh YpOBEHb M HANpPaBIEHHOCTh MHTEPECOB
Pa3HBIX aKaJeMHYECKHUX IIKOJI.

IIpodeccop Hxo3ed Bmryn u3 [lamckoro yHu-
Bepcurera cB. Dombl AkBuHCKOro (Joseph Ellul
O.PPontifical University of St Thomas Aquinas,
Rome), aBTOp psAla KHUT U CTaTeH 10 XPUCTHAHCKOM
1 MYCYJIbMaHCKOH TPaJHIIUSIM, B CBOEH cTaTrbe «Abil
NaSr Al-Farab1 and Europe’s Discovery of Aristo-
tle» (AOGy Hacp Anp-®apabu u OTKpHITHE APHUCTO-
tenst B EBporie) roBopuT o BIUAHUU ApUCTOTeENS Ha
anp-®Papabu, a 3areM o BozzeicTBuU anb-Dapadu
Ha aKaJeMHYECKYIO XHU3Hb B CPEIHEBEKOBOM XpH-
CTHaHCKOM MHpe, MpH3HaBas BKJIAA «OJHOTO M3
JYYIIMX YMOB MCJIAMCKOW [IMBUJIM3ALUHU U KYJIBTY-
pBEI» Ha 3aMagHyI0 MHTEUIEKTYalIbHYI0 MbICTE. OH
roJiaraet, 4To BO MHOToM Onaromaps aib-Dapabu
CPEAHEBEKOBOE XPHUCTHAHCKOE CO3HAHUE CTPACTHO
CTPEMUJIOCh K 3HAHUSM, K MCTHWHE, CO3/1aBas «pa-
LUOHAJIBHBIA JUCKYpPC, KOTODPBIH, IPOCBEILECHHBIN
BEPOM, IpUBENET K 00)KECTBEHHON UCTHHEY.

EcTtecTBeHHO, YTO y4YeHBIE BOCTOYHOTO Kpy-
ra BUAAT B jesATenbHOCTH anb-Dapabu, mpexne
BCEro, OCHOBOIIOJIATAIOIIMI BKJIaJ B HCIAMCKYIO
¢dunocodpuro. 06 stom mumrer 'acem [Noyp Xacan
(Ghasem Pour Hasan), npodeccop kadeapsl uio-
codum mpaHCKOTO yHUBepcuTeTa Amama TaOara-
Oau B cBoeii cTarbe «Al-Farabi and the Question on
Existence» (Anb-Dapabu 1 Bompoc 0 CyIiecTBOBa-
HUW), BBIACTSAS TaKyl0 OCOOCHHOCTh YUEHHS BEIH-
Koro guiocoda Kak MOMCK UCTHHHOW MYAPOCTH U
OTZAEJICHUE OT TpedecKux noHsTHi. «Papadbu 60mb-
e 00s3aH CBOEH OHTOJIOTHUYECKON CHCTEMOM pelr-
THO3HBIM YUYEHHUSIM, HCIAMCKOH KYJIBTYPE U MBICIIH,
a TaKKe MPAHCKOH MYAPOCTH, HACICIOHUIO U TPaau-
[IASIM», — YTBEPXKAACT aBTOP. YUCHBIN Takke ybe-
JTUTENBHO MOKa3bIBAa€T, YUTO OCHOBHOM IMOJXOJ] ajlb-

®dapabu cOCTOUT B 00ECTICUCHIH TEOPUHN CHHTE3a U
TIPUMHUPECHUH PETUTHH U HUIT0COPUH.

PaboThl OTEUECTBEHHBIX aBTOPOB MOCBSIIECHBI B
OonpIel cTeneHr KOHKPETHBIM HJESM M KOHIIET-
tam anb-Dapabu, B 4aCTHOCTH, TEMy O KOHIIETTE
«CYIIECTBOBAHME» TPOJIOKACT Ka3aXCTaHCKas UC-
cnenoBatensHulla l'amus KambapOexoBa B cBoei
pabote mon HazBaHWEM «Anb-Dapadu U ero Tpax-
TaTbl, OCHOBaHHbIe Ha mpaktuke» (Al-Farabi and
His Treatises, Which Are Based on Practice). [Ton-
JICP)KUBAsi MBICJIb O HEKOTOPOM IMCTAHIIUPOBAHHH
YYEHOTO OT TPEUECKUX aBTOPOB, OHA MOJUYCPKUBACT,
YTO CYIIECTBOBAHHE COCTABISIET CaMy OCHOBY (H-
nocodpuu anb-Dapabu. «CBOMM HOBBIM BOIPOCOM
0 cymlecTBoBaHuU anb-Dapadbu GopMupyeT HOBBIN
TOpU30HT GUI0CO(OHUH, U UIMEHHO TI0 3TO IpUIHHE
MBI CYMTAEM €r0 OCHOBATeJIeM 3TOH (Priocodumy.
OcHOBaHWEM N7 TaHHBIX YTBEPXKACHUN CUUTAIOT-
cs1 TpakTarel «Kutab ams-Xypyd» u «Dycyc amb-
Xukmay. [7ie HeT MbIIIUIeHUS, CUUTAET anb-Dapadu,
CYIIECTBOBAHUE OCTAHETCS CKPBITHIM.

Kazaxcranckuit yuensiit Ucnam XKXemeneit tak-
JKe JIeaeT aKIeHT Ha TOM, 4To anb-Dapadu, MpUHSB
WCIaMCKHiA I1apuar, 00KeCTBEHHOCTb U PEIUTU03-
HbI€ IPUHIUTIBI, OOBABISIET UX TIO3HABAEMBIMH CH-
JIOK pa3yma, TaKuM O0pa3oM HABOAS MOCT MEXKAY
penurueii u gunocoduelt, nOo TeopeTndeckas cuia
yMa NOJDKHA OBITh OOBEIMHEHA C TPAKTHICCKUAM
yMOM. ABTOp BBIJIENSIE€T KpailHe Ba)KHBIH MOCTY-
nar anb-Papabu 0 HEOOXOTUMOCTH 3aeiiCTBOBATH
CHJIBI TIPHPOJIBI, TMOTEHIMAT pa3yMa, M, 4YTO camoe
[JIaBHOE, UCIIOIb30BATh UX HA ITyTH K CYACTHIO, PH-
3HaBas bora, 1aBiiero co3HaHue YeIOBEKY.

[ToHuMaHue BEIMKUM I'yMaHHCTOM ayib-Dapadu
CYACThsl KaK «BEJMKOM IIeJTU, K KOTOPOW BCE CTpe-
MSATCSD» W KOTOPYIO MOXHO JIOCTHYb TOJIBKO C TTOMO-
IIbI0 3HAHUH M JJOOPOTHI, aKIEHTHPYIOT HCCIENO-
Batenu Ka3axCKoro HalMOHAJILHOTO YHUBEPCUTETA
CyneiimenoB u KaceimbaeB B ctartbe «ColuanbHO-
KYJIBTYpHBIC OCHOBBI HICH «CUACThs» alib-Dapaduny.
Anp-Dapabu yTBepKIal, YTO «OOIIECTBO, B KOTO-
POM JIFOITY TIOMOTAIOT JIPYT APYTY AOCTHYb CHACTHS,
— BTO XOpoIee 00IMEeCTBO, U, €CIU JIOAU OyIyT Io-
MOTaTh APYT APYTY B JOCTHKCHUU CYACTHS, TOTIA
BECh MHp OyIeT XOpOIINM MeCTOM». Upe3BBITaifHO
NpUBJIEKATeIbHAS WIes COLMAIBHOTO COTPYAHUYE-
CTBa B HaIlle BpeMs MPUOOpETaeT 0COOYIO KU3IHECH-
HOCTH M aKTyaJbHOCTh, ¥ IOTOMY SIBJISIETCS €/1Ba JIH
HE OCHOBHOH cpei BcexX KOHLenuui anb-Papadw,
KOTOpBIE HE TOJIBKO W3y4yaloTcs, HO M HACTOWYUBO
MIpOTIaraHUPYIOTCST B coBpeMeHHOM Kazaxcrane.



AKTyanu3anusi HacJeAns, OYeBUAHO, SBISIETCS OA-
HUM W3 HMHCTPYMEHTOB TyMaHHU3aIlMl OOIIEeCTBa,
0COOEHHO B KPU3UCHEBIE MEPUOABI PA3BUTHSL.

Kak Obl B monTBep:kaeHNE HIEH BO3MOXKHOCTU
(hopMHpOBaHUS CHACTIMBOTO COIMyMa HHIOJIOT 3a-
ype MckakoBa onuceiBaeT B cBoell crarbe «The Vir-
tuous City of Al-Farabi and Aurovil City In India»
(BuptyanpHsiii Topon anb-Papabu u AypoBHIH B
Wupnu) BomUIOmeHHE TEOpUH «I0OPOIETENBHOTO
ropona» anb-Dapabul ¥ ueH uIeaIbLHOro 00IIecTBa
B MHAMU B OTIIENBHO CO3JJaHHOM TOpojie AypOBUIIE.
«Cnyxute McTuHe BHE BCeX COLUMANIBHBIX, MONHU-
TUYECKUX U PEIUTHO3HBIX YCIOBHOCTEH» — TaKOBa
LIeJTh co3/1aTelNieil TopoAa, M BCE €ro YCIITNS HaIllpaB-
JICHBI Ha MU, NIpaBAy U rapMoHuio. JKu3Hb aypo-
BHJIBIIEB — IPUMEP €IMHCTBA BHYTPEHHETO MHpa
YeNoBeKa ¢ PUPOJION M BHEIIHUM MUPOM.

Haspanue crareu 3yOaiinel lllagkam u Ymut
KeigpipbaeBoii «Researches on al-Farabi’s Legacy
in the Islamic Republic of Iran» (MccnenoBanus
Hacienus anb-®apabu B Hcmamckoii PecmyOnvke
Wpan) ykaszpiBaeT Ha MIMPOKYI PacIpOCTpaHEH-
HOCTh W 3HAKOMCTBO C HaciienueM anb-Dapabu B
Upane. UpaHckue y4deHble MBITAIOTCS 00OCHOBAaTh
CBOE€ BHJICHUE, TUCTAHIMPYSCH KaK OT €BPOIENCKO-
T0, TaK ¥ y3KO MyCYTbMaHCKOTO. ABTOPBI IIUTHPYIOT
MpeACTAaBUTEN aKaJeMUYeCKOro coodIecTBa Ap-
JaKkaHW, yTBepKaaromero, uto «Dapabu sBiIseTCA
JUIEPOM B UJIee TMAIIOTa MEXIy KyJIbTYpaMH U 1U-
BHJTU3AIUSMEY.

Mosnogass  uccienoBarelbHUIla  ANABIHTYIb
XaBaH InpenajaraeT TeKCTOJIOTMYECKUN aHalu3 He-
OITyOJTMKOBaHHOW BepcHM TekcTa ajb-Dapalu, u3-
BECTHOTO O] Pa3TUYHBIMH HAa3BaHUSAMH, KOTOPAS
Obuta OOHapykeHa B apxuBe ApaOCKOrO HHCTH-
TyTa pykomnuceil B Kaupe. Ee crarps «O0y Ha-
celp On-Papabumin «Oa-Maybuzay («Yarsi»)
TPaKTaTBIHBIH KOJDKa3z0a Hyckanapel» (Pykommc-
Hble Koruu Tpakrara A0y Hacpa amp-®dapabu «ai-
Mayswuza» («IIpomoBenny)) craia CBUACTEIHCTBOM
Toro (hakTa, 4TO €lle He BCe TPAKTAThl WM BEPCHU
TPaKTaTOB BEJIMKOTO yYEHOTO BBEICHBI B HAyYHBIH
000poT, oHAKO Takue QakThl TPEOYIOT TIATETFHON
MPOBEPKHU H JOKA3aTEIbCTBA.

Jlo cux mop CyIIecTBYIOT pa3Hbleé MHEHHUS OT-
HOCHTEJILHO aBTOPCTBA HEKOTOPHIX PA0OT, HA3BAHUS
KOTOPBIX BCTPEYAIOTCS TOJBKO B PYKOTIHCAX MIIN Ka-
tajorax. Amp-Dapabu MPUTHCHIBAIOT MHOXKECTBO
paboTt, Ha3BaHUS KOTOPBIX B UCTOYHHUKAX HE YITOMU-
HAIOTCA, YTO YacTO MPOHMCXOAMT CO CPEIHEBEKOBBI-
MU aBTOpaMH W HEW3BECTHBHIMH MaHyCKPHIITAMHU.
Bbuto Obl HEBEpHO yTBEPIKAATh, YTO BCE PYKOIHMCH
9THX TIPOU3BEACHUI OMNpeNeNeHHO NpUHAIIekKAaT
anp-Papadbu, 6e3 U3yueHus] U pacCMOTPEHHUS HX C

TOYKH 3PEHUS CTWIIS;, Ha 3TO oOpaliaeT BHUMaHHE
Aobnynna Kezpunkbik (Abdulla Kyzylzhyk) B cBoeit
crarbe «HekoTophie 3aMeTKH U3 TPOU3BEICHUM ajlb-
dapabu «Anb-Anad anb-MynyKuiie Ba ajib-axJak
anb- uxtuspuiis»» (Some Note’s from Farabi ‘s
Work “El-Adab El-Mulukyye Ve Al-Ahlak El Ihti-
yariyye)

Bame BHuMMaHWe  TpUBIEYET — TaKXKe
WHTEPECHBIN OMBIT UPAKCKOW HCCIIeIOBATEIHHULIBI
Hanust Xannayu (Nadia Hannawi), BOTUIOIIEHHBIM
B ee crarbe «[IposBienus ¢unocopun BoaM BO
B3niAax anb-dapadbm» (The Manifestations of the
Volition Philosophy in the Mind of Al-Farabi), npo-
JIEMOHCTPHUPOBABIIIEH, KaK TIOHATHS W TEPMHHEI
anp-Papabu MOTYT OBITH MEPEKPUCTAIITN30BAHBI U
MPOaHaIM3UPOBaHbI B paMKax COBPEMEHHOH (uiio-
coduu Bou [lomnst Pukepa. Konnenuu ans-®apabu
MOATBEPKAAIOT JIs1 HAC TTyOMHY ero (GHIT0coPCKuX
JOCTWO)KEHHH, MIUPOTY €ro MeTa(pu3n4ecKux ropH-
30HTOB, & TAK)KE HEOXKUJAHHYIO OJTU30CTh MPUPOJIBI
MBICIH B HUclaMckoil ¢unocodpun u duiocodun
BOJIM KaK OCHOBBI JOOpOAETENN U €€ ITyXOBHYIO U
HPaBCTBEHHYIO OCHOBY.

I'myOuna ¢unocodckoro o00OMICHUS W TIa-
TeJbHOE H3y4YeHHs TpynoB anb-Dapabu caenanu
crarpto Pannet an-Jlanu «Kareropun y anp-®apadu.
UTto 5T0?» Upe3BBHIYATHO MHHOBAIIMOHHOM U TIOJIE3-
HOU Ui BOCTOKOBENOB M (PHUIOCO(OB pa3HBIX MO-
KOJIEHUH. MOKHO € YBEPEHHOCTBIO CKa3aTh, YTO OHA
NPUAACT WMITYJIbC Ka3aXCTaHCKUM M 3apyOeKHBIM
WCCIIeIOBaHUSIM B 3TOH 00JIacTH.

HoBblif upe3BpIUaifHO MHTEPECHBIM Marepuall,
970 OBIBa€T JOBOJILHO PEIKO B TIOCTEIHEE Bpe-
Ms, OCOOEHHO B OTHOLICHUH TPyHOB anb-Papadu,
onyommkoBaH B ctarhbe blL.M. IMantope «IlepBomc-
TOYHUK, CTPYKTypa M COAEp)KaHHE TPaKTara ajb-
Ddapabu «Anp-Yaxupg ya-nb-Yaxga» (O equHoM u
enuHCTBE)». OCOOEHHO pagyeT TOT (DaKT, 4TO maH-
HBIH TpaKTaT MEPEBOAMTCS MapajuleNbHO Ha Ka3zaX-
CKHH W PYCCKHH SI3BIKH, YTO CBHUJETEIBCTBYET O
MTOCTEIIEHHO IPHOOPETaeMOM OMBITE B TIPODHECCHO-
HaJIN3ME OTEUECTBEHHBIX YUEHBIX U MIEPEBOTYNKOB.

Yuenvle maxoeo macwmaba, xax ano-Dapabu, 6 om-
JuyUe om 00ell U3 Mupa meopuecmed uiy npoceemume-
J1etl, ROOHUMAIOMCSl HAO IMHUYECKUMU, HAYUOHATbHBIMU,
oaice pecUOHANbHBIMU YPOBHIMU 00 UMePeHUs obuje-
4en06eyecKo20, OHU CO30al0M GeuHble NOHAMUS U Uoeu
u 6edym peuv 0 2100ANbHBLX, HELOKAIbHbIX YEeHHOCHISIX.
U 6 smom cmvicne ocpanuyusams Haciedue anb-Papadu
PAMKAMU KA3AXCKO20 UMY 0adice MIOPKCKO20 Ce2MEeHnO8
O3Hauaem UCKYCCMBEHHO CY3Uumbv cepy e20 GIusiHus U
npusnanust. OOHAKo Mo He NPensimcmsyem UCnoIb306a-
HUI YeHHbIX UOell U KOHYEeNnmos 8eluKkoeo gunocoga ors
2YMAHU3AYUL HAULe20 00 ecmaa.



EDITOR’S PREFACE

Dear readers, we invite your attention to the issue
of the journal dedicated to the 1150™ anniversary of
al-Farabi. It consists of articles by foreign and do-
mestic scientists, specially written at our request for
this event. Among the authors there are well-known
scientists, theologians, and philosophers, there are
young researchers who are just entering the world
of science, and in this sense, on the one hand, we
observe a dialogue between professional experience
and youth search, and, on the other hand, philosoph-
ical and religious approaches are supplemented by
textual analysis. Along with this, the representation
of foreign and domestic traditions in the study of
the work of the great scientist makes it possible to
compare the level and focus of interests of different
academic schools.

Professor Joseph Ellul O.P. (Pontifical Univer-
sity of St Thomas Aquinas, Rome), author of several
books and articles on Christian and Muslim tradi-
tions, in his article “ Abii NaSr Al-Farab1 and Eu-
rope’s Discovery of Aristotle, * reflects on the influ-
ence of Aristotle on al-Farabi, and then the impact of
al-Farabi on academic life in the medieval Christian
world, recognizing the contribution of “one of the
best minds of Islamic civilization and culture” to
Western intellectual thought. He believes that it is
largely thanks to al-Farabi that medieval Christian
consciousness was passionately striving for knowl-
edge, for truth, creating “rational discourse, which,
enlightened by faith, will lead to divine truth.”

Naturally, scholars of the eastern circle see in
the activities of al-Farabi, first of all, a fundamen-
tal contribution to Islamic philosophy. Ghasem Pour
Hasan, Professor of the Department of Philosophy
at the Iranian University of Allam Tabatabai, writes
about this in his article “Al-Farabi and the Question
on Existence”, highlighting such a feature of the
great philosopher’s teachings as search for true wis-
dom and separation from Greek concepts. “Farabi
owes his ontological system more to religious teach-
ings, Islamic culture and thought, as well as Iranian
wisdom, heritage, and traditions,” the author says.
The scientist also convincingly shows that al-Far-
abi’s main approach is to provide a theory of syn-
thesis and reconciliation of religion and philosophy.

The works of domestic authors are devoted to a
greater extent to the specific ideas and concepts of
al-Farabi, in particular, the theme of the concept of
“existence” is continued by the Kazakh researcher
Galiya Kambarbekova in her work entitled “Al-
Farabi and His Treatises, Which Are Based on Prac-

tice”. Supporting the idea of some distance between
the scientist and the Greek authors, she emphasizes
that existence is the very basis of al-Farabi’s phi-
losophy. “With his new question about existence,
al-Farabi forms a new horizon of philosophy. And
it is for this reason that we consider him the founder
of this philosophy. “ The treatises “Kitab al-Huruf”
and “Fusus al-Hikma” are considered to be the basis
for these statements. Where there is no thinking, Al-
Farabi believes, existence will remain hidden.

Kazakhstani scholar Islam Zhemenei also em-
phasizes that al-Farabi, having adopted Islamic
Sharia, divinity, and religious principles, declares
them to be knowable by the power of reason, thus
building a bridge between religion and philosophy,
for the theoretical power of the mind must be com-
bined with a practical mind. The author highlights
the extremely important postulate of al-Farabi about
the need to use the forces of nature, the potential of
reason, and, most importantly, use them on the path
to happiness, recognizing God who gave conscious-
ness to man.

Kasymbaev, Suleimenov, the researchers of the
Kazakh National University, describe in their article
“Socio-cultural foundations of the idea of al-Farabi’s
“happiness” the humanist’s understanding of happi-
ness as “a great goal to which everyone aspires” and
which can be achieved only with the help of knowl-
edge and kindness”. Al-Farabi argued that “a society
in which people help each other to achieve happi-
ness is a good society, and if people help each other
in achieving happiness, then the whole world will be
a good place.” The extremely attractive idea of so-
cial cooperation in this time acquires special vitality
and relevance and therefore is almost the main one
among all al-Farabi’s concepts, which are not only
studied but also persistently promoted in modern
Kazakhstan. The actualization of the heritage, ob-
viously, is one of the tools for humanizing society,
especially during periods of development crisis.

As if to confirm the idea of the possibility of
forming a happy society, Kazakhstani indologist
Zaure Iskakova describes in her article “The Virtuous
City of Al-Farabi and Aurovil City In India” the
embodiment of the theory of the “virtuous city” of
al-Farabi and the idea of an ideal society in India
in the separately created city of Aurovil. “To serve
the Truth outside all social, political and religious
conventions” is the goal of the city’s founders,
and all their efforts are aimed at peace, truth, and
harmony. The life of the Aurovilians is an example



of the unity of man’s inner world with nature and the
outer world, the author says.

The title of Zubaida Shadkam and Umit
Kydyrbayeva’s article “Researches on al-Farabi’s
Legacy in the Islamic Republic of Iran” indicates
the widespread and familiarity with al-Farabi’s
legacy in Iran. Iranian scientists are trying to
substantiate their vision, distancing themselves
from both the European and the narrowly Muslim
ones. The authors cite Ardakani, a representative of
the academic community, who asserts that “Farabi
is a leader in the idea of dialogue between cultures
and civilizations.”

Aydingul Havan, a young researcher from
Kazakh national university, offers a textological
analysis of an unpublished version of al-Farabi’s
text, known by various names, which was found
in the archives of the Arab Institute of Manuscripts
in Cairo. Her article “Abu Nasir al-Farabidin®
al-Mau’iza ”(“ Uagyz ) treatises of Kolzhazba
nusqalary” (Handwritten copies of the treatise of
Abu Nasr al-Farabi “al-Mau’iza” (“Sermon’))
became evidence of the fact that not all the treatises
or versions of the treatises of the great scientist have
yet been introduced into scientific circulation, but
such facts require careful verification and proof.

Until now, there are different opinions regarding
the authorship of some works, the names of which
are found only in manuscripts or in catalogs. Al-
Farabi is credited with many works, the names
of which are not mentioned in the sources, which
often happens with medieval authors and unknown
manuscripts. It would be wrong to say that all the
manuscripts of these works definitely belong to al-
Farabi, without studying and considering them in
terms of style; Abdulla Kyzylzhyk draws attention
to this fact in his article “Some Note’s from Farabi’
s Work® El-Adab El -Mulukiyye Ve Al-Ahlak El
Ihtiyariyye”.

Your attention will also be drawn to the
interesting experience of the Iraqi researcher Nadia
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Hannaoui, who demonstrated in her article “The
Manifestations of the Volition Philosophy in the
Mind of Al-Farabi” how the concepts and terms of
Al-Farabi can be recrystallized and analyzed within
the framework of the modern philosophy of the
will of Paul Ricoeur. Al-Farabi’s concepts confirm
for us the depth of his philosophical achievements,
the breadth of his metaphysical horizons, as well as
the unexpected closeness of the nature of thought in
Islamic philosophy and the philosophy of will as the
basis of virtue and its spiritual and moral basis.

The depth of philosophical generalization and
careful study of al-Farabi’s works made Raedah
Al-Daly’s article “Categories at Al-Farabi. What
Are they?” extremely innovative and useful
for orientalists and philosophers of different
generations. It is safe to say that it will give impetus
to Kazakhstani and foreign research in this area.

New extremely interesting material, which
happens quite rarely recently, especially in relation
to the works of al-Farabi, is introduced in the article
by Y.M. Paltore “ The original source, structure
and content of al-Farabi’s treatise “Al-Wahid wa-I1-
Wahdah” (On the One and Oneness)”. Particularly
pleasing is the fact that this treatise is being
translated in parallel into Kazakh and Russian,
which testifies to the gradually acquired experience
and professionalism of domestic scientists and
translators.

Scientists of such a scale as al-Farabi, unlike
people from the world of creativity or enlighteners,
rise above ethnic, national, even regional levels to
the universal human dimension; they create eternal
concepts and ideas and talk about global, not local
values. And in this sense, to limit al-Farabi’s legacy
within the framework of the Kazakh or even Turkic
segments means artificially narrowing the sphere of
his influence and recognition. However, this does
not prevent the use of valuable ideas and concepts
of the great philosopher for the humanization of our
society.



ISSN 1563-0226, eISSN 2617-1864 Xabapuusl. [sireicTany cepusicel. Ne3 (94) 2020 https://bulletin-orientalism.kaznu.kz

IRSTI 02.31.01 https://doi.org/10.26577/10S.2020.v94.i3.01

O.P. Joseph Ellul

Pontifical University of St Thomas Aquinas,
Italy, Rome

ABU NASR AL-FARABA AND EUROPE’S DISCOVERY OF ARISTOTLE

On September 22, 2001, several days after the terrorist attack on the World Trade Center in New
York, Pope (now Saint) John Paul Il began a two-day pastoral visit to Kazakhstan. During this event he
delivered speeches addressed to various audiences, from the Head of State who at the time was Nursul-
tan Nazarbayev, to young people and university students. Already in the speech delivered on his arrival
at Astana Airport, he demonstrated his admiration for the rich intellectual, cultural and religious heritage
of the country he would be visiting. Among the great minds who were born in Kazakhstan he mentioned
“Abu Nasr al-Farabi, who helped Europe to rediscover Aristotle” (John Paul I, 2001). The purpose of
this article is to discuss the Pope’s reference to Aristotle’s influence on al-Farabi’s lhsa' al-'Ulum (The
Enumeration of the Sciences), the latter’s interpretation of the Stagirite’s classification of the sciences in
a Neoplatonic key. After examining Aristotle’s influence on al-Farabi, we will consider how the latter’s
work came to influence academic life in mediaeval western Christendom. I will then cite one case among
many of al-Farabi’s influence on mediaeval Christian thought, namely the philosophical project of Albert
the Great (d. 1280).

Key words: al-Farabi, Aristotle, sciences, philosophical system, translation, adoption.

O.I1. Axo3ed IAAYA

Mana YHueepcuteti Moma AKBUHCKUIA, MTaans, Pum K.
90y-Hacp aa-®apabu xoaHe Apuctoteaain, Eyponaaa awbiaybl

22 Kkpipkyiek 2001 >kblAbl Hblo-MopkTeri AyHWexXysiAik cayaa OpTaAblFbiHA TEPPOPUCTIK
wabybirpaH GipHewle KyH eTkeH coH, Pum [Manacs! (kasipri 9yamne) MoanH Masea Il Kasakcranra exi
KYHAIK MacTopAbIK canapmeH keaai. Ocbl wwapa 6apbiCbIHAQ OA 8P TYPAI ayAMTOPUSIFa, COA KE3AEri
mMemaekeT bacwbicbl Hypeyatan Hasap6aesTaH 6actan x)actap MeH YHUBEPCUTET CTYAEHTTEPIHE apHan
Ce3 corAeal. ACTaHa ayexkanblHa KEeAiN COMAEreH Co3iHAE OA OapaTbiH eAAIH 6ail 3USTKEPAIK, MOAEHM
>KOHE AiHM MypacblHa TaH KaAaTbIHbIH kepceTTi. KazakcTaHAQ AYHMEre KeAreH YAbl 3USABIAAPABIH iLLiHAE
oA «Eyponara ApucToTeAbAi KanTa awyra kemekteckeH 96y Hacbip aa-Dapabuai» atan etkeH (MoaHH
MMagea Il, 2001). Bya MakaAaHbIH MakcaTbl — Prm nanacbiHbiH, ApucToTeAbAiH aA-Dapabmain «Mxcakya-
YAYMfa» TUri3reH ocepi TypaAbl, FbIABIMAAPABIH COHfbl KAACCUM(PUKALMSICHIHBIH, HEOMAQTOHUSIABIK,
TYCiHAIPMECiH TaAKpIAay. AprcToTeAbAiH A-Dapabure acepiH 3epTTereHHeH KeniH, OHbIH OYA eHOEKTIH
OpTarFacbIpAbIK, baTbiC XpUCTMAH aAeMiHAETT akapeMUSIAbIK, eMipre KaAai acep eTKeHiH KapacTblipaAbl.
ABTOp aA-DapabuaiH, opTaFracbIPAbIK, XpUCTUAH OWblHA 8CEP eTYiHiH KenTereH xaraanAapblHbiH, GipiH,
aran anTkaHAa AAbOEPT YAbl (DMAOCOMMSABIK, xK06acbiH (1280 >K.) ADMEKTENAI.

Tyhin ce3aep: an-Dapabu, ApUCTOTEAD, FbIABIM, (DUAOCODUSABIK, KYIE, ayAapMa, KabblAAay.

O.IM. Axxo3ed DAAYA

Manckuit ynuBepcuteT cB. Dombl AKBUHCKOTO, UTaaus, r. Pum
A6y Hacp aab-Papabu u oTKpbiTHe ApuctoTeas B EBpone

22 ceHTa6ps 2001 roaa, yepes HECKOAbKO AHEN MOCAe TEPPOPUCTUUECKON aTakm Ha BcemupHbin
ToproBbiii LeHTp B Hbio-Mopke, [Mana (HbiHe Cesitoil) MoaHH [MaBen |l HauaA ABYXAHEBHbIiA
nactbipckuit Bu3nT B KasaxcraH. Bo Bpems 3TOro Meponpusitmsl OH BbICTYMUA C peybto, obpalleHHOM
K pasHbIM ayAMTOPUSIM — OT TAaBbl FOCYAQPCTBA, KOTOPbIM B TO Bpemsi Obia Hypcyatan Hasapb6aes,
DO MOAOAEXM U CTYAEHTOB BY30B. Y>Ke B peuM, NPOU3HECEHHOM MO NMpUOLITUM B a3pornopT AcCTaHbl,
OH MPOAEMOHCTPUPOBAA CBOE BOCXMLLEHNE BOraTbiM MHTEAAEKTYAAbHbIM, KYABTYPHbBIM M PEAUTMO3HbBIM
HaCAeAMEM CTpaHbl, KOTOpylo OH nocetuT. Cpean BEAMKMX YMOB, POAMBLUMXCS B KasaxcTaHe, oH
ynomsiHya A6y Hacpa aab-®apabu, «koTopbiit nomor EBpore 3aHOBO OTKPbITh AAS ce6s1 APUCTOTEAS
(Moann Masen I, 2001). LleAb 3Toi cTaTbh - 06CYyAUTb YIOMMHaHKeE [1anoi BAMSHME APUCTOTEAS Ha
«Mxca' aab-'"Yaym» aab-Dapabu («[lepeuncaeHme Hayk»), MHTEpPrpeTaumio NOCAEAHEN KAacCdUKaumm
Hayk CrarMpvtoMm B HEOMAQTOHWMYECKOM KAlOYe. Ha OCHOBe M3yuyeHUs BAMSHUS APUCTOTEAS Ha aAb-
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Mapabu B cTaTbe paccMaTpUBAIOTCS, KakM 06pa3omM paboTbl MOCAEAHETO MOBAMSIAM HA aKaAEMUYECKYIO
>)KM3Hb B CPEAHEBEKOBOM 3anmaAHOM XPMCTUMAHCKOM Mupe. ABTOPOM LMTUPYETCS OAMH M3 MHOIMX
CAyvaeB BAMSIHUS aab-Dapabu Ha CPEAHEBEKOBYIO XPUCTUAHCKYIO MbICAb, @ MMEHHO (DMAOCOCKUI

npoekT AAbbepTa Beankoro (ym. 1280).

KatoueBblie caoBa: aab-Dapabu, ApuctoTeab, Hayku, puaocodckasl CUCTEMA, MEPEBOA, MPUHSITHE.

The reception of Aristotle in early Islamic
thought

It is well-known that a major contribution to in-
tellectual life in Islam came about through the estab-
lishment of the Bayt al-Hikma (House of Wisdom)
by the ‘Abbasid caliph al-Ma’min in 832. His grand
vision was that of making Baghdad, the newly built
capital of his empire, the capital of Islamic civili-
zation. He willed it to be the intellectual centre of
a cosmopolitan city where the greatest scholars of
his realm would translate, study, and comment on
the works produced by classical Greek thought and
its Neoplatonic heirs. Most of these scholars were
Christians who were bi-lingual (and often even tri-
lingual) who produced translations from Greek (or
from an already existing translation, namely Syri-
ac) into Arabic (Foremost among the first wave of
scholars one would find the Arab Nestorian Chris-
tian Hunayn b. Ishaq (809-873), who was a physi-
cian and a scientist).

This translation movement brought about the
gradual formation of schools of thought, including
that of philosophy. This in turn necessitated the es-
tablishment of a curriculum of philosophical studies
A model syllabus was found by way of an Arabic
biography of Aristotle current at the time (Kraemer,
1986:9). In this work of unknown provenance Ar-
istotle is portrayed as having studied poetry, gram-
mar and rhetoric in his youth. These subjects were
deemed essential for philosophy inasmuch as they
were deemed to be closely related to logic. This bi-
ography continues to recount that, having thorough-
ly mastered these propaedeutic subjects, Aristotle
then moved on to the study of ethics, politics, phys-
ics, mathematics, and finally metaphysics.

The syllabus is thus based on the method Aristo-
tle himself adopted in order to classify the sciences.
In fact, the Stagirite divided philosophy into theo-
retical and practical, the former was in turn subdi-
vided into physics, mathematics, and metaphysics;
whereas the latter was subdivided into politics, eco-
nomics, and ethics.

It is at this point that Absi Nasr Muhammad b.
Muhammad ibn Tarhan ibn Awzalag al-Farabi (c.
872-950) enters into the picture. His personality and
thought would provoke both acceptance and reac-
tion from his fellow Muslim successors, Ibn Sina and
Ibn Rusd. However, the consequences of his thought
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would be far-reaching affecting both the Jewish and
Christian traditions. As John Marenbon has rightly
observed, “At first sight, Farab1’s thought may seem
to be a sort of Neoplatonic system, complete with
what will strike modern eyes as a fantastical cosmol-
ogy. Yet, once the terms within which he worked are
understood, Farabi emerges not merely as a startling-
ly bold and imaginative philosopher, but as a remark-
ably tough-minded one” (Marenbon, 2007:91).

Abu Nasr al-Farabi was often referred to as
“the Second Master”, following Aristotle who was
known as “the First Master”. He was a student of
the Syriac Christians Abu Bisr Matta b. Yinus al-
Qunna’1 (c. 870-940), the founder of the Baghdad
School of Peripatetic philosophy, and Yihanna b.
Haylan (860-920) with whom he studied Aristote-
lian logic, specifically the Organon up to the Poste-
rior Analytics. His chief student was another Syriac
Christian and renowned philosopher in his own right
Abt Zakariya Yahya b. “‘Ad1 (893-974), the author
of Tadhib al-Ahlag (The Reformation of Morals),
who was also a student of Matta b. Yunus.

The classification of sciences according to al-
Farab1

In the words of David Reisman “al-Farabi was
above all a systematic and synthesizing philosopher;
as such, his system would form the point of depar-
ture on all major issues of philosophy in the Islamic
world after him” (Reisman, 2005:52). He succeeds
in linking his own work with a long and illustrious
history of doing philosophy, thereby placing the
curriculum which he proposes upon the solid foun-
dations of Hellenistic thought, while forging ahead
with original creative and innovative scholarship.
He casts his philosophical system as “a unified treat-
ment of all reality in which ontology, epistemology,
and cosmology converge in an idealized historical
and above all normative account of the universe”
(Reisman, 2005:56). Here the influence of Plato’s
Timaeus is all too evident, in that the world is con-
ceived as a living being animated by a soul. At the
same time, al-Farabi couched his system in a differ-
ent manner. He was essentially concerned with pro-
viding a metaphysical and ontological explanation
of the world (Arnaldez, 2015:211).

Furthermore, one would notice in al-Farabi’s
works that constant interplay between the terms
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zahir (outer, exoteric) and batin (inner, esoteric).
These terms are not borrowed from philosophy, but
from the Qur’an:

Everything in the heavens and earth glorifies
God — He is the Almighty, the Wise. Control of the
heavens and earth belongs to Him; He gives life
and death; He has power over all things. He is the
First and the Last; the Outer and the Inner; He has
knowledge of all things. It was He who created the
heavens and earth in six Days and then established
Himself on the throne. He knows what enters the
earth and what comes out of it; what descends from
the sky and what ascends to it. He is with you wher-
ever you are; He sees all that you do; control of the
heavens and earth belongs to Him. Everything is
brought back to God.

(Q. 57:1-5)

The entire philosophical system created by al-
Farabi and developed by Ibn Sina is inscribed within
the framework of this verse. God is referred to as the
First (al-Awwal). This term harks back to Plotinus,
but al-Farab1’s application of the term ‘the One’ to
the First implies that in the First lies the foundation
of all being and the culmination of all contemplation.
God is First because God is One. Although peripa-
tetic philosophy occupies a substantial place in his
writings, al-Farabi is all too aware that his develop-
ment of this philosophy requires that it be grounded
in the text of the Qur’an. Everything begins in God
and everything returns to God (Arnaldez, 2015:213;
Q. 28:85.88; 36:83; 39:44; 89:27-28).

In constructing his educational system within
the grand scheme of his philosophy, al-Farabi takes
his cue from Aristotle’s syllabus, as presented in his
Arabic biography, in order to come up with his own
curriculum of higher education. With this new pro-
gramme he reasserted the ancient position embraced
by the Neoplatonists that it is through the study of
philosophy, as practised by Plato and Aristotle, that
humans can attain the greatest happiness. It is no
great surprise, therefore, that one of the works in
which he proposes his curriculum is in fact entitled
Tahsil al-Sa ‘ada (The Attainment of Happiness). His
programme also indicates the course of studies that
the Islamic philosophers followed, namely:

— linguistic sciences (including grammar, syntax,
writing, reading, and poetry);

— logic;

— mathematics (including arithmetic, geometry,
optics, astronomy, music, technology, and mechanics);

— physics;

— metaphysics;

— political science (including jurisprudence
[figh] and theology [kalam]) (Kraemer, 1986).

As one may observe, the above classification
demonstrates that al-Farabi maintains the Aristo-
telian division of the sciences into theoretical and
practical parts. On the other hand, he is careful to
adapt it to the intellectual needs of Islamic scholar-
ship.

Here one notes that the linguistic sciences and
mathematics run parallel to those contained in the
liberal arts (trivium and quadrivium) as adopted
by the cathedral schools in mediaeval Europe (The
trivium consisted of grammar, poetry, and rhetoric;
the quadrivium comprised arithmetic, geometry, as-
tronomy, and music. They formed the standard syl-
labus in the monasteries and cathedral schools of
mediaeval Europe). The linguistic sciences laid the
groundwork for further study, beginning with that of
the natural sciences. Given that human nature pre-
sumes a gradual progression from the imperfect to
the perfect, the natural sciences should do the same.
Next comes mathematics whose effectiveness lies in
training the mind of the young philosopher in his
transition from consideration of the sensible to that
of the intelligible; it also trains his mind to seek ex-
act demonstrations. This, in turn, leads to the study
of Logic, as an instrument to distinguish the true
from the false, and is an excellent propaedeutic to
the study of philosophy proper.

True to his Neoplatonic principles, al-Farabi
emphasizes the training of one’s own character, in-
stincts and tendencies. These must precede the study
of philosophy; failure to grasp this necessity would
impede the student from fully grasping the higher
and more solid truths, because his mind would still
be anchored in the realm of the senses.

As ‘Ammar al-Talbi1 rightly observes, al-Farabt’s
lays great emphasis on mathematics as the basis of
instruction because, to his mind, numbers and mag-
nitudes do not allow for any confusion. They denote
precision and clarity, and guide the student’s intel-
lect in the path that leads to the establishment of
perfect order. The student must proceed in stages to
different levels of mathematics, from the immaterial
and the immeasurable, then to what requires some
matter, and so forth. Geometry follows arithmetic,
for it depends on demonstrations which establish
certainty and banish all uncertainty’. Geometry in
turn comprises two methods of procedure, namely
analysis and structure. Then there is optics, astron-
omy, music, technology, and mechanics. These are
followed by physics (that is, the natural sciences)
whose subject is matter, be it animal, vegetable,
mineral, or otherwise) (Al-Talbi, 1993).

Following the exact sciences comes metaphys-
ics, then the human sciences (political science in
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particular), then jurisprudence (figh), law (ganiin)
and theology (kalam).

The link between physics (the natural sciences)
and theology is, in al-Farabi’s opinion, the human
soul, which he considers to fall within the realm of
the natural sciences, even though it has a metaphysi-
cal aspect. One can then move on to the study of
the ‘One’, who is the First Principle of all existing
beings; he may then return to human science, be-
ginning with those governing society among other
things, and the law which governs trade, and end-
ing with the science which defends the beliefs on
which society is founded (Medicine is not included
among the sciences, given that al-Farab1l sometimes
refers to it as a science, and sometimes as an art.
See‘ Ammar al-Talbi, art. cit.)

The ultimate objective of studying philosophy
is twofold: theoretical and practical. The theoretical
part is knowledge of the Creator, the Most-High, the
active cause of all things and the governor of this
world by His wisdom and justice. The practical and
ethical part for the human being consists of imitat-
ing the Creator, as far as he is able, by carrying out
laudable actions that would ultimately lead to happi-
ness (sa ‘ada) (Al-Talbi, 1993).

Irrespective of whether al-Farabi is dealing with
theoretical or practical sciences, his curriculum lays
stress on the necessity of studying logic. To his
mind, this branch of philosophy is the principal tool
of scientific inquiry and the only means by which
one can perfect the ability to deliberate well about
different objects of thought, and more significantly,
guard the mind against error (Reisman, 2005:65).

Here we are led to refer to al-Farab1’s theory of
certitude (yagin) and the progressive stages of the
different syllogisms according to their value for
arriving at scientific certitude and explaining such
according to people’s varying abilities. At the most
basic level, al-Farabi identifies two actions of the hu-
man mind, namely “conceptualization” (tasawwur)
and “assent” (tasdig). When moulded to perfection
al-Farab1’s certitude leads to the conclusion that
the knowledge of a thing is that thing itself. It is of
course obvious that not all conceptualizations. Re-
isman describes these two terms in the following
manner:

Conceptualization occurs when the mind con-
ceives simple concepts (terms) with the aim of
identifying their essential nature. Assent is directed
toward complex concepts (premises) and results in
the affirmation of their truth or falsity. What is de-
scribed as “perfect assent” is the mental judgment
that produces complete certitude, not only that the
object of thought is truly such a thing but also that
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one’s knowledge of it is equally true and cannot be
otherwise (Reisman, 2005:66).

It is here that al-Farabi categorizes levels of
certainty according to the logical works of Aristo-
tle (Reisman, 2005:66). He classifies the books of
Aristotle’s Organon according to their subjects. The
Categories, De Interpretatione, and the Prior Ana-
Iytics are applicable to all modes of discourse. The
following books, treating syllogisms in the follow-
ing sequence, cover the full range of mental assent
and verbal explanation: demonstrative (Posterior
Analytics), which is applied by philosophers and is
the highest mode of syllogism; dialectical (Topics),
which is applied by theologians (mutakallimiin);,
and rhetorical (Sophistical Refutations, Rhetoric,
and Poetics), which is applied when dealing with the
masses who have neither grounding nor training in
philosophy (Reisman, 2005:67).

One may conclude from the above discussion
that, from the perspective of the sciences which
al-Farabi seeks to classify, the most authoritative
proofs are the demonstrative and the dialectical.
The philosophical sciences are deemed more excel-
lent than the religious sciences ( ‘ulim al-din) be-
cause the former employ the demonstrative method
(burhan) and the latter the dialectical (gadal). There
still remains, however, a need to explain al-Farab1’s
assertion that the philosophical sciences themselves
are distinguished from each other in excellence on
the basis of the methods of proof they employ (Ba-
kar, 1998:88).

Bakar explains al-Farabi’s need to draw a dis-
tinction within the philosophical sciences in the fol-
lowing manner:

Since the central idea in al-Farabi’s conception
of methodology is the hierarchy of premises em-
ployed in syllogistic proofs, the explanation may be
sought in the nature of the premises in the philo-
sophical sciences. He has distinguished between two
kinds of demonstrative premises: (1) sense-knowl-
edge which affords “certainty at times” and (2) the
primary, necessary premises which afford complete
certainty. Metaphysics and mathematical sciences
like geometry and arithmetic employ only premises
of the second category. Natural philosophy employs
premises which are substantially drawn from sense
perceptions (Bakar, 1998:89).

Having trained his mind in this manner, the stu-
dent can now embark upon the study of philosophy
proper. As he sets out his programme, al-Farabi
makes clear that the two fundamental approaches
to the truth are philosophy and religion. However,
it is important to note that he perceived religion as
being an imitation of philosophy. The term used
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by al-Farabi to describe religion is milla, and not
the traditional din (Al-Farabi, Revised Edition,
1969:32). According to Osman Bakar milla “is ap-
propriate since it refers to a divinely sanctioned re-
ligious community with its body of beliefs and laws
or moral-legal injunctions based on revelation. The
external dimension of a revealed tradition should be
identified with the beliefs and practices of this reli-
gious community” (Bakar, 1998:81).

In this perspective, al-Farabi mentions “two
ways of making a thing comprehensible”; these are
philosophy and religion. On the one hand, “when
one acquires knowledge of the beings or receives
instruction in them, if he perceives their ideas them-
selves with his intellect, and his assent to them is
by means of certain demonstration, then the science
that comprises these cognitions is philosophy”. On
the other hand, “if they are known by imagining
them through similitudes that imitate them, and as-
sent to what is imagined of them is caused by per-
suasive methods,” then one may speak of religion
(Al-Farabi, Revised Edition, 1969:44).

Al-Farabi then describes the distinct functions
of philosophy and religion:

In everything of which philosophy gives an ac-
count based on intellectual perception or concep-
tion, religion gives an account based on imagination.
In everything demonstrated by philosophy, religion
employs persuasion. Philosophy gives an account of
the ultimate principles (that is the essence of the first
principle and the essences of the incorporeal second
principles), as they are perceived by the intellect. Re-
ligion sets forth their images by means of similitudes
of them taken from corporeal principles and imitates
them by their likenesses among political offices...

Also, in everything of which philosophy gives
an account that is demonstrative and certain, reli-
gion gives an account based on persuasive argu-
ments. Finally, philosophy is prior to religion in
time (Al-Farabi, Revised Edition, 1969:44,45).

This latter statement confirms that the philoso-
phy he is referring to is that wisdom (al-hikma)
which has been handed down throughout the ages
by all ancient cultures and traditions (In fact, al-
Farabi states that:

It is said that this science existed anciently among
the Chaldeans, who are the people of al-Iraq, sub-
sequently reaching the people of Egypt, from there
transmitted to the Greeks, where it remained until it
was transmitted to the Syrians and then to the Arabs.

The Attainment of Happiness, n. 53, p. 43).

The above distinction between philosophy and
religion brings into focus the centrality of the hier-
archy of the sciences in his thought. As Bakar notes:

When this distinction is applied to both the theo-
retical and practical dimensions of revelation ... we
will arrive at a result which throws further light on
the way al-Farabi treats the religious sciences in his
classification in contrast to the philosophical sci-
ences. Kalam and figh, the only religious sciences to
appear in his classification, are for him the external
or exoteric sciences of the theoretical and practical
dimensions of revelation respectively. Metaphysics
(al- ‘ilm al-ilahi) and politics (al- ilm al-madani) are
their respective philosophical counterpart (Bakar in-
serts the following note: “Religious as this term is
commonly understood and not in the sense of hav-
ing the monopoly or exclusivity to the knowledge of
God and of that related domain which is usually con-
sidered as being the concern of religion. For, in the
universal sense of the term “religious,” al-Farabi’s
metaphysics and politics are also of a religious char-
acter”. BAKAR, op. cit., note 54, p. 93).

Here one must consider al-Farabi’s application
of the term ‘i/m. It is used in several senses through-
out his works, but what concerns us here is his no-
tion of the term as “an organized body of knowledge
and as a discipline having distinctive goals, basic
premises, and objects and methods of study” (Bakar,
1998:84). He therefore seeks to classify the sciences
understood in this sense whether he is discussing the
theoretical or the practical.

What remains to be considered now is the man-
ner in which al-Farab1’s curriculum made its way
into mediaeval Europe and the manner in which it
was adopted and adapted in the highest academic
circles of the day.

The translation movement in Spain

Although al-Farabi did not travel, Middle-
Eastern region his works, like those of his prede-
cessors and successors, spread throughout the Is-
lamic world. Despite geopolitical issues, such as
the gradual fragmentation of the ‘Abbasid caliphate
and its centuries-old conflict with the Umayyad Ca-
liphate in al-Andalus, the works of Islamic scholars
were enthusiastically reproduced and disseminated
throughout the Islamic world.

Islamic dynasties prided themselves in pos-
sessing the great scientific and philosophical works
produced by Islamic civilization. This explains why
the works of al-Farabi, among others, found them-
selves in the great libraries of al-Andalus, such as
those of Cordoba and Toledo. His ideas were dis-
seminated throughout Muslim Spain. The renowned
Cordoban rabbi and philosopher Miisa b. Maymiin
(known in the West as Moses Maimonides) himself
paid tribute to the profound erudition of al-Farabi
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in a letter addressed to his disciple Samuel b. Tib-
bon. He describes his works as “faultlessly excel-
lent” and urges his student “to study and understand
them; for he was a great man” (Fakhry, 2002:148).
In his magnum opus Dalalat al-Ha ' irin (Guide for
the Perplexed, the Hebrew translation of the origi-
nal work in Arabic is known as the Moreh Neb-
ukim) he vigorously engages with him on various
issues, such as his arguments with the Mutakallimin
on the admission of possibilities, and the oneness
and uniqueness of God; the eternity of the world;
design in nature, and divine providence and God’s
awareness of Man (Musa b. Maymiin, Second Edi-
tion, revised throughout, 1956). It is well known that
Misa b. Maymiin served also as a vehicle for spread
of Islamic thought throughout Latin Christendom
(Wohlman, 1988).

Being initially the heir, depository, and dissemi-
nator of Greek science, which it developed into an
original system of thought throughout three centu-
ries, the Islamic world was about to pour its riches
into Western Christendom, which, though on cru-
sade against Islam, was aware, at least in frontier
regions such as Sicily and Spain, of the wealth and
teachings possessed by its formidable adversary.

This process was initiated through that series
of military campaigns that lasted for just over four
centuries and which is known as the Reconquista.
In 1085, the army of the united kingdoms of Ledn,
Castile and Galicia led by Alfonso VI (and aided by
Burgundian mercenaries) laid siege to the strategic
city of Tulaytula (Toledo) and captured it on May
25 of the same year. The conquest of Toledo was
considered a significant milestone in the history of
mediaeval Spain. Following this military victory,
Toledo continued to be a major cultural centre; its
libraries were not pillaged, but preserved, thereby
becoming a vital resource for study and research.

Initially, the strategy adopted by both military
and ecclesiastical authorities was twofold:

To strengthen and fortify the newly conquered
territories;

To re-evangelize these territories, first by re-
establishing dioceses, and secondly by establishing
monasteries in order to revitalize Christian presence.

Following the establishment of Christian rule,
the time was now ripe for one of the leading Church
personalities of the day, Peter the Venerable (d.
1156), Abbot of Cluny, to join in an extraordinary
initiative centring on Toledo. Clunaic monasticism
already had a foothold in northern Spain since it
followed the Burgundians in their military alliance
with Castile and Aragon leading to the capture of
Toledo. Monks from Cluny were later dispatched to

16

the newly conquered territories in order to re-estab-
lish the Church and its hierarchy.

Raymond of Sauvetat (d. 1152), Archbishop of
Toledo, acted as guarantor and Alfonso VII of Le-
on-Castile (d. 1157) backed the Abbot of Cluny’s
proposal. Raymond desired and in fact succeeded
in making Toledo the point of intersection between
two major cultures.

This initiative brought about the first wave of
translations from Arabic into Latin of the works
found in the libraries of Toledo. A team was formed
which, with advice from Muslims and Jews, deliv-
ered the first translation of the Qur’an; it bears the
name of Robert of Ketton in Rutland (d. c. 1160),
and appears to have been prepared from a series of
earlier translations (from Arabic to Hebrew and Cas-
tilian Spanish, and thence into Latin).

The second wave of translations took place
through Dominicus Gundisalvi (or Gundissalinus)
in this endeavour he was aided by a secretary whose
name was initially Ibn Dawiid or Avendauth, to be
known later as John of Seville (fl. 1135-1153). The
latter was actually a Jew who converted to Christi-
anity, and was later appointed Archbishop of Seville.
The method of translation adopted by this team can
be discerned from the latter’s prologue to the trans-
lation of Ibn Sina’s De anima: Me verba vulgarit-
er proferentia et Domino Arcidiacono singula in
latinum convertente (1 pronounce in a loud voice
the text in common language [i.e., in Romance]
and the Archdeacon translates each single phrase
as one goes along). One needs to keep in mind that
Ibn Dawiid for his part knew both Arabic and Span-
ish. He therefore read the Arabic text, translated it
mentally into colloquial Castilian, recited the trans-
lation, and Gundisalvi re-translated it from Castil-
ian into Latin. Adopting such a strategy carries, of
course, certain problems, one of them being that the
final result would appear to be more of a translation
of the idioms of the intermediary language than that
of the original.

Notwithstanding this caveat, Dominicus Gun-
disalvi contributed immensely towards the encoun-
ter between Islamic and Christian philosophical dis-
course. He was not only instrumental in translating
philosophical texts, but he also commented on them.

Al-Farabi’s Thsa’ al- ‘Ulim was first translated
by Gundisalvi, together with Ibn Dawiid around the
year 1140 and later by Gerard of Cremona (d. 1187)
under the title Liber Alfarabii de Scientiis (Fakhry,
2002:149).

There is also a Latin translation of al-Farabi’s
Commentary on the Nichomachean Ethics, which
is mentioned in Arabic sources but, unfortunately
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no longer extant in Arabic. One finds references
and even quotations from this work in the writings
of Albert the Great and Thomas Aquinas (Fakhry,
2002:149).

Gundisalvi was not only a translator; he was
also a philosopher in his own right. He believed that
by deepening his knowledge of Islamic thought,
he would in some way enhance Western religious
thought. He sincerely perceived his mission as that
of serving as a bridge between Christian and Islamic
thought, and worked tirelessly in order to reconcile
their ideas.

What struck him most was the fact that al-Farabi
(as well as Ibn Sina) had classified human knowl-
edge by establishing a hierarchy of sciences. Fol-
lowing the Islamic philosopher’s interpretation of
the classification of the sciences, Gundisalvi affirms
that philosophy is divided into theoretical and prac-
tical. Theoretical philosophy in turn is divided into
many sciences according to the degree of abstrac-
tion of their respective objects. These concepts are
articulated in his De divisione philosophice (written
c. 1150): In this work he expresses all his ideas and
it marks a great milestone in the history of philo-
sophical reflection. Here he was in fact adapting
al-Farabi’s Ihsa’ al- ‘Ulim of which he had earlier
produced an abridged translation into Latin under
the title De scientiis. Not only does he emphasize
the importance of philosophy, but also its universal
validity. One may safely assert that in this manner
Gundisalvi transmitted to the Latin West the primi-
tive Islamic philosophical tradition. It would be
received by Albert the Great, who in 1248 would
proclaim the excellence of philosophy in terms that
have been handed down to posterity (De Libera,
2005:65-66). Michael the Scot (1175¢. 1232) would
follow suit with his Divisio Philosophiae, as well
as Arnoul de Provence with his Divisio scientiarum
(c. 1250), to be followed by Robert Kilwardby (c.
1215-1279) in his De ortu scientiarum (De Libera,
2005:306). Gundisalvi thus introduced the philo-
sophical spirit into the academic world of Western
Christendom. His adaptation of al-Farabi’s work
laid the foundations for the syllabi of studies in the
principal universities of mediaeval Europe, begin-
ning with that of Paris. Although, as stated above,
Gerard of Cremona did come up with a more literal
translation of this particular work of al-Farab1’s, it
was Gundisalvi’s endeavour that paved the way for
the introduction of the Islamic philosopher’s thought
in mediaeval Christian intellectual life. Generally
speaking, al-Farab1’s works as transmitted by Gun-
disalvi’s were instrumental in disseminating a sys-
tematic division of the sciences which integrated the

full range of Aristotle’s works and a broad spectrum
of sciences, many of which were new to mediaeval
Latin Christendom (Burnett, 2011). Dag Nikolaus
Hasse is right in affirming that:

Al-Farabt’s influence on Gundisalvi’s work is
particularly obvious in the enumeration of the seven
parts of grammar, the eight parts of natural science
(covering the spectrum of Aristotle’s libri naturales),
and the seven parts of mathematics: arithmetic,
music, geometry, optics, astrology, astronomy, the
science of weights, the science of technical devices
(ingenia). As to the discipline of logic, Gundisalvi
explicitly embraces al-Farabi’s division into eight
parts, following the tradition which makes Ari
stotle’s Rhetoric and Poetic parts of logic. The
Farabian division of logic into eight parts reappears,
for example, in Roger Bacon and in Arnoul de
Provence’s Division of the Sciences (ca. 1250);
Arnoul remarks that neither Aristotle nor common
usage includes Rhetoric and Poetic among the parts
of logic. Gundisalvi further distinguishes with al-
Farab1 between five kinds of syllogistic reasoning,
of which demonstration is the highest. Al-Farab1’s
emphasis on demonstration as the pivotal means for
the acquisition of certain knowledge is an important
innovation of Arabic philosophy, which reached the
Latin West via Gundisalvi.

The influence of al-Farabi’s Enumeration of the
Sciences extends also to specific areas such as music
(Stanford Encyclopaedia of Philosophy).

Adoption and adaptation of al-Farabr’s
system in the Scholastic world

Certainly, al-Farabi’s Neoplatonic reading of
Aristotle helped create an original system for clas-
sifying and interpreting the function of the scienc-
es. Here perhaps the most illustrious example can
be found in the relation of philosophy to theology,
which would occupy the minds of the Scholastics
throughout the late twelfth and the entire thirteenth
centuries. His system found fertile ground among
those Latin scholastic thinkers who were already
acquainted with Neoplatonism through Augustine
and Boethius (Alain de Libera draws an interesting
itinerary leading to the philosophical acculturation
of Islamic thought in Latin Christendom, especially
in the realm of metaphysics. He first refers to the
Graeco-Latin age characterized by the theological
debate initiated by Boethius; this was followed by
what he refers to as the Arab-Latin age marked by
the introduction of Arab sources such as al-Farabi,
Ibn Sina, al-Gazali and Ibn Rusd). The newly intro-
duced works of al-Farabi and, subsequently, of Ibn
Stna served as priceless source material for their

17



Abu Nasr Al-Faraba and Europe’s Discovery of Aristotle

own studies and works. Alain de Libera would re-
fer to this movement as alfarabo-avicennisme (De
Libera, 2005:72). As stated above, one of the main
characters in this process of adoption and adapta-
tion was Albert the Great (d. 1280). Contrary to
his renowned student Thomas Aquinas, Albert was
hardly what one would refer to as a systematic au-
thor. However, his encyclopaedic mind and thirst
for knowledge have made him an excellent candi-
date for the reception and assimilation of certain
elements of al-Farab1’s thought together with those
of his predecessors and of his successors. In his De
causis et processu universitatis Albert classifies the
philosophers whose works serve as sources for his
writings in the following manner:

The antiquissimi/primi Peripatetici, including
Apollon, Asclepius, and Hermes Trismegistus.

The antiqui Peripatetici, including al-Farabi,
Ibn Sina, al-Gazali, Ibn Rusd, the Liber de Causis
(Also, the Liber de causis is never mentioned under
this name but simply with reference to the Peripa-
tetici), Miisa b. Maymiin, Porphyry, Themistius, and
Theophrastus.

The posteriores Peripatetici, that is to say, those
periptatetics who followed after Porphyry, Theo-
phrastus, and Themistius: al-Farabi, Ibn Sina, al-
Gazali (all three are mentioned by name), the Liber
de Causis, and Musa b. Maymiin (who is not men-
tioned, but whose contribution is implied).

The Peripatetici, meaning Aristotle, the pseu-
do-aristotelian work De principio universi esse,
Porphyry, Alexander of Aphrodisias, al-Farabi, Ibn
Sina, al-Gazali, Isaac Israeli, the Liber de causis,
Miisa b. Maymiin.

The meliores Peripateticorum, including al-
Farabi, Ibn Sina, al-Gazali the Liber de Causis, and
Miisa b. Maymiin (This classification follows Alain
De Libera’s study).

Albert’s doctrine of universals was largely linked
to the emanationist system of the Liber de causis
read by way of Ibn Stna and particularly al-Farabi.
It is a doctrine of the intelligible thought through
the general movement of the influence of the sepa-
rated intelligences within or upon the human soul
(De Libera, 2005:212). He was also greatly indebted
to al-Farabi’s Risala fi 'I- ‘aql (Lat. De intellectu et
intellecto) in the formulation of the distinction be-
tween ‘separated’ (separata) and ‘abstract’ (abstrac-
ta) intelligences (De Libera, 2005:306).

Also, one has to recall that the Aristotelianism
of Albert the Great was in many ways a synthesis of
the teachings of Aristotle, Ibn Rusd and al-Farabi.
This served him to create a framework of discussion
on all philosophical issues, thereby making him one
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of the most eclectic scholars of his time (De Lib-
era, 2005:335). Just to cite one case, it is known that
Albert read the Great Commentary of Ibn Rusd on
Aristotle’s De anima through the filter of al-Farabi’s
Risala fi ’I- ‘aql. This explains why he accepted Ibn
Rusd’s doctrine of the acquired intellect but refuted
his theory of the unicity of the possible intellect (De
Libera, 2005:333).

Al-Farabi also served as the key to the interpre-
tation of certain teachings of Ibn Sina. This holds
true, for example, in the case where Albert traces
the ascetic progress of the soul in its gradual ascent
toward the sublunary world to the point of achiev-
ing intellectual intuition of the separate realities(De
Libera, 2005:337).

In other words, Albert the Great was a pioneer
in his effort to absorb and re-cast the teachings of
al-Farabi1 and applying them as a key to the inter-
pretation of the Aristotelian corpus as commented
by Ibn Sina and Ibn Rusd. In doing so he succeeded
in bringing forward the approach between Aristo-
telian teaching (which was at that point considered
with mistrust) and Christian thought. It was through
his insightful adoption of al-Farabi’s framework,
together with his ingenious and creative mind, that
Albert bequeathed to the philosophical tradition in
Western Christendom the doctrine of the sanctifica-
tion and transcendent destiny of the human intellect.
This legacy finds a ringing endorsement in the words
of Saint John Paul II in his address to scientists and
students at Cologne Cathedral on November 15,
1980, on the occasion of the seventh centenary of
the death of Albert the Great:

Albert recognizes the articulation of rational sci-
ence in a system of different branches of knowledge
in which it finds confirmation of its own peculiarity,
and at the same time remains geared to the goals
of faith. In this way Albert realizes the status of a
Christian intellectuality, whose fundamental princi-
ples are still to be considered valid today. We do not
diminish the importance of this achievement if we
affirm at the same time: Albert’s work is from the
point of view of content bound to be his own time
and therefore belongs to history. The “synthesis” he
made retains an exemplary character, and we would
do well to call to mind its fundamental principles
when we turn to the present-day questions about sci-
ence, faith and the Church (John Paul II, 1980).

Conclusion

Throughout this article we have had the op-
portunity to appreciate the immense contribution
of one of the finest minds in Islamic civilization
and culture. In spite of limitations imposed by time
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as well as geopolitics, al-Farabi has left his mark  an exchange of ideas in order to arrive at the truth,
not only on Islamic thought but especially on the  a mind confident of human reason and rational dis-
mediaeval Christian mind, a mind that possessed a  course which, enlightened by faith, would lead to
passion for knowledge, always prepared to initiate  divine truth.
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SOCIO-CULTURAL FOUNDATIONS
OF AL-FARABI" S IDEA OF “HAPPINESS”

The article examines the socio-cultural foundations of al-Farabi’s idea of “happiness” as a socio-cul-
tural phenomenon from a scientific and theoretical point of view in detail. This phenomenon is directly
related to the human soul, and each individual seeks to become a member of society, to achieve his level
of personal perfection and, as a result, to achieve the main goal set for him. According to al-Farabi, all
actions aimed at achieving happiness, at a certain stage, are formulated as social values. The concept of
happiness underlies the socio-cultural foundations of al-Farabi. It is often said that this phenomenon is
of great value to humans. Volunteering to achieve happiness is a wonderful thing to do. Morality and the
habits that generate them are good things.

Al-Farabi stressed that happiness is a great goal that everyone strives for, and happiness can be
achieved only through knowledge and goodness. The main goal of education is personal improvement,
and the main goal of a person’s existence in the world is defined as the achievement of happiness, which
is recognized as the highest level of absolute goodness.

Key words: knowledge, happiness, culture, virtuous city, ethics, personality, goodness, morality.
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OA-DapabuaiH «bakbIT» UAEACBIHbIH, DACYMETTIK-MIAEHU Heri3Aepi

byn Makanapa ea-DapabuaiH «6akblT» MAESICBIHbIH SAYMETTIK MOAEHM HEri3AEpi 9AeyMETTIK
MBAEHU (DEHOMEH PETIHAE, FbIABIMU TEOPUSIABIK, TYPFbIAQ >KaH->KaKTbl KApacTbipblAaAbl. byA heHOMeH
TikeAell apaM >KaHbIMEH TbiFbl3 GalAaHbICTbI, COHbIMEH KaTap, oplip >KeKe TyAFa KOFaMHbIH MYLLIECI
00AyFa, ©3iHIH >XEeKe KEMEAIHIH AEHreiiHe >XeTyre, COHblH HOTMXKECIHAE ©3iHe KOWMbIAFaH 6acTbl
MakcaTka KOA >KeTKi3yre ymrblaaabl. bakbiTka >keTyre OarblTTaAFaH ic-opekeTTepAiH OapAbifbl 9A-
Mapabuaid orbiHEa, GeAriAi Oip Ke3eHAE KOFaMAbIK KYHAbIAbIK, GOAbIM TY>XbIPbIMAAAAAbl. BakbIT
yFbiMbl 9A-DapabuaiH, SAEYMETTIK MBAEHW Heri3aepiHiH e3eriH Kypan Typ. bya deHomeHHiH aaam
YLWIiH KYHABIAbIFbI aCa 30p €KEHAITT YHeMi eckepTiAin oTbipaAbl. bakblTka XeTyre KeMeKTeceTiH epiKTi
apekeT — O6yA aaemMi opekeT. OAapAbl TYAbIPATbIH aAAMIEPLLIAIKTEP MEH SAETTEpP — OYA KanMbIPbIMAbI
HepceAep.

bakbIT — 8p6ip apam YMTbIAQTbIH YAbI MaKCaT EKeHAITH aTan kepceTkeH aA-PDapabu HGakpiTKa GiAIM
MEH MTIAIK HOTUXKECIHAE FaHa >keTyre 6oAaabl. BiAiM aAyAblH 6acTbl MakcaTbl )KeKe TyAFaHbl KEMEeAiHe
>KeTKi3y 6OACa, aA SAEMAE aAaM3aTTblH OMIp CypyiHiH 6acTbl MakcaTbl aGCOAIOTTIK >KaKCbIAbIK, —
>KOFapPFbl AEHIeM A€M TaHbIAATbIH 0aKbITKA XKETY A€M aHbIKTAAAAbI.

Ty¥tin ce3aep: 6iAiM, 6aKbIT, MOAEHMET, KalbIPbIMADI KA, 3TMKA, XKEKE TYAFa, UTIAIK, aaaMrepLuiAik.

M. Cyaeinmenos, K. Kacbimbaes®
Kaszaxckuii HauMOHaAbHbIN yHMBEPCUTET UM. aab-Dapabu, KasaxcraH, r. AamaThbl,
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CouManbHO-KYAbTYPHbIE OCHOBbI MAeH arb-Dapabu o «CyacTbe»

B cTraTbe AeTaAbHO PACCMATPUBAIOTCS COLMOKYALTYPHbIE OCHOBbI NMpeAcTaBAeHus aab-Papabu o
«CYaCTbe» KaK COLMOKYABTYPHOM (heHOMeHe C HayuYHO-TeopeTMYecKolr TOUKW 3peHusi. DTO SBAeHUue
HarnpsMyto CBSI3aHO C AYLLIOW YEAOBEKA, M KaXKAbI MUHAMBUAYYM CTPEMUTCS CTaTb YAEHOM OOLLECTBa,
AOCTUYb CBOErO YPOBHSI AMMHOIO COBEPLLEHCTBA U, KaK CAEACTBUE, AOCTMYb MOCTABAEHHOM NepeA HUM
raaBHom uean. o caoBam anb-Papabu, Bce AEMCTBMS, HaMPaBAEHHbIE HA AOCTMXKEHME CUYaCTbsl, Ha
onpeAeAeHHOM 3Tane (POPMYAUPYIOTCS Kak COLMaAbHble LLeHHOCTH. KoHLenT cuacTbs 6asunpyeTcs Ha
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COLMOKYABTYPHbIX OCHOBax aAb-Mapabu. YacTo roBopsiT, UYTO 3TO SBAEHUE MPEACTABASIET GOAbLUYIO
LEHHOCTb AAS YeAoBeka. AOOPOBOAbHBIMU AEMCTBUSIMM MO AOCTMXKEHMIO CUYACTbsI IBASIOTCS 6GAaro
TBOPSILLME MOCTYMKM, @ TAKXKE MOPaAb M NMPUBbLIUKM, KOTOPbIE MX NMOPOXKAQIOT.

Anb-Dapabu MOAYEPKHYA, UTO CUYACTbE — ITO BEAMKAS LIEAb, K KOTOPOW BCE CTPEMSTCS, @ AOCTUYb
CYACTbS MOXKHO TOAbKO UYepes 3HaHus U A0Opo. OCHOBHas LleAb 06pa30BaHMs — COBEPLLEHCTBOBAHME
AMYHOCTM, A TAQBHas LLeAb CYLLECTBOBaHUS YEAOBEKA B MUPE OMPEAEASETCS Kak AOCTUXKEHWME CUACTbS,
KOTOPOE MPU3HAETCS HAMBBICLLIMM YPOBHEM aBCOAIOTHOrO A0bpa.

KAtoueBble CAOBa: 3HaHWE, CHACTbe, KYAbTYPa, AOOPOAETEABbHbBIN FOPOA, 3TUKA, AMYHOCTb, AOOPO,

MOpaAb.

Introduction

We have to study and promote the spiritual
values of our historical figures. The cultural and
spiritual heritage of the great Eastern thinker,
philosopher and scientist Abu Nasir al-Farabi made
an immeasurable contribution to the development
of world science and civilization. Every thought
or opinion expressed by a scientist and his analysis
touches on some of the problems of modern society.

Over time, al-Farabi’s legacy has not faded but
has grown stronger over the years. In his works,
Abu Nasir al-Farabi expressed his views on the
morality, happiness, kindness and friendship of his
time, philosophical ideas, art and state structures. In
particular, the socio-cultural foundations of the idea
of happiness are considered.

The pursuit of happiness is a natural part of
human nature. According to the philosophical
definition, happiness is a cultural and ethical
concept that reflects the degree of satisfaction with
the interests and joys of life, happiness. Al-Farabi
explained happiness as a goal set in the life of each
person, according to his worldview, a person came
to this world to achieve happiness. You need to
know what real happiness is, set it as a life goal and
strive for it.

The Kazakhstani scholar M. Mynbayev says: “...
the only way to improve your moral and human con-
dition is to study and research the spiritual heritage
of Eastern thinkers. Thanks to the continuity of hu-
man and spiritual values of the past, we can increase
the development of Kazakhstan’s society in the hig-
hest achievement” (Mynbayev, 2007: 31).

The relevance of the problem of “happiness” in
the work of the great thinker Abu Nasir al-Farabi, an
outstanding representative of Eastern Muslim phi-
losophy, his social and cultural foundations are con-
nected with the development of modern society. The
achievement of happiness is one of the main goals
of the ideas of al-Farabi. It is a fact that people strive
to be happy in their lives. But only a wise person un-
derstands the concept of happiness. Many say they
are happy to have many children, and many say they

are happy to learn and become scientists. In other
words, not everyone has the same idea of happiness.

Abu Nasir al-Farabi in his book “Guide to Hap-
piness” said: “for a person, his notion to achieve
absolute happiness is the most correct and the great-
est value”, “you need to find a way and means to
master it”, and “when several circumstances can be
added to praise or promote, a person will be happy”
he concluded (Al-Farabi, 1975: 5-6).

According to al-Farabi, “there are three condi-
tions that lead to praise and criticism”: the second
is a sense of peace, such as passion, happiness, joy,
anger, fear, sadness, grief, jealousy; the third is the
mind.

Happiness is a multifaceted concept. The main
concepts of it are: 1. Wealth; 2. Joy, pleasure; 3. The
achievement of delight, wisdom; 4. The acquisition
of their own life. “To live happily means to be hap-
py, to be rich, to enjoy.

Events that bring a person joy —success, rewards,
the achievement of goals, children’s happy times.
Feelings of joy give a person strength and make you
feel younger. However, there is a difference between
joy and happiness. Joy is similar to happiness, it oc-
curs for different reasons. Joy is fleeting, it depends
on a specific moment, happiness is the main source
of a person. There may be false joys in life, inhuman
and immoral. In the current situation, the issue of a
happy life is directly related to the values of patrio-
tism (market, democracy, respect for human rights,
etc.) E. S. Omarov (Omarov, 2009:13).

Choice of theme, purpose and tasks

The concept of “happiness” by al-Farabi plays a
special socio-cultural role, as it is one of the spiritual
values of humanity. We consider it important to
study the concept of “happiness” in the works of
the famous philosopher from the Kazakh land Abu
Nasir Al-Farabi.

The object of research is the happiness of the
great thinker al-Farabi, and the subject of research
is the socio-cultural foundations of al-Farabi. The
purpose of our research, the works of al-Farabi and
the works of scientists who studied al-Farabi, set the
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following tasks for the study of “happiness”:

— the study of the idea of “happiness” as a socio-
cultural basis;

— demonstration of opinions on the topic in the
works of foreign and domestic research authors
based on comparative analysis;

— the definition of “happiness” as a pivotal
concept in the socio-cultural philosophy and ethics
of the thinker.

Research methodology

This article gives a comprehensive scientific
analysis of social and cultural foundations of the
ideas of al-Farabi about “happiness”. Comparative-
theoretical research methods are used as a scientific
tool in the analysis of the socio-cultural foundations
of the concept of “happiness” by al-Farabi and the
analysis of its theoretical significance. Besides,
during the research, the opinions of foreign and
domestic researchers on the topic are presented in
the authors’ works as a scientific basis and source.
The texts are analyzed by hermeneutical and
comparative, stylistic research methods.

Results and discussion

The formation and development of national
values of the Kazakh people depend on the
aspirations, scientific and educational work of our
historical figures, who are aware of national interests
at all times and in all spheres. It will take time to
get rid of our great-grandfather’s work in terms of
independence. Person, humanity, happiness, the
ability to endure adversity, the personality of the
leader has always been a pivotal topic in the work
of the national intelligentsia. Al-Farabi in his book
“Guide to Happiness” said: “Happiness is a goal that
everyone strives for because it is an unknown per-
fection. It does not need any explanation, because
it is the most well-known thing” (Al-Farabi, 2005:
89).

Any maturity is a goal that a person strives for
because maturity is a good thing and it is a desire of
a person. It is known that happiness is most useful
because there are so many goals for the desired
goods that a person strives for. A person is a very
complex phenomenon. His diversity and complex-
ity and riddles are numerous, his desires and goals
are limitless. Happiness is one of the desired goals
of good features. This is the greatest thing among all
blessings.

“Happiness” is a pivotal concept in the socio-
cultural philosophy and ethics of the thinker. Happi-
ness is the highest perfection, the absolute good, the
essence of every person’s life. In his treatise “Guide
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to happiness”, al-Farabi said: “We see that to be hap-
py, we do not need to pursue another goal, that is,
the conclusion is: happiness is for us, not for others.
Happiness is one of the most attractive, greatest, and
most mature blessings” (Al-Farabi, 2005: 6).

It doesn’t matter that happiness is highly valued
and requires the person who wants to achieve it to
find a way and a method to achieve it. He said: “To
achieve happiness, a person must think about every-
thing and act consciously to achieve it. He believes
that the only way to achieve happiness is to have the
wisdom and intelligence that our generation should
have in them. Al-Farabi believes that wisdom is an
innate human ability.

According to al-Farabi, a spiritual understanding
of human actions and behaviour are very important
in the pursuit of happiness, because it is a socially
important action, not only in how a person acts fol-
lowing their desires but also in receiving praise or
shame in society. Natural action associated with the
stress of the human soul is not enough to achieve
happiness. It is not enough to want to do something
good and bright. For a person to be sure that their
actions are transparent, the correctness of their ac-
tions must be recognized by society. Therefore, says
the thinker, “we must determine what our actions
are right, what our emotions should be, what our ac-
tivities should be to achieve a good mind” (Nysan-
bayev, 1998: 328).

The problem of happiness arose from personal
development and the study of socio-cultural rela-
tions. Al-Farabi develops a concept that avoids
focusing on the individualistic-egoistic ethics of
socio-cultural relations. It is aimed at forming a spir-
itual worldview that confirms life, rather than mod-
ern ideas aimed at “harmonious living” of virtual
city residents, pessimism, flight and departure from
socio-cultural life (Kurmangalieva, 2014, p.89).

There are good and bad qualities in a person.
His abilities can be applied to both good and bad
cases. At the same time, respect for the virtues of
love, honesty, justice, and truthfulness emphasizes
the need to adapt your abilities to the best side.

Al-Farabi in his book “Civil politics” states that
“a person in any situation understands happiness
only by the power of the theoretical mind, and not
by any other power”. This is a practical action when
a person uses and understands the first initiatives
and initial knowledge that give a person a sound
mind, and then when he seeks to find a path to hap-
piness through practical efforts. Then seeking power
executes the actions received through the power of
thought. The power of imagination and comprehen-
sion develops and helps the power of reason, leads



P. Suleimenov, K. Kasymbayev

to actions that create the conditions for a person to
achieve happiness, and then the person will benefit.
Thus, he will achieve prosperity through his power
(Al-Farabi, 1975:130).

Evil, as we have considered in the form of a clear
understanding of its purpose when it is described as
happiness by the power of reason. When a person
does not understand what happiness is, he openly
strives for it and pursues something other than the
goal of a happy life: profit or fame. He strives to
achieve what drives him. He figured out how to
achieve this goal. This is done with the help of an
aspiring force. Thus absolute evil will take place in
our lives.

Al-Farabi states that people will have common
qualities and that they have the qualities that are
unique to them. All these natural qualities are based
on willpower, which must be developed, showing
that each person has their unique peculiarities. Ac-
cording to Al-Farabi, if they are neglected and not
developed in practical terms if they are not used for
other useful activities and if they waste time, these
qualities will disappear.

The good qualities inherent in the human body
will disappear without a certain practice, without its
development, without a clear direction; he explained
that the scientist understands that the only effective
result is the ability to recognize the qualities of a
person. A person’s ability to distinguish from nature
what he or she deserves, his or her propensity for
certain behaviours, his or her immaturity, and his or
her ability to adapt to the behaviour that he or she is
prone to. He believes that only a self-aware genera-
tion can be a step towards humanity.

“A person who can achieve results in any field
will be the leader of people who does not have such
abilities. This does not give a positive result. People
who are more able to achieve results will be happy,
and people who can achieve results will be happier,
and positive results will not be achieved” [9.305p]

Leadership is not something that everyone can
do, and not everyone has the managerial ability to do
the right thing. It is said that a person who can only do
what others say cannot be a leader under any circum-
stances and that such a person can only be a leader in
the case of another person under any circumstances.
The great sage also dwells on a person’s ability to
control what they say to others, i.e. “leaders”, which
is another characteristic of a person.

A person cannot be a leader if they cannot
change their thoughts or actions, i.e. the ability to
“take away” or “push”. In other words, to be a good
leader or a leader must be able to combine leader-
ship skills with the ability to lead, which has not lost

its significance today. This proves that some leaders
who only want to be leaders and think only of their
interests do not benefit people at all.

In al-Farabi’s view in “On the perfect state”,
human happiness can only be achieved in a society
based on mutual assistance and cooperation, but
also outside of human isolation. Happiness comes
when people work together to live a “harmonious
life” that leads to the right upbringing, the right
management, and the right attitude.

According to al-Farabi, a person, like society,
acts with knowledge of good and evil, their causes,
so he must know the principles underlying mutual
understanding. A way of organizing people and their
co-existence for “harmonious co-existence”. In this
way, it removes from the ignorance of people the
idea of state life and power in the state and forms an
ideology of enlightenment based on education and
culture.

Knowing the reasons for creating a good state
is the starting point for understanding what a state
should be to ensure the happiness of its citizens.

Happiness is a “balanced life” when a person is
in harmony with himself, other people and nature.
This is not provided by an abundance of material
things, but by the fullness of life — the nature of the
global system is the development and use of positive
human qualities for the development of human
society (Al-Farabi, 1975:57).

Al-Farabi believes that those who submit to the
leadership, they are calm, virtuous, and happy. It is
said that when a person becomes a nation, such a
nation is called a stable nation, and when it settles,
it becomes a strong city. This shows that the wishes,
goals, and actions of the leaders of a benevolent city
will only be effective if they are real and united. And
this increases the fact that if he acts independently,
he will change the direction of control, and such a
leader will be the real ruler according to the law.

“The city’s head or the leader’s action should
connect every piece of the city and the leader must
do his best to make the citizens achieve happiness,
he also must try to make people help each other,
support each other and conceal the evil or decline
the level of evil during his leadership” he explains.
(Kuzik, 2009:137)

Al-Farabi dwells on the good deeds of the city’s
leader. They seem to come to terms with each other,
find common ground, turn evil into a useful thing,
neutralize it in its absence, and help each other
as much as possible. Al-Farabi values a person’s
ability to do good things to the community in which
they live, which proves that a leader of this quality
should be in the presence of his “individuality”. The
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main question is not only about knowing the good
but also about the need to focus on it. The leader
should guide the city’s residents on the right path to
happiness and motivate them to act (Seisenbayev,
2014:184-185).

Each group or nation has adopted these principles
(religious concept, vision, the enlightenment of the
human soul, etc.) in a certain direction. Most people
who believe in happiness trust in such ideas, in
their imagination. You can say that the initiatives
that people accept, respect and honour are crude:
most people perceive this not as a concept, but as
a fantasy.

According to al-Farabi, “happiness is understood
as a matter of faith and as a matter of principle” (Al-
Farabi, 1975: 147).

Emphasizing that “happiness is a great goal
that everyone strives for”, al-Farabi states that
happiness can only be achieved through knowledge
and kindness, and this possibility is more common
among residents of a perfect city. Al-Farabi divided
the administration into good and bad. Good,
educated, cultural management leads people to
happiness, directs their actions and will go in this
direction. Al-Farabi also states that “people can only
achieve true happiness in a good city”, and classifies
cities where the human community is concentrated
to reveal the image of a perfect city. In a good city,
only the residents of a city whose community strives
to help each other can be happy.

Al-Farabi says that the path of cooperation on the
way of true happiness is special (Ozzhan, 2001:223-
225). Al-Farabi describes the characteristics of a
society, the way of life in it, the qualities of leaders,
the behaviour of people, the society in which they
live. “City of immorality or immoral society” refers
to a society of people who seek to have fun, eat,
drink, and commit adultery. This behaviour of the
“ignorant city” is a threat to the dignity and integrity
of people. Happiness in this city means that the only
way to achieve happiness is to play, laugh, eat and
drink, and not do anything useful for the well-being
of the body or soul.

“As for celebrities, they think that fame is
inherited from their ancestors, that their fathers
and grandfathers are rich, or that they have a lot of
expensive things and money to live a good life, and
that they are better than their rivals. If this group
stands out among the people or all the inhabitants of
the city for its beauty, endurance and fearlessness,
that 1s, the desire to win, it will be known” said al-
Farabi (Al-Farabi, 1975:156).

The great scientist tried to explain to us by the
thoughts and ideas of people of that time that the
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glory of a person is formed in this way. We are not
afraid of the beauty and endurance of a soul that
benefits others, hardened by wealth, classifying how
it comes to fame and fortune. The conceited leader
is not interested in wealth and position, he does not
demand anything from the government for his good
deeds, he only demands praise for the good deeds
performed by him. According to al-Farabi, “happi-
ness occupies such a place among the goods that one
wants to have ways and things that lead to happi-
ness” (Zharykbayev, 1997:114).

He examined the governors dividing into two
groups according to their peculiarities such as vanity
and bragging: the “conceited” and “vauntful”. The
search for happiness consists in finding a common
value in life, satisfying all personal and self-fulfilling
creative needs, as well as their personal and social
fulfilment.

Al-Farabi in his book “The Political Writings.
Selected Aphorisms and other texts” said: “How
should the city be governed?” He answered this
question by himself. It emphasizes the need to help
the descendants and thus guide them on the path
of happiness. That is based on the principle that to
increase happiness in life, you need to serve others,
and to make others happy, you need to give your
energy and mind.

The question of the nature of happiness, pro-
posed by al-Farabi, is still relevant in social ontol-
ogy. About the work of al-Farabi A.Kh. Kasymzh-
anov writes: “Happiness is the pivotal category of
al-Farabi’s ethics, it is not a personal matter. This
cannot be achieved by self-isolation alone. In a good
city, human happiness, goodness, justice and beauty
are realized” (Kasymzhanov, 1982:147).

As the human body is sick and ill, so is the soul,
it also can be sick and ill. At least, the health of the
soul should always be a virtue, a good deed, a won-
derful thing. “The body healer is a doctor, a healer
of the soul is a healer, who has another name as the
leader of the state,” he said. He analyses the main
features of the leader or as we used to say like “na-
tional individual” from the scientific field in detail.

Just as a person is not born a weaver or ascribe
from the very beginning, so a traitor and a bad man
are not born from the very beginning. However, they
may be prone to negligence or misconduct. Then it
will be easier for him to deal with the consequences
of any situation than with any other conducts. In the
same way, he may be inclined to writing or any other
art-related activity. Thus, if he is not directed in
some other direction by some other motive, he will
turn from the very beginning to something easier for
him.
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Al-Farabi giving a scientific definition of this
term, saying: “Wisdom is the ability to determine
the nature of other things, to know the causes
and immediate grounds of all things” (Al-Farabi,
1975:221).

Worldview, ethics and aesthetics of al-Farabi
were rooted, systematized and clarified. In the work
of “On the Perfect State”, “Guide to Happiness”
describes the emergence of human society, a form
of life, human behaviour, the imagination of a
just leader. First of all, it analyzes the structure of
the society in which he lives. The city accepts the
population as the lifeblood of humanity. By dividing
a city into parts, he chooses a good city as an ideal
and exemplary phenomenon. It is called the “city of
need”, which is close to it and formed by the workers
as a genetic link.

Al-Fababi makes a distinction between the city
of “buying-selling” as the home of merchants and
sellers and the city of misery and ruin. Al-Farabi
also describes a good state (city) like Platon in
the development of its doctrine and considers all
members of the state as a human body performing
a certain function.

This correspondence is confirmed by the feudal
system in the state. Although ideologically correct,
al-Farabi stressed that inequality and disadvantages
in humanity are obvious. For example, even though
people form the basis of the state, they are still
forced to work, think, eat, drink, marry, and so
on. He argues that the only way to eliminate such
inequality and injustice is to strengthen the teaching
of enlightenment and humanity (Al-Farabi, 1975).

Conclusion

The concept of happiness is at the heart of al-
Farabi’s socio-cultural foundations. “It is always
said that this phenomenon is a great value to a
person” (Nurmuratov, 2001:177). A thinker who
has considered the question of happiness in detail
draws the following important conclusions: “the

greatest good and ... this is the most perfect goal that
a person strives for”, “happiness is necessary for a
person to live in harmony with himself and others”,
“happiness in itself”, “charity seeks only good
dealings”. Voluntary action to achieve happiness is
a beautiful act. Morals and the habits that generate
them are good things” (Al-Farabi, 1973:122).

Al-Farabi stressed that “happiness is a great goal
that everyone strives for” and that happiness can only
be achieved through knowledge and kindness. Al-
Farabi said: “A city that seeks to help each other in
the search for true happiness is good, and a society in
which people help each other to achieve happiness is a
good society, and a city in which all citizens help each
other to achieve happiness is a good people. If people
help each other to achieve happiness, then the whole
world will be a good place” (Al-Farabi, 1970:305).

This is the main humanistic principle of al-
Farabi for the future happiness of mankind, the
friendship of peoples-the beginning of history
— the highest thought of the scientist, this is the
secret of his principle. In other words, people
should live in conditions of happiness, mutual
assistance, friendship and peace (Kobesov, 2002:
146). “Ministry of happiness” founded in the United
Arab Emirates is a unique initiative and a modern
implementation of an idea that is directly related to
the modern socio-cultural foundations of the concept
of “happiness” of our ancestor al-Farabi.

There is no doubt that the socio-cultural
foundations of al-Fababi’s ideas and expressed
views are in harmony with the requirements of
modern life. It is clear that these qualities in a
person, including in a leader, are mandatory for
modern leaders. To be honest, not to spread warmth
and happiness among the people around you, but to
be equally knowledgeable and just, to be honest, and
fair must be everywhere.

The country and society will be happy if many
honest and kind leaders love the truth and honest
people for the sake of our future and the “humanity”
of our society.
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AL-FARABI AND THE QUESTION ON EXISTENCE

Farabi’s (also Al Farabi) fundamental question is the question of existence. Metaphysics, physics, eth-
ics, politics and civil science of Farabi can be understood and evaluated within the problem of existence.
Exploration of the meaning of existence has overshadowed his whole philosophy. Farabi must be seen as
the systematic beginning of Islamic Philosophy not as its fountain-head. Farabi owes his own ontological
system more to the religious teachings, Islamic culture and thought and Iranian wisdom, heritage and
tradition. Precisely speaking, main and true origin of Islamic philosophy is not Greece rather Quranic
verses and prophetic traditions as well as prayers and scriptural texts. Emergence or uncovered-ness of
existence in Farabi becomes connected with thinking. Wherever there is no thinking, existence will be
in covered-ness or hiddenness. In search of the meaning of existence, Farabi does not ask of its quiddity
(what-is-it-ness). Question of quiddity of existence is basically wrong and makes one to get stuck in the
swamp of verbalism and more dangerous than it, turns the existence into an object.

Existence is not separated from thinking. Existence is not an object along with other objects in
the outside world so that we can ask of its nature or quiddity. Existence is of uncovered-ness (Unver-
borgenheit) only within the horizon of thinking. Question of quiddity or what-is-it-ness of existence is
tantamount to its forgetfulness and covered-ness. Has Farabi had any innovation in the domain of onto-
logical issues that would make him distinguished by us as compared to his predecessors? Does he speak
of a type of novel ontology that can serve as an alternative to the existing ones? What are differences
between his philosophy and those of Plato and Aristotle? Are we encountered with different definitions,
types of notions, categories or approaches in Farabi? If there are such inventions, would they be to the
extent that could they lead to the establishment of a system within the sphere of ontology? Examination
of these questions shows that Farabi has a distinguished concern in philosophy different from those of the
Greek philosophers. Religious teachings, paying attention to the role and influence of oriental wisdom or
Sophia Iranica in philosophical thinking, search for true wisdom and separation from Greek notions and
finally providing a theory of synthesis and reconciliation of religion and philosophy constitute Farabi’s
main approach.

Key words: Farabi, Existence, Epistemic Detachment, Greek Tradition, Aristotle.
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OA-Papabu xoHe HOAMBIC TypaAbl MaceAe

Mapabuaid (coHbimMeH kartap oaA-(Dapabuain) Herisri maceaeci — 6GOAMBIC TypaAbl MOCEAE.
Mapabuain MeTadm3nKacbiH, (PU3MKACbIH, 3TUKACbIH, CasicaTbl MEH a3aMaTTblK, FbIAbIMbIH OGOAMbIC
MOCEAECi asiCbiHAQ TYCiHyre >xoHe Oararayfa 60OAaAbl. BOAMBICTbIH MaFblHACbIH 3€pTTey OHbIH OYKiA
dmaocousicbiHa KOAeHKe TycCipAai. Dapabmai CAaMABIK, (DUAOCOMUSHBIH, KaHap KO3i eMec, XKYMeAi
6acraybl aen Kapay kepek. DapabuAiH OHTOAOTUSIAbIK, XXYMECT AiHM IAIMAEP MEH MCAAGM MOAEHMETIHE,
MPaHAbIK, AQHAAbIFbIHA, Mypacbl MEH ASCTYpPiHE CYyMeHin KypacTblpbiAFaH. ASAIpeK arTcak, UCAaM
(PMAOCOMDUSCBIHBIH HETi3ri XkaHe LiblHaMbl KarnHap ke3i [peuus emec, KypaH asTTapbl MEH NanfamOapAbIk,
ASCTYPAEP, COHAAM-aK, AyFaaap MeH KacueTTi maTiHaep. (PDapabuaeri 60AMBICTbIH Malaa GOAybI
HEeMece allbIAybl aAaMHbIH, OMAaybiMeH GaiAaaHbICTbl. O XKOK >kepae GOAMBIC KepiHOenAl Hemece
>KacblpblAaAbl. BOAMBICTbIH MaHiH 3epTTereHae Mapabu oHbIH MBHIH TabyFa TaAnbiHOAAbl. BOAMBICTbIH
MOHI TypaAbl MaceAe Tybereiai kate 60AbIN TabbiAaAbl XXKOHE apaMAbl BepbaAm3amre ntepyre Maxxoyp
eTeAl XXOHe OfaH KaparaHAa KayinTi, 60AMbICTbI HbiCaHFa aliHaAAbIPaAbI.

BoAMbIC oFiAayAaH OOAIHOENAl. DK3MCTEHUMSI CbIPTKbl 9AEMHIH 6acka OObeKTiAepiMeH TeH
Adpexkeae HbiCaH GOAbIN TabblAManiAbl, COHAbIKTaH OHbIH TabuFaTbl HEMece carnacbiHa TaH KaAyfa
60AaAbl. BOAMBIC oAy KOKXKMEriHAE FaHa allblAaAbl. BOAMBICTBIH MOHI HEMECe MaHi TypaAbl MOCEAE
OHbIH  YMbITILAKTbIFbI MEH KYMUSAbIAbIFbIMEH napa-rnap. PapabuAiH, OHTOAOTMSABIK, MACEAEAEp
CaAacblHAQ OHbl 6i3AEH ©3reAepMEH CaAbICTbIpFaHAQ EPEKLIEAEHAIPETIH >KaHaAblfbl OOAAbI Ma?
OAn OypbiHFbinapra 6araMa 60Aa aAaTbiH XKaHa OHTOAOMMSHbIH, TYpi TypaAbl anTbin OTbip Ma? OHbIH
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dunrocopusicel MeH TIAaTOH MeH ApucToTeAb (PUAOCOMUACHIHBIH, ablpMallbIAbIFbl Heae?  bi3
MapabuAiH 9pTYPAI aHbIKTaMAAAPbIH, YFbIMAAPbIHbIH, TYPAEPIH, KaTEropusiAapbiH HEMece TaCiAAEpiH
KesaecTipemis 6e? Erep ocbiHAQM ©HepTabbicTap 6OACA, OAAP OHTOAOIMS CaAacCbiHAQ XKYMEHi Kypyfa
aKeAeTiH papexxeae 6oaa ma? Bya Maceaeaepai 3eptrey Dapabuain urocodmsFa aereH epekiue
KbI3bIFYLLbIAbIFbI Oap ekeHiH kepceTeai, 6yA rpek rAoCOdTapbIHbIH MYAAEAEPIHEH epPEKLLEAEHEAI.
LLbIFbIC AaHaAbIFbIHLIH Hemece Sophia Iranica MAOCOMDUAABIK OMAayAaFbl POAI MEH BCepiHe, LibiHawbl
AQHAABIKTbI i3A€Y MEH FpeK YFbIMAAPbIHAH aALLIAKTbIKKA XXOHe, aKblpbIHAQ, AiH MeH (DUAOCO(USHBIH,
CMHTE3i MEH YMAECIMAIAITT TEOPUSICBIH YCbIHATbIH AIHM IAIMAEP — OCbiHbIH, 68pi DapabuAiH, Herisri
TOCIAIH KypanAbl.
Ty#in ce3aep: Mapabu, 60AMbIC, INUCTEMAABIK, BOAIK, rpeK ABCTYPi, APUCTOTEAb.
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AAb-Papabu 1 BOnpoc o CyLL.eCcTBOBaHUU

dyHaameHTaabHbIR Borpoc Mapabu (takke aab-Mapabu) — 3TO BOMPOC O CYLLECTBOBAHMM.
MeTadusuky, pusmnKy, 3TUKY, MOAUTUKY M FPAXKAAHCKYIO HayKy (Dapabu MOXHO MOHSTb M OLEHWUTb
B KOHTEeKCTe MpoOAeMbl O CyLlecTBOBaHMW. MccaepOBaHME O CMbICAE CYLLECTBOBAHUSI OXBAaTUAO
Bclo ero duaocodumio. Mapabu caepyeT paccMaTpyBaTb Kak CMCTEMATMYeCKOe HavaAo MCAAMCKOM
durocopumr, a He Kak ee uctouHuk. Mapabu Goablie 06s13aH CBOENM OHTOAOIMYECKOW CUCTEMOW
PEAUTMNO3HBIM YUYEHUSIM, UCAAMCKOWM KYABTYPE M MBICAM, @ TaK>Ke MPAHCKOM MYAPOCTM, HaCAEAMIO U
TpaAMUMgM. TouHee roBOpSl, OCHOBHbIM M MCTUHHBIM MCTOYHMKOM MCAAMCKOM (huAoComn SBASETCS
He [peuns, a KOpaHMYeCKMne CTUXM U MPOPOYUECKME TPAAMLIMM, @ TaKXKE MOAUTBbI U CBSILLEHHbIE TEKCTbI.
BO3HUKHOBEHWE MAM pacKpbITHE CyliecTBoBaHUs y Mapabu CBA3bIBAETCS C MbILUAEHWEM YEAOBEKA. Tam,
A€ HET MbILIAEHUSI, CYLLLECTBOBaHME BYAET MOKPbLITO MAM CKPbITO. B MoMckax cmbicAa CyLLecTBOBaHMS
(Papabu He cnpallMBaeT ero Ka4yecTsa (Toro, YTo ectb). Bonpoc o cylwHOCTU CyLlecTBOBaHUS B KOpHe
HEBEPEH U 3aCTaBASIET YBA3HYTb B BepbaAn3Me 1, UTO elle GoAee onacHo, NPeBpaLLaeT CyLLeCTBOBaHME
B 0ObEKT.

CyuwiecTBOBaHME HEOTAEAUMMO OT MbllwAeHus. CyleCTBOBaHME He SBASIETCS 0ObEeKTOM HapaBHe C
APYTMMM OObeKTamMu BHELLHEro M1pa, MO3TOMY Mbl MOXKEM 3aAaTbCsl BOMPOCOM O €ro MpupoAe MAM
kavectBe. CylLleCTBOBaHME PACKPbITO TOABKO B MpeAeAax ropuv3oHTa MbllAeHKS. Bonpoc o cylHocTH
MAM O CYLLIHOCTM CYLLLECTBOBaHMS PABHOCUAEH ero 3a6BeHMIO M CKPbITHOCTU. Bbino An y Dapabum kakoe-
AMBO HOBLLECTBO B 06AACTM OHTOAOTMUECKMX MPOOAEM, KOTOPOE CAEAAAO Obl €r0 OTAMYHBIM OT Hac
Mo CpaBHEHMIO C ero npeallecTBeHHMkamm? [OBOPUT AW OH O TUIME HOBOM OHTOAOTMM, KOTOPasi MOXeET
CAY>XXWMTb aAbTEPHATMBOM CyLLecTBYOWMM? B yem pasHuua mMexay ero guaocodmein n omaocodmeit
lNAaToHa 1 ApucToTead? BcTpeyaloTcs AM Ham pasHble OMpPeAEAEHUSs!, TUMbl MOHATUI, KaTeropum nan
noaxoAbl camoro Mapabu? EcAn ecTb Takme HOBLUECTBA, BYAYT AWM OHM B TOW CTErNeHW, B KOTOPOW OHM
MOTYT NMPUBECTU K CO3AAHMIO CUCTEMbI B Chepe OHTOAOrMM? M3yyueHne 3T1X BONPOCOB NMOKa3blBaeT, UTo
Papabu MmeeT 0cobyio 3aMHTEPECOBAHHOCTb B (PUAOCODMM, OTAMYAIOLLYIOCS OT MHTEPECOB rPeveckmx
uraocooB. PeanrnosHblie yyeHus, o6pallaiome BHUMaHWE Ha POAb U BAMSIHWE BOCTOUYHOM MYAPOCTH
nam Sophia Irannica B p1A0CO(HCKOM MbILLAEHUM, MOUCK MCTUHHOM MYAPOCTU M OTAEAEHUS OT FPeYeCcKmnX
MOHSTUIA 1, HaKkoHeL, obecrneyeHre TEOPUM CUHTE3A U NMPUMMPEHUS PEAUTK U DUAOCOUM, BCE 3TO
COCTaBASIET OCHOBHOM noaxoa Mapabu.

KatoueBble caoBa: (Papabu, cyllecTBOBaHME, 3MMCTEMMYecKasl HenpuBs3aHHOCTb, rpeveckas
TpaAMLMS, APUCTOTEAD.

Existence as the Core Philosophical Theme in
Farabi:

Farabi’s concentration on existence is different
from Aristotelian perspective. Farabi has chosen ex-
istence as the basis of his philosophical reflections
and offered an a priori categorization of existence
which was not either of any background by Greeks
or did not represent the key theme for philosophi-
cal reflections in Greece. The difference that Farabi
has noticed between existence and quiddity, more-
over, does not have any background in Greece at all.
This type of reflections led to a new understanding
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of existence and invention of theory of hierarchy of
existence and analogical gradation. Existence forms
the very foundation of Farabi’s philosophy. There is
no such foundation or basis in Greece. By his in-
novative question of existence, Farabi formed a new
horizon in philosophy and this is exactly why he is
known to us as the founder of this philosophy. Far-
abi’s groundbreaking philosophical reflections on
existence appear in “A/ Huruf” (Letters) and “Fu-
sus Al Hikmah” (Gems of Wisdom). It is needless
to say that this innovativeness can only be shown
through comparison of Farabi’s ideas with Plato
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and Aristotle. The study of other works by Farabi
like “Al Taligaat” (Annotations), “Aghraz Ma ba’d
al Tabiah” (Intentions of Aristotle’s Metaphysics),
“Fi Maa’'ni AL ‘Aq!” (On Senses of Reason), “Sharh
Al ‘Ebarah” (A Commentary of Aristotle’s Analyt-
ics) and Farabi’s Collected Essays, can be of help
and influence in clarification of this approach and
philosophy. However, examination of the role and
influence of religious teachings and Ancient Persia’s
wisdom better known as “Khosrowani” or “Impe-
rial” knowledge can be a creative problem in the
formation of Farabi’s specific thoughts in ontology.
In Book IV (I') of Metaphysics, Aristotle begins the
first chapter as follows:

“There is a science which studies Being qua Be-
ing, and the properties inherent in it in virtue of its
own nature” (Aristotle, Fifth Edition, 2010:86). Ar-
istotle continues to argue that “no other science is
responsible for studying the being qua being as a
whole”.

Farabi’s difference with Aristotle can be sought
for in the former’s attention to existence as the core
theme and the latter’s omission of Existence be-
cause of being concerned with the existent. Reduc-
tion of existence into substance, accidents, qualities
and privation in second chapter of Book IV can be
clearly seen. Anyway, in this regard, we have to dis-
cuss Farabi’s perspective of existence as compared
with the ideas of such philosophers as Plato and Ar-
istotle in order to discern their differences.

Farabi’s effort for grounding philosophy on exis-
tence is also an indication of his delicate and precise
understanding of this science as well as his knowl-
edge of the fundamental significance of existence. It
is far too clear that Farabi is struggling to establish
Islamic philosophy. Those who consider him to be a
follower of Plato or Aristotle do not have a substan-
tial knowledge of Farabi’s philosophy. Many orien-
talists (despite their valuable efforts) have accepted
Farabi’s being an Aristotelian or neo-Platonist with-
out a precise study of his philosophy as a presup-
position.

Question on Meaning of Existence:

Farabi’s concentration on the truth of existence
has exerted fundamental impacts on Islamic philos-
ophy. As Professor Nasr has demonstrated it in his
many works, existence in its genuine sense should
be used to designate the true content of Islamic on-
tology instead of turning it to a brand of a humanist
philosophy. Achievements of Avicenna, Sohrewardi
and Mulla Sadra concerning existence despite their
differences with Farabi’s viewpoint are influenced
by Farabi’s main approach. Farabi has laid the very

basis of philosophy upon the meaning of existence
and considered it to be the true foundation of phi-
losophy. One can see the importance of existence in
Mulla Sadra’s Kitab Al Masha’er who stipulates that
existence is the pole and axis of philosophy, science
of monotheism and resurrection and one’s ignorance
of existence would be tantamount to ignorance of
the major pillars of divine knowledge. Without ex-
istence one cannot speak of existents (Mulla Sadra).

Perhaps among Muslim philosophers, the search
for the meaning of existence is considered to be the
most fundamental theme due to the pivotal role of
the problem of divine emanation and levels of ex-
istence, but it is still Farabi who has highlighted the
importance of this question. In his question of the
meaning of being, Farabi returns to Khosrowani
Wisdom and Sophia Iranica and of course, he is also
devoted to Sharia. Oriental Wisdom believes that
the genuine encounter with existence is intuitive
not verbal, conceptual and definitional. For Muslim
philosophers, truth of existence is merely under-
standable through intuition and esoteric perception
not by definition or proof and words. In the essay
entitled “Al Da’awi al Qalbyyah” [Cordial Claims]
he argues that existence is a truth which is perceived
without the mediation of any notion (Farabi, First
Edition, 2008:117).

It is an important issue that got flourished and
highlighted in the philosophy of Avicenna and
Sohrewardi. Upon reflection on oriental thinking of
Avicenna and Sohrewardi, we can better understand
the significance of Farabi’s effort and approach.

Farabi pioneered a method in philosophy that
turned to the intellectual approach of the philoso-
phers after him. He begins with linguistic analysis
and then proceeds to discuss epistemology and fi-
nally he ends by ontology. Basically no Muslim
philosopher can turn to ontological debates without
certain linguistic and epistemological reflections.

System of Ontology:

Speaking of system as regards Farabi’s Ontol-
ogy is simultaneously difficult and significant. One
needs to ask: whether Farabi has developed a new
fundamental ontological perspective contradistin-
guished from Greek ontology based on his ontologi-
cal musings upon a basis different from the Greek
tradition? What are differences of his understanding
of existence with Plato or Aristotle? Are we encoun-
tered with different definitions, types of notions, cat-
egories or approaches in Farabi? If there were such
inventions, have they been so strong and dependable
that they would have led to establishing of a sys-
tem in the sphere of ontology? Our examination of
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these questions will show that Farabi in philosophy
has a special concern that is different from those of
the Greek philosophers. Again I insist that religious
doctrines, concentration on the role and influence of
oriental wisdom or Iran in philosophical thinking,
paying attention to genuine wisdom and separation
from Greek notions and finally compilation of a the-
ory of synthesis and reconciliation of religion and
philosophy constitute Farabi’s main approach. One
needs to ask: why do Farabi scholars including the
orientalists and Iranian thinkers consider Farabi to
be a Platonist or Aristotelian or even Neo-Platonist?
There is no doubt that Farabi read their works and
knew them well insofar as he tries to refine the errors
of the translators. The most prominent example of
this can be found in Farabi’s treatise entitled “Inten-
tions of Aristotle’s Metaphysics”. This short essay
of five pages simultaneously struggles to refine the
perspective of translators and explain the intentions
of the work and the subject of wisdom. At the begin-
ning of this essay, Farabi voices his discontent with
existing translations and commentaries and writes:

“Our intention in this treatise is to explain the
goals and intentions which are pursued by Aristotle’s
Metaphysics. Many believe that this book discusses
God, reason and soul and they think that metaphys-
ics is a divine science and this is why the readers and
researchers of this work have become surprised and
lost their path while it is primarily concerned with
themes that do not have anything to do with the sci-
ence of divinity and only in Book XI there are some
discussions in this regard” (Farabi, 1920:1).

We see that Farabi in this introductory note has
excoriated both translators and Al Kindi whom he
believed not to have a genuine understanding of phi-
losophy and Aristotle too.

Existence; Foundation of Determination:

We began our discussion with the meaning of
existence in Farabi and we consider his specific
achievements in ontological domains including dis-
tinction, analogical gradation, hierarchy and prima-
cy of existence. Moreover, we also need to highlight
Farabi’s views of the determination of quiddities
and the touchstone of determination as accepted by
all Islamic philosophers under the influence of this
very issue. He argues that determination is an es-
sential requirement of existence and quiddities are
not of an essential determination and it is under the
light of existence that they become determined. This
includes a vital discussion of the issue of relation-
ship of existence and quiddity. Farabi stipulates that
determination should be sought for not in quiddities
or their attachment to each other rather only in ex-
istence. It is needless to say that before Farabi, de-
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termination was deemed to be for quiddity. They be-
lieved that creatures in the outside world are known
by means of quiddities and the main cause of this
belief was not anything but Aristotle’s insistence on
the problem of substance or Ousia.

One needs to accept that in Aristotle, existence
as such seems to be empty. That he denies the gen-
eral concept of existence and contends that it is not
the general sense of existence rather “what-ness”
of a thing that matters is itself an indication of his
“Ousia”-based thinking. Aristotle’s concern is being
(existent) not the existence. As Marx Werner notes
in his “Introduction to Aristotle’s Theory of Being
as Being”: “Aristotle’s question of being is the same
as the question of substance, then his onto-logy is
nothing but ousio-logy” (Werner, 1977:19-21).

At the beginning of the Book of Letters (Kitab
Al Huruf), Farabi expresses his view of existence:

“Verily “to be” in Arabic refers to stability, con-
tinuation, perfection and strength in existence ...
Then in other languages like Persian, Greek, Syriac
and Sogdian, this single word is used for referring to
the beings as a whole ...In Persian it is “Hast” and
in Greek it is “estin” and in Sogdian it is denoted by
“Asti” ... and these all are derivative in no one of
these languages” (Farabi, 1990:61).

In these sentences, Farabi defines existence in
the sense of “to be” or being or Greek esse that is an
equivalent of einai. In this sense, existence refers to
the state of being of all entities although from Farbi’s
point of view, existence can also be of copulative
implication in the sense of attribution of an indica-
tive sentence to the entity that is being indicated.

Finally, Farabi traces existence back to determi-
nation, objectivity or actuality, personal specifica-
tion and unity and believes that quiddities owe their
determination to existence too:

“A thing’s identity, objectivity, unity, determi-
nation, feature and individual existence are all the
same (Farabi, 2013:42).”

It is in the light of explanation of existence based
on determination that Farabi offers the theory of dis-
tinction. In these annotations, Farabi has considered
existence not as the constitutive of quiddity rather
one of its requirements. Requirement in this context
refers to something that accidentally happens to be
another thing’s attribute. Meanwhile he strengthens
the idea of distinction as regards the contingent enti-
ties, because it demonstrates the simplicity and pu-
rity of the Necessary Being:

“Existence is one of the essential requirement
of the quiddities not one of their constituents. But
when it comes to the First Being who does not have
any quiddity but existence and in this case the truth
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of this Necessary Being will be featured by its exis-
tential strength (Farabi, 2013:9).”

In most of his essays, Farabi before turning to
the demonstration of the First Origin and Divine
Attributes discusses the problem of distinction and
attribution to existence unto quiddity in contingent
entities as well as the lack of such attribution in the
Necessary Being. In his commentary of Zeno’s trea-
tise, in first three chapters, Farabi struggles to prove
Necessary Being and its unity in addition to other
characteristics but in the same first chapter, he dis-
cusses both important problems of distinction and
determination in his explanation of contingent be-
ing’s need of a cause. It is here that Farabi argues
that contingent being needs a cause for its existence
as it is preceded by nothingness. Then, existence of
a contingent being is based on the Necessary Being.
Accordingly, one can discern that something’s quid-
dity cannot be the existential cause of something
to which a quiddity has occurred, because it is the
cause’s existence that gives rise to the existence of
the effect (Farabi,2008:107-108).

Fusus Al Hikmah (Gems of Wisdom) begins
with a discussion of distinction of existence and
quiddity in contingent beings and additionality of
existence and then it shows that in Necessary Being
there is neither any quiddity nor any distinction and
attribution:

“All entities to which we are exposed are com-
bined of a quiddity and an identity. No one's quiddi-
ty is equal to its identity and the former is not part of
the latter ... The same is the case with identity as it
is not an essential part of the quiddity in these things
otherwise it would turn to a constituent and quiddity
cannot be perceived without it and we would not be
able to think of a quiddity without identity (actuality,
existence) in our mind ... Then, it seems that exis-
tence and identity of entities are not essential part of
the latter that would be associated them after their
coming into being (Farabi,2010:5).”

This sentence is a new beginning in philoso-
phy. Before Farabi, we do not find such a sentence
regarding existence and quiddity. In this text, Farabi
has offered a clear exposition of the theory of dis-
tinction and occurrence. None of Greek and Alexan-
drian philosophers had managed to identify such a
relationship. The above sentence was later indicated
by all Islamic philosophers as well as the western
philosophers after Albert the Great and Thomas
Aquinas. Regardless of the questions that this the-
ory has given rise to in Islamic philosophy, it has
secured the very foundation of the new approach as
regards existence and quiddity. It may appear that
Farabi has not offered any deep thought but this is

not the case at all. Since we live within a Sadraean
tradition and we are informed of the fundamental
importance of existential thought in philosophy, we
make such a judgement. If we contemplate on this
text well, we are witness to Farabi’s epistemic revo-
lution in the face of Greek tradition. Greek thought
in general and Aristotelian thinking in particular, is
a quiddity-based thinking but Farabi established the
foundation of thinking based on existence.

Secondly, although Farabi in most of his works,
discusses or explains the theory of distinction of ex-
istence and quiddity and as a result, he explicates
the problem of occurrence and determination, he
also offers a clear exposition of distinction. A cor-
rect interpretation of this problem requires a precise
review of Farabi’s perspective of several problems
including the meaning of essence, quiddity, acci-
dent and distinction and question of “what is?” For
Farabi, quiddity and essence are in one sense just
as the existence and identity are co-extensive. Al-
though Farabi mentions three aspects of quiddity,
these three aspects have the same meaning.

Conclusion:

Farabi’s fundamental question is that of exis-
tence. Farabi owes his ontological system not to
Greeks rather wholly to Quranic and religious teach-
ings. Farabi’s effort for grounding philosophy in ex-
istence is also an expression of his deep and precise
understanding of this knowledge and he is also con-
scious of fundamental significance of existence. It
is needless to say that Farabi struggles to establish
Islamic philosophy. Those who consider him to be
a follower of Plato or Aristotle, they do not really
know anything of Farabi’s philosophy. Many ori-
entalists (despite their valuable efforts) have taken
for granted Farabi’s being an Aristotelian or Neo-
Platonist without any precise study of his philoso-
phy. Farabi has devoted himself to existence in a
distinct way from Aristotelian way. Farabi has taken
existence as the point of departure of his philosophy,
and offered an a priori classification of existence.
This had no background by Greeks. Moreover, dis-
tinction that Farabi has made between existence and
quiddity does not have any background in Greece.
This type of reflections led to a new understanding
of existence and invention of the theory of hierarchy
and analogical gradation. Existence forms the very
foundation of Farabi’s philosophy. There is no such
foundation in Greece. With his novel question of ex-
istence, Farabi forms a new horizon in philosophy
and it is exactly for this reason that we consider him
to be the founder of this philosophy. Farabi’s new
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thought of existence emerges in Kitab Al Huruf and
Fusus Al Hikmah.

Farabi should be relocated as a philosopher who
thinks within the paradigm of philosophy and not
metaphysics because he has distanced himself from
Aristotelian logical, definitional and argumentative
understanding. Revelation or uncovered-ness of exis-
tence is concerned with thinking. Wherever there is no

thinking, the existence will remain hidden. Farabi in
his search for the meaning of existence does not ask of
its quiddity. Question of quiddity of existence is basi-
cally wrong and leads it to the swamp of words and
objectification of existence. Existence is not separated
from thinking. Existence is not an object in the outside
world so that we could ask of its nature. Existence is of
uncovered-ness only in the horizon of thinking.
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ObY HACBIP SA-OAPABUAIH OMIPI MEH ®UAOCODPUSCDI:
TAHbIM MEH MNAUBIM

OA-Dapabu aarawikpl GiAIMIH TyFaH ayblAbl Brcnurte aabin, oaan api OTbipap (Papab) KasacbiHa
KeAIin xaAracTblpaAbl. KbIpblk »acka ToAFaHAa 6iAiM i3aen MapB KaaacbiHaH, MpaH eAi apkbiabl bafaar
KaAaCblHa KOHbBICTaHbIM, COHAQ >KaH->KaKThl CaAaAap GOWMbIHILIA YAKEH yCTasaapAaH BiAiMiH XKeTiaAipin,
SHUMKAOMEAMCT FaAbiM 6OAQ Typa ©3iHiH (PUAOCOMDMSABIK aAFALLKbI MYCbIAMAH FaAbIMbl PETIHAE Heri3iH
KaAbInTacTbipasbl. OCbl MaKaAasa aBTOP OHbIH, 6MIpP XKOAbIH Xa3ba aepektep MeH aa-PDapabuTaHylub
FaAbIMAQPAbIH FbIABIMU TY>KbIPbIMAAPbIHA CYEHe OTbIpbIM, GiAIM aAFaH XKblIAAAPbIMEH CabaKTacTbipbir,
KYMEAI TaHbIM apKbIAbl FAAbIMHBIH (MAOCO(USCHI KOOIHE AOMMKA FbIAbIMbIHA CYMEHTeHiH aHblKTan
Gepyre TbipbiCTbl. COHAQM OHbIH, 6acTanKbl KaiHapbl UCAAM KaFMAAChl MEH APUCTOTEAb AOTMKACbIHA
CYMeHreH TyCTapbiH aHbikTan 6epyre kyw casAblk. OcCbl Opaiiaa OHbIH «ApMaH KaAa» Hemece
«KanblpbIMAbl KaAa» TpakTaTblHbIH «Heri3ri on TyniHAepi» aTTbl TpakTaTblHaH 6acTay aAaTbiHbIH
KOAAQyLLbl  oA-DapabutaHyilbl  FaAbIMAAPAbBIH MiKipiHE KOCbIAbIM, aTaAfaH TPAKTaTThl KeHipek
TaHbICTbIPbIM, capaAaablk. CoHaaii-ak, «Herisri o TyiliHaepi» (4= i Jswal) aTThl TpakTaTbiH apabd
TiIAIHAETI TYMHYCKACbIHa CyMeHe OTbIpbIN Mapchl, Kasak, TIAIHAEr ayAapMachl apKblAbl XXKaHa ayAapma
HYCKACbIH AQbIHAAAbIK,. ©ONTKEHI WbIFbICTaHY CaAaCblHAA TYMHYCKaFa CyMeHe OTbIPbIN Ka3akliaAay,
OYA CaraHbl ©3re TIAAEPAIH bIKMaAbIHAH KYTKapa OTbIPbIN, TOYEACI3 TYPAE Tapux MeH MoAeHMeTIMI3re
TUICTI 9AEOMETTEPAI CapaAayFa MYMKIHAIK TyFbi3aAbl.

Tyiin ce3spep: O6y Hacbip aar-Dapabu, ucaam puaocoduschl, AiH oaHe raocopms, OMUH
AhmeT Pasu, Apuctoteab, [aaToH, Abait, TEOPUSABIK aKbIA, MPAKTUKAAIK, aKblA.

I. Zhemeney
Al-farabi Kazakh National University, Kazakhstan, Almaty,
e-mail: jemeneyislam@yahoo.com

The philosophy and life of Abu Nasr al-Farabi: knowledge and vision

Al-Farabi recieved his initial education in his native village of Visich and continued it in the city
of Otrar (Farab). While at the age of forty, in search of knowledge, he moved from the city of Marv,
across the Iranian country to the city of Bagdad, where he learned from great teachers of various fields
of knowledge, and, as an encyclopedist he formed the basis of his philosophy of Muslim scholar. In this
article, based on written sources and scientific conclusions of scientists in al-Farabi studies, we tried to
determine through systematic knowledge that the scientist’s philosophy was largely based on the science
of logic. At the same time, we tried to find out that his philosophy was based on the principles of Islam
and logic of Aristotle. In this regard, we have included the opinion of scientists in al-Farabi studies, who
claim that his treatise «City of dreams» or «Good city» takes beginning from the treatise «Main nodes of
thought». We have also developed a new translation version into Persian and Kazakh languages, compar-
ing it with the authenticity of the Arabic version of the treatise «<Main nodes of thought» (4 jiia J gal).
Since it is very important for Oriental studies to delivery an authentic source in the Kazakh language and
thereby creating conditions for independent analysis of our history and culture, avoiding this sphere from
the influence of other languages.

Key words: Abu Nasir al-Farabi, Islamic philosophy, religion and philosophy, Amin Ahmet Razi,
Aristotle, Plato, Abay, theoretical mind, practical mind.

M. XKemeHen
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®dunrocodms m xu3Hb A6y Hacpa arb-®apabu: nosHaHue u BUAEHHE

Anb-Dapaby noAyvaer HadaabHoe obpasoBaHMe B POAHOM ceAe Bucuue v nMposoAXaeT ero B
ropoae Otpap (Papab). B Bo3pacTe copoka AeT B MoucKax 3HaHWI OH nepeexaa u3 roposa Maps B
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O0y Haceip an-Papabuniy emipi MeH HHUITOCODHUACHL: TaHBIM MEH MalbIM

MpaHe B baraaa, rae yUMACS y BEAUKUX YUMTEAEI MO Pa3HbIM HaMPaBAEHUSIM, 1, Y>Ke OYAYUM YUeHbIM-
SHUMKAOMEAMCTOM, C(OPMMPOBAA OCHOBbI CBOEro (OUAOCO(CKOrO MMPOBO3PEHMS KaK YUYeHOro-
MyCyAbMaHWHa. B 3Toi cTatbe, onmMpascb Ha MMCbMEHHble UCTOYHWMKM WM Hay4Hbl€ BbIBOAbI YUEHbIX,
nccaepoBaBlmx aab-Mapabu, 1 cpaBHMB ero ropa obyueHusi, yepes cUCTeMaTUUecKoe Mo3HaHue,
aBTOPbI MOMbITAAMCH OMPEAEANTD TO, YTO (PUAOCODMS YHEHOO BO MHOFOM OMMPAAACh Ha HAYKY AOTMKM.
B TO >ke BpemMs Mbl MOMbITAANCH BbISICHWUTb, UTO Y HEro eCTb MAEN, OCHOBAHHbIE Ha NpMHLUMNax Mcaama
M AOTMKe ApUCTOTeAs. B cBA3M C 3TUM, GYAyUM COTAACHbI C MHEHWMEM YYeHbIX, UCCAEAYIOLMX aAb-
®apabu, o ToM, UTO ero TpakTat «[opoa MeuTbl» NAM «AOOPbIN ropoa» BepeT CBOe HAaYaA0 OT TpakTaTa
«OCHOBHbIE Y3Abl MbICAM», aBTOPbl PACCMOTPEAM GoAee MOAPOOHO M NMPOAHAAM3MPOBAAM MOCAEAHUI
TpakTar. Takxke aBTOpbl pa3paboTaAn HOBbI BapMaHT NMepeBoAa Ha NEPCUACKMIA M Ka3axCKMiA S3bIKK,
OnNMpPasch Ha MOAAMHHOCTb apabckoro TpakTaTa «OCHOBHBIE Y3Abl MbICAMY (4 Jie J sal), Tak Kak AAS
BOCTOKOBEAEHMS OYeHb BayKHa nepeaava MOAAMHHOIO MCTOYHMKA Ha Ka3axCKOM 43blKe, M TEM CaMblM
CO3AAAU YCAOBMS AAS CAMOCTOSITEABHOTO aHaAM3a Halleil UCTOPUM U KYAbTYPbl, M30aBASS AQHHYIO

OTPACAb OT BAMSIHUSI APYTUX S13bIKOB.

KatoueBbie caroBa: A6y Hacp aab-Papabu, ncaamckas praocodus, peanrus u puaocodms, AMUH
Ahmet Pasu, Apmctoteab, [AaToH, AbGait, TEOPETUUYECKMIA YM, MPAKTUYECKMIA YM.

Kipicne

Kazakra «Kakcprra Tanac kem» aemexini 90y Ha-
coip an-dapabuiiy TyFaH jKepi Ka3ak JaiachIHIaFbl
oiirim Orteipap, keiiin ®apab aranran Kana Oorca,
OHBIH OKBITI, JKETUITeH xepi barmar 6ommpl. OHBIH
OiTliM MEH FhUIBIMIAFBl OapibIK i37eHicTepi MeH
tabbicTapbiHbIH Jkemici [llamra Oyiipipmer. Ilam
Oyriari Cupus eni, acranacel Jlamack. CoOHBIH
Oopine kapamactan Upan emi ne on-®Papadbu Oi3nmiH
TETiIMI3eH AeN MYUICIUIIK TaHBITKAHBL, OWTKEeHi
on-Mapabu upaHIbIK, KyOalbl TYpKI OOJIFaH e
xasraHnap Oap. Mocenen Ondaxypu «Mcnam
(hnmocoduACEl TapUXbI» aTTHl €HOETIHAE IIe COH-
maii marmymar Oap, an Kasakcram men Cupus
yKimerTepi apaceiHga on-®Papabuniy KeceHeci
Kazakcran jxakraH XaHApbIN, KypAeli KeHIeyaeH
OTKi3lIyiHe KemiciM mapT xkacanraH. OHBIH jKaTKaH
Ma3apibIFbIH/A MYCBUTMAaH AP ABIH SKiHIII XaTi(ackl
aziper Omap (c.F) Mazapsl 1a 6ap. bipak oin-Dapadbu
KaOipi Ma3apibIKTBIH IIETIHJE, eleyci3 Oip opbhIHIA
exeH neniHeni. Coi YIIiH OHBIH JKOHIEY KYMBICHI
Kazakcran TapamblHaH >KYPTi3iuTi, eNgiH KOHUTIH
OFaH ayJlapa aJaTblH >KaFJaiifa >KETKi3y Ke3Meill
otelp. leHApFEHA KenreHne, an-Dapadbu Mcemam
QNIEMiHIH OPTaK FBUIBIMHA-PYXaHW KYHABUIBIFBL [le-
cek Te, Cupusiia OFaH KeHLI OeJIil, 3uspaT eTyuiijiep
caycaklieH CaHapiblK el kepim, OinreHmep.
An  Typki gyameciHiH on-®Dapabumi umeneHinm
MakTaH eTeTiH cebenTepi Oap. Aram alTcak: TYpKi
JIATIaCBIHBIH TTep3eHTi OOMyBI, oKeciHiH aTtbl TapxaH,
araceIHBIH aThl O31IBIK He O3IiK Ka3aKila aiTKaHaa
Y3mik, ki O3bIK genm aiTeuiafel. JleMek okect
MYCBHUTMaH 0oJFaH cOH Myxammes] eciMiH KOChIMITIa
sxasrarad. COHIBIKTAaH OKECI MEH aTachIHBIH aThl-
KOHI Ta3za TYpKi OONFaHBI YIIIH TYPKiIEp € COFaH
CYHEHIIT OHBI TYPKIi TEKTi AeT Oinei.
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TakpIpbINTHI  TAHAAYIBI
MAaKCaThl MeH MiHJeTTepi

On-Dapabu UCIIaMHBIH JIIHU YKIMIEPiH KaObLI-
Iail  OTBIPBIN, TOHIPI MEH IiHH KaFUOaTTapisl
aKpUIJBIH KyaTbl apKbUIbl Oumim, TaHyra OoJa-
THIHBIH aWTHIN, OiH MeH ¢uiocodus apacsiHAa
KOIIp TYPFBI3BII, aKbUIIBIH TEOPHUSIBIK KyaThIH
MPaKTUKAIBIK aKbUIFA YJIACTHIPY KEpPEKTIriH Ka-
JKET CAHAWTBIHBIH AaHBIKTay OOJBIN TaObUIa/bL.
AnaMm OOJMBICBIHIAFBl TYPJi KyaTTapAsl aKblUIFa
OaFBIHIBIPHIT, €H 0acThl ceOer, SFHU TOHIPIHI TaHy
apKbUIBI, OHBIH OaplbIK KaHyapiapAaH ajgamFra
TOH caHa Oepilm apTHIK JKapaTKaH YIIH agaMHBIH
0akpITKa JKETy JKOJBIHA JKYMcally KepeKTiriH
Kepcere Oinmy ke3zmeneni. Anam OOJIMBICHIH 3epie-
JIeTI, XKOJI KepceTeni. On-Papadu oiinayqarsl MaKcar
aJ1aM3aTThiH OaKBITThI OOJybIHA, OWJIBIH XKYHere
TycyiHe KaTThl MoH Oepeni. Con yIIiH OHBIH MEKTe01
«JIOTHKaJbIK (rinocodusced» KOFaMHBIH KYHJIe-
JIKTI KAaThIHACBIHIA 9P a3aMaT OHbBIH JIOTMKAJIbIK
FBUIBIMBIH XKY3€re achlpy KaOineriHe me Oona ana-
THIHIAW OITaHy JIOTMKAChIHA KAHBIK 00ja OlITeHiH
KyTyre OoJasl.

FoeuibiMu 3eprrey dgicHaMachl

On-®apabu  Typanbl OHIAFaH NapCHI-TYPKI
Ka3ba nepektep, on-Dapabu Typanisl Typii 3epT-
Teynep, on-dapabutaHymisl FalbIMAAPIBIH KOP-
THIHIBl FBUIBIMH TYKBIPBIMJAPHI, capamnTaymiap,
Tajnay kacaraH Makaiajap, cyxOarTapablH Oip-
maMa MaHbBIIBUIAPBIH  OKBIM,  KapacTBIPIBIK,
OaphIHIIAa 3epHeien, ©3iMi3IiH OH TyHiHIMI3dI
yeoiHABIK. OHBIH €H MaHbI3AbICH an-Dapaduain
«Heri3ri oif Ty#iHIepi» aTThl TPAKTAaTBIH Ka3akIia
»KaHaIlla TAHBIM-TYCIHIKIIEH aylaphbll, 131eHyIiJiep
MEH FajbIMJapra aynapMa OapbIChIHAA KeNTereH
JKalTTapra jKaHama Ke3KapacTtap MEH TYCIHIKTep
KaJIBIITACTHIPYBIMBI3Fa CENTIr1 THII.

JPHeKTey IKIHe



H. Kemeneii

Hotuikesepi xoHe TaJKblIaMa

Ou-Papadbu ImuH Ahmer Pasuain «Keti
KJMMAaT» aTThl eHlerinae

90y Haceip on-®apabu Typansl babeip mrah-
ThIH Hemepeci AxOap mahtery (1542-1605) Y-
JiCTaHIAFbl capalbIHAa KBI3METTE OONFaH OMUH
Ahmer Pasu araktel mexipemi ramsiM 1587-1593
JKBIIIAP apajbIFbIHAA JKa3FaH «JKeTi KkimMar» arThl
enoerinme ®apab yamasTel >KalibIHIA aiTa Keme
on-®apabu Typansl 6ipa3 mamimer Oepren. Onpa:
«®apabd xamacer Illam mahapeiHan >xorapeiia
banacarynra Tasy jxepjie OpHaiIacKaH, TYPFBIHAAPHI
cyHHM madu 6onraH.

On aiiMakTBIH MJaHKTHl FaneiMbl OO0y Ha-
celp Myxammen nOH Myxammen ar-TYpKH HCIIaM
QJIEMiHIH €H KEeMEJiHE JXETKEH TOpPT FaJbIMHBIH
Oipi Oomran. Mcnmam TapuxeiHaH OypbIH OoONFaH
Jlyknan, ApuctoTenb, uciaMHaH keidin OO0y Ha-
CBIp MeH OO0yasn. AJl KONIITIKTIH MaKyJIAaybIMEeH
Apucrorens Oipiam ycras, on-Dapabm ekiHmIi
yCTa3 arayblHA JIAWBIK TaHbUIFaH. OOyomu CuHa
on-®apabu xkaiiapl: «MeH MeTa(U3WK FBHUIBIMBI
JKalbIHAA 130eHyIeH MYJIEM YMITIMAI Y3TeH Kyiie
x)yprenae O0y Hacwipaan Oip kitan tanteiM. COHBIH
apKacbIHAa yMiTcizairiMai sxenaiM. Con yIiH mykip
KBUTBIT, IaMa-IapKbIMINIa cagaka OepmimM», — Jem
afiTkan. On-dapaluiH TYpKi AeliHyi, 01 9y-0acTaH
TYPKI TUTIH eTe jKakchl OinreH, apadma MyJigem
oinmeiiTyreiH. Keitin o3 otansl barnarka OapraHma
apa0 TUTIH KepeMmeT YHpeHimn, KeMeliHe >KETKEH.
Apucrotens KiTaObiH ©OO0yOomp JKyHiCYIBIHBIH
KaHBIH/IAa OKBbIFaH. O3 KOJIBIMEH aTallfaH KiTallKa:
«Ochl KiTanThl €Ki JKY3 PeT OKbIFaHMBIH»,— Jel
asraH. Tarel Oipme «Apuctorenpaiy «TaOuru
QyeHJIep» aTThI EHOETIH KBIPHIK PET OKBICAM Ja CH/II
€Ki PeT OKYBIM Kepek», — fereH an-Dapadu.

Opman cyparaH: «CeHiH FBUIBIMBIH apTHIKTAY
Ma? Omnae ApuctoTenbliH 0a?», — jkayaObIHIA:
«Erep oHbl TyciHe ancam, opuHE OfaH OepiireH
€H JKaKbIH MI9KipTi Oomap em», — nereH. CoHpaii-
aK: «XakuMmzep STUKACh» KiTaOBIHIA KA3bUIFaH:
«Cwmaiipin AGOamytel YIBIKTapasIH Oipi ©0y Hackip
on-DapabrMeH Ke3lecKici Kewim, OFaH KemNTereH
CBIANBIKTAp Xi0epreH. On-dapadul chIMaibUIbIK Ta-
HBITA OTBIPBII, OJIAP/bI KaObUIAaynaH 0ac TapTKaH.
bipaz yakpiT eTkeHHeH KkeiliH Oip oxura 0o0I-
el Onna mreiix ©0y Hacblp ockepu kuiMMmeH Oip
KaJlaFa KeJITeH/Ie Ke3/1eHCcoK onri Takarmmap CMaibu
AOGGamyIIBIHBIH Oip JKUBIHBIHA KATBICTHI. Y CTiHAETI
KHIMI KapamnaibIM, JKYIBIHBI OOJFaHIBIKTAH OHBIH
CapalibIHBIH FalbBIMIAphl MEH KbI3METKepiepi
OFaH MYpPHBIH INYHIpe Kapalm, TIIAeN, KeMCIiTe
ceiinieit Gacraranna OO0y Hacklp onapibiH Oanarar
ce3nepiHe MbIAANbL. bipimama caH MbIH OypaiFaH

CYIy asKIIBUIAp 9Tl Kiciepre Imapamn KececiH
YCBIHFaH COH XakuM O0y Hacbklp My3bika acnaObiH
KOJITBIFBIHAH IIBIFAPBIT, oyeH el 6actanbl. Com Me-
3erTe OapibIFbl yilkpiFa keTTi. CocklH ©0y Haceip
0ip ImaHFBIPAIIBIHBIH aJABIHIAFBl Kecere ObuLiai:
«®apabu cizmepre Keimi, OHBI KeJIeKe eTTIHAep,
OJ1 CEHJEP/Al YHKTATBIl €31 KEeTill KaJlJbl», — JeIl
Kasblll, OJapabl YHKbIFa OaTBIPBIN, €31 >KUBIHHAH
meiFeim, [lamra Kapait Oerreni. Moxkinmic neci MeH
JKaKTacTapbl MAcTHIK MEH YHKBIIaH OSIHFaH COH 9JIT1
Ka3zyra KeHUT Oelin, KepreHae KaTThl YpeuseHir
KeTTi. Ocipece mymaH ueci AOOamyipl yalbIMaall,
KOMIIETiH JKBIPTHIN, aHa KICiHI Tayblll KeJiHIep
JIeN i3iHeH KyFBIHIIBUIAp KOHEeNTTi. KyFpIHIIbLIAp
KaHIlamMa i3iHe TYCil, ajfa >KBUDKBICA Ja OHBIH
kKapacel kepinOeni. Coman keiin onri Cwmaitbur
AOOGamyITBl KalFaH eMipiH OKIHIIIIEH OTKi3I1.
Keitbip Tapuxm xiTanrtapaa jxasraHmail OO0y
Haceip lllam enxecine Oapranma Oip kyHi Ceii-
(henoyine maTHIaHBIH MOXKITICIHE 9CKepH KHiMMEH
TYPKUIEp KarapelHAa OapraH-TYFbIH. MaoximicTe
FaJIBIM-FYJIamMaliap JKUHAJBIN, KbI3y OHriMe, aii-
TBIC-TAPTHIC JKYPIN JKaTKaH OONAaThIH. XakuM Jie
asK YCTiHAe TYpFaH KyHiHJe oHrimerepre apa-
nacein Typasl. Ceiidennoyne: «oTbIp», — el
Cypanpr: «Kaiina oteipaiteia?», — gemn. Ilatma:
«Kaii xep oTbIpybIHA NAbIK Ooncay, — nemni. Con
CO3JCH COH XaKuM MaTmIajblK Takka Kapadl Oer
aNbIl, TMAaTIIAHBIH >KaHblHA oOpHayacThl. [larmia
OHBIH OaTBUIIBIFBIHAH MEH-MEHIIKTepl OYpK eril,
03 KYJIIapblHa e3remieney TiaMeH: «MpIHa eHXThl
CHIPTKA IIIBIKKAH COH OJICTITI €CiHEe CaJIbIN, Ca3albIH
oepeciz», — neni. 90y Hacwlp oran: «Ou oMip ca-
ObIp eTim, icTiH apThIH Oary Kepek LIbIFap», — Jeli.
Ceitidennoyne: «byi Tinai Kaiman Oirecidy, — Aei.
On aiitTer: «Comaii», — nen. Moxinic KOHaKTapaaH
Oocaii OacTaraH/a MmarTia XakKuM/Ii TOKTaThII, )KHUbIH
amTel. ©0y Hacklp coHmarbl FaJbIMAapra CBIPT
aviHanapl. CoHMa oJIri FaJBIMIAP 63 KaTeiKTepiH
TyciHim, MoWbHAaAbl. COCBIH TaTIIa MYy3bIKaHT-
Tapabl IIAKBIPHINT: «OH CaJbIHIAAPY, — Oedi. OO0y
Haceip onapra na xapamaii koiael. Celidennoyse:
«Ci3z Oyn eHepaeH xabapblHBI3 Oap Ma?y», — nenmi.
Omn: «bonateiH mbIFap», — aeN KeHeT JopOackiHaH
OipHemie My3bIKa aclanTapblH IIBIFAPBII, ONApAbI
Oip-OipiHe KypacTHIpBINI, OHBIMEH OiHall OacTa-
nel. Cot coTTe OTHIpFaHmap Kbiaail 6actanpl. Tarsl
Oacka oyeHre oifHaii 6acTarana 0opi YHKbIFa KETTi.
Coran kapan Celidennoyne O0y Haceipman 6ipa3
yakpITKa JlamackTa KadyblH cypaabl. On-Dapadu
YCBIHBICBIH KYI ajiblll, 0ipa3 yakpIT Oomgsl. Yoxe
€TKeH Mep3iM asKTallFaH COH Oip camapra IIBIFyFa
HueTTeHIl. JKon-xeHekel Kapakibuiapra tamn 00J-
el OnapablH apajapblHaa Imaikac 0osnel. OO0y
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O0y Haceip an-Papabuniy emipi MeH HHUITOCODHUACHL: TaHBIM MEH MalbIM

Haceip xakcel camakmisl OonFaH, KOpaMmcarbIHIa
xebeci OiTKeHIIe endip XKay OFaH JKaKbIHIal amMa-
16l XKebeci GITKeCiH OHBI OTIPIi», — JACTI )Ka3bIITHI.
(Omur Ahmer Pasu, XKeri kmumar, Tahepu I11-tom.
1647:48-49).

Ou-Papadu «HcaamublH cascu  (Puiioco-
(usicbIHBIN» 0ac KYpymIbICHI OOTYBIHAAFBI Ta-
puxu Herizmepi

On-dapabu uciaM TapUXbIHBIH aJITHIH FaChIPBI
cananateiH 750-1030 >xputgap apajibIFbIHAA OMip
CYpreH jKaH pEeTiHIe FHUIBIM OYJIaFbIHAH TOMBI-
Ha HOp aiuibl. OWTKEHI aTanfaH Facelpiap HCiIaM
TapUXBIHBIH PEHECCAHC, SIFHU KaiiTa epiey Ke3eHi
6omran. Conm 3amaHia jJapa FanbIMaap apachlHaa
KaJblNTackaH Yypuicke OaitmaneicTel on-Papabu
e KaH-KaKThl OimiM anrad raneiM Oongel. Con
ceOenTeH: XHMKMET, JXKapaTbUIbIC, MY3bIKa, MeTa-
¢u3uKa, 3THKa, JIOTHKA, cascaT Tarbl Oacka cana-
nmap OoipIHIIA TepeH OimiMre we OoONmpl. OpUHE
OHBIH OLIIM ajiFaH eH 0ail owarsl barnar Kajiacel
Oonca, mBIFapMammbUIBIK epici barmarran Oacka
Hamackra Oomran. On-®apabu Illam  omipi
XKycin hampanuaeiH KoiiayblHa e Ooya Typa,
MEMJICKETTIK KbI3METKE KBI3BIKIIAl, KaparaibiM
OMip CYPiIl, YCTa3abIK KoHE FHUIBIM JKOJIBIH TaH/ATl,
COJI KaJIIbIHAH OMIpIiHIH COHbIHA JCHIH alHbIMal
OapybBIK caHaNbl FYMBIPBIH FBUIBIMFA apHaI Kej-
red. FameiMmapasiH 3epTTey KOPBITHIHIBLIAPBIHA
KaparaHJa OJ1 KbIPBIK JKbUI ©3 araMeKeHi OYTiHTi
Kazak eninge Oombin, OacTamkbl OLTIMIH OCBIHIA
aJFaH. AJ FYMBIPBIHBIH €KiHIII )KapTeICEIHAA barmat
neH [llam eniHiH FBUIBIMH OPTAJBIKTAp MEH OKY
OpBIHJAPBIHIA YHPEHY MEH YHpeTyne OOJbI eMip
kemkeH. On-Papabuid 06acThl  apTHIKIIBUIBIFBI
yHpeHyal eMipiHiH COHbIHA ACHiH KaJlFacTBIPHIIL,
OJIaH JKaJbIKIaFaHbl YIIiH yIal OYJIaKTBIH MOIIip
CyBIHAAH OLUTIMIH TOJBIKTBIPHINT, ©3 OOWBIHIAAFHI
FBUIBIMU KyaThIH apTTHIpbIN oThIpraH. Con ceber-
TEH Jie aHbI3 aJlaMFa aifHaJBI, OHBI XKETIC eIIiH
TiTiH OiJIe/Ti eKeH JeT XabIK Oip aybI3aH eKiHii 0ip
aybI3Fa alTKBI3BIN KOMFaHaal OoiFraH. OUTKEHI Ol
KOTl eJIJIep TypaJbl, KOIITEreH MOICHUETTEP TyPaJIbI
OiNTeHi YIIiH OIOKipTTEpi OHBIH ayKbIMIbI OimiMiHe
TOHTI OOJIBIT, OJI MAJeHOAW eNACpPAIH TUTIH Oinemi
Jen KypMeT Kepcertim, Oara 6epreH. CebeOi, OHBIH
a3 TUTMEH MYHIIa OimimMIi 00ybl MYMKIH eMecTel
Kepill, a3 Tix Oiayal oFaH JaibIK JeN ecenTeMereH.
bipak apab, mapcel, Typki, Kypd TUTOEpiH KaKCHI
OLNIeTiHI 3epTTeyIIiIep TaparblHAH Al ThIIa bl

OO0y Hacelp on-®apabu 1wbiFeic meH Oa-
THIC MOIEHHUETIHIH €XENTl >KOHE OpTaFachIPIIbIK
€Ki JoYipiHIH pyXaHH KO3Faylllbl KyaTbl OOIFaH.
CoHABIKTaH  MYCBUIMaHIApFa  KapaHFbUIBIKTaH
MMaHABUIBIKKA aJaMH CaHa apKbUIBl  KETy-

36

re OONaThIHBIH KOPCETIN, JKeTelel OINreH YIIbl
oimbur. On-Papabu  wmcnaM JAiHIHE WIAHJEL.
WcnamMHBIH KaFugacklHAH —©31HIH UTiMiHE ipre
kanaabl. COHJIBIKTaH OPTaFachIPIBIK Jdyip as-
CBHIHJIa WCJIAMHBIH €Ki KYHJBUIBIFBIH «aKblD» MCH
«OKYPEK» KOABIH ajbI, OiiM MEH FBUIBIMFA capa
xon amtel. Connaii-ak, on-®Papabu xene ['pekrtiH
wisl  (unocodTapblHBIH MEKTEeOIHEH CyCBIHJAI,
WCIaMIBIK ~ AYHHUETAHBIMABI  KYHeNer, HuciIaM
¢unocopusACHIHBIH HeTi3iH Kanansl. An [pekriy
aJaM3aTThlH pyXaHH Ka3blHACBIH €HOEKTepiHe
03¢K KbUIFaH ApucTtoTenb (0.3.0.384-322) exenri
TpeKkTiH yibl oimbuibl [lnatonnbi (428-347)
nrakipti, an Ilnaron Gomnca Coxparteiy (470-399)
II9KipTi OoFaHbIHA KapaFaHaa an-Papadu onapIsH
op OipiHiH OW OYJIaFbIHAH CYCBIHJAFaH FajbIM
peTiHme onapAblH KOMUTIN KanFaH Ka3bIHACHIH
KapbIKKa IIbIFapraH Oiperei rajasiM OONFaHBIH Ja
oJieM FanpIMIapbl MoOWbIHAaraH. On-Dapadbuiiy
Heri3ri OimiM KailHapel ApHUCTOTENBIiH JOTHKA-
cbl OosiraH. OWTKEHI OapJibIK FHUIBIM CallaChIHBIH
JKETLiN, epic ajdyblHA FHUIBIMH OibIHa Oip XKyiie,
CaJIMaKTaWTHIH Tapasbl KEPEKTiriH Ce3reH Oi Oyl
MakcaThlHa KETETIH capa ol APUCTOTEIbIIH JIO-
TMKa FBUIBIMBIHIA Oap ekeHiH Tycinai. Ce0eOi,
ApuctoTens JOTHMKa FBUIBIMBIH JKa3faH JKOHE
JIOTUKAJIBIK OMFa THICTI KONTEreH 3aHIbUIBIKTAp
MEH epeKeNepiH TamnkaH ja e3i Oonjabl. Jloruka:
«oiinay, OHbIH (hopMasiapbl MEH 3aHIBUIBIKTAPHI TY-
panel  FeulbIM. Jloruka pgonennmey MeEH Tepicke
HIBIFApyABIH Oenrimi Oip omic-Tocinaepi KapajiaThlH
FBUIBIMH ~ TEOpHWSIAp JKUBIHTBIFBIH  KYpauIsD».
OpHHE ajgaM JKaparbUIbICTaH Oacram «oi» ueci
OOJIFaHNIBIKTAH OWIAHY OHBIH TAOWFATHIHBIH aXKbI-
pamMac epeKIesiri MeH apTHIKIIBUIBIFEI OOJNBIT ca-
Hananel. CoHBIMEH Oipre oOiaHa ajFaHbl YIIiH
yAaiibl OMBIH ©3rere JKeTKi3e alyFa THIPHICHIT
Kenmi. OWTKeHI agaM KOFaMIBIK alyaH IereHpei
JKEeKe-Jlapa KOMIIUTIKTeH OKIIayJlaHa eMip Cype aj-
Maifnpl. Con YIIiH e3reHiH alibHAa TYphIC oiinay
MEH OWBIH AYPHIC JKETKi3e OLTyre YMTBUIyFa Typa
KeJITeHIiri OIpTIHZCT JIOTMKAHBIH OWBIHBIH OPICIHIC
maifa 6oy mporeciH 0acTaH OTKi3im »karTel. TimTi
OUWBIHBIH KOPIHICIH iC-KUMBUIBIMEH 7€ YWIecTipyre
TBIPBICHIN, JIOTUKAHBIH apKachlHAA €3 MiHE3-KYJIKbI
MEH JKYpPIC-TypBIChIHA OaFbIT Oepinm OTBHIPIABL. Amam
JKaKChl OMJIam, OMBIH JKaKChl JKETKi3e OlIreH caii-
bIH OHBIH KBUIBIK IICHXOJIOTHSCHIHA ©3Tepic xKacarl
oteipasl. CoHIla alaMHBIH YCTaMIbl 00y (popMacser
Ja esrenierney Kajibinracanbl. OCbiFaH KaparaHja
JIOTUKA O KyaTbIHBIH Oip Oeimeri OOJbIm exenri
Kerrait, Meiceip, Yauictan, Upan, ['pek ennepinin
OMIIBUIAAPBIHBIH IIbIFapMaTapbIHa QHTIME OOJIFaH.
Jlemexk toruka oiiMeH Oipre *KeTiTy MPOILEeCiH 6TKi3iI
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H. Kemeneii

Kese xarkanzaa ¢unocodusHey Oip Oeiri OoabII
oemip kemrri. CoJt TporiecTe oiyay KaOieTi aKorapbl
OosraHzap esrelepii ©3epiHiH YIIKBIP OiIapbi-
MeH anpam-ap6amn xypai. OcbiHIal CYPKUSIIBIKTHI
ce3reH ApHUCTOTENbh OHJal allasiKTap/blH ajigayblHa
KO OepMey YIIiH OWJIBIH AYPHICHI MeH OypBhIChIHA
Tapas3bl ICIETTEC «IOTMKA FHUILIMBIHBIHY» HETi3iH
Kanar, ¢uiocodusnan aepOec, OWIBIH carmachiH
eiieyre OarbITTAJIFAH KaHA FBUIBIMJIBI JYHUETe
anpim kenmi (Formal logic). Oiitnece moruka
aJlaMHBIH 9y-0acTarbl KapaThUIBICEIHAH OHBIH OWbI-
MeH Oipre eri3 cumarTa Kele yKaTkaH KyaT OOJIFaH.
Ocpiran opail JIOTMKa FBHUIBIMHBIH OapIibIK caja-
ChIHAa OWABIH KyWedeHy (opMaceiHa aiHaJIbIL.
MocereH MaTeMaTHUKaHbIH Jia ©31H/IiK JOTMKaCkl 0ap
OoxnraHmal JOTMKa ©Mip MEH FBUIBIMHBIH OapIibIK
caja MeH OarbIThIHA KaKeT FhUIBIMFA aWHaJIIbI.
Kimze kimM nyphIc OiiiaHa ajaThlH JOTHKA KyaThIHA
ne 0oJa aiMaca Melen )KaH PeTiH/Ie ayeli o3iHe, al
KOFaMHBIH Oackapy TOObIHIa 00Jjica KOFaMfa OpPHbI
TonMmac 3usH kenrtipeni. COHIBIKTaH ApPHCTOTENb
aJlaM3ar TapuxbIHA «OipiHIII YCTa3) aTayblHa JTABIK
OOJBIN, MOUBIHAANIBL. OUTIIECE KapanaibiM XalbIK
apaM3a OHIIBUIIAPABIH JKEMTITi OOJbIN, CUIKaIIaH
KYIIBIK OyFayblHaH OOCAHBIN, €pPKiHAIK TaHBIHBIH
9CEeM COTIH Kepe aMac eii.

An on-®apabu Oosica ApHCTOTENBAIH LIBIFApP-
MajapblH OHJAaFaH PET OKBIN, OHBIH O# KYHECiHIH
OarbIThIH ©3 OOHbIHA o0JIEH CIHIPreH COH OHBI
esrejyiepre 1e TYCiHIKTI eTin jka3nel. COHBIH ap-
KaCBIHZA XK TPEKTIH JIOTUKAIBIK OiIay >KyHeciH
UCIIaMIIBIK KaFuJallapbIMEH YIITAcThipa Ol Oi-
®dapabu Joruka >xkaWblHIA KBIPBIK CEri3 TpakTar
asraH. OHBIH TEH JXapTHICKI OYTiHTI KYHTE JKeT-
keH. bipak e3iHIH acKaH KYH/bUIBIFBIHAH aWbIPhI-
na xovirad koK. Con ymriH on-®PapabuiiH Joruka
KaWBIHIAFEI jka30amapsl bateic enmepine ApucCTo-
TEeNb IIbIFapMaiapbl apKbUIbl 63r¢ (UIOCO(DUSIIBIK
TYBIH/IBUIAPBIHA, €KIiHII JKaFbIHAH JiH MeH (¢u-
JOCO(QUSIHBIH TUIAECIT KETyiHe capa JaHFbUI
aIlIKaHBl YIIIH «EKiHII YyCcTa3» aTayblHa JIANBIK Ta-
HeuIbl. CoHnbIKTaH «lcimaM JOTHKAachIHBIH aTa-
ChI», — JICT aTajibl.

JlornkansIk ¢puiaocodusHbin da-Papaduaen
Abaiira JeiliHri Tapuxu ca0aKTacCThIFbI

FruteiMHBIH 6apITbIK caslachlHIa ©31HIIIK JIOTHKA-
CBI JTaMbIMaii KaJica, COJ FhUIBIMHBIH JIAMYBI €Ki TaJlai
Oomaner. CoHmali-ak eH KypAeli cajdaHbIH Oipi «cas-
car» OOJFaHIBIKTaH SJCMJICT] CasiCH OWBIHIAP/IbIH
KypOaHbI OOJIBIN KETIEY YLIIH agaM3ar HeH YITTHIK
KYHIOBUTBIK KOHE MYIICSIUTIK MakKcaThl Oenriii
0ip JOTMKAJIBIK MOMEeKKe OarblHy Kepek. OuTiece
anmemzeri casicu Oacekese JKeHIC eMec KeHimicke
YIIbIpan, ©3TeHiH KyIblHa alHalmy MYMKIHIITIH

JKOFapbLIaTa bl APUCTOTEIbIIH 9y-0acTaH MaKcaThl
aJiaMIpl alaMIa3 YCTeM OWIIBUIIAPABIH KYPBIFbIHA
TYCIIey YIIiH aJlaMHBIH OW TapasbIChl, SFHU JIOTH-
Ka FBUIBIMBIHBIH KYPBUIBICBIH Kanajel. Jonm comait
on-®Gapabu ne agam OaKBITHI YUIIH OW MEXaHU3Mi
KalBIpBIMIBI KajlaFa JKYMCaldy KEepeKTIiriH eHOEK-
TEPiHIH SIPOChIHA alHAIIBIPABL. Bipak oHbIH Oac-
TayblHa MiHAETTI TYPIE >KapaTbUIBICTBIH Oac apXu-
TEKTOPHI TOHIPI TYPY KaKeT eKeHIH Oaca KepCeTil,
aJlaMHBIH «XHKMETi» OCBI OOJIMaK je/i. Al Ka3ipri
XXI FacwipabIy OipiHIIi MIAPETiHAE dIeMIeri ama-
YBIT OTapIIbLI ENACPAiH CasCH CaHa IIaWKachl eH
LIapBIKTay HICT1HE KaKbIHAAI KeJle KaTKaH 3aMaHia
on-®apabu MIBIFapManapblH OKYIBIK €Till, OapIiibIK
MEKTEII TIeH YKOFaphl OKY OPBIHIAPBIHA OKBITHUTYBI
ayajaii KaxxeT. OliTkeHi an-Papabuain cascu Guio-
coHsICBIH 63 KeperiMi3re Kaparblll, YITTHIK cas-
cu  (UIoCOQUAMBI3IBIH KaHa OarmapblH jKacay
o0xeH xapamasl TybIHABUIAp Ooimak. byn xaii-
bIH/Ia Ka3aK TapHUXBIHBIH YJKEH CasCH ChIHAFbIHA
aifHanFraH AJnam A9yipiHeH MOJ TOKIPHOEIIK ToNiM
ana ajaMbl3. OWTKeHI Anam KaldpaTkepiiepi Kasak
YITTHIK casich (pUIoco(UsACHH KETUAIPYy YIIiH eH
YTBIMJIBI KYpajl 9/IcOueT MeH KypHaUCTHKA calia-
JapbelH Aypeic naigananael. Con ce0enTeH anain
moyipi 1904-1919 ka3akTeiH casich oAeOHETiHIH
JKETUTIN, KaJbITAaCyblHa HETi3 Kanajasl. OHBIH
OacTel cebebi casicu Quuocopus ©3iHiH Jamy
npomecin on-Papabunen Mon Cuna, Koxkxa Hocup
Tycu, XKanan [layanu, Omimep Hayampman AoOait
KynanOaiiynpiHa >kanFachln, Ajaml oMIIbUIIapeiHa
JKeTTi. BYTiHT TaH#a Kazak XalKbl VITTBHIK CasCh
(pUIOCOPUICHIHBIH JKETUTIN, KaJBIIThl JKarnaira
KeyiH OWIiK OOJIBII, XalIbIK OOJIBII OHIIAHY KEpeK.
OHTHeCe HCaM JIeTeH JKeleyMeH MYChUTMaH/1apIbIH
ajacy mporieci opi Kapail jkairaca Oepce, Kazak
XalKpl Ja MYCBUIMAaH €]l PETiHJe JIOTUKACHI3 OW
OpICTIH KECIpiHeH ajaybI3NbIK OpPHBIHA TYCIMT IiH
araybIHBIH KypOaHbIHAa alfHAIIybl MYMKiH. OHTKeHi
an-Dapabduiie oilaHCAK TEOPHUSUIIBIK aKbLI-KEeMiCiH
MIPAKTHKAJIBIK aKbLT apKBIIBI KOPCETE aiMaca OHBIH
KyHbl KoK THbIH. On-®Papabu «FeuteiMaapasia
CaH/IBIK KOpCETKim (cTaThka)», — eHOeriH/Ie JOTH-
Ka FBUIBIMBIHBIH MaFbIHACHI MEH IaiiIachl KOHIHJIe
TYCIHAIpTEHIe aZaMHBIH TaOWFAaTBIHAAFBl AKBLIFa
coiikec KeNeTiH TaOWFHu JIOTUKAJIBIK TYCIHIKTEp Oap
nerni. Mocenen «Tyrac Hopce, 03iHiH OeJIeriHeH
Kimriney», «Kek Tyc, ak TycTeH e3rermieney», « Tept
CaHBI JXYIT KeJeAi» CHIHABI aHBIK HOpCeNepi aira
anaMbI3. AJKeHOipi OMABI KaTeTKTepre YPBIHABIPYBI
MYMKIH, COJ YILIiH OHBI A9JIeNACT alKbIHIAY KepeK
Oomanaer. COHABIKTAH OJ JKarmaiaa e3iHIIK epexe-
Jiep MEH 3aHJbUIBIKTap/abl KaxeT ereni. CoHma cou
ApPKBUIBI OBl TYPJIi KATENiKTepACH CaKTaHIbIPAIbI.
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Ocpiran opail JIoTWKa 3aHAapblH TiAAEri rpamma-
THKa FBUIBIMBIHA TEHEyTe Oomanapl. OUTKeHI TUIAIH
rpaMMaTHKackl 0ojMaca, OWABIH Kypaeli OOonMbI-
CBIH aja-KyJia, HEeTi3Ci3, epeKeci3 co31epMEH o3rere
YChIHA aJIMaiMBI3. AJ JIOTHKaMEH TepeH Oumir,
OHBIH OONIMBICBHIH TaHH anMacak Oip-OipiHe Kallibl
TYpJTi olijlapra Kapchl elIKaHAal capanay Tapasbl-
MBI3 OOJMaraHABIKTaH CceprefiaeH Kyd kemrimn, 6ip
HICIIIMIe Kelie anMait oype 0onmambr3. Cou yIniH e
KOFaMJla Oi KaOieTiH TeopusjaH MpaKkTUKara aybl-
CTBIpa aJlaThIH aKbUITOW JaHajapsl Ka3aK KOFambl
Kamanga Kaxer erti. CoHbIMEH Oipre JIOTMKaMeH
TaHBICTHIFBI KOK aJaMMeH Oip TaKpIpbIl OOWBIH-
Ia SHriMe KYpPbIN, TaJKbIfa CAaJIbIll, KOPBITHIH]IBI
meIFapy ete KublH Oomanel. Kazak MakaibiHza:
«AKBIMaKKa aiia >KOK, aiTKAaHMEHEH ITaiaa »KOK»,
— nemek. CoHnpikTaH on-Dapabumiy JoruKara MOH
OepreHi »kalfiaH >kall eMec, COJl YIIiH OKY OpBIH-
JApbIHIIA «JIOTHKa» IoHI 0acThl OKy Kypaibl 0o-
JIBITT €HTEH1 )KOH €KEHIH Tarbl J1a €CTeH LIbIFapMay
KEPEKTITiH alTKBIMBI3 Keneni. On-Dapadu orukara
yur Typii yreiM xykrerai. Omap: 1. Ce3 Jorukacsl.
2. 3eiiin Hemece Horcl Jtorukackl. 3. CaHa JOrHKa-
Chl. AJlaM TUITE TUEK €TKEH CO31HEH OHBIH OMBIHBIH
aHBIK TYPi MEH aHBIK eMeC TYpiH OaiKamn capamnTait
anyra MYMKIiHIIK Tyazbl. COHJIBIKTaH CO3MiH 63
xy#eci 6ap. Kazak: «Ce3 xxyiieciH Tamnca, Mai HeCiH
Tababl», — IETeH CO3 JOTHKACHl aHBIKTaMaChIHA. AT
3€iH JIOTHUKACHI aJaMHbIH HOIICICIHAET] OM-KUSIIAbIH
tytrac Oommbickl. COHIBIKTaH OHJA KaKChl Jla *kKa-
MaH na apanac, Oip-OipiMeH OocekeleckeH Kywuie
Tajac-TapThICIICH YaKbIT OTKi3iN jxaTaabl. COHIaFbI
TapTHICTA KEHIC CYPKHsI HOIICI XKaFbIHA OTCE, SPUHE
aKblUI JIOTHKACHl >KaMaHABIKTBI JKY3€re achIpyFa
opeker skacaijpl. COHIBIKTaH KOOIHECE aKbUIIBIH
JKYMBIC JKYHECIH aJaMHBIH HOICUIIK CYpPaHBICHI
OCKITIIT OTHIpaasl. AZaM HOIICICI WTUTIKKE aybIcca,
aKBUIIBIH JIOTHKAIBIK KyaThl COFaH >KYMcCalajbl.
Abaii:

«Kypexre kaitpar 6onmaca,

YibIKTaFaH OBl KiM TYPTIIEK?

AKpLTFa coyie KoHbaca,

AftyaHima xypim KyHenTnek». (Adai. 2-tom, 22)

MyHa aKbplH KYPEKTiH Kalparbl, SFHH ajaMm
MUFBUIBIH HOICICIHIH CYpKHS CYpaHbBICHI Oy3fFaH
JKarmalIa coyieci3 KaJFaH aKblI aachlll KETETiHIH
afiTanpl. AOail mIbIFapMachl Jia )KYPEK, aKbLI, JIO-
IMKa >XKOHE cojlapra Kypai Oona amarblH OiniM
MEH OHEepre HETI3AENII Ka3bUIFaHBl OalKallaisl.
ONTKEeHI OHBIH Ka3FaHJIapbIH/Ia HAKTHI JIOTHKA aii-
ThUIMaca Ja OKbIpMaHBIH JIYphIC OijlayFa YHETI,
JKETENeTl OThIpanbl. MBICaNbl ONABIH ©JIIeMi, Ta-
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Pa3bICHl JKOK JKarmaiaplH cumarbiH Alaii: «bizmig
Ka3aKTBIH JOCTBIFBI, JAYINMAHABIFBl, MaKTaHBI,
MBIKTBUIBIFBI, Mal i37€yi, eHep i3aeyi, KYpT Ta-
HyBI embip XalbIKKa yKcamainbl. bipimizai 6ipimis
aHJIBIT, JKayJiar, ypJiam, KiphiKk KaKTblpMail oThIpa-
MBI3. OCTiIl, JKep KY3iHAET1 )KYPTTHIH KOPBI OOJIBII,
OipimMizzi OipiMi3 aHIBI eTeMi3 0e?» — el Ka3aIbl.
(Abaii, 2-tom, 109). By opaiina xyieci, )KyreHcis
epicTe XKypreH ol an-Dapabu alTKaHal JOTH-
Ka OK JKepJie aJlaMHBIH OWbI 9ype-capcaHra Tycei
JIeTeHIH pactail Typa, Abail mIbFapMaiapbIHIAFbI
oii-ronFaMbiHblH =~ DapaOuiiH TyHHETaHBIMBIMCH
colikecTiriH ne kepceteni. Tek ekeyiHiH albIpMma-
cel Abali 63 opTachlHIa Ka3aFbIHBIH JIOTHMKa MEH
JIOTHKACBhI3 OMIpiHiH IIbIHAWBI OeiHeciH Kepim,
COFaH KYHIHIII, OHBIH OW ©pICIHIH IeK TIeH MIeTiHe
KOWBIJIAThIH JIOTHKAJIBIK ChI3BIFBIH KOPTICI KeJill
FYMBIp KeIIKeHiH aityra Oonansl. COHIBIKTaH
aKpIH OM MEH IYpBIC OWIIaHy YIIiH ©3iHiH «Abai
STUKACBIH» as3blll, Mypa €Till Kaaabipasl. JKoHe
Jie JKYTeHCI3 OHapabl Kajail XKYreHAey KepeKTiriH
IIe ©31HIH dTUKAJIBIK MEKTEOIHE alThIM, KBIPIIAIbI.
Hemek, AGaliTaHy FHUIBIMBIH/IA OHBIH IIBIFAPMACHIH
Oif, OW eJImeM >KoHe OFaH KTy TACUIIEpiH
HaKThIIam «AOaif 3THKACED) JEUTIH OKYy KYpasblHa
TOIITACTHIPHII, aHBIKTamMa OepreH sxoH 0oiamak. Ockl
TYPFBIJIaH allFaH/(a YIIbl aKBIHHBIH MBIHA OJIEH JKOJI-
Jlaphl Oiffa opanabl:

JKiritrep, oifbIH ap3aH, KYJIKi KbIMOAT,
Exi Typmi Hopce Foii ChIp MEH ChIMOAT.
Ap3aH, XaiFaH KyJIMEUTIH, IbIH KYJIePIiK
Ep Tabs1ca xapaiiipl, Kbliica cyx0ar.

Kepex ic 6036anara — TananTbUIBIK,

Op TYpJi eHep, MiHe3, KAKChI KbUTBIK.
Keii6ip kirit )xypeni MakTaH Kyiier,
ChIpTKa IBICHIK KeJeli, CO3Te ChIHBIK.

Kemzi KyH KBI3BIK JOYPEH TaTy OTKi3,
XKernece, 6ipiHaiKiH OipiH KeTKi3!
KyHnuringikeis Taty 6011 MIBIH KOHIIMEH,
KustHaTIbu1 60JIMakThl €CTEH KeTKi3!

Bip xepne Gipre )xypceH 6achlH KOCHIII,
BipinniH OipiH ceiisie co3iH TOCHII.

Bipinai OipiH i3eT, KYpMeT eTic,

Typrangaii 6eiiHe KOPKBIII, dKaHBIH IIOUIBII.

KazakTeIH KaiiChICBIHBIH Oap caHachl?

KpunT erepae nan-gaiisia Oip xKagacel.

[TBICBIKTRIKTBIH Oeunrici — apeI3 Oepy,

Kok Typca 6ec 6epeci, anTsl anace». (Abaif. 1-tom, 54-57)

Byn eneH xommapeiHma on OipiHINIIEH: agam
OMBIHBIH JIOTMKACBIHA THICTI SIPOCHIH Ti3il OCpreH.
MoceiieH 0OacTamnkbl IIIyMakTaFbl «ap3aH KOHE



H. Kemeneii

KBIMOAT KYJKi» OW JIOTMUKAChiHA OepreH SApOCHI
0onmak. Tarbr Oip MBICal COHFBI IIyaKTa caHa Oip
HeTi3re CyHeHe OTHIPHIIN oiTaHbaca, ajgaM >Kanakop,
apbI3KOH HaJaH aJaMHBIH KeWimiH Kemiemi. OUT-
KeHl OHJa JIOTHKAIBIK SAPO MYJJIEM JKOK. by
OJIEHHIH EKIHII MOHI: [eJaroruKa-rcuXoJIOTUsJIbIK
FBUIBIMH-TOXKIpUOETIK Heri3mepre CcyHeHe >KbIp-
JAHFAHIBIFBIHAA. Opi OYIaH OTOACHUTBIK, JKACTHIK,
ep MEH oienre TOH ICUXOJOTHSUIBIK TaHBIM MEH
naieIMIapapl 6aliKaiiMbI3. ATanFaH eJeHHIH TOIBIK
HYCKACBHIH OKBIII IIBIKKAHBIHBI31a ADaif oiiylaHy MEeH
JIYpBIC OiJlaHyFa KaHIaMa SIPOHBIH 0ap CeKeHiH
Tiz0enen aHbIKTan OepreHiH aHrapachis. OHBIH
KaHIIAJIBIKTBl KYHIIBI €KEHIHE KO3KEeTKi3y YIIiH
Omik mapacar-naiibiM epici kepek Oorianasl. XKereci3
agam AOaiiIblH TYJN3apbIHIAFBl KONI HICTI ce3e
anMaiiel. OHBIH ©JIeHIEPiH 3epAeen OKyFa KYJIKbI
J1a OOIMa kL.

On-Dapabu e3iHiH MeEKTeOIH HUCIaMIBIK Ka-
FUAaIap HeETi3iHAe KalbmTacTeIpabl. Kypanma:
«Kymmi acnan anemiHze koHE XKepJe He Hopcemnep
Oap exeniHne hoM He OOMBIT, HE KOWBII KaTKaHBIHA
aKkpU1 Ke30eH KapaHmap», — Jen alWT Jeren Aumia
enmriciney. «Kynic-101». Cebebi, «akpur» anamra
OHBI ©3T¢ TIPIIUIIK HEJEPIHSH epeKIIeICHIIPETIH
TOHIPiHIH OEpreH e3relle ChIMbl. «AKBUDY JYHHCHI
TaHy Kypansl. AlTkannai-ak, Kypanma: «Erep
JKOpJieMre IIaKbIpFaHIapblH CEHJepre KOl YIIbIH
Oepe ainmaca, Oimin kowbiHmap, KypaH Tek kaHa
AnTaHBIH IIEKCi3 UTIMIMEH TYCIpiIai jKoHE OJaH
Oacka kymait sxok. Expgernre, MmycsliiMan Ooicanmap
AJUlaHbIH YKIMIH MOHBIHIaHIAPY, JIEIIIHTEH.
(«hyn-14»). Omnaii Ooica, wcnamTany AJUIaHBIH
YKiMi MeH AJta OepreH caHa apachlHAa Tapa3biFa
Tycin wiahu TaHeIMFa Ue GONMMaK.

On-Qapabu Ainara cenyre yuzaeiai. Con-
IIBIKTaH Ja OJ1 «#ciiaM (UI0CO(OHUICHIHBIHY HET131H
Kanaapl. Jlemek, MychbuiMaH VIIH AJUIaHBIH Oap
eKeHIH, OHBIH KYpaHbl MEH eJIIiCiH MOMBIHAAY
AnmaHplH YKIMIiH KaObUImay OOJBIN, aKBUIIBIH
oitnanybiHa Oacray Oomaabl. Con cebenten Abaii-
nma: «AmnaHelH €31 ;e pac, cesi nme pac, Pac ces
elIyaKpITTa JKajuFaH O6ommMacy, — aem (Abai. 2-Tom,
56) AnnaHplH YKiMiHE WJIaHFaH COH ©MIp MeH
wiahy TaFABIPBIH XYPEKTiH Kajaybl MEH aKbUIJIBIH
Tapa3bIChIHA CaJIbII OJIIIEYTe YMThUIFaH.

On-Dapabu Ajiara CEHIEHIIKTCH Ji¢ AJUTaHBI
aKbUT Tapa3bICHIHBIH apKachH/Aa OLTIM, TaHBI, OHBI
FBUIBIMH HETI3[e JI¢ CaHalibl TYpAe KaObLijayra
0oJa anaThIHBIH aliTKaH. TaOuFaT ®apaTbUIBICHIHBIH
op Oemmeri Oip cebemke Toyenmmi. An ochuTald
0ip cebenten Oip ceOemke yJacKaH CaibIH
’kaHa Oommbicka ynaca Oepemi. OHBIH COHBIHIA
cebenTepain cebebi OipiHm ceberr, OapiBIK ce-

OenTepiH JKapaTymbICBIMEH Kayblmanasl. O jka-
paryusl ToHipi OapibIK >KapaTbUIBICTBI >KapaTKaH
neci 007bII TaObUIAABI.

On-Dapabu oiinayna, OasHmayma, IoJCICy-
Je Jorukara cydenreH ¢unocod. OHBIH LIBIFap-
MajapelHaa ApHCTOTENs 3epTTEeYIepiH HeTi3re
ajpll, JIOTMKara KeOIpeK JeH KoiraH. Opi apad
FalpIMAapblHa JIOTHKA 1TiMIH JKaKChl TaHBICTHIpA
anrad. O TEOPWSUTBIK CaJBICTRIPY HETi3IepiH
KapamnaibIM TiJIMeH TyciaipreH. Tanmay TypiepiH
OeckexeTKisreH. Tangay 1oiieKTi OOIBIIT, IBIHIBIKKA
JKETEeNeW ajca, OHBI «IOHEeKTI», al KapThUIai
LIBIHIBIKKA JKaHACATBIHIAN 0oica «TamacTb» el
ararad. Erepae on 0ip agamapl KUsJIFa XKeTesece,
OHBI «IT033UsD» JICT TaHBIFaH.

On-Dapadbu dunocoduscel e3iHIIEe TyTac Oip
MekTen caHanaabl. OHBIH JKONBIH KyyLIbl (HIIO-
co(Tap/IbIH MaKCaThl aKUKAT, SSFHH IIBIHIBIKTHI 1371eY
Oonran. bapneirel  Oipiryai kekcereH. MaceneH
[Inaron MeH ApUCTOTENbIIH SPKANCHICH ©3iHiH (U-
nocoduss MEKTENTEPiH KAIBINTACTBIPFaH XoHEe Oip-
OipiHeH alibIpMachl 0ap CUSIKTHI OOJIBIN KOpiHTeHIMEH
aKWKATTHI i311ey/1e Oip-0ipiMeH yHaecin xatbip. Och
TYpFBIAaH anFanaa an-Oapabuni «PunocousaHbIH
yinecimMai Heri3aepin» KalaraH TYHFBIII (GUIocod
Jer ararad a03ad.

On-dapadbu  Gunocopuscel ApPHCTOTENb XHUK-
Meri MmeH Ilmaton dQunocodusaCkHBIH XKaHa
MekTeOi (neoplatonism) TypiHmeri WciaMH Ma3MyH
MeH ¢opmara aifHanFaH Typi. DapaburaHymibl
FampIMAApIBIH MalbIMAAYBIHIIA OJ: JIOTHKA, XKa-
paThlIbICTa — APHUCTOTENbIEH, THKA, cascarra —
[Tnaron, meradusukana — Ilmorunuiyg (204-207)
Ke3Kapac-TaHbIMBIHAH HOP aJIFaH.

Eckennip marma (6.3.6. 323-356) MBICEIpIBI XKa-
yJIaIl alfaHHaH KeWiH COHJa KUbIpMara *KYBIK KaJa
caJlbIpra 0oJica, OHBIH ©3 aThlH aJIFaH, €H aTaKThl
Kayara adHaiaraHnel Meiceipma Oonmpl. OchiFaH
OalmaHBICTBl TPEKTIH (QuiaocoPusIIbIK  MeKTeOl
Adunanan — MeiceipaeiH  Eckennip KamaceiHa
ayeickad. Conpga III racep asceiHma eMip CypreH
[Mnotun Ilnaton ¢umocouACHH THIH Tangayinap,
naibIMIapMEH JaMbITHIN, >kaHa (riaocodusIbIK
MEKTENTiH HeTi3iH Kamanel. On ¢mrocodusna yu
Heri3 Oap nen aitkaH. Omap: «1. XKankpl, cepiri
KOK, >KapaTbUIBICTBIH JKapaTyIUbIChL. 2. AKBLUI,
caHa, oinmaHy Kyatsl. 3. Pyx». Ockl ym Heri3 uc-
gaM ¢unocousACHHBIH MeTa(U3UKANbIK iprecin
Kanmayra KaiiHap OomraH necexmi. Oiitkeni [lmo-
TuH: «PUI0COPUIIBIK OWan-3epAeTyiHIH Heri3ri
MaKcaTbl COMbUIAP CHUSIKTHI OOMMBICTBIH >KaJIFbI3
OyJiarel, SFHM TOHIpre Kaybllly OONBIN TaObLIa-
ey, CoHpaii-ak: «®DunocodusiHbl ajaM rkapart-
TBI, COHABIKTaH dy-0acTaH (GUI0COPHSIIBIK OHIBIH
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COHFBI TaJJaybl Ja aJaMHBIH OOJMBICBIHA Opaif
OHBIH JIYHHEYH CYpPAHBICHI OOJIFaHBIHA TaH KajIMay
Kepek», — aereH. ®apadu ucinam ¢punocopusiceHI
nairamMOappl OEJICeH i aKbLI MeCl aTtar, Ol ©3iHiH
HYPBIHBIH COYJECIMEH agaMaapipl Typa >KOJFa
xereneiai aen Taneiran. CoHpjaii-axk, ¢uiocodus
0ip y¥bIM peTiHze Oip MakcaTKa KeTeNeHTiHIH 031HiH

«KalpIppl  KaJlaHBIH —TYPFBRIHAAPE KiTaOBIHIA
aliTKaH.
Manpiasickl  on-Papabu  wcnamMHBIH - cas-

cl (QWIOCOMUACHHBIH HETI3iH KajayIlbl peTiHIe
e3iHIH wuciaamu (GUIOCOPUICHIHAA aJaMHBIH Ia-
FBIH KOFaM, SIFHH OTOACHI JKOHE YJIKeH KOFaM Kaja
MEH enaiH OakpITThl OONyeIH apMmaH eTkeH. On
apMaH-MypaThlH ©3iHIH oiapbiH  «Herisri o#
TYHiHIEpi» HOereH eHOeriHme TyHingereH. OHpa:
«Ocpl TpakTaTThIH OHTIMENepi TapuxTaH OTKEeH
OWIIBUIAAPABIH MEMIICKETTI OacKapy Herizaepi,
OTOACBIHBIH JOCTYPIl JKyHeci, MiHe3-KyIbIK Oi-
JMIMIHIH JoWeKTepl JKoHE KOoFaM-Kajaja KyWedni
TYpA€ JAWBIKTBI ICTEPHIH IKY3ere achbIPbUIBII,
TYIICHYIH KaMTyabl, aJaMIapblH KaKChl MiHe3/i
Oonynapbl, Kajla TYPFbIHIAPBIH OaKbITKa OeT airy-
JapbIHA JTAHFBUT KOJI AllIBUTYBIH KO3JICHTI», — JIeTCH
)ommap 6ap. « TeoMOTHSIBIK SHITMKIOCTUS YHKH-
meaust — mapebimay skone «®apabu, Yukunenus —
napcelnia, Jlanenrnama azar»

Ou-Papadouain «Herisri oii Tyiiingepi» aTThl
TPaKTATBIHJAFBI 0ii OesiecTepi

«OcCBI TpaKTaTTHIH SHTIMEJNEepi TAPUXTAH OTKECH
OMIIBUIIAPABIH MEMIICKEeTTI Oackapy Heri3aepi,
OTOACBIHBIH JCTYPIl JKy#eci, MiHe3-KyJIbIK Oi-
JMiMIHIH JoWeKTepi >KoHe KOoFaM-Kalaja IKyuemi
TYPAE JAWBIKTHI ICTEpAIH JKy3€ere achIPhUIBII, T'yJ-
JICHYIH KaMTYyJIbl, aJaMJIap/iblH KaKChl MiHe3/1 00-
JyJaphl, KaJla TYPFhIHIAPEIH OaKbITKA OET amylaphl-
Ha JaHFBUT KOJ allTbUTYBIH Ke3aehai». (On-Dapadu,
«Heri3ri oit Ty#innepi» Tpakrarel, 6) FymamaHbH
«Herisri o#t Tyltinaepi» TpakTarTaphl cascu QuIo-
coust Ma3MyHbIHIA ka3bUIFaH. OHBIH KYHIBUIbI-
Fbl MCH MaHBI3JIBIFBI, Ka3ipri 3aMaHja CONUKECTITi
my6aci3 cesineni. Con yioriH agaM TaOWFaTEIMEH
VIITACKINT KEJI€ KAaTKaH aJaMHBIH CBIPTKBI JKOHE
iIKI KyaTTapbl OHBIH OaKBITTHI OOJIYBI YIIIH KEpeK
eKEHIH eCKepMeIi.

On-Dapabu Oip ke3mepi OUTIM anyablH HAKThI
YTBIMJIBI TOCUTIH aWKbIHIAm OepreH ApHCTOTENb
eHOeKTepiH OHAaraH peT KaWTaiam OKBIMN, OOWHI-
Ha CiHipreHiH aiitkad. COHIBIKTaH Jaa ajxam Oa-
Jackl oyeni aKbULABIH TEOPHSIIBIK O6NIMIH/IE OHBI
JKYPEKIIeH ce3il, akpUIMeH KaObuigay YpAiCiHeH
OTyi KepeK. ANl OHBIH WHIBIHAKBI THIMIUTITIHE KO3
KETKI3y YIIIH NPaKTUKAJBIK Ke3eHiHe KipiCyMeH
aHbIKTail anaapl. MyHJail oiylay KamaHzaa JIOTHKa
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FBUIBIMBIHBIH JI9MeriHe CYHeHIN Oapbll JKy3ere aca-
Iel. MaceneH: anam, )aHyap, akbUl CHIHBI VI CO3
JIOTUKAJIBIK KYyHere eHe Koica, *aJKbl YFbIMHaH
JKaJlllbl OWFa aybICBIN, OHNAH Oifa yjaca Oepei.
Anam akpuLabl, anam xanyap. Exneme, keiOip sxa-
HyapJiap akpUIAbI, KeiOip *KaHyapiap akKbUIIBI eMecC.
ChIHN peTTenreH YFeIMIap OHJaH O TyapIpa aja-
nbl. @apabunig 013 ce3 eTill OTBIpFaH TpaKTarTapbl
OKBIpMaHIIbI OAKBITTHI KOFaM Kypy YIIiH Oip oimaH
eHxiri Oip oiira >xerenen otbipaabl. CoHpai-ak,
aJlaMfa TOHIPiHIH OepreH >KaH MEH CaHaChlH ajiaM
OaKpITBIHA JKYMCaMal KOWCAK, OHBIH eIIKaHIai
KYHbl OOIMalTHIHBIH aiTafpl. OHBIH MYHZAA aii-
THIIT OTHIPFAaH NpaKTHKAachl keOiHe bateic emmep-
e KOJIAAHBICTa OMIPIIK >KYHECiH TaybIl, TaOwurar
FBUIBIMBIHBIH YJIKEH JKCTICTIKTCPIHE KOJ JKETKi3[Ii.
An xemrTereH MyCBUIMaH enfepi KyHi OyriHre
nmedin  on-®PapabumiH  FRUTBIMH-(PHIOCODUSITBIK,
CHOCKTEPIH OKBIN VFBIHOAFaH CHUSKTHL. OWTKeHI
OYTiHTI WClIaM JYHHECIHIE TEOPHUSUIBIK aKbUIIBIH
Jla TIPAKTUKAIBIK aKbUIIBIH KOpiHicl OaliKaaIMai b,
Tex oypemrimikmeH >xypreH Topizmi. baramait Oin-
reare on-Papabu wmcmam omemi ymIiH OaKbITTHI
CIJIH CHIH-CUIIATBIH aWKbIH JOJICJICPMEH, TIMTI
TEOPUSIHBIH MPAKTUKAJIBIK KE3CHIHE 6Ty OTKENJICpiHe
neitin kepcetkeH. dapaOumiH TaHBIMBI OOMBIHIIIA
JKaJMbl TYCIHIKTIH OYJIaFbl TEOPHUSUIBIK aKbUL. By
TYCIHIK eki Typae kepinic Tabampl. 1. IIpaktukara
KaThICHI 0ap TYCIHIK MOCENEH: ONmIICTTIK >KaKCHI
HOpCe, CYPKUSJIBIK KaMaH HOPCE JETEH KOPBITHIHIBI
MPaKTUKAIBIK XUKMET canaica; 2. Ilpaktukara
KATBICHI JKOK TYCIHIK, MOCEJICH MaTepPHAIIIBIK e€MEC
JKapaTbUIBICTBI JKapaTKaH KapaTyllbl JKOHE OHBIH
CUNATTaphl, aKblI MEH HOMCIHI MAaTepUaIbIK
TYCiHiriHe 66JIeK TaHbIM, OLTyIepl OCHI TYpiHE JKaTa-
nel. CoHnbIKTaH Jia (GrIocoQUSHBI OONIMBICTAPBIH
TYpiHEe Kapam XWKMeTTi ekire Oemenmi. 1. AnamMHBIH
KaJlaysl OOMBIHIIA jKacaiaFaH OoiMbIcTap. 2. AmaM-
HBIH Taiiia OONybIHAA BIKHAJIBI JKOK OOJIMBICTAp.
AnaMHBIH KanayblHIIa Oap OonarbiH OOJMEBICTap
KONAMIBIFBl  TYPFBICBIHAH — ajJFaH  IPAKTHKAJIBIK
XMKMeTKe skatajapl. OHbIH yin Typi Oap: 1. OTuka
FBUIBIMBL. 2. MemitekeTTik cascar. 3. Otbacel cas-
catel MeH xyieci. [IpaKkTHKaIBIK XUKMETTI Kasiai
0elly KepekTiri TYpFhICBIHAH ymI Oeiimre Oeiyre
Oomampl. Omap: 1. Amam Oip ic-KUMBUIIBIH Iaii-
na OOMybIHA ©3TCHIH KaTBICYbIHA KAKETCIHOCH OHBI
Tanjan, THICTI YKIM IIbIFapa ajatblH Oonica «OTH-
Ka FBUIBIMBD) JemiHemi. 2. Anm amgam Oip Tmmapara
e3reNiepAiH KaThICHII, KOMEKTECYiH Ka)KeTCIHTEH
Karmaiiaa «OT0ackUIbIK cascaThl FHUTBIMBDY HEMECE
«OTOaCBIIBIK XUKMET» JIeT araiasl. 3. Axam Oip ic-
OpEKeTTiH maiia OomybIHa OYKLI €1 a3aMaTTapbIHBIH
KaTBICYBIH KaXET eTce «MeMIICKEeTTIK cascar» HeMe-
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ce «MeMITEKETTIK XUKMET» FBUIBIMBI OOJIBIN TaObLIa-
Iel. (On-Ddapabu, «Herisri ol TyHiHAEPI» TPaKTaThI-
Ha HET13/IeJITeH TYXKBIPBIMAP).

TeopusIbIK XUKMET T€ TOPT OOJTIMHEH TYPaJIbl:
1. Jloruka. 2. Taburart. 3. Maremaruka. 4. JliHTaHy.
byn Oenmimzepnin maiina Oomy cebentepiHiH Oipi
— onapaelH OONMBIC-0iTiMI JKaWbIHIA eNIKaHIAH
TYCiHITIMI3 OONMMaraH COH, OJap >Kaiibl OLITiMI3
kenpi. Conpaii-ak e3re FBUTBIMFA KOJI )KETKi3y YIIiH
Ka)KeT CaHallaThIH FBRUTBIMIAP JIeTI TaHBIABIK. bipiHmi
OemiM: JIOTMKA FHUIBIMBIHBIH — 3aHABLIBIKTApBIH
yipeHy e3re FhUIBIMAApAbl YHpeHyre OacTamKsl
Oacmaimmak Oonmak. Exigmii Oemimze: OOJMBIC-
TapAbIH JKal-KyHiH Oimy, e3aepiHiH OOJMBICHIH
TaHy YILiH Kepek 0onel. bynap yu typre 6eneneni:
1. Bi3 omap Typanel OinriMi3 KenreH OOIMBICTap.
Omnap 6i3miH 3€HiH MEH O/IaH THIC XKePJe MaTepUsFa
KOKETTUTIK 0ap Jnece, OHbI «TaOuru XUKMET»
neimi3. 2. AnaMHBIH 3eiiiHi MEH ofaH THIC XKepje
MaTepusFa MYKaXIbIK ce30ece, on «Mmahm xwk-
MeT» OonmMak. 3. By FRUIBIMFAa TEK 3€HiHHEH ThIC
JKepile MaTepusra KakeTTinik Oonca «MaremaTuka
xukmeti» nen aramazsl. (Ceiiit XKadap Coxoxaam,
HWcnau iniminiH Tycinmipme cesniri, 1373, II-romsr,
1434-1435)

KopbITBIHIBI K9HE TYKBIPbIMAAMA

KopsiTa aiiTkanma, on-®Papabu ucimam mapu-
FaTTapblH KaOBUIIAW OTBIPBIN, TOHIPI MEH iHU

KaFuAaTTapApl aKbUIIBIH KyaThl apKbBUIBI Oiim,
TaHyFa OOJNAaTBIHBIH, IiH MEeH (UIOCOpUs apachlH-
Jla KeIip TYPFBI3BII, aKbUIIBIH TEOPUSIIBIK KyaThIH
MPaKTUKAIBIK aKbUIFA YJIACTHIPY KEPEKTITiH auT-
Tel. JKoHe e amaM OONMBICBIHAAFBI TYPJIl KYII-
KyaTTapJibl, QJI€yeTTi aKblIFa OaFrbIH/IBIPHII, €H Oac-
THICHI aJlaMFa caHa OepreH TOHIPHI TaHy apKBLIBI
oJap/bl OaKBITKA KETY HKOJIbIHA KyMcay KaKeTTiriH
kepcerin O0epai. CoHnai-ak, agaM3aTThiH OaKbITThI
OOJyBl YIIiH OWIBIH JKYHeNl OOJybIHA JKEeTe MOH
oepeni. Ocpiran kapan on-®Dapabu MekTeOiH
«ToTuKanblK ¢unocodus» nen araimMbiz. OHBIH
JIOTWKA FBUIBIMBIHA €peKIille MoH Oepyi e3i ycras
TYTKaH APHUCTOTEIb/IIH BIKIAJBI JCyTe O0JIa b

On-Papabu ApucTtoTens eHOEKTepiH KbUIIap
OolibIHA KaHIIaMa PET OKBIN, OOWBIHA CIHIPE OTHI-
PphII, apab FaabIMAAPBIHBIH JIa OJlaH MaiiianaHa any-
bIHA 9HE BaThICTHIH IPEKTiH eXenri GUIT0COPHUSITHIK
MEKTeTNTepiHe KOHLT 00J1yiH KAMTaMachl3 €TKEH YIIIiH
I «eKIHIIC1 ycTa3» araHyblHa JadbIK OOJFaHbIH
notiexren xa3ablk. Conmai-axK O1341H ONBIMBI3 KOII-
TereH (hapaOWTaHyIlIbl FalbIMIAp aWTKaHIAH oJI-
Dapabunin «Herisri oif TyHiHAEpi» aranaTrblH Tpak-
TarTapbl KeiiHri « ApMaH Kana» Hemece «Kalbippim-
JIbl Kajia» IlIbIFapMachlHA HETi3 KajaraH JIEreH TOK-
tamra kennik. Cewtin, an-®apabunin «Herizri oit
TYHIHIEP» aTThl TPaKTaTTAPBIHBIH Ka3ak TUTIHACTI
JKaHa aylapMachiH YChIHYIBI )KOH KOPIIK.
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A NEW READING OF THE EDUCATIONAL DIMENSIONS
IN AL-FARABI’S PHILOSOPHY

This paper sheds light on the implications of comprehensive philosophical view of Al-Farabi on
education, and the most important features and new progressive educational visions that have not been
addressed before in any of the studies. Starting from his comprehensive view of the nature of the uni-
verse, existence, man, society, knowledge, mind, and values, Al-Farabi had drawn the features of his
philosophical vision of education and the acquisition of science and knowledge, with the aim of com-
munity recovery, progress and advancement. Despite strength relationship to power and politicians at
their highest levels at that time al-Farabi was not preoccupied with politics, and made his goal to advance
man and instill virtue in society. His way to that is to raise the mind, knowledge and morals by which
happiness is achieved. Al-Farabi was able to combine the vision of Plato and Aristotle in education and
ethics and what the true religion brought, so his educational ideas were realistic and rational, and at the
same time they did not violate the principles of Islamic law.

Key words: Al-Farabi, philosophical vision, education goals, ethics, methods.

Maxmya Abaeab Xadpes Xanad Aarax
A>xyda yHueepcuteti, Caya Apabus Kopoabairi, AAb-A>KaBd K.
IOAr-Dapabu chuaocodmacbiHAarbl GiAiM Bepy acnekTiAepiHiH, XXaHa OKbIAYbI

Bbyn makanapa aa-Dapabuaid 6iaiM Gepy Typaabl >KaH-KakTbl (PUAOCOMUSABIK, KO3KAPAChIHbIH
canAapbl, coHaan-ak, 6ypblH Gipae-6ip 3epTTeyae KapacTblpblAMaraH eH MaHbl3Abl 6GeAriaepi meH
>KaHa nporpeccusTi GIAIM 0epy Ty XXbIPbIMAAMAAAPbI >KaPbIKKA LblFaAbl. DAEMHIH TaOuUFaTbl, HOAMBIC,
aAaMm, KoFam, GiAIM, akblA MeH KYHABIAbIKTAp TypaAbl ke3kapacbiHaH Gactan, aa-(Dapabu Koramapbl
KAAMbIHA KEATIpY, aAFa >KbIAXY MEH IArepiAeyAi KaAMbiHa KeATIpy MakcaTbiHaa GiAiM Gepy meH Giaim
JKOHE FbIAbIMABI Urepy TypaAbl ©3iHiH (PUAOCODUSABIK, Ke3KapacbliHbiH epeklieAikTepiH caaraH. Coa
Ke3Aaeri GUAIK MeH casicaTKepAEpPMEH >KOFapbl AEHIremAeri KapbIM-KaTblHacKa KapamacTaH, aa-Papabu
casicaTreH aiHaAbICMaAbl >KOHE aAaMAAPAbl aAFa >KbIAXKbITYAbl, KOFamfa i3riAiKTi CiHipyAi ©3iHiH
MaKCaTblHa arfHaAAbIPAbl. OHblH, OyFaH >XXETEAEMTIH >KOAbl - GaKbITKA >KETETIH aKblA-OMAbI, OiAIMAI
JKoHe apamrepuliAikTi ketepy. OA-Dapabu NAaTOH MeH ApUCTOTEAbAIH GiAIM MEH 3TMKA CaAaCbIHAAFbI
KO3KapachiH >kaHe LWbIHalbl AiHHIH HE 9KeAreHiH YIAecTipe BGiAAl, COHAbIKTaH OHbIH TOPOMEAIK nAesAapbI
LIbIHLLBIA X8He rapacaTTbl GOAAbI, COHbIMEH Bipre 0Aap UCAAM 3aHAAPbIHbIH, KaFMAAAAPbIH By3FaH >KOK.

Ty#in ce3aep: aa-Dapabu, PUAOCODUAAbIK KO3Kapac, Topbue MakcaTTapbl, 3TUKa, dAiICTep.

Maxmya Abaeab Xades Xanad Aarax
YHnusepcuteT Axxyda, Kopoaectso CayaoBckas Apasus, r. AAb-AxKaBd

HoBoe ToAkoBaHMe o6pa3oBaTeAbHbIX U3MepeHuii B churococdun arb-Papabu

DTacTaTbs NPOAMBAET CBET Ha 3HaUYeHUe BCeobbeMAioLLLero (prAocockoro B3rasaa aab-Mapabu Ha
ob6pasoBaHue, a Tak>Ke Ha HanboAee BakHble 0COOEHHOCTM M HOBbIE MPOrPeCcCHBHbIE 06Pa30BaTEAbHbIE
KOHLENUUM, KOTOPble paHee He pacCMaTPUBAAMCh HU B OAHOM M3 UCCAEAOBaHMI. HaunHas co cBoero
B3rASiAQ Ha NMPUPOAY BCEAEHHOM, CYLLECTBOBaHWE, YeAOBeKa, 0OLLECTBO, 3HAHMS, PasyM M LLEHHOCTH,
anb-Papabu HapUCOBaA YepTbl CBOEro PUAOCO(CKOro BUAEHUS 06pa3oBaHMs U NPUOBPETEHUS HAYKK
M 3HaHUI C LieAbIO BOCCTAHOBAEHMS COOOLLECTBA, NPOrpecca U NpoABuXKeHus. HecMoTps Ha NMpoYHble
OTHOLLEHMS C BAACTbIO M MOAMTMKAaMM Ha CaMOM BbICOKOM YPOBHe B TO Bpemsi, aab-Dapabu He Obla
03a60YeH MOAMTUKONM M NMOCTaBUA CBOEN LIEAbIO NMPOABWXKEHME YEeAOBEKA U NMPUBUTHE AOBPOAETEAN B
obulectBe. Ero nyTb K 3TOMy - MOAHSTb Pa3yM, 3HAHUSI U MOPaAb, C NMOMOLLLbIO KOTOPbIX AOCTUIaeTCs
cyactbe. AAb-Papabu cmor 06beanHNUTL BUAeHWe TAaaToHa M ApUCTOTeAst B 06pa3oBaHnM U 3TUKE U
TO, YTO MPUHECAA UCTMHHASI PEAUTUS, MO3TOMY ero obpasoBaTeAbHblE MAEN ObIAM PEAAMCTUYHBIMU U
paLMOHAABHBIMM, U B TO XK€ BPEMSI OHW HE HapyLIAaAM NMPUHLMMNOB MCAAMCKOrO MpaBsa.

KatoueBble caroBa: Aab-Dapabu, hrrocodckoe BUAEHUE, LleAM 06Pa30BaHMS, STUKA, METOADI.
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A new reading of the educational dimensions in al-Farabi’s philosophy

Introduction

Al-Farabi, Abu Nasr Muhammad bin Tarkhan
bin Ishaq Al-Farabi, was a Muslim philosopher,
born in (259 AH - 870 AD), and died (339 AH - 950
AD), and Al-Farabi is relative to Farab, where he
was born in the countries of the Turk, Kazakhstan
today, and this is the most famous and consistent
novel.

When he was a boy, he had left with his father to
Baghdad, had contacted scholars of his time, and had
studied Arabic sciences, Islamic Sharia sciences,
and had studied logic with the most famous schol-
ars of the age, and the greatest of them at that time,
namely (4bi Bishr Matta bin Yunus) and (Yohanna
Ibn Gilan). Arab historians and scholars called him
the “Second Teacher” after Aristotle, “the First
Teacher” and the founder of the Science of Logic, as
the title of the “Second Teacher” is an acknowledg-
ment of Al-Farbi’s thanks in introducing the science
of Analytical Logic into Arab culture. (Amin, 2001)

Historians disagreed about Al-Farabi’s knowl-
edge of the Greek language, and it is more likely that
he had studied the philosophy of Plato and Aristotle
and their writings from the remains of the ancient
library of Alexandria that moved to Baghdad after
the Islamic conquest. Al-Farabi was fluent in Turk-
ish and Persian as well as Arabic languages. He had
moved between many Arab and Islamic cities and
countries such as Egypt, the Levant, and others, to
draw on Science and knowledge. (Nassar, 1982)

He had a delicate sense, a fiery intelligence, and
a fertile mind that tended to analyze and extrapolate,
in addition to his asceticism and his austerity, so he
did not marry and lived all his life for science and
defend the poor and the vulnerable.

He had a prolific scholarly production that led
the German orientalist “Steinchener” to allocate to
him a huge volume, and most of his letters and writ-
ings were lost, only 40 of them were likely left, of
which 32 are in Arabic, 6 in Hebrew, and two in Lat-
in. The greatest part of A/-Farabi writings are expla-
nations and commentaries on Aristotle’s philosophy.
(Hussein, 1985)

The most important philosophical features of
Al-Farabi that influenced his educational views:

Starting from his comprehensive view of the
nature of the universe, existence, man, society,
knowledge, mind, and values, A/-Farabi had drawn
the features of his philosophical vision of education
and the acquisition of science and knowledge,
with the aim of community recovery, progress
and advancement. Basing on the aforementioned,
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this paper sheds light on the implications of this
comprehensive philosophical view on education for
Al-Farabi, and the most important features and new
progressive educational visions that have not been
addressed before in any of the studies within the
limits of the researcher’s knowledge.

It is worth noting that the historical era that A/-
Farabi witnessed during the second Abbasid era had
an active role in shaping his scientific personality
and his philosophical vision in general, as this period
was tumultuous with intellectual turmoil at the same
level of political turmoil.

This intense intellectual, social and political
climate had a great impact on A/-Farabis
philosophy in general, and his educational vision
in building human capabilities, upgrading society,
and reforming the patron and nation in particular.
(Shmout, 1985)

Al-Farabi had believed that a righteous society
must be based on a combination of rational politics,
comprehensive justice, correct ethics, and a strong
economy, and the historical era that he had witnessed
was in dire need of that, as political corruption
dragged it into social corruption. Political corruption
dragged it into social corruption, the manifestations
of which varied, so cunning, deception, betrayal
and lack of trust spread between the authorities and
the people, and then many moral values collapsed.
(Baraka and Labouz, 2015)

Despite al-Farabis strength relationship to
power and politicians at their highest levels at that
time — as he always was one of the attendees of Saif
al-Dawla al-Hamdani, the Emir of the Hamdanid
state and its founder - a/-Farabi was not preoccupied
with politics, and made his goal to advance man and
instill virtue in society. His way to that is to raise the
mind, knowledge and morals by which happiness is
achieved.

Some may ask how Al-Farabi did not work with
politics, and some of his views were not devoid of
it? The explanation for this is that he had believed
that the education of societies can only take place
through rational ruling and apropos politics, so
that a society that is ruled by a foolish, ignorant or
unjust, does not rise; and then his philosophical and
educational views were featured with a political
character.

Among these opinions, for example, Happiness
rises for people when evil recedes; because the
first for A/-Farabi means absolute good, and what
hinders the achievement of happiness is evil. (Al-
Otaibi, 2014)

In this regard, Al-Farabi had stressed the
importance of good deeds in strengthening the
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psychological aspect that is inherently entrusted
with happiness. When this aspect is strengthened,
it becomes in dissolution from matter, and does not
need it, and then happiness will happen. For Al-
Farabi, the relationship of happiness with the soul,
not with the body, is what guarantees its survival
and continuity among humanity, for the bodies are
mortal, but the soul is more permanent. Therefore,
he always calls for the liberation of souls, for free
souls are the ones that create happiness and enjoy it
at the same time.

Moreover, there is complementarity between
Al-Farabi and both Plato and Aristotle in seeing
the human soul, and its educational qualification
for the virtues, for it - meaning the soul — it is three
forces: (lust, anger, and mental-speaking power), all
of them represent one soul. The reason for dividing
it is to show that these are the forces that represent
human behavior, the first and second relate to the
body and the third to what is divine. (Al-Ahwani,
1962), then, the interest in self-education must be
comprehensive so that the third force can control the
first and the second ones.

Thus, Al-Farabi had linked evil with the control
of desires and their demands, and did not link it to
lust itself, because it is - he means desire - in itself
neither evil nor good, as it is like the rest of the
abilities that surround man.

Based on the aforesaid, he had seen desires and
instincts in a neutral situation, and man chooses their
direction, and thus he raises the value of the mind,
and the necessity of its control over the rest of the
soul’s forces. The power that A/-Farabi called the
(mental-speaking power) in the powers of the soul,
when it weakens due to the control of the other two
forces (lust and anger), the role of the mind recedes
and evil deeds rise in society.

Al-Farabi had believed that the Visualization
is the principle on which ratification is based in the
sensual or mental science, and therefore Education
lacks this Visualization, whether in the construction
or transmission of ideas, disturbs the foundations of
science and affects society. (Salman, 2006)

In the same context, A/-Farabi had affirmed that
knowledge is a voluntary action, in which the mental-
speaking power leads all the soul’s forces, and the
mind is controlled over the senses and instincts, and
the mind needs prudence and deliberation, and the
will depends on thinking and awareness, Because it
is a conscious determination to perform a specific
act for a goal, with awareness of choosing specific
tools for it. (Al-Hawari, 2012)

Al-Farabi had Dbased his
philosophy on the following:

educational

— Existence Theory.

— His view of the human soul.

— His view of the mind, perception and thinking.
— Theory of knowledge.

— Sociological Theory.

— The theory of values and ethics.

New Features in the Educational Dimensions
of Al-Farabi’s Philosophy:

Through the extrapolation of the previous
letters, books and writings of A/-Farabi, as well as
the scientific studies and literature that dealt with A/-
Farabi'’s philosophy, a number of new educational
features and dimensions in his philosophy have
been mentioned, which none of the previous studies
have covered within the limits of the researcher’s
knowledge. It will be covered through the following
axes: (educational objectives — curriculum and
educational content — educational work ethics for
the teacher and the learner — methods of education).

Educational Objectives

The aims of education for Al/-Farabi are
represented in the functions and goals of science,
according to the contribution of each science to
human education, and the “Science of Logic” comes
at the forefront of all sciences in terms of function;
due to its great role in evaluating the mind and
developing its abilities. (Amin, 1968) A/-Farabi had
considered logic as a method for scientific research
and thinking, in which a person learns how to think,
and measures the correctness of his behavior, so it
is a tool for scrutiny, and a means of Evaluation and
correction. (Amin, 1968)

As for the “Science of Linguistics”, the aim of
his learning is to correct the words and linguistic
structures, because it is the language of oral and
written expression for all nations. Furthermore, it
is divided into a number of sub-sciences, such as:
(Science of Compound Vocabulary - the Science
of the Laws of Single Words and compound words
- the Science of Writing Laws - the Science of the
Laws of Reading Correction). (Amin, 1968)

As for the purpose of “Natural Science”, it
is to contemplate the causes of the existence of
natural things and the purpose for which they were
created (Atwi, 1978). As for the purpose of “Divine
Science”, it is to nullify corrupt suspicions of the
Creator, may He be glorified and exalted, and thus
it increases man’s certainty and belief in God. (Al-
Jazini, n.d.)

The aim of learning the “Science of
Jurisprudence” is to enable a person to learn the
rulings of Sharia (Al-Najjar, 1964), and the “Science
of Theology” aims to enable the learner to support
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legal opinions and actions and to weaken everything
that contradicts them. As for the other sciences,
such as Engineering, Mechanics, Numerology,
Astronomy, etc., each of them has a goal of learning
to advance the human being and the nation. (Amin,
1968)

Based on the above, a number of new
progressive features can be drawn for Al-Farabi’s
education goals as follows:

The balance between mind and soul in education.

Education evermore.

The collection of information is not sufficient
to raise the mind, so the learner must carry out
research, investigation and experimentation.

Integration between mind and soul.

Linking science and education to reality, as
science that is not related to reality does not achieve
happiness.

2 — Curriculum and Educational Content

According to A/-Farabi, the curriculum meant
the whole of the sciences that existed in his time, and
Al-Farabi had classified them into eight categories:

— Science of Logic.

— Science of the tongue.

— Natural Science.

— Divine Science.

— Civil Science (ethics and politics).

The Science of Teachings (the four sciences):
(Arithmetic, Geometry, Optics, and Music), and
is concerned with the application of sciences in
practical production, the manufacture of machines
and their repair. (Mahdi, 2009)

Jurisprudence science.

Knowledge of Theology (pilgrims or polemics).

It is noted that these sciences are the same as
those referred to in the objectives of education
above, as Al-Farabi had divided these sciences,
in terms of content and method, into (theoretical
knowledge - practical knowledge). The theoretical
knowledge of Al-Farabi - as previously mentioned
- is of the highest order of practical knowledge. For
example, “the Science of Teachings” branches out
from the science of Numerology, and it is divided
into the Science of Theoretical Number and the
Science of Practical Number. . The first searches
for the abstract numbers in the mind about objects
and everything that is counted from them, and the
second (practical): it searches what is happening to
these numbers in terms of mathematical operations
during the application. (Amin, 1968)

Thus, the Science of Geometry branches out
from the Science of Teachings, and is divided into
Theoretical Geometry and Practical Engineering.
The first searches for solids, shapes and angles in an
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abstract manner, and does not need physical bodies.
The second: it searches in shapes and physical
bodies, such as: (Triangle, square, circle, etc.).

Musicology is another category that belongs
to the Science of Teachings, and it is divided
into theoretical musicology that examines the
composition of tunes and melody, and how to
compose the weights and melodies. As for practical
Musicology, it examines the types of melodies
that are actually issued by musical instruments
made, such as the lute, lyre, harp and other musical
instruments.

Based on the aforementioned, a number of
new progressive features of the curriculum and
educational content of Al-Farabi can be deduced
as follows:

The Pedagogical and educational content must
be fully integrated with the objectives.

The comprehensiveness and diversity of the
educational curriculum to help the overall growth of
the learner.

Organizing the content and the educational
curriculum in a logical manner helps learning.

A mixture of theoretical and practical content in
the curriculum.

Theoretical content is more important than
practical content; because the latter is based on
the first, and the theoretical content is that which
contains the philosophical background of science or
specialization.

Taking into account the individual differences
and the different preferences of the learners by
diversifying the curricula so that each learner
chooses what suits him best.

3 — The Ethics of Educational Work for the
Teacher and the Learner

Islam made ethics an entrance to all sciences
without exception, and emphasized that the
reference for that is the Sharia, not the mind. As
for Al-Farabi, he had believed that ethics are the
goal in all sciences, and not an entrance to it; and
therefore it is quite difference between the two
aspects. Knowledge according to Al-Farabi does
not necessarily lead to ethics; while ethics directs
science to the advancement of Islamic values, so
whoever does not refine his knowledge in this life,
does not make himself happy in the Hereafter.

The ethics that Al-Farabi had portrayed from
the relationship of the superior to the subordinate
and members of society with each other are the
morals of ignorant and lost cities as he called them,
which were represented in oppression, injustice,
humiliation, hypocrisy, adultery and hypocrisy, etc.,
and it is a symbol of what life was like in the second
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Abbasid era. There was no effect of Islam in directing
morals to the happiness of humanity. Therefore, A/-
Farabi’s attitude on the ethical problem in general
was consistent with his philosophy, which was based
on the rational approach rather than the religious
approach.

The irony is that when A/-Farabi spoke about
the ethics of the teacher and the learner, he deviated
from his philosophical base, as if he was criticizing
himself, saying: “Whoever wants to embark on the
Science of Wisdom should be a young man who is
polite with the etiquette of the good guys, possessing
all the good qualities without leaving a legal corner,
and he should be devoted to Science, not concerned
with his living interests”. (Mahmoud, 1975, 70)

As for the teacher or the wise scholar, as he
called him, he should have all the qualities of the
learner that I mentioned previously, in addition to
the necessity not to make his knowledge for material
gain; because he is not a craftsman, and knowledge
is not a machine for making money, and whoever
violates these teachings and regulations, A/-Farabi
had considered him a falsified wise man. (Mahmoud,
1975)

Based on the above, a number of new
progressive features of teacher-learner ethics in
Al-Farabi can be drawn as follows:

The teacher is at the top of the social hierarchy
in civilized societies and may be the president of a
utopia.

The teacher carries the greatest message and
comes in second place after the prophets, so he must
be qualified for it and attain his place in the society
that he deserves.

Humility, generosity, sincerity, patience and
wisdom are among the most important qualities of
the teacher.

The necessity for the learner to be devoted to
knowledge, and to give him his time, effort and
money.

Fools do not deserve knowledge, and the effort
of wise teachers.

The teacher and the learner are responsible for
the conscience and values of society.

4- Education Methods

According to Al-Farabi, education has different
methods from the methods of education in its
modern sense, and that is for several considerations,
the most important of which are the nature of the era
in which A/-Farabi lived, his rational philosophy,
and the nature of the utopian city he was seeking.
Education, according to A/-Farabi, goes beyond the
traditional concept of the learning process within the
walls of the school, and goes beyond the classroom

interaction between the teacher and the learner to
being a social intertwined process that expands to
educate society as a whole, including individuals,
groups, boss, subordinates, etc. Then the education
of Al-Farabi moved in two directions (the individual
and society) and expanded under this umbrella to
include all human relationships.

Al-Farabi approved a number of educational
methods as follows: (Hussein, 1979); (Al-Ali,
1979); (Jezzine, n.d.)

The necessity of reward for actions that are
associated with good intentions, and issued
from science and knowledge, without specifying
the quality of these actions, their fields, or the
controls of judging them. Here, Al-Farabi does
not mean religious and doctrinal ritual actions,
because morality for him differs from religious
ethics. He is referring to the intellect-based ethics
of knowledge, which considers virtue as a means,
not a purpose.

A person should be kind in seeking benefits,
move away from urgency, and seek help in means of
obtaining the benefit, not the benefit itself.

Not competing with the president in his duties
and competencies, as this disturbs and weakens the
political and administrative systems, and confirms
this because the president is the first reason for the
existence of the utopia.

Al-Farabi denounces the adulation and
hypocrisy of the presidents, because this corresponds
to the desire of the same president who he believes
is not wrong. And it reflects the reality of the second
Abbasid era.

Appeasement to the enemies is a high betrayal
and adulation for them is a humiliation and a motive
for the oppression of the people that defame the ruler
and expose him to his humiliation and subservience.
(Comair, 1954)

Basing on that, a number of new progressive
features of Al-Farabi’s methods of education can
be drawn as follows:

Reinforcement and reward is necessary in the
educational process to reinforce good behavior.

Awareness of thinking is essential in the learning
process and correcting mistakes.

The teacher and the learner must watch himself
so that he modifies his behavior and does not repeat
his mistakes.

Defining tasks and roles and adhering to them
helps achieve goals.

Use methods of education that develop the
capabilities of the mind.

Al-Farabi’s methods of education are blamed
for making them absolute, as if they are fixed facts,
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and this contradicts his views that education must
take into account the nature of place and time.

Summary

According to A/-Farabi’s thoughts, Education
has gained a distinct character which reflected his
cognitive and intellectual richness, his rational
philosophy, his nobility, sincerity, sincerity and
objectivity, his modesty with the poor, his strength,
steadfastness and his courage in facing the injustice
and corruption that was widespread during his reign.
Al-Farabi was able to combine the vision of Plato
and Aristotle in education and ethics and what the
true religion brought, so his educational ideas were
realistic and rational, and at the same time they did
not violate the principles of Islamic law.

Despite the numerous writings on Al-Farabi’s
philosophy, his educational views did not receive
enough of the study, and the current study came to
shed light on a number of new progressive educational
features advocated by modern education in our current
era. This has many connotations, the most important
of which are the events that A/-Farabi lived in his
era, similar in content to the reality of the Arab and
Islamic nation in the current era. It also affirms that the
tributaries of societal progress and the rise of nations
are in education through the ages, and finally, the
inimitable mentality that A/-Farabi had, which made
him not only at the forefront of Muslim philosophers
in his era, but also made him an important tributary of
modern education in our current era.
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RESEARCHES ON AL-FARABI'S LEGACY
IN THE ISLAMIC REPUBLIC OF IRAN

In connection with the 1150th anniversary of the great scientist Abu Nasr al-Farabi, recognized
as the second teacher after Aristotle, the UNESCO declared the 2020 as the year of al-Farabi. The re-
searches and cultural activities, which were carried out in different parts of the world about his life and
works show the significant relevance of al-Farabi’s influence on human civilization to the present day.
Al-Farabi, who left such an indelible mark in all fields of science a was recognized by Western scientists
as a disciple of Plato and Aristotle, a person who paved the bridge between Western and Eastern civiliza-
tions; Eastern scholars consider him as the founder of Islamic philosophy and one of the most important
representatives of the Turkic-Islamic civilization.

The Kazakh people greatly respect al-Farabi, their great-grandfather, as one of the outstanding rep-
resentatives of the Turkics of Central Asia and born in the Kazakh steppes, and consider it their duty
to preserve, study and popularize his legacy of the entire world civilization. Therefore, we consider
it important to collect data on ongoing researches in different countries and to be able to systematize
and analyze them. Therefore, in this article, by using methods of collecting, sorting, differentiating and
analyzing data in the Persian language, we will try to consider the scientific works and activities carried
out in the Islamic Republic of Iran on study of the biography, works of the philosopher, the concepts of
researches and in general show the role of al-Farabi in Iran.

Key words: researches on al-Farabi, Islamic Republic of Iran, Farabi Studies.
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OA-Dapabm aTbiHAAFbl Kaszak, yATTbIK YHUBEPCUTETI,
KasakcrtaH, AAMaThbl K.,
*e-mail: zubaide.z@kaznu.kz

Upan Ucram PecnybankacbiHaarbl OA-Papabu 3eprreyaepi

ApuctoTeabaeH KeniH EkiHwi YcTas aen TaHbiAFaH YAbl Fyaama 96y Hacbip aa-Mapabuain, 1150
KbIAABIFbIHA 6ariAaHbICTbl 2020 sxbia KOHECKO yiibiMbl TaparnbiHaHd 8A-Dapabm >KbiAbl AEM XKAPUSAAHADI.
OA-Dapabuaid, apam 6anacbl pPKEHUETIHe acepi MEH bIKMaAbIHbIH, MaHbI3ABIAbIFbIHA GANAAHBICTbI
SAEMHIH KernTereH eAAepiHAE OHbIH OMipi MeH eHOeKTepi TypaAbl A KYHTe AEMiH ap TYPAI FbIAbIMU-
3epTTeyAep >KacaAbll, MBAEHM iC-LUapaAap OTKi3iAin, KiTanTap >ka3blAyAd. bapAblk FbIABIM CaAacbiHAQ
©3iHiH, i3iH KaaAblpraH, GarblT 6epred ExiHwi Ycras aa-PDapabuai bartbic FaabiMaapbl [1AaToH meH
ApUCTOTEeAbAIH, WaKipTi peTiHAe, batbic neH LUbiFbic epkeHneTi, GiAIM-FbIAbIMbI apacbiHAa Gip Kenip
KYPFaH fyaama Aen TaHbica, LLbIFbIC FaAbIMA@PBI OHbl Mcaam hMAOCOMUSACHIHBIH, HETi3iH KaAayLlbl Aer
GiAeAl, COHAAM-aK, TYPKi-MCAQM BPKEHMETIHIH HEri3ri TyAFaAapbiHbiH 6ipi Aen KaObIAAAMADI.

Kasak, eai ywiH aa-DapabuaiH aratbiH opHbl epekiue. Cebebi oa ocbl Kasak AaaacbiHAQ AyHUere
keAreH, OpTta A3usiaarbl TYPKi TainaAapbiHbIH OKiAl, 0i3AiH aTa-6abambl3. OHbIH 9AEM ©PKEHMETIHE
KAAAbBIPbIN KeTKeH MypacbiH Kasak, eAi Kopfar, 3epTTer, ASpinTeyAi e3iHiH 6acTbl MIHAETI Aen GireAi.
CoHaAbIKTaH, 6acka eAAepAE KAHAAN 3epTTeyAep XKacaAFaHAbIFbl TYPaAbl AQ MBAIMET >KMHArM, OAAPAbI
capanran TaApal 6iayai GacTtbl MiHAETIMI3 aen ecenTenmis. Ocbl 6arblTTa MaKaAambl3Aa Mapchbl
TIAIHAETT AepeKTepAi XXMHAKTay, CypbinTay, CapaAdy >KeHe TaAAAy >Kacay SAICIH MmanAaAaHa OTbIpbir,
an-MOapabuain Mpan Mcaam PecnybamkacbiHaa 3epTTey HbicaHbl 60Aybl MeH eMipbasiHbl, eHOekTepi
TypaAbl KAQAbINTAaCKaH ON-MiKipAEPAT KApacTbIPyFa, KaCaAFaH FbIAbIMKM EHOEKTEp KaHe iC-luaparapmeH
TaHbICTBIPYFa, XaAnbl MpaHaarbl aa-Papabuaid, OpHbIH KOPCETYTe ThiPbICaMbI3.

Tyhin ce3aep: Or-Dapabu 3eprreyaepi, Mpan Mcaam Pecnybankachl, aa-DapabutaHy casachi.
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UccaepoBanms Hacaeans aab-Papabu B Mcaamckoii Pecny6anke Upan

B cBs3n c 1150-AeTvem Beaukoro yueHoro A6y Hacpa aab-®apabu, npmsHaHHOrO BTOPbIM
yuuteaem nocae Apuctoteas, opranusaumein FOHECKO 2020 roa 6bia 06bsiBaeH roaom aab-Dapabu.
OcyluecTBAsieMble B pasHbIX YacTaX MMpa Hay4YHO-MCCAEAOBATeAbCKME pPaboTbl M MPOBOAMMbIE
KYABTYPHbIE MEPOMNPUSATUS O €r0 XXM3HN M TPYAAX MOKa3bIBAIOT CYLLECTBEHHYIO 3HAYMMOCTb BAUSIHNS aAb-
®apaby Ha YEAOBEUECKYIO LIMBMAM3ALMIO MO Ceil A€Hb. YUEHOro, OCTaBMBLLErO CTOAb HEWM3TAAAMMBIN
cAeA BO Bcex 0b6AacTsx Hayku, — aab-Dapabu, 3amaaHble yueHble NMpU3HatoT Kak ydeHuka [1aaToHa
M APUCTOTEAS, AMMHOCTbBIO, MPOAOXKMBLUEN MOCT MeXAy 3anasHor u BocTouHor umBuAM3aLMsSiMMU.
BoCTOUHbIE yueHble e CUMTAT ero OCHOBOMOAOXKEHHMKOM M caamckon raocopmm n oaHMM 13
B>KHENLLMX MPEACTABUTEAEN TIOPKCKO-MCAAMCKOM LIMBUAM3ALMM.

Kasaxckuii Hapoa oueHb noumtaet aab-MDapabu, CBOEro npaseAa, POAMBLIErOCS B Ka3axCKMX
CTensx, Kak OAHOIO M3 BbIAQIOLLMXCS NMPEACTaBUTEAEN TIOPKCKMX NAeMeH LleHTpaAbHOM A3nn u cumTaet
CBOMM AOATOM COXPaHWTb, M3YYUTb W MOMYASIPU30BaTb OCTABAEHHOE WM HaCAeAMe BCell MMPOBOW
umBMAM3aumMM. [1o3ToMy cumTaeM BadkHbIM COBpaTb AQHHbIE O MPOBOASILUMXCS MCCAEAOBAHUSX B
pa3HbIX CTpaHax M yMeTb CMCTEMATM3MPOBaTb M aHaAM3MpPOBaTb MX. Ha OCHOBaHWKW 3TOro B AaHHOM
CTaThe, UCMOAb3Ys METOAbI CHOPa, COPTUPOBKU, AN DEPEHLIMALMM M aHAAM3A AQHHBIX HA NMEPCUACKOM
93blKe, aBTOPbI MbITAIOTCS PACCMOTPEThb HayuHble PaboTbl U MPOBOAUMbIE MEPONpPUATUS B McAamcKom
Pecnybanke MpaH no msyuyeHuio Guorpacmu, TPYAOB MbICAMTEAS, KOHLEMUMM UCCAEAOBAHWMI, U B

LieAOM MoKaszaTb poAb aab-Dapabu B UpaHe.

KatoueBble caoBa: vccaepoBaHUs 06 anb-Dapabu, Mcaamekas Pecnybarka Mpat, hapabreseaeHme.

Introduction

Al-Farabi, who was born in Otrar (Farab) which
now is situated in the South Kazakhstan in the
Central Asia, sought education in places where was
considered as the center of education at that time:
Shash, Samarkand, Bukhara, Isfahan, Hamadan,
Rey, Baghdad, Harran, Damascus, Sham, Aleppo,
and Constantinople. In Baghdad, Al-Farabi took
lessons of logic from Abu Bashar Mata ibn Yunus,
then went to Harran to attend the lectures of Johanna
ibn Khaylan, from which he took various logic
lessons and returned to Baghdad.

Al-Farabi was fluent in Turkic, Persian, and
Arabic languages, and an article by the scholar
Muhsen Mahdi, published in New York in 1970,
proves that he also knew Greek (Hikmet, 1387: 7).

Abu Nasir Al-Farabi is the founder of Islamic
philosophy (339/950). He became a philosopher and
the second teacher after Aristotle , who
wrote unique, new, authentic works in all areas of
philosophy. Many biographers say that he wrote
more than 100 works. The main part of his works
is dedicated to the science of logic. The search for
logic in the Islamic world begins with Al-Farabi.
Al-Farabi, who wrote commentaries on Aristotle’s
works in the field of logic, also wrote unique works
in the field of logic. He also proved his skills in this
field.

Along with medieval biographers, the world-
famous philosopher and historian Ibn Khaldun
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(732/1332) says that al-Farabi’s success in becoming
the Second Teacher after Aristotle was his logical
achievements (https://www.simurg.com.tr/).

As the author of many philosophy and logical
science works, Al-Farabi made a big contribution to
many other fields of science as well, leftaunique work
in Arabic on music called “Al-Musiqa al-Kabir”. He
said, “Human beings learn with their senses and
soul, the whole world through understanding and
feeling the pieces, and the humanities through the
soul and body”.

According to al-Farabi, the sphere of vision
depends on the senses, and the sphere of reality depends
on the mind. Based on this principle of the thinker/
philosopher, the cinematographic fund established in
the Islamic Republic of Iran in 1984 was given the
name Al-Farabi, and till today the monthly magazine
“Farabi Foundation” is published regularly.

The name of the great thinker Al-Farabi,
common to the Turkic-Islamic world, is also
highly respected in Iran. There are many research
and cultural foundations named after Farabi, state
awards and prizes are awarded by his name.

In Iran, “Farabi International Festival” is among
the events dedicated to his inauguration, which has
been holding for 11 years with the support of the
Ministry of Science, Research and Technology,
UNESCO and ISESCO. The direction of this festival
is to provide maximum support to active scientific
and educational centers working in the field of
theoretical and applied sciences in the humanities.
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Applicants who submit research papers to
this festival will be selected at the age of 35
and over, at the domestic (Iranian) and external
(international) levels. The works of participating
Iranians, regardless of place of residence and place
of work, and regardless of the citizenship of foreign
participants, are considered and analyzed by all
researchers. In general, the purpose of the festival is
to promote and support the humanities and Islamic
sciences.

Much work has been done in the Islamic
Republic of Iran to study and recognize the works
of Al-Farabi. Even in science, the field of Farabi
Studies is widely developed. A great deal of work is
being done in Iran to study and promote the works
of Al-Farabi. Many Iranian scholars study the life
and work of the great thinker and tell the name of
our ancestor from the Kazakh steppes.

Justify the choice of topic and goals and
objectives. As it was mentioned above, due to the
1150th anniversary of the great scholar Abu Nasir al-
Farabi, who was recognized as the Second Teacher
after Aristotle, 2020 was declared the year of Al-
Farabi by UNESCO. Al-Farabi is a great scholar, a
great thinker. The study of his works has been going
on since the time of a great scholar, and it has not lost
its significance till now. The purpose of the article is
to consider the study of Al-Farabi’s personality and
works in Iran, to give a brief description of them.
The following tasks were set in the study of Al-
Farabi in the Islamic Republic of Iran:

— To show the role of Al-Farabi in the Iranian
society;

— A brief overview of the works of Iranian
scholars who studied the works of Al-Farabi;

— A brief overview of the events dedicated to Al-
Farabi in the Islamic Republic of Iran.

Al-Farabi’s influence on human civilization are
still being studied in many countries around the
world, and various scientific and cultural events and
books are being written about him.

Methodology of the scientific research. In
writing our article, we try to collect, sort, analyze the
published data on the biography, works, translations
of Al-Farabi’s works, research, trends and debates in
the Islamic Republic of Iran in recent years.

Discussion and results. Much work has been
done in the Islamic Republic of Iran to study and
recognize the works of Al-Farabi. Even in science,
the field of Farabi Studies is widely developed.

A great deal of work is being done in Iran to
study and promote the works of Al-Farabi. Many
Iranian scholars study the life and work of the great

thinker and tell the name of our ancestor from the
Kazakh steppes.

The main part

“Al-Farabi Studies”, as a separate branch of
science, has long been rapidly developed and
studied in the west. A significant part of al-Farabi’s
work was first published in the west, and the first
studies of himself was published in the west, and
later some of his works were published in Iran,
India, Turkey, and the Arab world. In the last fifty
years, in the Islamic world, as well as in the west,
the study of al-Farabi studies has developed in a
dynamic direction, many books have been written
about it, bibliographic works have been done and
are being done.

It can be said that the research, works and
activities carried out by Iranian scientists in this
direction are significantly good. In this article, we
have tried to highlight Iranian al-Farabi scholars and
researchers, as well as some of the books published
in this field in Iran in recent years.

Farabi scholars in Iran:

—Muhammad Taqi Daneshpajooh (1911-1996) —
one of the founders of the field of source studies and
oriental studies in Iran. He is the author of Al-Farabi
and his works on Al-Huruf, Al-Ghibara, his views
on governing the state, his most famous logical
words, and more, wrote articles and researched on
different topics (http://ensani.ir).

— Reza Davari Ardakani (1933) — Chairman of
the Academy of Sciences of the Islamic Republic
of Iran, winner of many domestic and foreign
scientific awards and prizes, recognized Farabi
scholar of Iran, currently the most famous and
authoritative scientist, writer, philosopher in Iran
(http://rezadavari.ir). He is the author of “Farabi —
the Philosopher of Culture” (book, 1389), “Farabi
— the Founder of Islamic Philosophy” (1983) and
many other articles about al-Farabi.

In2014, after the presentation of the book “Farabi
—the Founder of Islamic Philosophy” translated into
Russian in Moscow, he came to Kazakhstan and
gave a lecture at the Faculty of Oriental Studies of
Al-Farabi Kazakh National University (https:/irtag.
info/ir/).

— Seyed Javad Tabatabai (1945), has written
research works, translations, books in the field of
philosophy, history and politics. In his books and
articles, he studies and analyzes al-Farabi’s political
views. In 2013, based on his research by al-Farabi,
young Iranian researchers M.H.Bamdadchiyan and
H.Parsiya, published a scientific article entitled
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“Farabi (three commentaries, three results) from the
point of view of Seyed Javad Tabatabai” (https://
journals.ut.ac.ir).

— Maysum Karami is a young researcher in
the field of Islamic sciences and Iranian studies. In
2011, he published the book named “Farabi Studies
(Collection of Articles)”, which includes 12 research
articles and translations about al-Farabi by several
authors (http://www.mirasmaktoob.ir).

— Kasem Purhasan (1966) — Associate Professor
of Allameh Tabataba’i University, is the author of
the books “Farabi and Al-Huruf (in print)”, “A New
Teaching Method of Farabi Philosophy (2019)”,
“Farabi and the Way to Happiness” (2011), along with
articles as “Farabi and the Foundation of the Islamic
Philosophy”. He is one of the most famous scholars
in the field of Iranian Farabi studies. According to K.
Purkhasan, in “A New Teaching Method of Farabi
Philosophy (2018)” “R.D.Ardakani (1933) and
S.J.Tabataba’i (1945), al-Farabi’s research was not
influenced by either European or Oriental methods/
logic. Until now, Farabi has been considered either
a commentator/narrator of Greek philosophy or a
neo (new) /new-platonic muslim or an interpreter/
narrator of Aristotle and a Peripatetic philosopher in
his path or studied in a Gnostic way”(https: //www.
mehrnews). com).

— Hassan Ansari (1970) — a member of several
research centers in Columbia, Princeton University
and France, Islamic philosophy, Islamic studies. In
his book, “Historical Research” (2011), he discusses
Farabi studies in Iran (https://www.cgie.org.ir/).

— Nasrullah Hikmet (1955) — scientist,
researcher, Doctor of Philosophy at the University
of Shahid Beheshti, the main field of study is Islamic
philosophy; scientific researcher of philosophers
as Al-Farabi, Ibn Sina, Sohrevardi (https:/www.
wikiwand.com). He is the author of the books
“Farabi: The Individual Philosopher (2011)”, “The
Biography and Thoughts of Abu Nasir Al-Farabi
(2008)” and the author of several articles, including
“Why Did Farabi write Al-Jam’?”, “The Role of
Imagination in Farabi’s Philosophy”.

— Mohsen Kadivar (1959) — theologian, Islamic
scholar. He is recognized in Iran as an innovative
reformer in theology and Shiite jurisprudence. He
is the author of about 20 lectures and courses on
“Philosophy of Al-Farabi” (https://kadivar.com).

— Seyed Javad Miri (1971): Arabist, philosopher
of science, sociologist. Member of the Academic
Council of the Research Center for Cultural Studies
in the Humanities (ma wa Farabi: farasuie negahhaye
karmandvarane be ulum-e¢ ensani 1394), in this
book S.J.Miri discusses the questions “What is our
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connection with Farabi?” and “What is Farabi’s
place and importance in the Iranian humanities?”
(http://www.ihcs.ac.ir).

— Jaafar Akayani Chavoshi — is a mathematician,
a specialist in the history of science and philosophy,
the author of the bibliography “Ketabshenasi-e Farabi
(1383)” in Persian in Iran, such works have been
written in Turkish and English (http://ensani.ir).

J.A. Chavoshy is also the author of an article on
“Chemistry from the point of view of Abu Nasir Al-
Farabi” (http://ensani.ir).

In addition to translating, studying and discuss-
ing Al-Farabi’s works, Iranian researchers have been
holding various meetings, gatherings and discus-
sions to compare the translations and interpretations.
For example, in an article by Nasrullah Hikmet, an
Iranian scholar, entitled “Why did Farabi write the
book Al-Jam?” he analyzes and gives his own indi-
vidual explanation (https://www.cgie.org.ir).

Recently, (2019) a young researcher Ha-
mid Reza Mir Rokni Banadeki, published al-
Farabi’s two lesser-known treatises in Iran:

»
translated from Arabic into Persian, and published
his book which consists of 100 pages “What we
need to know before learning philosophy (Offering
Philosophy and Logical Science to the Other Fields
of Science)”. The book deals with two tracts in two
sections, each with a separate introduction and an
Arabic translation along with the translation. He
translated and prepared this work in about 3 years.
Hamid Reza Mir Rockni Banadeki is currently one
of the youngest research scholars in philosophy and
Islamic studies in Iran. He said in an interview that
he did not intend to reveal anything new about al-
Farabi, but to read Al-Farabi’s works not as a his-
torical text, but as a kind of dialogue/discourse in
terms of modern views and requirements (https://
farhangemrooz.com).

Issues of Al-Farabi Studies in Iran:

Farabi studies has long been the subject of ex-
tensive research in both Western and Eastern coun-
tries. Hassan Ansari wrote in his article “Problems
of Farabi Studies in Iran” that “most of the originals
of Farabi’s works have been newly edited, analyzed
and published”. Most of these books were edited
and published by Muhsin Mihdi, an Arabic-speaking
scholar living in the west. A collection of al-Farabi’s
works in the field of logic has also been studied and
published in Beirut and Cairo, and in Iran, the schol-
ar Muhammad Taqi Daneshpajuh has published al-
Farabi’s works in the field of logic. Some of these
published studies are based on newly discovered
manuscripts. Abdurrahman Badawi also published
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some of Al-Farabi’s important works, and although
Jafar Al-Yasin published Al-Farabi’s “Philosophical
Practices”, his research was limited. Although Bed-
ouin and other scholars claim that works based on
some false Platonic views belong to Al-Farabi, it is
unfounded and non-proved. The work, published in
Iran as Al-Farabi’s works, includes the philosophi-
cal works of Ibn Sina and Farabi. But these works
are either written by Ibn Sina himself or by his dis-
ciples. In fact, these works should be considered as
fictitious works written to harmonize the philosophy
of Al-Farabi and the philosophy of Ibn Sina. It is
said that in the 6th century in Khorasan there was a
trend to bring al-Farabi’s philosophy closer to Ibn
Sina. In general, such false and baseless works can
be found in philosophical collections, including the
works of Ibn Sina. Although some of them are old,
there is no doubt that they are false and unfounded.
Fusus ul-Hikma is one of these works. It is clear that
this work does not belong to Al-Farabi and is written
in the style of Ibn Sina, based on his works. Accord-
ing to H.Ansari, “Uyun ul-Masail” is a similar work.
Al-Farabi’s collection of treatises, published
in India, includes some short treatises, including
Taligat, published in Iran are similar works as
mentioned above. Until now, scholars who have
studied al-Farabi, especially Iranian and Arab
scholars, have studied al-Farabi on the basis of these
works. Typically, studies including the principles,
views, and systems of thought in al-Farabi’s works,
such as “Siyasat al-Madinah”, “Residents of the
Good City”, and “Al-Huruf”, are different from the
books as “Talikat”, “Uyun ul-Masail”, and “Fusus’iil
Hikem”. The reason for this difference is that Al-
Farabi’s philosophy is different from Ibn Sina’s.
Although “al-Jam’ bayn Ra’i al-Hakimain” is
always mentioned here as Al-Farabi’s book, it does
not coincide with Al-Farabi’s main works. Many
scholars, including Marwan Rashid, have tried to
show in their articles that this book does not belong
to Al-Farabi, and that the book might be written by
one of Al-Farabi’s disciples, Yahya bin Uday, or his
brother Ibrahim bin Uday al-Katib, who was Al-
Farabi’s best student. However, Hassan Ansari wrote
about the book that: “Al-Farabi wrote while he was
in Baghdad. However, it is possible that the version
that has reached us now after being re-edited by one
of the disciples of his disciple Yahya bin Uday”.
According to researchers, another book that is
not considered as one of Al-Farabi’s works is “Ujuba
an Masail Falsafah”. This is because the book
contradicts the views and principles of Al-Farabi’s
major works. In general, this book does not reflect
the thoughts and views of Al-Farabi. It is possible

that the book, which was written together with the
collection of al-Farabi of questions and answers in
general, along with the works of others, was later
mistakenly accepted as al-Farabi’s book.

It is obvious that some sections are in accordance
with the principles of Ibn Sina. Some sections may
also be the result of the Baghdad school route.
However, this is not an uncommon situation. As
a result, we cannot say that this book is a reliable
source for studying Al-Farabi’s ideas and principles.

It is not easy to study and find Al-Farabi’s basic
philosophical views. To find out what he really
wrote in his own pen, it is necessary to study and
compare the authenticity of the texts and data. Many
of al-Farabi’s most important works have been lost,
making it difficult to determine his direction and
position in some areas. For example, one of his most
important works is Al-Maujudat-i Mutagaiyere.
Later, this book was in the hands of scholars such
as Ibn Badja and Ibn Rushd, but now we have no
information about them. — informs H. Ansari (https://
ansari.kateban.com).

One of the issues raised by Iranian scholars is
the differences in the pronunciation of Al-Farabi’s
name. Dr. S.J.Miri writes: “If we look at the data
and literature about Farabi, we find Al-Farabius, Al-
Farabi, Farabi (Iranian)”. He does not limit this issue
in terms of the form of reading and writing in Latin,
Arabic or Persian, but even strategically, that is, the
issue is not the name of Farabi, but the acceptance
of Farabi’s thought, heritage, concept. Al-Farabius
describes Farabi’s importance as a historical
collection within a philosophy that connects Paris,
Oxford, and America in a way that begins in Greece
and ends in the modern West, while Al-Farabi refers
to it as not logical-historical understanding, but as the
most important philosopher of Islamic civilization
in the world of Greek, Western, and Euro-centrism.
That means, it has no place in the modern age of the
Arabs. Farabi thoughts and principles, on the other
hand, can be thought of as a “strategic alternative”
within the Iranian context and can be used as a name
outside of Euro-centrism (http://www.shabestan.ir).

In this regard, Iranians believe that, although al-
Farabi was born in Central Asia, he had a Persian
origin. In recent years, some intellectuals in Iran
have protested against the opening of Al-Farabi
centers in Turkey and Kazakhstan. According to
them, Al-Farabi is an Iranian scientist. That’s why
there are people in the media who say that we
should not give it to other nations, such as Turks and
Kazakhs (https://www.isna.ir/).

In our opinion, it is impossible to limit a global
scholar like Al-Farabi, who has left a deep mark
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on the consciousness and civilization of mankind,
to the geographical scope of a particular country,
nation or state. Although the great scholar was
born and raised in the modern Kazakh steppes,
he traveled far and wide in search of knowledge,
forming a genius intellect in Samarkand, Bukhara,
Iran, Baghdad, Sham, Damascus and other places
such as Constantinople at that time and became a
global scientist, thinker and philosopher who had a
great influence on human civilization and science.

According to Iranian sources, al-Farabi’s works
are grouped into books and treatises on natural
sciences, mathematics, including metaphysics. Al-
Farabi’s commentaries on Aristotle’s books and
his definitions of “Arganun” have not survived till
our time. However, Farabi’s important and concrete
works in the field of logic became the basis for the
writing of such important books as “Al-Shifa Al-
Mantiq” and ‘“Asas-ul Iqtibas”. Approximately,
about 50 of Al-Farabi’s works have been reprinted
and translated in Iran (https://mandegar.tarikhema.
org).

The 16th volume of the 2008 scientific journal
“Ketab-e Mah-e Falsafe”, pages 100-101, lists about
100 books about al-Farabi published in Iran. Some
of them are as follows:

1. “Farabi: Filosofuye Farhang” the author: Ar-
dakani R.D., Tigran. 1382/2003.

2. “Farabi — the Founder of Islamic Philosophy”
Ardakani R.D., Tigran. 1362/1983.

3. “Farab” Ardakani R.D., Tigran. 1374./1995.

4. “Farabi” Arash R.Sh., Tigran. 1378/1999.

5. “Usul-e Talim wa Tarbiyat az manzar-e Abu
Nasir Al-Farabi, Ibn Mesquie, bu Ali Sina”, the au-
thor: Kushande L., Tabriz. 1383/2004.

6. “Andishehai-e Siyasi Dar Tarihe Islam: An-
dishe Siyasi-e Farabi”, the author: Montazeri B., Ti-
gran. 1378/1999.

7. “Daramadi Bar Maarefatshenasi-e Farabi”,
the author: Magsudi F., Kerman. 1387 h./2008.

8. “Elm-e madani-e Farabi” the author: Sadra
A., Tigran. 1386 h./2007.

9. “Hakim-e Farab: Goftari Darbare Abu Nasir
Al-Farabi”, the author: Safa Z., Tigran. 1353/1974.

10. “Dastan-e Daneshvaran: Sargozasht-e
Bazargan-e Elm va Farhang-e Iran: az Farabi Kasai-e
Marvazi”, the author: Qanavat A., Mashhad, 1377
/1998 (http://ensani.ir).

Conclusion
In the Islamic Republic of Iran, we can see

that the government, the scientific and academic
community, and social organizations all contributed

54

to Al-Farabi’s public recognition as an object
of comprehensive study, a field of knowledge /
profession, an amateur scientist. This is due to
the fact that in Iran there are many small printing
houses called “Farabi”, librarians, monthly art and
scientific magazines and publications, an annual
international festival for the last 13 years, a film
fund / organization, small and regional educational
centers. We believe that Farabi is well-known in
Iranian society, in addition to higher education.

In the academic environment, Al-Farabi’s
original works and works that may not be scientific,
as the style, content, and time and place of their
writing must be carefully studied and compared.
There are scientists who believe in H.Ansari.

The most influential and well-known al-Farabi
philosophers of modern Iranian philosophy:
Ardakani and Tabatabai have contributed a lot to
the Farabi Studies (Farabishenasi), they formed
outstanding point of view, independent of Western,
Euro-centrism and Arab-Islamic views. “Farabi is a
leader in the idea of dialogue between cultures and
civilizations” says Ardakani in the book ‘“Farabi:
a philosopher of culture”. K.Purhasan , who is
following the footsteps of these great scientists, in
his book “A New Reading of Farabi”’s Philosophy”
states: “Unfortunately, we are influenced by
orientalists and Eurocentric logic in the study of
Islamic thinkers, scholars and philosophers such as
Farabi. He knew that Arkadani and Tabatabai did
not follow confusing ideas about Al-Farabi”. He
aslo confirms” “Farabi was not a continuation of
Greek philosophy, and his aim was not to explain
and glorify Plato and Aristotle, but to prove that
the innovations of Farabi and later Ibn Sina were
fundamentally different from Greek philosophy”.

Reading the Iranian data, we did not find any
shortage of specialists among the issues they raise.
It can be said that the harmony between the older
generation and the middle and younger generations
has not gone unnoticed. For example, Ardakani in
his 90s, initially raised the issue of reading Farabi
differently. Q.Purhasan opposes the study of Al-
Farabi from a Eurocentric and one-sided Islamic
perspective, while the younger generation, Hamid
Reza Mir Rokni Banadeki, in his book “Recognizing
Farabi” ( ), tries to have a dialogue
with Farabi from his point of view.

We believe that the originals and translations of
many of Al-Farabi’s works that have been preserved
in Iranian libraries, foundations, organizations, film
festivals, scientific and historical magazines named
after Al-Farabi in Iran, prove the special place of
Al-Farabi in researching science and society.
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AL-FARABI AND HIS TREATISES, WHICH ARE BASED ON PRACTICE

The article examines the life and little-known works of the famous scientist encyclopedist Abu Nasr
Al-Farabi. A native of the Kazakh steppe, he is widely known for his deep knowledge and mastery of
various disciplines. Abu Nasr Al-Farabi wrote treatises, articles and commentaries on various fields of
science. According to the established tradition, Abu Nasr Al-Farabi is primarily a philosopher. He is also
known for his individual treatises on all areas of the humanities. His treatises on mathematics and music
have been translated into many languages of the world and are widely recognized. However, Al-Farabi’s
works on medicine and chemistry are not widely known. For this reason, the article examines the small
treatises of a famous scientist in the natural sciences and is considered from a modern point of view.
Abu Nasr Al-Farabi’s works on natural sciences were translated into Russian on the eve of the 1100" an-
niversary of the scientist. Much time has passed since then, and these treatises have not received wide
recognition. The article examines Al-Farabi’s work on medicine and chemistry in the light of current
events. Every treatise by Al-Farabi is valuable, but his work on natural sciences allows us to get to know
the scientist from a different angle.
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natural sciences.
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OA-Dapabu MeH OHbIH, TaXiprbere HerisaeAreH TpakTaTTapbl

Makanapa TaHbIMAaA 3HUMKAOMEAMUCT FaabiM OO0y Hacp aa-Dapabuaid emipi MeH a3 TaHblAFaH
eHbekTepi KapacTbiparaabl. Kasak, AaAacbliHblH, Tymacbl TepeH GiAiMi MeH >KaH-)KaKTbl MOHAEPAI
urepreHAIriMeH KeH TaHblAFaH. O0y Hacp oa-Papabu FbIAbIMHBIH TYpAi CaAacbliH  KaMTUTbIH
TpakTaTTap, MakaAaAap >XoHe e3iHeH OypblH eMip CypreH fFaAbIMAAPAbIH eHOeKkTepiHe TYCiHikTep
»asraH. KaabintackaH Asctyp GoibiHia ©60y Hacp ea-Mapabu en aaabiMeH uaocod. CoHbIMeH
Kartap, N'yMaHUTaPABIK, FbIAbIMHbBIH, GapAbIK, CaAACbIHA >KeKe-)KeKe TPaKTaT apHaraHAbIFbIMEH A€ GEATiAi.
Martematka MeH My3blkara apHaAFaH TpakTaTTapbl SAEMHIH, KenTereH TIAAEpiHEe ayAapblAbIN KeH,
TYpAE TaHbIAFaH. AAainaa aA-Dapabuaii MEAMLIMHA MEH XMMMS CaAaAapblHA apHar >ka3faH eH6eKTepiH
KenuwiAik kaybim 6iae 6epmertai. Coa cebenTi Makarasa TaHbIMAA FAAbIMHbIH, >KapPaTbIAbICTAHY FbIAbIMbIHA
apHaraH LWarbiH eH6eKTepi KapacTbipPbIAbIM, GYriHri 3aMaH TYPFbICbIHAH TaAKblAaHaAbl. ©6y Hacp aa-
MapaburAiH apaTbIAbICTAHY FbIAbIMbIHA apHaFaH eHOekTepi FaAbiMHbIH 1100 XXbIAABIK, MEPETOMbI
KapcaHblHAQ OPbIC TiAIHE ayAapbIAbIMN >Kapblk, kepreH. CoA Ke3aeH 6epi y3ak yakbIT OTTi XXoHe aTaAMblLL
eHOeKTep KeH TypAe TaHblAa KOMMaAbl. Makarasa aA-PDapabuait MEAMLMHA MEH XMMMsFa KaTbICTbl
eHOeKTepiHiH Kasipri yakplTTarbl ©3repicTep TYypPfbiCbiHAH TaAKblAaHaAbl. OA-Dapabuaid apbip
TpaKTaTbl KYHABI, Gipak, >XapbITbIALICTAHY FbIAbIMbIHA apHaFaH eHOeKkTepi FaAbiMAbl 6acka KblpbiHaH
TaHyFa MyMKIHAIK 6epeai.

Tynin ce3aep: Or-Dapabu, TpakTat, GUAOCODUS, AOTMKA, MEAMLIMHA, XMMMSI, aHaTOMMsl, GOTaHMKa,
GMOAOI S, )KapaTbIAbICTAHY FbIAbIMAAPDI.

I.A. Kambapbekosa”

Kasaxckuii HauMOHaAbHbINM YHMBEpCUTET MMeHn aab-(Dapabu, KasaxcraH, r. AAMaThbl,
“e-mail: gazigurt2016@gmail.com

AAb-Papabu u ero TpakTarbl, KOTOPble OCHOBaHbI HA MPaKTUKe

B cTaTbe paccMaTpuBalOTCS )KM3Hb M MAAOU3BECTHbIE TPYAbl U3BECTHOIO YYEHOIrO-3HLIMKAOMEANCTA
A6y Hacpa aab-Mapabu. YposkeHel, Ka3axcKom CTenm WMpoKO U3BECTEH CBOMMM TAYOGOKUMM 3HAHUSIMM
M BAAQAEHMEM pPasAMuUHbIMK AucuMnAnHamu. AGy Hacp aab-Dapabu nucaa TpakTtaTbl, CTaTbu U
KOMMEHTapun Mo pasAnuHbIM 06AaCTSIM Hayku. 1o ycrosiBwerncs Tpaavummn Ay Hacp aab-MDapabu
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npexae Bcero dmaocod. OH TakKe M3BECTEH CBOVMMWM WHAMBMAYAAbHbIMM TpakTaTamu MO BCEM
00AACTIM TyMaHWTaApHbIX HayK. Ero TpakTaTbl Mo marematuke U My3blke MepeBeAeHbl Ha MHOrue
A3bIKM MMPA M MOAYUMAM WMPOKOe Mpu3HaHus. OAHako Tpyabl AAb-Dapabu no MeAuuUMHE M XUMUK
LUMPOKO HEe M3BECTHbI. [10 3TOM NpUUMHE B CTaTbe PAaCCMaTPUBAIOTCS HEOOAbLLIME TPYAbl M3BECTHOMO
YUYEHOro Mo eCcTeCTBEHHbIM HayKamM C COBPEMEHHOM TOUKM 3peHus. PaboTbl Ay Hacpa aab-PDapabu no
€CTeCTBEHHbIM HayKam OblAM NepeBeAeHbl Ha PYCCKMIA g3blk HakaHyHe 1100-AeTusi yueHoro. C Tex nop
MPOLLIAO MHOFO BPEMEHM, @ 3TV PabOTbl HE MOAYUMAM LUIMPOKOTO NPU3HaHMs. B cTaTbe paccMaTpuBatoTcs
paboTbl AAb-Dapabu Mo MeAMLMHE U XUMMK B CBETE TeKyLLmX coObIThin. Kaxkabir TpakTaT AAb-Dapabm
LieHEH, HO ero paboTbl MO eCTECTBEHHbIM HAyKam MO3BOASIIOT HaM Y3HATb YYEHOIro C APYroi CTOPOHbI.

KaoueBbie caoBa: Aab-(Dapabu, Tpaktat, prAoCOpUs, AOrMKa, MEAMLIMHA, XMMUSI, aHaTOMMS,

6oTaHmnKa, 6BUOAOIMS, eCTECTBEHHbIE HAYKM.

Introduction

This year Kazakhstan celebrates the 1150™
anniversary of the birth of Abu Nasr Al-Farabi. Earlier,
the anniversary of Al-Farabi was widely celebrated
in the Soviet Union in 1975 in Moscow, Baghdad
and Almaty. On the eve of Farabi’s anniversary,
the Institute of Philosophy and Law of the Kazakh
Academy of Sciences translated several treatises
of Abu Nasr Al-Farabi directly from the Arabic
language into the Kazakh and Russian languages
(Al-Farabi, 1972-1975). Although, given that many
treatises of great scientists have not even now reached
some remote places, these books cannot be found in
the libraries of the regions. In subsequent years, the
Institute of Philosophy continued to pay attention to
the Farabi Studies and published a number of other
major treatises of this scientist (Al-Farabi, 1987).
Each of these books is the result of many years of work
by a large scientific team. In recent years, a number of
fundamental works have been carried out within the
framework of various state programs. Nevertheless,
given that many treatises of great scientists have not
even now reached some remote places, these books
have not been found in regional libraries. It should
be emphasized that the works of Al-Farabi were
published for a long time, a lot of time has passed
since their publication and the books published
became rare editions that are less accessible to
readers. Surely, in recent years, within the framework
of various state programs, several fundamental works
have been carried out, and Farabi’s works have been
widely promoted. Nevertheless, taking into account
the fact that, no matter how much Al-Farabi’s works
are studied, it was known that many of his works have
not still reached some remote places and the works of
Abu Nasr Farabi are not available in regional libraries.
Accordingly, as part of this year’s celebration of the
1150 anniversary of the encyclopedic scientist, if
we ask ourselves what we know about Abu Nasr Al-
Farabi, we will make sure we know a little. It is no

wonder that the works of Al-Farabi, translated into
Kazakh and Russian, have not yet reached a wide
range of readers, especially in rural areas, and that
young people, especially pupils and students, are not
familiar with the works of the famous scientist from
Otrar. Pupils, students and a wide range of readers
are asking a logical question: “Does Al-Farabi
have works in all branches of science, especially in
chemistry, biology, anatomy, and medicine”. Yes, the
scientist has written short treatises and articles on
each of these disciplines.

Justification of the choice of the article and
goals and objectives

Although Al-Farabi was best known for his
philosophical analyses his major treatises belongs
to philosophy, and he was known as the “Second
Master”. It is not known how many treatises the sci-
entist wrote. Definitely, many readers know that he
has books on logic, music, philosophy, mathemat-
ics and politics. Nevertheless, the question arises
whether all of his works reached the Kazakh reader
or whether they have been translated. More than
twenty books of the scientist have been translated
and published in Kazakh and Russian languages.
Most of his works are devoted to philosophy, logic,
politics, music, mathematics, society and politics.
It is noticeably that each of these works is difficult
to understand even in the original language, and the
meaning becomes increasingly difficult to under-
stand in the translated texts. Meantime, the scientist
has short and laconic works on natural science. Al-
Farabi’s treatises on medicine, anatomy, biology and
chemistry were published many years ago. The pur-
pose of this article is to review the less well-known
treatises of a natural science.

Scientific research methodology

The article uses the analytical and historical-
comparative method. Furthermore, all scientific
methods used in research work are used.
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Results and discussion

Abu Nasr Muhammad ibn Tarkhan ibn Uzlag
Farabi was born in Otrar in 870 and died in Damas-
cus, Syria, in 950-951. Very little known of Al-Fara-
bi’s early life and studies. Although, scholars believe
that Abu Nasr Muhammad did not come from a poor
family, as his father was a military officer. The word
“Tarkhan” means a military position. As for his pri-
mary studies, where and in which madrasah he stud-
ied, scientists unanimously declare that the smart
boy first received his primary education in one of the
local madrasahs, and then went to Baghdad (Corbin,
1373/1994: 224). At that time, a group of Iranian
scholars believed that before leaving for Baghdad,
young Farabi first studied in Samarkand, Bukhara,
and then in the Iranian cities of Rey and Hamadan
(Halabi, 2002: 146). As reported by Uzbek scien-
tist M. Khairullaev, Al-Farabi received his primary
education at home, visited Shash and Samarkand,
and worked in Bukhara. He lived in Iran and studied
various branches of science. He became famous as
a scientist after he settled in Baghdad (Khairullaev,
1973: 10).

It should be pointed out that Iranian scholars
believe that Farabi was Iranian origin. In Iran, the
scientist’s works are widely studied and widely
promoted. In Iran, the work of Farabi is highly ap-
preciated and recognized as the founder of Islamic
philosophy. Accordingly, Iran has an International
Farabi Award, Farabi festival, Research Center, an
institute, a publishing house, a film studio and chil-
dren’s centers in merit of Abu Nasr Al-Farabi. The
name Abu Nasr Al-Farabi is also widespread in the
Arab world. Unsurprisingly if a scholar who spent
his entire life between the Arabs and wrote in Arabic
1s named an Arab scholar. Arab, Persian and Turkish
scholars took an active part in the study and promo-
tion of al-Farabi’s treatises. Western scholars have
traditionally been actively involved in the study of
the scholar’s treatises and translated into French,
German, English, Hebrew and Russian.

Still do not know how many treatises Abu Nasr
Al-Farabi wrote. It is not easy to estimate the exact
number of Farabi’s works, primarily, because of the
large number of his works, and next, because of the
late interest of researchers in Farabi’s works. Nev-
ertheless, some scholars have named the approxi-
mate amount of Al-Farabi’s work. As for instance,
M. Khairullaev writes that Al-Farabi wrote more
than 160 treatises covering almost all branches of
natural science and humanitarian knowledge of the
Middle Ages (Khairullaev, 1973, p. 16). Neverthe-
less, despite the fact that the names of 160 treatises
are found in various medieval collections and are
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mentioned in the works of scientists of the Middle
Ages, about 70 treatises of Al-Farabi are known to
modern science.

Abu Nasr Farabi received a comprehensive edu-
cation in Baghdad. Before coming to Baghdad, he
studied in Central Asia and Iran, but was recognized
as a scholar in Baghdad, the capital of the Abbasid
Caliphate. We still do not know how many treatises
Abu Nasr Al-Farabi wrote. We still do not know
how many treatises Abu Nasr Al-Farabi wrote. It is
not easy to estimate the exact number of Farabi’s
works, firstly, because of the large number of his
works, and second point is because of the late inter-
est of researchers in Farabi’s works. Even though,
some scholars have named the approximate amount
of Al-Farabi’s work. For example, M.Khairullaev
writes that Al-Farabi wrote more than 160 treatis-
es covering almost all branches of natural science
and humanitarian knowledge of the Middle Ages
(Khairullaev, 1973, p. 16). Nevertheless, despite
the fact that the names of 160 treatises are found in
various medieval collections and are mentioned in
the works of scientists of the Middle Ages, about 70
treatises of Al-Farabi are known to modern science.

Abu Nasr Farabi received a comprehensive edu-
cation in Baghdad. Before coming to Baghdad, he
studied in Central Asia and Iran, but was recognized
as a scholar in Baghdad, the capital of the Abbasid
Caliphate. It is well-known that the world’s first gen-
eral education institution of higher education “Bayt
al-Hikma” was established in Baghdad (Britannica:
Bayt al-Hikma). The word translates as “House of
Wisdom”. The “House of Wisdom” functioned at
the level of today’s university and Academy, where
many Eastern scholars and thinks were educated.
One of them is the many scholars who graduated
from the House of Wisdom - Abu Nasr Al-Farabi.
Abu Nasr Al-Farabi evidently did not choose a spe-
cific branch of science, but began to study every
branch of science and brought all knowledge to per-
fection. However, philosophy has been recognized
as the father of science since ancient times, espe-
cially in the Middle Ages. Therefore, Abu Nasr al-
Farabi first began his scientific career in the field of
philosophy. Along with philosophy, he studied logic,
ethics, grammar, sociology, politics, society, music,
astronomy, physics, mathematics, geometry, optics,
vacuum, chemistry, medicine, botany, biology, lin-
guistics, literature, poetry and mastered many other
disciplines. Al-Farabi, known as a philosopher in
the Islamic world, made a great contribution to the
field of philosophy. Throughout the Muslim East,
many scholars unanimously recognize Abu Nasr al-
Farabi as the first Muslim philosopher and founder
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of Islamic philosophy, as well as scholars who have
dedicated works to all branches of science (Sadri,
1374: 32). There is a peculiar reason for this con-
clusion. Above all, Abu Nasr Al-Farabi occupies a
special place as a scientist who introduced the Mus-
lim countries of the East to ancient philosophy. It
is well-known that he wrote commentaries on Aris-
totle’s natural sciences. That is why he was known
as “Muallim al-sani”, the Second Master. The philo-
sophical ideas of Western scholars used to be alien
to the Muslim world, but now Western thinkers have
approached the Eastern community thanks to the
works of Al-Farabi. Second point is that, Al-Farabi
himself paid a lot of attention to philosophy, society,
public government, politics and culture, and also
wrote separate works on these topics. It is not easy to
estimate the exact number of Farabi’s works, firstly,
because of the large number of his works, and next,
because of the late interest of researchers in Farabi’s
works. Nevertheless, some scholars have named the
approximate amount of Al-Farabi’s work. As for in-
stance, M. Khairullaev writes that Al-Farabi wrote
more than 160 treatises covering almost all branches
of natural science and humanitarian knowledge of
the middle Ages (Khairullaev, 1973, p. 16). How-
ever, despite the fact that the names of 160 treatises
are found in various medieval collections and are
mentioned in the works of scientists of the middle
Ages, about 70 treatises of Al-Farabi are known to
modern science.

Abu Nasr Farabi received a comprehensive edu-
cation in Baghdad. Before coming to Baghdad, he
studied in Central Asia and Iran, but was recognized
as a scholar in Baghdad, the capital of the Abbasid
Caliphate. It is well-known fact that the world’s
first general education institution of higher educa-
tion “Bayt al-Hikma” was established in Baghdad
(Britannica: Bayt al-Hikma). The word translates
as “House of Wisdom”. The “House of Wisdom”
functioned at the level of today’s university and
Academy, where many Eastern scholars and thinks
were educated. One of them is the many scholars
who graduated from the House of Wisdom - Abu
Nasr al-Farabi. Abu Nasr al-Farabi apparently did
not choose a specific branch of science, but began
to study every branch of science and brought all
knowledge to perfection. Nevertheless, philosophy
has been recognized as the father of science since
ancient times, especially in the Middle Ages. There-
fore, Abu Nasr al-Farabi first began his scientific
career in the field of philosophy. Along with phi-
losophy, he studied logic, ethics, grammar, sociol-
ogy, politics, society, music, astronomy, physics,
mathematics, geometry, optics, vacuum, chemistry,

medicine, botany, biology, linguistics, literature,
poetry and mastered many other disciplines. Al-Far-
abi, known as a philosopher in the Islamic world,
made a great contribution to the field of philosophy.
Throughout the Muslim East, many scholars unani-
mously recognize Abu Nasr al-Farabi as the first
Muslim philosopher and founder of Islamic philoso-
phy, as well as scholars who have dedicated works to
all branches of science (Sadri, 1374: 32). There is a
peculiar reason for this conclusion. First of all, Abu
Nasr Al-Farabi occupies a special place as a scientist
who introduced the Muslim countries of the East to
ancient philosophy. It is well-known that he wrote
commentaries on Aristotle’s natural sciences. That
is why he was called “Muallim al-sani”, the Second
Master. The philosophical ideas of Western schol-
ars used to be alien to the Muslim world, but now
Western thinkers have approached the Eastern com-
munity thanks to the works of Al-Farabi. Second
point is that, Al-Farabi himself paid a lot of attention
to philosophy, society, public government, politics
and culture, and also wrote separate works on these
topics.It is known fact that the world’s first general
education institution of higher education “Bayt al-
Hikma” was established in Baghdad (Britannica:
Bayt al-Hikma). The word translates as “House of
Wisdom”. The “House of Wisdom” functioned at
the level of today’s university and Academy, where
many Eastern scholars and thinks were educated.
One of them is the many scholars who graduated
from the House of Wisdom - Abu Nasr al-Farabi.
Abu Nasr Al-Farabi ecidentlydid not choose a spe-
cific branch of science, but began to study every
branch of science and brought all knowledge to per-
fection. Although, philosophy has been recognized
as the father of science since ancient times, espe-
cially in the Middle Ages. Consequently, Abu Nasr
Al-Farabi first began his scientific career in the field
of philosophy. Along with philosophy, he studied
logic, ethics, grammar, sociology, politics, society,
music, astronomy, physics, mathematics, geometry,
optics, vacuum, chemistry, medicine, botany, biolo-
gy, linguistics, literature, poetry and mastered many
other disciplines. Al-Farabi, known as a philosopher
in the Islamic world, made a great contribution to
the field of philosophy. Throughout the Muslim
East, many scholars unanimously recognize Abu
Nasr al-Farabi as the first Muslim philosopher and
founder of Islamic philosophy, as well as scholars
who have dedicated works to all branches of science
(Sadri, 1374: 32). There is a peculiar reason for this
conclusion. Above all, Abu Nasr Al-Farabi occupies
a special place as a scientist who introduced the
Muslim countries of the East to ancient philosophy.
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It is well known that he wrote commentaries on Ar-
istotle’s book on natural sciences. That is why he
was known as “Muallim al-sani”, the Second Mas-
ter. The philosophical ideas of Western scholars used
to be strange to the Muslim world, but now Western
thinkers have approached the Eastern community
thanks to the works of Al-Farabi. Furthermore, Al-
Farabi himself paid a lot of attention to philosophy,
society, public government, politics and culture, and
also wrote separate works on these topics. These
are: ‘Virtuous city”, “Politics in the city”, “Philo-
sophical Treatises”, “Reason and Science”, “Fusus
al-Hikam”, “Logic” and many others. Reading the
philosophical thoughts of Farabi, we will make sure
that the scientist calls for humanity, friendship, or-
ganized work, respect and the search for knowledge.
He emphasized that the real happiness of people is
a constant search for knowledge and science, self-
development through gained knowledge. In addi-
tion, Abu Nasr Al-Farabi paid special attention to
the morality of people. According to al-Farabi, good
and evil comes from human behavior. If a person is
educated, competent, but has a bad morality, then
evil will spread where this person exists, and his evil
will destroy society. Studying science helps to fight
against the base passions of people, to overcome the
negative phenomenon found in society. Therefore,
it is very important to be engaged in science, but it
is even more important to have good morality. Abu
Nasr Al-Farabi in several treatises emphasized that
if a person does not possess high moral qualities and
virtues, he cannot achieve noticeable success in sci-
ence (Al-Farabi, 1987: 18-19).

Al-Farabi’s contributions influenced Muslim
philosophers who succeeded him, particularly Ibn
Sina and sparked what became an ongoing debate
between proponents of philosophy and those who
asserted superiority of theology. Al-Farabi, as the
founder of Islamic philosophy, was a role model for
many other scholars. Many Muslim scholars who
lived after al-Farabi, after becoming acquainted
with the works of Abu Nasr Al-Farabi, came to
science. One of them is Ibn Sina (980-1037). Ibn
Sina wrote about al-Farabi in his book: “When
I started to study theology (Divine Teaching), I
began my acquaintance with Aristotle’s book “Ma
baad at-tabiyya” (Treatise on Natural Sciences). No
matter how much I read this book, I could not find
what I needed. I have read this book forty times. |
even learned all the words of the book, but I still
could not understand the author’s thoughts. When
I lost hope, one day I went to the market. At the
market, a bookseller offered to buy a small book.
He said the book was only worth three dirhams.
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Later, I was madly glad to learn that this book was
a commentary by Al-Farabi to the book of Aristotle.
I just read Farabi’s commentary on Aristotle’s book
just once and understood all the fundamental ideas
of Aristotle” (Halabi, 2002: 156). From the words
of Ibn Sina, it should be noted that Farabi could
present complex philosophical works to the reader
understandably.

Regarding the principal topic, it is not surprising
that Abu Nasr Al-Farabi well acquainted with
medicine and chemistry. In the Middle Ages, they
taught not only religion and language in madrasahs,
but all the sciences necessary for human life. In
modern society, the teaching of several subjects in
schools and universities comes from the education
system of the Middle East. On the one hand, this
means we have discovered nothing new, but next
it shows that European countries received such
a complex education system from the medieval
Muslim East.

In the medieval East, they believed it that
an educated person should know the language,
literature, religion, mathematics, medicine,
astronomy and so on. Therefore, anyone who studied
in a madrassa introduced to medicine at a level that
allows one to self-medicate, or at the level that a
person was able to use suitable medicinal herbs. The
shagirds were introduced to the basics of botany,
anatomy and biology. And then they introduced to
the basic courses of medicine craft. When we talk
about medicine craft in the medieval East botany,
biology, and anatomy are all considered together.
Including chemistry on this list is complete this list
and necessary process. Because we cannot imagine
medicine without biology, and also cannot be
considered without chemistry. As we see, Al-Farabi
constantly focused on one area of science, then the
second, the third, and then the fourth. The fields of
science are as close as family members. When there
is a need to study medicine, then you need to study
its relatives too. And when studying a language, such
disciplines as literature, religion, history, philosophy,
logic, ethics, poetics, psychology studied together,
because these related disciplines, and only then the
researcher’s outlook expands.

Abu Nasr Al-Farabi’s work on medicine and
chemistry has been studied by many scientists around
the world. Among them, the Uzbek scientist M.
Khairullaev deserves special mention (Khairullaev,
1973: 16-17). He was one of the first to study and
analyze Abu Nasr Al-Farabi’s treatises on medicine
and chemistry. Kazakhstan’s scientists have
translated several short treatises of Farabi on natural
science and presented them to the readers (Al-Farabi,
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1987). This collection includes Al-Farabi’s valuable
works on medicine, physics, chemistry, anatomy and
biology. In addition, during the Soviet era, several
articles written on the study of Al-Farabi’s treatise
on medicine. This is G.Z.Pizchelauri (Pichkhelauri,
1971: 75-77), S.B.Balmukhanov (Balmukhanov,
1975: 64-67), A.R.Chokin (Chokin, 1976: 3-5),
A.A Kaziberdiev (Kaziberdiev, 1978: 134-136).
Many of these articles were written on the eve of
the 1100™ anniversary of Al-Farabi. In recent years,
Badr El-Fakkak researched Al-Farabi’s treatise on
medicine and used in his doctoral dissertation named
«Cosmic Justice in Al-Farabi’s Virtuous city». Al-
Fakkak compares the work of a head of state with
that of a doctor. When he explains the medical term
“virtuous craft” from a medical point of view, he
compared a physician’s ability to heal a person to
a supreme leader’s ability to run a virtuous city (EI-
Fekkak, 2012: 117-118).

Abu Nasr Al-Farabi has three short but valuable
treatises on medicine and chemistry. The first work is
“On the Organs of the Human Body”. This treatise’
other name is - On the objection to Galen regarding
his disagreement with Aristotle regarding the organs
of the human body. The second treatise by Abu
Nasr Al-Farabi is - On the organs of animals, their
functions and capabilities. The third treatise of Al-
Farabi is “On the necessity of the art of chemistry”.
The first two treatises are based on the works of the
famous Greek philosopher Aristotle (384-322 BC)
and the physician-writer Claudius Galen (130-200
BC). The researchers compared the works of Greek
scientists with the works of Al-Farabi and came to
the following conclusion that Abu Nasr Al-Farabi
also included his views in his treatises on medicine.

Al-Farabi, at the very beginning of his treatise
“On the Necessity of the Art of Chemistry,” noted
that he wrote this little work to resolve the dispute
between false alchemists and those who reject this
science. In the Middle Ages, many people practiced
the art of alchemy. Often the goal of alchemists was
to find the “Philosopher’s stone” and with its help
turn cheap melalls into gold and silver. The goal
is to sell them and make huge profits. In addition,
alchemists wanted to find an “elixir of life” that
would heal all ailments and prolong human life.
Therefore alchemy was often practiced by magicians,
sorcerers, and people who wanted to make a quick
profit (Al-Farabi, 1987: 187-188). Al-Farabi saw all
this with his own eyes, heard and lived among them.
Therefore, he tried to prove that alchemy is a very
important science and a great art.

In the Middle East, al-Farabi was the first to
criticize selfish and false alchemists, saying that

unfair profit will not lead to good. Abu Nasr Farabi
believed that alchemy is necessary for society and
can be of significant benefit in revealing the essence
of certain chemical processes and compounds, if it is
guided by scientific principles and does not pretend
to be impossible.

According to a contemporary of Farabi,
the famous chemist Jabir ibn Hayyan, “The
job of a physicist and a chemist is to conduct
experiments. One can only get knowledge through
experimentation” (Frolova, 1983, p. 98). Abu
Nasr Al-Farabi in his treatise fully agrees with the
opinion of his contemporary and recommends,
before engaging in the craft of alchemy, to study
this science and look at the results of his knowledge
through various experiments.

Abu Nasr Al-Farabi divides alchemists into two
groups. Representatives of the first group reject
and falsify this art, while representatives of the
second group approve of the art of alchemy, but
abuse is potential. Both groups are wrong in their
views, and alchemists have tried to complicate the
science of alchemy by describing it in a way that
only they can understand, adding different verses to
keep it secret. That is why the science of alchemy
for a long time known only to a certain group of
people and was a secret science incomprehensible to
ordinary people. However, according to Al-Farabi,
if we look closely at the written data on the art of
alchemy and descriptions of alchemists, there are
no analogs of gold and silver. There are common
gold and silver that we all know about, no more gold
and silver exists. If we find any other gold, it will
not look like the gold we see. We need some simple
logic here. The ignorant person believes that gold
and silver can make from ordinary stone. However,
an educated person would never believe such a lie.
According to Farabi, to better understand the craft
of alchemy, it is necessary to study it completely,
and first of all better start from studying mineralogy.
Before studying mineralogy, you need to study
Philosophy. A comprehensive study of all aspects
of philosophy reveals the true nature of things and
leads to absolute wisdom. He believes that only
a philosopher can achieve absolute wisdom (Al-
Farabi, 1987: 188-190).

Abu Nasr al-Farabi, having studied the treatises
of Aristotle and other scientists, identified two
different aspects of alchemy. First, according to
the scientist gold, silver, and other precious metals
do not burn, but melt. The difference between
metals is not in their form but in their significant
and incidental accidents. The second aspect is that
the difference between two different substances of
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the same type is only accidental, therefore any two
different things of the same kind differ in accidents
and any of them can urn into another. If the incident
is significant, then the conversion is difficult,
and if not significant, then the conversion is easy.
Therefore many people have been mistaken and
deluded in their proofs about this art and exceeded
its capabilities. Al-Farabi concluded that the views
of both groups on alchemy are wrong (Al-Farabi,
1987: 191). Al-Farabi considers chemistry as an art
is in direct contact with nature, and calls it one type
of art that is mastered through many experiments.
We will focus on the treatises “On the organs
of the human body”, which are directly related to
medicine. First, Farabi, like his teacher, Aristotle,
called medicine one type of experimental art. More
precisely, medical science, like alchemy based on
experience. And its object is the human body and its
organs. The art of medicine can master in practice.
To conduct an experiment, the doctor needs the body
and organs of the animal. Aristotle attributed man
to “animals”. In addition, when treating the human
body, it is very important to treat the “Man” himself.
He noted that you can study a person by studying
his nutrition. He divided human food into three
types. These are animals, plants, and minerals. Since
humans use animal flesh, the physician needs to be
familiar with animal diseases. Otherwise, he cannot
cure completely and properly. All people use minerals
and plants in their food. The same requirements apply
to plants and minerals. In addition, the physician must
know the entire human body. The diseases can identify
by knowing the structure and characteristics of each
organism. As you can see, the doctor needs to study
animals, plants, and minerals to heal a person. The
doctor’s weapon is proper nutrition, medicine, and
scalpel, etc (Al-Farabi, 1987: 143). In fact, modern
medicine explains that proper nutrition is the key
to good health. And in the Middle Ages and now it
means that when using meat dishes, you need to cook
them correctly and use them with extreme caution.
Having got acquainted with the treatise of Al-Farabi,
we convinced that the instructions of doctors not to
eat the meat of sick animals and properly store meat
products were relevant not only today but also in
the time of Al-Farabi. As you can see, mastering the
art of medicine requires deep and comprehensive
experience, and for a successful experiment, the
doctor concluded that it is much easier and more
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successful if he knows the philosophy of human
nature.

Conclusion

Summing up the results, we once again made sure
that Al-Farabi wrote a book on all fields of science.
Abu Nasr Al-Farabi was primarily a philosopher and
emphasized the need for knowledge of philosophy
in the study of each area. Therefore, no matter
how much he paid attention to philosophy, he did
not bypass the disciplines of medicine, chemistry,
anatomy, and biology. He recommended mastering
these branches and considered them to be practical
branches of science. Al-Farabi repeated each time
that a researcher needs to know the philosophy
of each branch to understand the nature of the
specialty. Second, it is a duty and a great honor
for each of us to know how many treatises written
by an encyclopedic scientist from the Kazakh
steppes. This means a philologist, philosopher,
historian, lawyer, doctor and musician, specialists
in chemistry, biology, physics and mathematics, and
other specialists can, without going too far, glean
important information from the treatises of Abu
Nasr Al-Farabi. So far, European scientists have
received the most necessary information from the
scientists of the East, including from Al-Farabi. We,
the countries of the East, are not even familiar with
the complete list of the works of this remarkable
scientist. Therefore, this year, within the framework
of the 1150™ anniversary of the scientist, there is a
great opportunity to correct these shortcomings. We,
also propose to include information from a small
treatise by Al-Farabi “On the necessity of the art of
alchemy” in the preface to textbooks for students
who are just starting to study chemistry (grade 7). If
every student in the country studies chemistry with
Abu Nasr Al-Farabi’s words about chemistry, their
interest and enthusiasm for the subject will increase.
In addition, when studying such disciplines as
literature, history, poetics, music, mathematics,
physics, social sciences, law, etc., it is important to
start with the works of Abu Nasr Al-Farabi.

Abu Nasr Al-Farabi lived in the Middle Ages,
but he is even now a modern scientist. He has a
topic for a conversation with every specialist. He
has something to say to every reader if only he knew
how to listen .....



G.A. Kambarbekova
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SOME NOTE’S FROM FARABI ‘S WORK
EL-ADAB EL-MULUKYYE VE AL-AHLAK EL IHTIYARIYYE

Al-Farabi, known as Muallim-i Sani after Aristotle, is the founder of Islamic philosophy because of his
works in the field of logic in the Islamic world as well as in the Turkish world. Although he is busy with all
the sciences from theology to metaphysics, from philosophy to logic, from moral to politics, from physics
to astronomy, and from psychology to music, Al-Farabi was mostly interested in philosophy, metaphys-
ics, physics, morality and politics and he wrote more than 100 works large and small in Arabic; today
only half of these works have reached to us. So we need to study and detailed research on these works.
Al-Farabi obtained the logic and philosophy from Aristotle and the moral and political philosophy from
the Platon. However, as in logic and philosophy, he made a new breakthrough in the moral and political
philosophy by adding the thought of Islam and its own aesthetics and so, he is considered the founder
of Islamic philosophy. In this online symposium, we will discuss his work at this article named “Siyase
el-Mulukiyye” on the moral philosophy that is attributed to al-Farabi through Eflatun.

Key words: al-Farabi, philosophy, manuscript, virtuous city, civil policy, the path of happiness.

ABAYAAA KBI3bIAXKBIK,
blctambya yHuBepcuTeTiHiH Papabu atbiHAaFbl EypasmsiAbIK, 3epTTeyAepAiH
PECYPCTbIK, )XoHe KOAAAHBaAbl OpTaAbiFbl, Typkus, blctambyA K.
(Papabu LibIFapMacbiHaH aAblHFaH Keibip eckepTneaep
aA-AAab aA-MyAaykue aHe aA-AXxAak oA UxTusipuiis

ApuctoTeabpaeH KeitiH aA-Dapabu «Myaaamm-u CaHu»  pPETIHAE TaHbIAbIMN, UCAAM SAEMIHAE
>KOHe Typik 9AEMiHAE A€ AOTMKA CaAaChbiHAAFbl eHOGEeKTepiHiH apKacbiHAA MCAAM (PMAOCOGUSACHIHbIH,
Heri3iH KaAaylubl 60AbIn ecenteAiHeai. OA TeororusiaaH MeTadmankara, PUAOCODUIAAH AOTMKaFa,
AAAMrepLLiAIKTeH casicaTka, (hM3UKaAaH aCTPOHOMMSFA, MCUXOAOTMSIAAH My3blKara AEMiHr 6apAbIK,
FbIAbIMAQPMEH aiHaAbICKaHbIMeH, aA-Dapabu kebite uaocodms, Metadusmka, Gpusmka, MOpPaAb
>K9He cascaT maceAeAepiMeH anHaAbickaH. CoHbIMEH KaTap, OA apab TiAiHAe YAKeHAi-KiwiAi 100-
AEH acTam eHbeK >asbin KaAAbIPAbL. byriHae 6yA >KyMbICTapAbIH TeK >KapTbiCbl FaHa 6i3re XKEeTKeH.
CoHabIkTaH 6i3 OCbl >KYMbICTapFa erxKen-TerkenAi 3epTTey Xyprisyimiz kepek. Oa-Papabu Aoruka
MeH (rAoCOUIHbI ADUCTOTEABAEH, aA MOPAAbABIK-Casic PUAOCOMAHDBI [TAaTOHHaH aAFaH. AAaiaa,
AOTMKa MeH (PMAOCODUIAAFbI CUSKTbl, OA UCAAM MEH OHbIH 3CTETUKACHI TyPaAbl OMAAPAbI KOCY apKblAbl
MOPaAbAbIK, XeHe casicu (hMAOCOUAAQ >KaHa CepriAIC Kacaabl XoHe OA UCAaM (PUAOCOMUSICHIHbIH,
Heri3iH KaAaylbl GOAbIN caHaraAbl. OCbl OHAAMH-CMMMO3MYMAQ 6i3 OHbIH IAaTyH apKbIAbl SA-
Mapabura GepiareH MopaAbabIK, (hrAocodms Typaabl «Curace 3Ab-MyAyKuMie» aTTbl MaKaAaCbIHAAFbI
SKYMbICbIH TaAKbIAAAMbI3.

Tynin ce3aep: oa-Dapabu, praocodus, KoAxkasba, i3ri Kaaa, azaMaTTblk casicat, 6aKbIT KOAbI.

AbayAAa Kbi3bIAXKbIK
CrambyAbckmin yHnuBepcuTeT, LIeHTp pecypcoB v MPUAOKEHWI MO eBPa3UInCKMM MccaeaoBanmnsm Mapabu,
Typums, r. Ctambya
HekoTtopble 3ameTku u3 npomusseaeHmini ®apadm
AAb-Apab AAb-MyAaykbe U AAb-Axaak IAb UxTusipuiis

Mocae ApuctoTteast aab-Mapabu cTaa nsBecTeH Kak «<Myaaanm-un CaHu» U CUMTAACS OCHOBaTEAEM
MCAAMCKOM (hMAOCO(MM B UCAAMCKOM M1 B TYpPELIKOM MUpe Baaroaapst ero pabortam B 06AACTV AOTUKM.
OH MMeA ABAO CO BCEMM HayKamK, OT TEOAOTMU A0 MeTahm3nKK, OT (PUAOCOMU AO AOTHKM, OT MOPaAU
AO MOAVTUKM, OT (DU3UKM AO aCTPOHOMMM, OT MCUXOAOTMM AO My3blkM. AAb-(Dapabu B OCHOBHOM
MHTepecoBaAcst hmaocodmeit, metacpmankomn, pruamkon, Mopaabio 1 MOAUTUKOM. OH Tak>Ke Hamnmcaa
6oaee 100 paboT Ha apabCKoM s13bike, GOAbLIMX M MaAbiX. CEeroaHsl y HaC MMEETCS TOAbKO YacTb ero
paboT. [o3ToMy BaXkHO MPOBECTU AETAAbHOE M3y4yeHue 3TUX paboT. B pesyabrate MCCAepOBaHUS
6bIAO BbIsIBAEHO, UTO AAb-(Dapabu N03aMMCTBOBAA AOTUKY U (DUAOCO(UIO Y APUCTOTEAS, @ MOPAAbHYIO
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1 noamtuyeckyto puaocopuio — y lNaatoHa. OaHaKO, Kak U B AOTMKe U (PMAOCO(UM, OH COBEPLLUA
HOBbII NMPOPbIB B MOPAAbHOM U MOAUTUYECKON (DUAOCO(UM, BKAIOUMB MAEN 06 MCAAME 1 ero 3CTETHKE.
Takrm 06pa3oM, OH CUMTAETCSl OCHOBAaTEAEM MCAAMCKOM (OMAOCOM(UN. ABTOPOM CTaTbl 0OCY>KAQETCs
ero pa6ota «Cusice aAb-MyAyKuiie» 0 MOpaAbHoi hraocomm, saHHoNM aab-PDapabu vepes MNaaToHa.
KatoueBble caoBa: anb-Dapabu, hraocoms, pyKomnmcb, AOBPOAETEAbHbIN FOPOA, FPaXKAAHCKAS

NMOAUTUKA, NYTb K CHACTbIO.

Introduction

It is located in the Vesic sub-district near the city
of Farab in Turkistan at that time in Kazakhstan.
According to a rumor, Farabi, who was born in 8§70,
stayed in this city for 20 years after deepening his
knowledge in Baghdad, where he went after the age
of 40, and wrote most of his works here in Arabic
during that time. Due to the disturbances in this city,
he went to Damascus and then to Aleppo in 940 and
met with the Emir of Hamdani, Sayfu’d-Dawla and
was hosted in his palace. Although there are diffe-
rent and exaggerated rumors, the common view is
found in sources that al-Farabi speaks Arabic, Gre-
ek, Syriac, Persian and Sogdian except for Turkish.
(Mahmut Kaya, 1995)

Al-Farabi was at the forefront of logic and
philosophy, especially politics and moral philosophy,
despite the fact that all the sciences of his time he
had learned. As a matter of fact, he devoted some
of his works, which are estimated to be around 100,
to politics and moral philosophy. His extant works
which include al-Medinetu’l-fadila (virtuous city),
es-Siyase el-Medeniyye (Civil policy), Fiisul el-
Medeni (views on political philosophy), Tahsil es-
saddeh (About achieving happiness) and et-Tenbih
ala sebili’s-saddeh (Leading to the path of happiness)
are valuable works written on this subject.

Farabi is based on Aristotle in logic, natural sci-
ences, psychology and metaphysics, and Plato in po-
litics and moral philosophy. That is why he has ma-
naged to place philosophy into Islamic culture. As
a matter of fact, there are points that Aristotle and
Plato meet and differ. For this reason, while Farabi
presented philosophy to the Islamic world, he also
took into account the differences of thought specific
to Islamic culture. (Hanifi Ozcan, 2014)

Choice of theme, purpose and tasks

Farabi carried the works of both Aristotle and
Plato, two famous names of philosophy, to the Is-
lamic world through translation, explanation and
annotation, and was deemed the founder of Islamic
Philosophy by attaching his own seal and aesthetics
to these issues. On the other hand, it is understood
from his books that Farabi learned the philosop-

hy of existence from Aristotle, politics and moral
philosophy by using his works named “Republic
and Laws” he took from Plato. Farabi sometimes
brought together Plato and Aristotle’s views and
discussed them by combining their views. (Hanifi
Ozcan, 2014)

Meanwhile, the most important reason for
Farabi to benefit from Plato’s moral and political
philosophy was because of its similarities with the
basic principles of Islam. As a matter of fact, this
issue prompted him to take Plato’s political philoso-
phy as a basis and thus he determined the structure
and character of Islamic philosophy according to the
tradition of Islamic political philosophy. (Ahmet Ar-
slan. 2019) As a matter of fact, some basic source
works prepared by Farabi based on his works on
Plato shed light on this subject. Among the works of
these sources are:

Al-jem bayna ara al-hakimain : aflatun ua Aristu

Al-falsafatain li Aflartun ua Aristu

Cevamiu’l-kitab: en-Nevamis li Eflatun

Felsefe Eflatun ve eczai felsefetihi ve meratibi
eczaiha.

Kelam fi ittifak Ara [bukrat ve Eflatun

In the meantime, although some of Farabi’s
works are not mentioned in the sources, his name is
found in manuscript copies and catalogs in reference
to Farabi. Whether these works belong to Farabi or
not can only be understood by scanning the library
and then considering their content in a comparative
way. These works include the following.

1 — Risale Eflatun fi’r-red men kale bi telasi’il-
insan.

2 — K. el-Miiltekatat li Eflatun.

3 — K. el-Elfaz el-Eflatiniyye ve Takvim es-
Siyaset el-Miiltikiyye ve’l’ Ahlak. (Miibahat Tiirker
Tiyel)

Research methodology

Different opinions are put forward regarding the
status of these works whose names are only found on
manuscripts or in catalogs. As a matter of fact, there
are many works attributed to Farabi although their
names are not mentioned in the sources. It would
not be correct to say that all manuscripts of these
works definitely belong to Farabi without examining
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and considering them in terms of style; However,
if there is no other evidence, we cannot say that it
does not belong to him. As Miibahat Tiirker-Tuyel
says in the book named “A small work attributed to
Farabi”, these works can be published by attributing
to Farabi until you are sure in both directions.

In fact, some of the works attributed to Plato
were translated into Arabic by Islamic philosophers,
and they sometimes summarized or expounded
them. Farabi is one of these philosophers. Moreover,
it is obvious that Farabi’s works were inspired by
Plato. Especially the manuscript copies of the work
in the last article are available in various libraries of
Istanbul. (Fazil Ahmet Pasa Kiitliphanesi Niishasi,
1228) Now, before quoting the Esad Efendi
manuscript, it is suitable to give some information
about the content and style of the work:

There are quotations from Farabi in this work.
The work, which has no introduction and attributed
to Farabi, he begins his sentences with “Plato
says...”. The sentences contain philosophical
as well as literary statements. It is clear that the
translated work from the original contains short
but concise and literary words. These words are
more related to morality and politics as can be
understood from the title of the work. As a result,
even if these words are described as guiding
administrators as a counselor or wise person, it
should not be overlooked that students, who are
future administrators, are given moral and political
knowledge to test whether they understand the
wisdom of the words. It is not very difficult to
understand that the translated work was written in
Arabic, the language of science and literature of
that day, and that Farabi gave the right to translation
in literary terms. On the other hand, the ambiguous
expressions of science, wisdom and philosophy
and their concise and guiding feature are also
striking. By the way, the wisdom of the work has
been written so that only those who are worthy can
understand it. As a result, Farabi transferred the
Greek philosophy to the Islamic world.

Some sources claim that “es-Siyase el-
medeniye” belongs to Farabi and defines Plato’s
book “Laws” as the philosopher who shows us as
the largest and most accurate source. As a matter
of fact, he conveyed the views and thoughts of
the ancient philosophers to us in the best and most
accurate manner.

The book “Laws”, which belongs to Plato, is
a work that Farabi knows best and has the widest
foundation in its content. Because, a work of Farabi
has also been published under the name of “The
Summary of Plato Laws” (See. The Summary of
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Plato Laws, pleasure. Fahrettin Olguner, Ministry
of Culture and Tourism Publications, Ankara 1985).

We do not know whether Farabi’s translations
benefited from Greek or Latin translations. However,
there is one thing that is known that Farabi also knew
Greek. On the other hand, Plato’s Laws consists of
twelve chapters (books).

Results and discussions

Manuscript Copies of the Work

Fazil Ahmet Pasha Copy-1228

In the 5a of the Fazil Ahmet Pasha Copy,
which is a preface to the manuscript in Farabi,
“Takvim es-siydseh el-muliikiyye ve’l-ahlik el-
ihtiydriyye ve Mednin tabiiyye”. In the magazine
called “naturalistic”, Siileymaniye Library han-
dled and discussed in 12 chapters in Fazil Ahmet
Pasha. In 5a of the manuscript, he also mentions
the content of the magazine. As a matter of fact,
the words of Plato in the magazine which con-
tain the information that Farabi’s work called the
views of the virtuous city and the letters of Plato
and some philosophers were found. The most im-
portant issue that concerns us is that the statement
made by Farabi in this journal or compilation is
here. In the extinct section of the 214 leaf and 12
chapters, there are sentences from Plato’s book
“Laws”, as well as Plato’s words and Ariston ‘ad-
dress to Iskander. It is written that the manuscript
was written by Faris el-Farras-Ahmad al-Hicazi
in h. 863 (m. 1458).

Esad Efendi Copy-1882

The work that begins with the phrase “Plato
said so...” in the arrival of 2a, consists of 76 leaves.
It is seen as a summary or an annotation of Fazil
Ahmed Pasha’s copy. The work, the writing of the
work called “el’-Adab el-muliikiyye ve’l-Ahlak
el-ihtiyariyye” h. In 863 (1458), in the month of
Cemaziyu’l-evvel (the fifth lunar month) , Yusuf b.
Completed by Abdullah

Nuru Osmaniye Copy-2598

The copy, without the date of writing and the
name of the scribal, consists of 101 leaves. In two
chapters, the first part of the work contains words
from Plato up to 59a, and in the second part there
are expressions containing quotations from the book
of Laws.

Copy of Ayasofya

In the 2a of the manuscript, it is mentioned as
a work with quotations from Plato under the name
of “Takvim es-siydseh el-muliikiyye ve’l-ahlik el-
ihtiydriyye ve Mednin tabiiyye”. The writing of the
work, which consists of 56 sheets, was written by
Miistensih Yakut el-Miista’simi in Baghdad. It is
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stated that it was completed in the month of Shaw-
wal in 680 (m. 1281).

Topkapi Copy-A2460

The manuscript named “—Takvim es-siydseh
el-mulitkiyye ve’l-ahldk el-ihtiydriyye ve Mednin
tabiiyye “ mentions about the words of Plato and
other philosophers, which were brought together
by Ebu Nasr al-Farabi and that it was a collection
of it. On 4a of the work, there are words from Pla-
to, the work named “Views of the city of Erdemli”
by Farabi and the letters of Plato and some philoso-
phers. There is a salutation sentence from Aristo-
tle to Alexander on the 150th and 151th laminas
of the work. In one part of the manuscript, there is
the statement that Plato’s words were quoted from
the book “Laws”, but it is not available to reach
the knowledge of who owns some words that do
not belong to him. This is referred as the opinion
which was included in the work by the compiler
and author of the manuscript. This shows that the
work is not completely quoted.

The following information is included in the
ferag record of the manuscript:

“Praise, the work has been completed with the
help of God, the Lord of the Worlds and the ruler
of the heaven and the heavens. Salat and greetings
to Hz. Muhammad and his companions. This work
completed on the 19th of the month of Muharram h.
866 (m. 1461) with the praise of the blessings given
by Allah to the poor and needy servant Shamseddin
Ahmed al-Kudsi, who is waiting for Allah’s pardon
and sending a salat to his prophet and demanding
forgiveness for his sins.

Plato’s words in the content of the Word:

Plato says: * Do not make friends with bad pe-
ople; for they regard it as grace to protect you from
their evil deeds.

ks

If the state progresses, it will serve its desires if
it is prosperous, if it goes back and goes away, this
time it will serve the desires of the mind.

ek

Do not force your children to grow up to your
own manners; Because they were created for a
different time than yours.

ek

Demand not to finish a job immediately, but to
do it properly; Because people do not look at when

the job is finished, but whether the work is quality
or not.

kokok

Do not despise the “less”, which contains
G‘many’7‘

sksksk

It is better for a free person to speak a word more
than pay him a dirham more.

kokok

Scholar man’s giving his knowledge to other
people is similar to Allah’s unconditional grace to
unconditional creatures; Because it is not exhausted
by giving grace and bestowal, but the more it is
benefited, the more its perfection increases.

sksksk

It is from the superiority of knowledge: they
call you service in many subjects; but no one serves
you like science. (Knowledge is superior to wealth;
Because, as Hazrat Ali said, knowledge protects
you, but you protect your property).

skesksk

Doing good to a free and honorable person
activates his vein of goodness, and doing good to
a despicable person will only act on your hostility.

sksksk

If you don’t like someone, don’t throw them
away immediately, postpone your thoughts about
them until you see their other habits; because
everyone has been given a gift bestowed by God,
that person cannot stay away from it.

skokok

Evil people do not follow people’s bad deeds
and see their goodness; just as flies are not placed
in dirty parts of the human body and placed in clean
places.

skeskosk

If the governor is successful in his deeds, he
attracts either the encouragement or wrath of the
sultan according to the nature of the good and evil.
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Some Note’s from Farabi ‘S Work El-Adab El-Mulukyye Ve Al-Ahlak El Ihtiyariyye

sksksk

If you are a friend of someone, you must be a
friend of their friend, but you need not be an enemy
of the enemy; for this must make the enemy’s servant
working for him, otherwise he’s no equal like you.
(Today, world politics continues on this saying, even
if they do not know this word, the way of mind is
one).

kokok

The good of the person reaches perfect when he
is friendly with his enemies.

sksksk

It is a happy occasion that virtue and morality do
not exist in bad and disgraceful situations. (so roses
are not sought in the swamp)

sksksk

The mind signals the person to abandon evil. If
the ego does not accept it, the ego will not leave it
alone (demanding it insistently); because there is no
anger in mind. But he advises him to wait for the
best time to do this. For

All good deeds are given to those who trust.

sksksk

If you serve a determined ruler, at the expense of
annoying those around him please the administrator.
But if you serve a ruler of poor character, support
him at the cost of delighting those around him, and
annoying him.

skesksk

A perfect and free person bears the burden and
price of goodness.

kokok

Forgiveness both corrects the worthy ones and
spoils the common people even more.

skesksk

Time has little fidelity and bad friendship;
Although it helps someone over time, his strength
disappears and he declines. So do not judge with
anything that may be against you (with injustice)
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while your power and strength are in place! Because
your strength and power can never prevent your
virtuous actions with your beauties.

skskok

Asking someone who is free and honorable
causes you to identify with him as well as brings
you closer to him and increases your dignity. On the
other hand, your petition to low people will cause
them to run away from you and also cause you to
shrink in his eyes (because you cannot find what you
want).

skeskeosk

The head of state should think of his friends as
follows:

Ifhis friends are people who deserve his trust and
trust, these people are more valuable to him than his
property. Because it increases the capacity of those
friends to produce solutions with their property and
offers them from that property; But (besides these
friends) he takes justice before his bestowal ... (so
there is not much need for goods)

If the life is in the center of a person, he gets
rid of shame. If he becomes too exhausted, it causes
him to stop the awe that he condemned and needed.
If she is negligent, she will take off her beauty dress.

sk

(Addressing to the Sultan) to make friends
with those who are inferior to yourself in science
and knowledge until you fall below them, do not
take him out of the borders of the country you are
in, which you can only do after explaining and
spreading your excuse and apology; Because no one
who is against the gossip of those who envy it you
prevent him from arguing.

skeskeosk

Explanation:

Addressing the Sultan, he recommends that his
friends, who are in a friendly and parliamentary
environment, be at a higher level in science. He also
wants him not to expel anyone from the country
without a valid excuse and before the event becomes
widespread. Because you will be subjected to unjust
attacks by envious and looters.

If you get into a fight with an enemy, avoid
acting in anger; for anger is worse to you than that
enemy.



Abdulla Kyzylzhyk

In your anger as your love for someone prevents
you from seeing his evil deeds,
It prevents you from seeing your goodness.

Conclusion

Al-Farabi was at the forefront of logic and
philosophy, especially politics and moral philoso-
phy, despite the fact that all the sciences of his
time he had learned. As a matter of fact, he de-
voted some of his works, which are estimated to
be around 100, to politics and moral philosophy.
His extant works which include al-Medinetu’l-fa-
dila (virtuous city), es-Siyase el-Medeniyye (Ci-

vil policy), Fiisul el-Medeni (views on political
philosophy), Tahsil es-saddeh (About achieving
happiness) and et-Tenbih alé sebili’s-saddeh (Le-
ading to the path of happiness) are valuable works
written on this subject.

Farabi is based on Aristotle in logic, natural sci-
ences, psychology and metaphysics, and Plato in po-
litics and moral philosophy. That is why he has ma-
naged to place philosophy into Islamic culture. As
a matter of fact, there are points that Aristotle and
Plato meet and differ. For this reason, while Farabi
presented philosophy to the Islamic world, he also
took into account the differences of thought specific
to Islamic culture.
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ObY HACBHIP OA-OAPABUNAIH, «OA-MAYDBU3A» («<YAFDbI3»)
TPAKTATbIHbIH, KOAXA3BA HYCKAAAPDI

Makaaa OTbipap oiwbiAbl 96y Hacblp aa-PDapabuaid 8Aem MyparFaTTapbiHAA TYPAi aTaymeH
HYCKAAapbl CakTaAblM, FbiAbIMFa BipHelle aTneH TaHblAFaH «dA-Maybusar (Yarbi3) aTTbl TPAKTaTbIHA
apHaAaAbl. TbIAbIM TapuXbIHAQ aAFalll PET OpTaFacbIPAbIK, FaAbiM MOH MackymhTin (929-1030) «aA-
XuKMaTy-A XaAnAa» eHberi apkbiabl «<Kanam 96m Hacp aar-Dapabu dm Yacara...» 6GOAbIN TaHbIAbIM,
keniH XVII FacbipAblH 6aCbiHAQ OCMaHAbI TapuxLbiCbl KaTnb Yeaebuait (Xaaxn Xaanda) (1609-1657)
6mbAMorpacmsAbik, cunatTarbl «Kawd as3-3yHyH baH acamu aA-KyTyO ya-A (DyHyH» LiblFapMacbiHa
«Kayamuby-c cracatun» 6OAbIN eHirn, 6epTiH keae, XIX FacbipAblH OpTacbiHaH HGacTan OMLLbIA MypPachiH
JKYMEAl TYpAE 3epTTeyAl KOAFa aAFaH FaAbIMAAPAbIH 3epTTeyAepi HeriziHae GipHelle aTneH FblIAbIMM
anHaAbiMFa eHred ©6y Hacbip aa-DapabuaiH «<oa-Maybmrsar aTTbl )a3ba MypachlHbIH XXapusAaHOaraH
6ip Hyckacbl Kamp KaaacbliHAarbl «Apab KoOAXKazbaAapbl MHCTUTYTbl» AEPEKKOPbIHAH TaObIAbIN
oTblp. CoHpar-ak, Makarasa KP TyHfbiw EAGacbiHbiH 6acTamacbiMeH KOAFa aAblHFaH «MaaeHu
Mypa», «XaAblK, — TapuX TOAKbIHbIHAQ», «¥Abl AAA@HbIH >KETi KbIpbl» MEMAEKETTIK HaraapAamMasapbl
AGCbIHAQ KYPri3iAreH KelleHA 3epTTeyAepAiH LWeT MeMAEKeTTEPAIH KiTanxaHa KOpAapbl MeH
MyparaTTapblHAarbl OpTa A3usg MeH KasakcCTaH TapuxblHA KaTbICTbl KYHAbI X8AirepAepai, Fyaama-
ONMLLBIAAAPABIH >ka36a MypaAapbiH €Are OPaATyFa 30P MYMKIHAIK eKeHi aiTbIAaAbI.

Tynin cesaep: aa-Mapabu Mypachl, AepekTaHy, AepeKkKke3Aep, KOoAxasba HyckKaAap, 3epTTeayi,
FBIABIMM aHAAbIMFa eHyi.
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Handwritten copies of Abu Nasr al-Farabi ‘s “al-Mauyza” (“Sermon”)

The article is devoted to the treatise of the Otrar thinker Abu Nasr al-Farabi “al-Mauyza” (Sermon),
versions of which are preserved in the world archives under various names. In the history of science
this work first appeared under the title “Kalam Abi Nasr al-Farabi fi Vasaya...” in the work ibn Masquih
(929-1030) “al-Hikmatu-I halida”, in the early 17th century was named “Jawamiu-s siasati” in a work of
bibliographic nature by Haji Khalifa (1609-1657) “Kashf al-zunun,” then based on the research of scien-
tists who had taken up the systematic study of the works of the heritage of the thinker since the mid-20th
century, put into scientific circulation under several titles the work from the written heritage of Abu Nasr
al-Farabi unpublished version was discovered in the archive of the “Arab Institute of Manuscripts” in
Cairo. In addition, the article states that there is a great opportunity to return to their homeland the writ-
ten heritage of great scientists, valuable exhibits concerning the history of Central Asia and Kazakhstan,
which are located in the funds and archives of libraries of foreign countries through comprehensive re-
search carried out within the framework of state programs initiated by the First President of Kazakhstan:
“Cultural heritage,” “People in the stream of history”, “Seven facets of the Great Step”.

Key words: al-Farabi heritage, source, sources, manuscripts, research, introduction to scientific cir-
culation.

A. XaBaH*

Kasaxckuin HauMOHaAbHbIN YHUBEpCUTET UM. aab-Dapabu, KasaxcraH, r. AaMarbl,
e-mail: aidyngulk@gmail.com

PykonucHble konuun TpakTata A6y Hacpa arb-®Papabu «ar-Maybusa» («[1ponoBeab»)
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A. XaBan

an-Mapabu u Bacara...» B kHure nbH Mackymxa (929-1030) «ar-XmKMaTy-A xaAmAa», B Hadare XVII
BEKa MOAYYMA HasBaHMe «AXKayammby-C cMacatu» B Tpyae OMbAMorpadmueckoro xapakrepa Xaaxm
Xaandbl (1609-1657) «Kawd a3-3yHyH», 3aTeEM Ha OCHOBE WMCCAEAOBAHWMI y4UeHblX, B3S4BLUMXCS 3a
CUCTEMATMYECKOE M3YUYEHNE TPYAOB HAaCAEAMS MbICAMTEAS C cepearHbl XIX Beka, BBEAEH B HayUHbI
060pOT NOA HECKOABKMMW HAMMEHOBAHMSIMI TPYAQ M3 NMUCbMEHHOTO HacAeanst AGy Hacpa aab-Papabu.
Heony6AnkoBaHHas Bepcust 6biaa 06Hapy>keHa B apxmBe «ApabCKOro MHCTUTYTa pykonucein» B Kaumpe.

Kpome TOro, B Crathe roBOPUTCS O HAAMUUMM OGOABLION BO3MOXHOCTM BEPHYTb HA POAMHY
MMCbMEHHOE HAaCAeAME BEAMKMX YUeHbIX, LleHHble 3KCMOHaTbl, Kacawolmecs nctopmm LleHTpaAbHOM
A3uun 1 KazaxctaHa, KOTOpble Hax0ASTCS B (hoHAAX M apxmBax GMOBAMOTEK MHOCTPAHHbIX FOCYAAPCTB,
NMOCPEACTBOM KOMMAEKCHbIX MCCAEAOBaHUIA, MPOBEAEHHbIX B pamKaX FOCYAQPCTBEHHbIX MPOrpamMm,
HayaTblX no uHuumatmee [lepsoro [pe3snaeHta PK: «KyabTypHOoe Hacaeame», «Hapoa B noToke

ncrtopum», «Cemb rpaHeit Beankon crenm».
KatoueBble cAoBa:
MCCAEAOBAHMSI, BBEAEHME B HAayUHbll 060POT.

Kipicne

Kymni Typki onemiHiH KeHICTiriHIe maiijga
OonFaH TYPKUTIK MOICHHET ©HEP MEH FBUIBIMHBIH
KOHE OJIEMAIK cayJaHblH OpTaJbIFbIHA alHaJIFaH
OpTaFachIPJIbIK Kalajgap/blH IYIICHYIHE JKOJI AllIThI.
BaiiblpFpl Ka3ak JanachlHBIH KOPKiH EHTi3reH
Oteipap, Cytkent, Typkictan, CaypaH, CeiraHak,
bapmsiakent, XKent, Hcdmmrabd-Caiipam, Tapas,
bamacaryn T1.6. MojeHHWeETI 30p Kajajnap peTiHjae
Tapux Oerrepinae Kanapl. On Kajamap Typassl
’Ka3bUIFaH TapUXH JIEPEKTEP MEH COHJIA TYBIM-OCIIL,
HIBIFapMaNapblH OPTaFACBIPIIBIK OPKEHHUET TiACPiH-
JIe Kas3blll KaJIABIpFaH FalbIMAApAbIH, OWIIBUIAAp-
JIBIH MYpaJlapblH KUHAY, XKYHeney, 3epTTey, ayaapy,
XKapusiiay aca xKayanTsl ic.

KP Tysreim [lpesunenti H.O. Hazap6aeBThIH
OacTamMacbIMEH KOJFa ajblHFAaH «MomeHu Mypa»
(2003) MemnexeTTik OargapiamMachl OTaHABIK TapH-
XHM-MOJICHH E€CKEepPTKIIITep MEH HbICAHIapAbl >KaH-
FRIpTCA, «XaNBIK — TapuX TOJKBIHBIHAA» (2013),
«¥ 1Bl JaNaHbIH JKeTi KbIPbD» MAKaTaChIHAAFBI « ¥ JIbI
JTaHbIH Ykl eciMaepi» (2018) :xobanapsl aschiHa
JKYPri3UIreH KemieHAl 3epTTeyjiep IMIeT MEMIICKET-
TEpIiH KiTallxaHa KOpJIapbl MEH MyparaTTapbIHIaFbl
Opra Asms meH Kazakcran TapuxblHa KaTBICTBI
KYHJIIBI JKOMIrepyiep MEH Ka3akK JalachlHAa TYBII-
OCKEHIMEH, FBUIBIMU OMipJiepi MeT enmepae oTKEH
FyJlaMa-OMIIBIIIAPAbIH  jka30a MypaslapblH enre
OpanTyFa MYMKIHAIK TyFBI3/IBL.

Hacaeane  anb-Dapabu,

MCTOYHMKOBEAEHNE, WNCTOYHUKK, PYKOMNUCH,

TakbpIpbINTHl  TAHAAYABI
MaKcaThl MeH MiHaeTTepi

Typkinik Mogenuer ryiaeHaipren kone OTbipap
apabrap kenreHHeH kedin Papab (bapab (Kelibip
OpTarachIpIBIK JepeKkesnepae «bapab» nemn atana-
apl: 1. «Xynya on-pajlaM MHH 9J-MalIpUK HIIS-JI
MabpuO» (aBTOpHI Oenrici3 reorpadusiablk eHOEK).
982 >xpuTHI Ka3puUTFaH. 2. On-Maknucu (en-Mykan-
nmacu X F.). «AxcaH ar-takacuMm u Mawnpudar oJ-
akanumy». 3. On-Xacan uOH Axmen an-Myxamnadu
(X F.). «Kutab on-macamuk ya-n Mamaiauk». 4. Oi-
Unpucu (XII 7.). «Hy3xar on-mymrak ¢u UXTHpPaAK
on-adak», T.0.)) araHBIN, OPTAaFachIpiIbIK apad-My-
ChUIMaH OPKEHUETIHE OJIIeyCi3 yleC KOCKaH «ll-
®Dapadbm» srHN «DPapaOTHIK» HBICTIBUIBI FaIBIMAAP-
Il eMipre okenji. benrisi mbIFICTaHYIIBl FaIbIM,
akageMuK ©. JlepOicamiHiH TapuXH-IepEKTaHYJIIBIK
3eprreyiepi O0ip raHa OTBIpapIbIH ©3iHEH OpTYpII
FBUIBIM, OiTiM, MOJCHHMET TIeH MJiH callaJapbIHBIH
exingepi 6omnran oThI3 (30) MaliTaIMaHHBIH IIBIKKA-
HBIH KOPCETINl OTHIp. AJI Ka3ak KepiHaeri e3re ne
OpTarachIpibIK TAPUXH KajalapaH IIBIFBII, €HOeK-
TepiH apal, mapchl TiAAEPIHAE >Ka3blll KaJIIBIPFaH
FAIIBIMJIAPJIGIH MYpallapblH 9JleM MyparaT KopJia-
pPBIHAH 137eTI-TaybIN, XUHAI, FBUIBIMH aiHaJIbIMFa
eHri3red rainbpM O. [epOicomi 3epTTeymepi YIT oje-
Oueri MeH TapuxbiH OalibiTa TYCETiH KYHJIbI CHOCK-
tep. Cost OUTIBIITAPBIH IMTiHACTI Oipereiii, FRUTBIM-
HBIH 0apIIbIK CaNachlH KaMTHIN eHOCK Ka3FaH FaJlbIM
O0y Hacreip an-Dapadu (870-950).

JOMEeKTey JKOHe

71



O0y Hacelp an-Dapadbuin «On-Maybuza» («Yarbi3») TpaKTaThIHBIH KOJDKa30a HYCKaIaphl

2020 xbuiabiH 29 xantapsinga FOHECKO-ub1g
KonmaybiMeH ©O0y Hacelp om-®@apabumin 1150
KBUIBIK MEPEUTONBI pecilyOInKaMbI3lia YIKEH cajl-
taHarnieH Oactanasl. [Ipesupent K. TokaeBThIH
JKapnbirplMeH OWIIBUIABIH MEpPEeUTOWbIHA JaiibIH-
JBIK KYMBICTapbl 2019 KbUIbI KOJIFA albIHABL Ap-
Halbl MEMJICKETTIK KOMUCCHSI KYPBUIBII, FAILIMHBIH
oJleM MyparaTTapblH/a CaKTalFaH »a30a Mypaia-
PBIH i37IeCTipy, KODKa30a HyCKalapblH JKWHAY, OKY,
3epTTey OAarbIThIHJA OTaHABIK FaJIbIMIAP KeIIeH/
FBUIBIMU-3EPTTEY KYMBICTAPBIH JKYPri3y/Ie.

3epTreyniH Hblcanbl OPKEHHUET OWIIBUIBI OO0y
Hacpp on-®apabuniy xa3da mypacel Oonca, 3epT-
TEY/IH 7oK FaIbIMHBIH «a1-Maywvusza» (YarpI3) 1ibl-
FapMachIHBIH KOJDKa30a HYCKajlapbhlHA JIEPEKTaHYIbIK
3epTTey XKYPrizy 00k Tabbutaabl. OTEIpap OUIIIBLTEI
HIbIFapMaJIapbIHBIH YaKbIT TanaObl TYPFHICHIHAH JKaHa-
Ia 3epleNieHyl 3epTTeyaAiH MaKcamsl eKeHIH ecKep-
CEK, OJIaH KeJieci mindemmep TYBIHIAWIBL:

— FaJBIMHBIH «271-Mayvusza» aTThl TpaKTaThl
Typabl JKa3FaH aJFallKbl JICPEKKO3Jepl aHBIKTAY,
JIEPEKKO3/Iep/IiH XPOHOJIOTHSIIBIK PETiH Oepy;

— IIBIFAPMaHbIH KOJDKa30a HYCKaJIapbIH CaJbIC-
TBHIPY, HYCKaJIapFa curaTrama oepy;

— TpakKTaT aTayblHAa KATBICTHI Macejelepre Je-
PEKTaHYJIBIK 3€PTTEY JKYPri3y;

— eHOEeKTIH FaJIbLIMHBIH e3Te Je IIblFapMaiapbl-
MeH OalJIaHBICBIH, OPTaK HEMece ajlllaK TYCTapbIiH
AHBIKTAy, OPTArachIPJbIK FHUIBIMIA MaKyJIJIaHFaH,
coHpaii-ak, on-Papabu HETI3AeTeH FhUIBIMIAD MKIK-
TEMECIHIH Kail TypiHe )KaTaThIHbIH KOPCETY.

ForibivMu 3epTTeyaiH dicHaMachl

3eprrey OaphICBIHAA Kelleci adicmep Koima-
HBUIBI: TYITHYCKA MOTIHMEH, KOJDKa30aMeH KYMBIC
icTey OapbICBIHA MAPUXU-CATbICIBIPMATbL, MapU-
XU-MUNOI0SUANBIK, OepeKMAaHyIblK SIICTep KOJaa-
HBUINBL.  3eprrey OapwichiHga OO0y Hacep on-
®dapabu (an-Maywvuza, xomkazda), Axmen HOH
Mackyuh (On-xukmamy-n xanuoa), Xamkn Xamada
(Kowg 23-3ynyn), JI. llletixo (Traites Inedits
D’anciens philosophes arabes musulmans et
chretiens), Axmen Arem (Fdrdbi'nin Eserlerinin
Bibliyografyast), Ucmann am-1lladpwen, Axman om-
Maszunu (Maosicmyva pacaun), Patux Toxram
(Risale fi*-s Syase‘ nin tahkiki) CbIHIBI FanbIM-
JapablH eHOeKTepi 0acUIBUIBIKKA alBIHIBL. 3epPTTEY
JKYMBICBIHBIH FBUIBIMUA HOTHXKeNepl dumocodrap-
JIBIH, JIHTaHYIIBUIAPJBIH, IIBIFBICTAHYIIBLIIAPIBIH,
TapUXIIBUIAPIBIH, JepeKTaHyIIbUIapaslH T.0. KO-
FaMJIBIK FBUIBIMJIAp Cajiajiapbl MAMaHapbIHBIH 3epT-
TeyJIepiHEe JOMEeKIII JepeKKe3 0oia anabl.
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Tanakplaayjap MeH HITHKEEP

OO0y Hacep om-®apabu apTeiHA MOI Mypa
KaIapIpapl. FajgbIMHBIH IIbIFapMaiapbl  KoDkKa30a
KYHiHJIE 9JIeMIe Tapajiblll, KYHIbI Mypaiapbl KONTEreH
FBUIBIMU 3epTTeyJiepai emipre okenmi. Ka3y-ce3y
apad omimomi HeTi3iHIEe eMip Cypil KelreH enaepiae
XIX rachIp/ibIH OpTachiHA JICHiH ka30a eCKepPTKIITep
KO/DKa30a KyHiHAE CakTalblll, YpIakTaH Ypriakka
Oepimin oteipael. Opta Asusg MeH Oykin MychUiMaH
[bIFpICHl  OWMIIBUIIAPBIHBIH, TYBIHABUIAPHI Ja KOllli-
pyii, kawmrpadTap (ap. xammam) apKeUIbl Oi37iH
3aMaHbIMBI3Fa JeHIH CaKTaJbIl JKETTI. «OJETTeE,
KOJDKa30a eHOeKTep apHaibl TAICHIPBICTIEH TeK Oip
FaHa HYCKaja a3pUlbl. Bip mibrapmansly OipHele
HYCKachbl Jia Ke3/eCill OThIpajabl, OipaK oyap Kem
JKarJaiia, opTypii agamiap apKbUIbl op Ke3eHAepie
’ka3buTAbl. EHOeKTep i KiTan eTin OacThIPHIIN IIbFapy
ici OoNMaraHIIBIKTaH, KONTEreH KoynkazOamap OyKii
olleMre IIamibIpan, KerOipi JKOFasIbIn, KenoOipi omi
KyHre JediH TaObuiMail kenmemi» (Xaiipymwiaes M.,
1967:15). bByrinri TaHma faubIM TpaKTaTTapbIHBIH
Hyckanmapel Terepanma, Hcdahanma, Mpakra, beii-
pyrre, Xaiinapabanra, Kaupae, CramOynna, bepiun-
ne, Jlennenne, Jlomponna, Maapuare, TamkeHnrre
KOHE oNeMHiH Oacka Ja emnjepiHze CaKTayibl eKeHi
AHBIKTAJIBIN OTHIP. FaibIM «...[IbIFApMaIapbIHBIH KOJI-
’ka30achl €H Kol TapaiiFaH apald enjepiHiH OachiHaa
oyrinri Upak pecryomukace» (Kamuesa 11, 2006:15)
TYP.

Maxkana oTeIpapiablK FanbiM OO0y Hacelp on-
GDapabuniH oeM MyparaTTapblHAa OipHelle aTneH
HYCKaNapbl CaKTajbIll, TYpPJi aTayMeH FhUJIBIMFa
TaHBUTFaH «d1-Maywvuza» (YarbI3) aTThl TpaKTaThIHA
apHasabl.

Feutermma munonuaig 929-1030, hwxpuain 320-
421 >KpUTHApBIHAA FYMBIP KEIIKEH TMapchl TEKTi
Tapuxuibl, ¢unocodp Axmen nbm Mackyuh arrtel
FAIILIMHBIH ~ «Qr-Xukmamy-1  xanuoa» (MOHTLIIK
naHanblk, ap. A& LSl pgp. 28 (Olsls) Glusls
«icayudan  [rcayoan] xapoy») neren 448 OerteH
TYypaThlH Kelemai eHOeri Oap. ©0y Hacwkip on-
QdapabumMeH [oyipiec eMmip cypreH >KbUIHaMa-
IIBIHBIH, OYJI eHOeriHae Mapchl, apad, YHIi, Tpek
XOKIMIepi, COH/al-aK, MYChIJIMaH OMNIIBUIIAPbIHBIH
OipkaTtap XWKMETTEpi MEH OCHET Ce3Jepi XHHAK-
tanrad. ConmapnaeiH iminge on-Oapabunin «Karam
26u Hacp an-®apabu pu Yacaiia...» ( »=5 3 228/
Jlas 4 SIWIO6Y Hacelp on-®apabuain ecuer
ce31epi) aTThI MIBIFApMAackl Ke3ece/I.

[Ipirapma atanraH XUHAKThIH «Mciam FanbiM-
JAPBIHBIH  (UCJIaM  XaJHMCIIUICPIHIH) XUKMETTEpPi»
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(Xuxamy-n ucnamuun an-myxaooucun ey oSa
"Odasall)  pmem  artamatein  OemimiHe eHreH (MOH
Mackywuh, 1952:327-346). TpakTaTThIH TOJBIK aThI
«Kanam abu Hacp an-@apabu ¢u Yacaiia tiavymmy
Hagvyha oicamuva man  dacmavmunyha  mMun
mabakamu-u nacy (= Gas & ol jai o 23S
ol Gl (e Leleationy (e aaen Le2di) /OGy Hacwip o
®dapabuiiH agaM TanTapblHa KOJAAHFAHIAPIbIH
OapIBIFBIH TaOBICKA JKETKi3eTiH ecueT co3nepi (Och
JKepae JkoHe OyfaH KeiiH keneTiH on-Dapabu eH-
OckTepiHiH aTaybl Ka3ak TuUTiHE Oi3/[iH TapanbIMbI3-
JlaH aynapsuianl (A4.X.)) mem aTanassl.

hwmxpu 1V raceipeinia eMip cypres FaabsiM HOH
Mackyuhtiy «Kayuoan [ocayoan] xapo» Hemece
«an-Xuxkmamy-n  xamuda» €HOETIHIH €H TOJBIK
HycKachl 1952 xwutel Kawmpme OachbUTBII IIBIKTHI.
Kitanter Oacmara o3ipiereH MBICHIPIBIK FaJIbIM
AbGny op-Paxman bomoyn (1917-2002). 3eprreymri
Oy eHOeKTI J>KaphlKKa IIBIFapyAa OHBIH oJIeM
MyparaTTapblHIa CakKTajdFaH OipHemie Koinka30a
HYCKaJIapbIH MMaliJallaHFaHbIH XKa3a/Ibl.

1. ITapmx Hyckacel (On-Makmabamy On-ahaua,
Ne 3957. XaTka TYCKeH Mep3iMi mamaMeH — hudicpa
YIII /munaou XIV);

2. Barukan nyckacel ( Bamukau apabu, Ne 408);

3. Meicelp HYCKacel ([fop-yn Kymy6 On-
Mucpua, Ne 4419, huocpa 692/munaou 1203);

4. Meicelp  HYcKacel ([op-yn  Kymy6 On-
Mucpua, Ne 672);
5. Mreicelp HYCKacel ([op-yn Kymyb6 On-

Mucpua, Ne 1966);

6. CramOyn Hyckacer (Ne 6171);

7. Jletinen myckacel (Jlefimen kiTamxaHachbl, Ne
381).

Axwmen noH MackyuhTiH «a1-Xukmamy-1 xanu-
Oa» eHOETiHIH OYJI KOo/bkKa3z0a HYCKaJIaphlH OCHI
KiTanka enreH an-Papadbunin «Kazom 06u Hacp an-
Dapabu ¢u VYacaia...» TpaKTaTBIHBIH Ja HYCKa-
Japhl e TaHUMBI3.

OpraraceIpablK FanbiM uOH MackyuhtiH eHOe-
TiHeH KeHiH apara OipHeIe Facklp caibln (I1aMmamMeH
ceriz facelp) 1897 >KpUIbl IUBIFBICTAHYIIBI TEOJIOT
raneiM Jlyne Ileixo (Luis Cheikho) (1859-1927)
IMapwx KajacklHIa OTKEH XaJIBIKAPAIBIK IIBIFBIC-
TaHyWIbUIAp KOHTpeciHne «Apad TimiHOeri KeHe
KoJDKaz0a Hyckanap» (e dnje 4bd 435) aTTHI
basHgama »xacamn, ©0y Hacwip on-®Dapabumin Oip-
Katap eHOeriHiH Koinkazbacel beipyrreri «lLbiFpic
KiTaITXaHAChIHJIA» CaKTayJbl eKeHiH aiTKaH. Fambim
OasHIaMaCBIHIIA: «...apalIla HACX XaThIMEH KeIIli-
plIreH ecKi >KMHAaK... MyHJAa OipHelle TPaKTaTThIH
MoTiHi O6epinren. Komxkazoa X1V raceipasin (hikpu
III) coHFBI JKBUIMAPBIHAA XaTKa TYCKEH JIell

Oomkayra Oomnanbl.. on-DapabumiH CYHHET TeH
MIapuFaT JKaHIbl jka3FaH eHOCKTepiHeH Y3iHmiiep...
coHJall-aK, ¢unocodus, mapurar, cascar TaKbIPHI-
ObIH/Ia Ka3bUIFAaH aBTOPBI Oenriciz 6 OeTTeH Typa-
TBIH TPakKTaT >koHe Oap. On-Papabupiki Oomysl aa
mymkia» geimi (L.Cheikho., 1897:42).

Faneim Jlync Ileiixo aTtanran Koipkazoagapabl
3epTTel Kene, anabpiMeH «Mawipux» KypHaIbIHIA
Oip reuteIMu Makana (1901) ke#tin «Makana gan-
cagua Kaouma au 6avou mawahupu aracugpamu-n
apab mycaumun ya wacapa» (Keibip momthyp apa0d
¢unocodTapelHBIH,  (MYCBUIMAHIAp MEH  XpHC-
THAHAAp) KeHe (UIOCOQUIBIK MIBIFapMaiapbl
5 Opalise all A8WOE paldia (pamdd dan8 d@uld Y
©ob=ad) (1908, 1911) arrtel eHOek skapusiial,
Kipicriecinme ObUTal mem ska3anbl: «..bedpyT kama-
cerHmarel  «lIIBIFBIC KiTamXaHACK» KOPHIHAA OOy
Hacplp on-®apabunin OipkaTap TpakTarrapsl Oap
€KCeHIH OChIFaH JeHiH aWTKaH eIiK... COJIapAbIH
immiHAe FameIMHBIH HEe Oopi 13 OeTTeH acmalThiH
casicaT JkaWbIHIA >Ka3bUIFaH Oip TpPaKTaThl Cak-
Taynbel. XaTKa TYCKEH Mep3iMi hibkpu )KbUT CaHAYbI-
HetH VIII raceipel (Mumogu XIV). by TpakTarThig
Tarbl Oip Hyckacel Bartukan Amnocron (Biblioteca
Apostolica Vaticana) xiTanxaHacblHaH TaOBUIIbI.
Exi Komka30aHBI CaNBICTBIPBIN, TPAKTATTHIH oll-
Ddapabuiki ekeHiHe K03 KeTKi3aik. ©O0y Hackip ai-
®apabunin «Pucana gu-c cuacamu» ( & V)
dubwdl/Castcar [xaiinsl] TpakTaThl) AereH Oy eHOeri
FAIBIMHBIH OMOMHOTPadUsIBIK KOPCETKIMTEPIiH/Ie
ke3gecreal. OHIBUIABIH, FLUIBIMFA O€Nrim «dc-
Cuacamy an-madanuamy» (352l Aulwdl/AzamMaTThiK
cascar) arThl eHOeri Oap. bipak KOJBIMBI3IAFEI
TpakTaT «A3aMaTThIK CasCaTIeH» TaKbIPhIObI YKCAC
OonFaHbIMEH, Ma3MyHbBI 0acka, JepOec FBUIBIMH
meiFapMa. FaneIMHBIH Oy eHOeriH «Pucara ¢hu-c
cuacamuy JETEH aTIeH aTalFaH eKi Konka30a Heri-
3inge skapustaan oTeipMb3» (L. Cheikho., 1911:18).
Keitin enbexk 1985 »xputel Kawpme ymriHmi per
0aCBhUIBII IIBIKTHI,

Axwmen ubH MackyuhTiH «an-Xukmamy-n1 xanu-
Oa» eHOeriHiH xa30a HYCKalaphbl apKbUIBI CAKTAIIBIIT
Oisre neiin »xeTkeH OO0y Hacep on-®Papabunmin
«Kanom a6u Hacp an-@®apabu ¢u Yacaia...»
TPaKTaThIHBIH, MOTiHIH «Pucana ¢u-c cuacamu-
MeHy CaNBICTBIpa Kele, €Ki eHOEKTiH Oip TpakTraT
exkeHi anpIkTangsl. Jlymc Illeiixo 3 enOerinze
TPAKTATTBIH «1-XUKMAMY-7 Xaauoa» HYCKAChl Ty-
paibl emOip MamiMmer kentipmeiai. byran kapa-
raama «Makana ¢arcagua...» €HOCTIHIH aBTOPHI
OpTaFachIpibIK Tapuxiibl HOH MackyuhtiH atanran
eHOeriMeH TaHbIC OOJMaybl MYMKiH JIeTeH MiKip
TYBIHAUIBL.
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O0y Hacelp an-Dapadbuin «On-Maybuza» («Yarbi3») TpaKTaThIHBIH KOJDKa30a HYCKaIaphl

JleMek, FBUIBIM TapUXbIHJA ajFall peT opTa-
FACBIPIBIK FaibiM MOH Mackyuh eHOeri apKpLIBI
«Kanam 96u Hacp an-@®apabu ¢u Yacaia...»
aTbIMEeH TaHbUFaH on-Dapabunin Oy kazda MmMy-
pacein XIX FachIpJbIH COHBIH/AA IIBFBICTAHYIIBI
Jlyuc lleitxo «Pucana ¢u-c cuacamuy TpaxTaThl
JIeTI JKapusiIaraH.

Typik fansiMbl  Axmen AremrtiH (Ahmed
ATes/1917-1966) oTKeH FachIpAbIH OpPTaCHIHIA
JKapBIK KOpTeH «Farabi“nin Eserlerinin
Bibliyografyasi» (1951) arter Oubmrorpadusibik
KepceTkimiinae Oputali  xaspurFaH:  «El-Farabi.
Vasaya — Yazma: Ayasofya 4855 (varak 62b-63a).
Hepsi 29 satir tutan bu metin séyle baslar:

LJ’“@ALG'”"F'-‘ UDAJ"&UA\JN\H@\ S
\A@AwU\wh\Jde\ﬁ‘wu\umL@ﬁww
u.uu\ ;—LAS\qu‘).n: d\};‘}\.@i\};‘dﬂb}@ﬂé\c&)d‘nb

A5ia g 4S5 458 3 andli aa g
(Ahmed Ates., 1951) ."ase

OTbIpap OWIIBLIBIHBIH jkKa30a MypachlH 3epT-
TereH Oenrim apab ramsiMbl Myxcnn Mahnu (1924-
2007) om-®dapabu mBIFapMantapblHaH —TYPAThIH
«Kumaby-n munna ya wycyc yxpa» (HiH kitaObl
JKOHE ©3Te JIe MATIHAEp) aTThl 3epTTey CeHOeTiHIe
TypkusueiH Amnkapa KamaceiHOarbl Ads Codus
KiTarxaHaceiHna oi-®apabunin Oipkatap ka3da
MYpachl CaKTaylbl €KEHIH >KOFapbIaFbl FaJIbIM
Axmen AtemtiH enOeri («Fdrdbi“nin Eserlerinin
Bibliyografyasr», Ankapa, 1951) apKpiibl TaHBIC
OonranbiH, KeliH (1961) con xomkazbamapMeH e3i
TiKeNeH YKYMBIC JKacaFaHbIH alTa Kele: «...KOJKa3-
OanapawiH imnHne «Kazam 06u Hacp an-Dapabu
¢u Yacaiia...» (Ne4855) meren TpakTar Ke3mecei,
MOTIH «...9p0ip adam 6aracvl 63-63iHe opaibin,
JlceKe OACHIMbIY JCaHe 032enepoily axXyalblH MyCiH-
2en Kezode...» JEIN OacTanblll, COHBI «...JCoHe COTl
apanvlk iwinoe izeinikke ue 00aybl Kepek 60/1eaH
b6ap yaxvlmulH andamuibl HapceoeH (HONCicin) Kepi
Katmapymen aype OOIbIN JHCypeernde OmKizin anaobl.
Cetimin i3einikmi KOI0aH Wbleapbin aiaodbly NETeH
ceiinemMmeHn askrananel (Tpakrarran y3iHmi Tym-
HYCKaJlaH ajFam peT Oi3MiH TapanmbIMBI3aH ayna-
peutbin  Oepiminm oTelp (4.X.))», — JOem Kaszanusl
(Muhsin Mahdi., 1991:35).

e Lo oo Lo 9 (b 0 s e I I s ol Q3ISN
UAU\UAA;\JJSJLSUALJM_\LMLCMA@WUA
J;}u,nu\ ;.Lﬁ\uae).\c d\P‘JL@J‘P\dA\_\JMJ‘;‘PJ
Alpnd aie omny o (258 0I5, Mo aTs (615) .. A
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3eprreymri Myxcun Mahau Aiist Codust KOpbIH-
Ja cakrtamraH Oy koiokazOanelH Jlyuc Ileiixo
xKapusiiaral «Pucana ¢u-c cuacamuy» eKeHIH ai-
TBII, HETI3iHAe ayphic arayel «Kayamuwvy-c cua-
camu» (il (&) 5>/ TyTac casicat ) men Kenripei
(Muhsin Mahdi., 1991:35).

OTpIpap OWIIBUIBIHBIH «JKayamuvy-c cuacamuy
aTThl TPAaKTaThl 0ap eKeHIH KeWOip OopTarachIPIibIK
raneiMaap xasrad. «Katud YeneOu» aTbIMeH TaHbI-
MajJ OCMAaHJIBI TapuxmbIckl Mycrada AOmymiah
Xamxu Xamuda (Katip Celebi) (1609-1657) e3iniy
aTakThl «Kawgh a3-3yHyH van acamu an-Kkymy6 ya-i
¢dynyn» (Kitam aTTapbl MEH FBUIBIM cajallapbl
TypaJbl MKipIepmis ambuybl/ skl oo O siball Cais
sl 5 Sl GuOIHOrpadUsIIBIK-2HIUKIONE JUAIBIK
eHoerinme on-®apabumiH Mypackl PpeETiHIE OCHI
IIBIFAPMAchIH J1a atan oTkKeH (Xaodocu Xanugha.,
1957:39). Jlereumen, Katub UYemeOu KeTKi3reH
«Kayamuwvy-c cuacanviyy MOTIHI KOJIBIMBI3IA 00JI-
MaraHJBIKTaH OHBIH JOJT OCBl TPAaKTaT E€KEHIH eIl
OachIn aliTy KHUbBIH.

Typik FaneiMel AxMen ATtemTin oubnmorpadusi-
TBIK eHOeriHAe on-DPapabumiH Mypachel e Kepce-
TireH «Vasaya» atThl Kokaz0aHel (Ayasofya
4855, varak 62b-63a) non Mackyuh eHOeri apKbUTBI
KeTkeH «Korom 26u Hacp oan-@apabu ¢hu
Vacaiia...» wxone Jlyuc Illeiixo xapusiiaraHn
«Pucana ¢u-c cuacamu» MaTIHACPIMEH CaIBICTHIPA
kene «Vasayauwviy» OCBl TpakTaTTaH Y3iHAI €KeHi
AHBIKTAJIIBL.

Faneim OO0y Haceip on-®apabuiiy ce3 00
orbiprad TpaktaThl 2003 >xputel JIMBaHAa >KapbIK
KepreH «Ac-cuacamy awi-wiapvuamy. Madsxxcmyva
pacauny («Ulapurar cascatel. Tpakrarrap XuHa-
FeI») aTThl KiTamka Ja €HreH. by JKodel oI
«Pucanamy ¢u-c cuacamu aw-wapvuamu au
O6u Hacp an-@apadu» Y e 8l iuull b Al
() »ai /O6y Hacelp on-®Mapabuiin mapurar
casicatbl) gen aranraH. Kitanter Myxammen ami-
IMapuprr MeH Axmanm om-Maszuanm KapbIKKa IIbI-
raprad. Omap TpaktaT MoTiHIHIH «Pucara ¢u-c
cuacamu» (Jlync lIlleiixo) HycKachlHAH aJIbIHFaH-
IBIFBIH  anFbice3ne kaszran (Myxammen am-Illa-
¢upn, Axman om-Mazmmm., 2003:5). KypacTeipy-
HIbUTap €HOEK aTaybIHBIH ©3repTilin Oepiny ce0eOin
TYCIHAIpMETEeH.

bynman xettin Typxus /loxys Eiiiyn yHHBEp-
curetinin npodeccopsl (Dokuz Eyliil Universitesi
Hahiyat Fakiiltesi) seprreymi ®arux Toxram (Fatih
Toktas) «Farabi ve Risale fi-s Syase» (2009)
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«Risale fi-s Syase nin tahkiki» (2011) atthl eki
FBUIBIMU MaKaJla yKapusTaibl.

Famerm @. TokTamr ataaMblln 3epTTEyJepiHie
FeUIBIMAA «Pucana ¢hu-c¢ cuacamuy» aTayiblll KETKEH
a30a MYpaHbIH 9JIeM MYparaTTapbIHIaFbl KOJkKa3-
0a HyckanmapsiH atan etimn (belipyT Hyckacel, Batu-
KaH HYcKacbl, MbIchIp HycKachl, CTaMOyi1 HyCKachl)
CramOynnmarel  Tomkambr  capaiibt  Axmen II
(Topkapt Sarayr Miizesi Kiitiiphanesi Ahmed III)
KiTanxaHaceiHa 3 185/4 HeMepiti Tarbl Oip HYCKACHI
(«Risale fi “s Syase» nereH aTHeH) CaKTayJibl CKCHIH
xkazanel (Fatih Toktas., 2011:6).

3epTTeyIiHiH aliTybIHIIA XaTKa TYCKeH Mep3iMi
(Hacx xkasybiMeH) — hmwkpu 884/, munagu 1479,
kenemi 170x120 mu., op Oeti on 6ip (11) katapra
colikec KeneTiH «Risale fi‘-s Syase» aTTHl MIBIFapMa
«Maostemyvamy-p  pacauny  (Mecmu ‘atii r-resail/
TpakraTTap >KWHAFbI) IeTeH KOHE KUHAKTHIH COHFBI
240-263 GeTTepiHe CHICH.

Hemek, ranpiM @Patux TokTam KepceTKeH
«Risale fi ~s Syase» (Topkapr Sarayr 3185/4, Miizesi
Kiitiiphanesi Ahmed IIl) >xorapblia aWlTbhUIFaH
«Konom a26u Hacp on-@apabu ¢u Vacaiia...»,
«WKayamuwvy-c cuacamuy, «Pucana ¢u-c cuacamuy,
«Vasaya» xomne «Pucanamy ¢u-c cuacamu aui-
wapvuamu au 6u Hacp on-Dapabu» aTThHI
OipHerre aTmeH >KapHsUIaHBIN JKYPreH TPaKTaTThIH
Tarbl 0ip ’ka30a HYCKACHI.

EAP Kanp xamaceiHaa opHamackaH «Apab® KoJj-
Kazbamapbl UHCTHTYTBD (Auall Claghidll y2e  The
Institute of Arabic Manuscripts) xaranortap Oeiri-
MiHge «90y Hacwip an-Dapabu. on-Mayvusa (Yarb13,
Ne382, 62 6em, 31 napaxy (e sl (D yai o)
aTThl MUKPOHIBMIIK KOJDKa30a cakTayibl TYp.

Hin e3eHiHIH MIBIFBIC KaFalaybIHIAFbl VI
KabaTThl «Apad Kompkazdaiaphl WHCTUTYTBDY apad
oNeMiHIeTi Kem jka30a Mypamap CakTajJfaH Ma-
HbI3/IbI MekeMe. O apad TUIII eHOCKTEepl KUHAY,
cakTay, KaJmblHA KeNTipy MakcaTbiMeH 1946 XKBITbI
ipretacel KananraH. Apa0 engepi Jluracer (AEJI)
Bac xarmbibiFbIHBIH ~ MoJIGHHET —JIenapTaMeHTi
xkaHpiHaH Kamp xamaceiHma eH oyeni «Komkas-
Oamapasl KaHTAHABIPY WHCTHTYTHI ( “Institute for
the Revival of Manuscripts”) ereH aTiieH alllbUiFaH
UHCTHTYT 1955 xbuTbl MoieHHeT aenapTaMeHTiHeH
Oemiuim, «Apab Komwkazbamapsl HHCTHTYTHI (7The
Institute of Arabic Manuscripts) peTiHAE >XYMBIC
icTen Keneml.

Komxkazba apaOTBIH XaTTaTTHIK ©OHEPIHIH ©Te
97IeMi Hacx yATiciMeH kemiipinren. Mykaba OeTiHze:
«TpakTaTThIH Kejiemi — 13x18 cm., karap canbl — 14-
15, komka3banbl xatka Tycipren — lllamc ax-Jlun
an-Kynen, xemripinareH yakeITel — hmkpu 879 kbt

(munmagu  1501), Axwmen Il kiramxanacel (a7-
Maxmabamy Axmao ac-canuc), Konkazda HOMIpl —
3195/3» neren manimer Oap.

Ocwman umriepusicbin 1703-1730 >xputnapsl Oute-
reH cyrran Axmen 11 (1673-1736) areiHnarsn Kitar-
xaHa TypkusaeiH CramOyin KaiachiHIarbl TOIKAIIbI
capaiipiiaa. Tonkambsl — XIX facepAbH opTacklHa
nevin UmmepusHpIy 0ac capaiibl caHairad. Kiramxana
1719 xpumel miH imiMi, ucaaM mmapurarTapbl (¢Guxh)
OoifbIHIIA TYpIK, Mapchl >KoHE apad TinaepiHaeri
KiTanTap/bl CaKTay MaKCaThIH/Ia CaJIbIHFaH.

Komxaz6anse conrsl Oerine Cynran Axmen 111
HiH Mepi KoWbUIFaH. BuieylniHiH aThl MEH THTYJIbI
JKa3bUFAaH MOp — myzpa (ap. ) k) Ocman ummnepus-
CBI OWIIITi Ke3iH/e KeHIHeH KOJIaHbUTFaH. Op Ouey-
IIiHIH JkKeke Mepi — myzpacur OonmraH. Conl Ke3meri
0apIibIK MEMIIEKETTIK Ky’KarTap OChl MOpMeH OeKiTi-
netiH. Mepe Ouneyii cyjITaH MEH OKECiHIH J1ayasbl-
MBI OFOJIBI apal opinTepiMeH Oe3eHIIPiic TOKBUIBII,
OapiBIK €O3 EepeKIle XaTTaTThIK YArie YHAECTIK
Taybsll OTbIpFad. OTblpap oHmbLIEI OO0y Hackip
on-®apabuniy «an-Mayvuza» aTThl IIBFAPMACHIHBIH
KOJDKa30achl SHriyli ocMaHibl OMIIEYITiCIHIH MOpiMEH
Oekitimin cakramysl con kesneri Axmen Il kiramxa-
HACHIHBIH jka30a Mypara JIeTeH epeKIle BIKbIIaChIH
apraprazapl. Kenripinren monenmepi Herisre ajga OThI-
pBIN, TPakTaTTHIH Oip HycKackl TomKambl Mypara-
TBIHJIa CAKTaYJIbI JISH aiiTyFa OOJIa/IbL.

XKorapeina raneiMm ®atux ToKTamIThIH 3€pT-
TeyiHze e TpakTaTThIH Tomnkarbl Hyckacs! (Topkapt
Sarayr 3185/4, Miizesi Kiitiiphanesi Ahmed III)
aiiteutFaH. JlereHMeH, Oip KiTamxaHana CakTayJibl
IemiHreH «Risale fi“s Syase» MeH «an-Mayvusa
Typassl ManiMeTTep Oip-OipiHe yKcamalabpl (xaTka
TYCKEH Mep3iMi, XKHHAK KelleMi, OeT CaHbl, TipKey
HoMmipi). CoraH KaparaHma, ouriai Axmen Il kitamn-
xaHaceiHna ©0y Haceip om-®apabumin Oip Tpak-
TaThl «Risale fi-s Syase» xoHe «ar-Mayvusza»
JIETEH €Ki aTTeH CaKTayJIbl.

TpakraTThlH OachlHAa Oacmaira aRTHUIBII (Ouc-
muarahu-p paxmanu-p paxum) COIaH KeHiH «xaia
an-myvanum ac-canu 960y Hacp an-Dapabu paou
Annahy avihy ¢u-n «mayvuzamu..» ( S3 alaal J8
ae gall b e Al o) QI jemi sl Exinmi yeras
06y Hacvip an-@apabu (p.a.) «ar-Mayvusaday
Ovinall Oedi) IETEH COWJIEMMEH IIbIFapMa OacTa-
TaJIbl.

Komxaz6ansiH 34-0eTiHe KEITCHAE «...maMmam
yacaiia aw-wetix 96u Hacp ya anxamoynunaa» (s
A deall jeai o Al Wa s uci/melix ©6y HachIpsia
OCHETTEepi asKTamabl, Allara Majak) Jed Kene
IIBIFapMa asKTaNbIN, api Kapait «Muw an-yacatia an-
Amapu ya adabuhu» (4N 5 el Whay e /O
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O0y Hacelp an-Dapadbuin «On-Maybuza» («Yarbi3») TpaKTaThIHBIH KOJDKa30a HYCKaIaphl

Amapu ecueTTepi MeH eHerenepi) JIem KeJeci
ABTOP/BIH €HOeT1 )KaJFacKaH.

O0y-n Xacan woH IOcyd om-Amapu (Mroau
913-992/hmxpu 302-381) — opTrarachIpibIK HapChl
TekTi ¢unocodp, Humanypaa tyran. Mciaam nimi,
bunocodusichl, akuaa, MCUXOJOTHS, MEJaroruKa ca-
nanapel OOWBIHIIA €HOEKTEp >Ka3zFaH. ApPHCTOTENb
¢unocodusceiHa Tycingipmenep Oepred. duioco-
¢usHBI AiHMeH, cypu3mui uciaM AiHiMeH Oaiina-
HBICTBIPYFa THIPBICKAH.

«Apab KoipKazdalapsl HHCTHTYTBDY JIEPEKKOPHI-
HaH TaOburaH ©OO0y Hacelp on-®apabumin «an-
Mayvuza» TpakTaThl €3IMEH Adyipiiec eMip CYpreH
O0y-1 Xacan on-Amapu atThl aBTOPABIH «Muk an-
yacaia an-Amapu ya adabuhu» enberimen Oipre
cakTranraH. byraH kaparaHma, Koypka30aHbI KeIipyi
Oenrimi Oip »KaHpa JKa3bUTFaH TYBIHIBUIAPIBIH aHTO-
JIOTHSCHIH Kacay/ibl MaKcaT €TKEeH 0oJica Kepek.

Exi aBTOpApIH eHOeri KaMTBUIFAaH JKHHAK
«mamma an-kumab o6u avynu Annah Tavara ya
xycHa mayguruhuy (43855 Gua 5 (i il ) sy QUSG5
/kitanm Anna TabalaHBIH KOMETi JXoHE Tay(puK
eTyiMeH TamaM OOoJIbI) Jem asKTalbIl, opi Kapail
xamoana (Annamwsvt maoagmay), cainaraiamen (na-
eambapvimMvizea canayamnet) xKajarackaH. TpakraT-
TBIH COHFBI OeTTepi KOMeCKi TapThIN, KepiHOeyre
attmanran. Jlece nme, «@u xamuc awapa mun
pamaoan an-myvzam..» ( Jhaey o sbe pmld G
pbadl /yBIK pamazaH afbBIHBIH OH OeCiHmI KyJ-
JIBI3BIHJIA) JIETCH COMIIEMII Ie aHbIK OKyFa 0OoJabl.

OTbIpap OMIIBUIBEI €HOCKTEPiHiH OnOInorpadus-
JBIK KOPCETKIMITEepiHIe Ke3IeCneTiH «an-Mayvu-
3aHbIKY KOIDKA30aChIH OKBII, JEPEKTAHYIBIK 3€pT-
TEY JXYpri3e Keje Oyl eHOCKTiH >KOFapblga alThi-
ran «Konom 26u Hacp an-@apabdbu ¢u Yacaiia...»,
WKayamuvy-c cuacamuwy, «Pucana ¢u-c cuacamu,
«Vasaya», «Pucanamy ¢u-c cuacamu aw-uapvua-
mu au 96u Hacp an-Dapabu», «Risale fi “s Syase»
0OJBIT  op [IOyip FalBIMAAPBIHBIH 3€pTTEYJIepi
ApKBUTBI TYpJIi aTTeH FBUIBIMFA TaHBUIFaH OO0y
Haceip on-®apabusiy Oip ka30a MypachIHbIH TaFbl
0ip ’KaHa HYCKAChl EKCHIHE KO3 )KETKI3/IK.

KopbIThIHABI

CoHbBIMEH Oi31iH KOJBIMBI3IAFbl JKAaHAIAH Ta-
ObuTFaH KOJDKa30a HycKa «an-MayvuszaHnvlyy Fhl-
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JpIMFa OeJriai OONBIN YJTepreH artayJapblH Xpo-
HOJIOTHSUIBIK PETIICH ObLIaiiiia KepceTyre 00a bl

1. Kanom 26u Hacp an-@apadbu ¢hu Yacaiia.
Kitanra: wubn Mackyuh. On-xuxmamy-1 xaauod.
Kaup, 1956.

2. On-Dapaou. Kumab scamayuvu-c cuacamu.
Kitanra: Xaowcu Xamugpa. Kowg 23-3ynyn.Kaup,
1950.

3. On-®apadbu. Pucana ¢pu-c cuacamu. Ki-
tanta:  L.Cheikho.Traites  Inedits D ’anciens
philosophes arabes musulmans et chretiens.
Beyrouth Imprimerie Catholique. 1911.

4. El Farabi. Vasaya — Yazma: Ayasofya 4855
(varak  62b-63a).  Kiranta: Ahmed  Ames.
«Fdrabi“nin Eserlerinin Bibliyografyasi». Ankapa,
Belleten, C. XV, S. 57, 1951.

5. A6y Hacep on-®Papabu. Pucanamy ¢u-c
cuacamu aw-wapvuamuy. Kitanra: Ac-cuaca aw-
wapvua. Masxcmyva pacaun. Hemaun aw-Ilaghusu,
Axmao an-Maszuou. Hap on-xymyo an-uamuay,
JIusan, 2003.

6. El Farabi. Risale fi“s Syase. Frvubivun
Makana: Risale fi-s Syase‘ nin tahkiki. ©amux
Toxmaw. DEUIPD XXXIII/2011, ss. 93-151.

7. On-Dapabu. An-Mayvuza. Komxazda. The
Institute of Arabic Manuscripts. Ne382 (biznix
KOJIBIMBI3/IaFbl HYCKA).

ATanFaH HYCKanapIbsl CalbICTBIpY OapbIChIHIA
«n-Mayuvsay MOTIHIHIH «Q1-XUKMAMY-1 XAIUOQ
HYCKAaChIHA XaKbIH eKeHiH Oaiikambik. Conr ceberri
«n-Mayuvsanvty noH Mockynh HyCKachlHAH Ke-
mripinreH gen Ooykayra Gomagbl.

OTelpapaa AyHHEre KeNreHIMEH FBUIBIM, OLmiM
i3men Oap FyMbBIpbIH apab enjepiHAe OTKI3reH
oiimbul ©0y Hacelp on-Papabunin «arn-Mayvusa»
(«Konom 26u Hacp on-@apabu ¢u Yacaia...»,
WKayamuwvy-c cuacamuy, «Pucana ¢u-c cuacamuy,
«Vasaya», «Pucaramy @u-c cuacamu  aui-
wapvuamu au Oou Hacp an-DPapabuy, «Risale fi -s
Syase») aTTBl TPaKTAaTBhl TEpPEH 3ePTTEYAi KaKeT
eTei.

EH MaHBI3ABICHI, IIBIFApMagaFbl aBTOPJBIH ©31
Oenrijen KeTKeH aTayblH aHBIKTAIl, KOJKa30anap sl
CaJIBICTBIPEIN, ©3T¢ JIe¢ HYCKaJapblH ol e i3zdec-
Tipin, eHOEKTi Ka3aK TiJiHE TOJBIK ayaapbll, FhUIbI-
MU aifHalbIMFa €HII3y aca >KayanThUIBIKTB KaeT
€TeTiHi Co3Ci3.
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THE VIRTUOUS CITY OF AL-FARABI AND AUROVIL CITY IN INDIA

This article is devoted to the theory of the virtuous city in the heritage of al-Farabi and its embodi-
ment in Aurovil, India. The idea of a perfect society and a perfect city has been attractive for the best
minds of mankind since the antiquity. Al-Farabi wrote a treatise on his vision of a virtuous city, in which
he outlined his idea of “ideal society”. Many of its positions were reflected in the city of Aurovil, which
was created as the City of the Future - a city free from any religious and political views and beliefs.

Life in the city is based on the principles of justice and humanism, free labor and the happiness of
each citizen. Research on this topic is being carried out for the first time in Kazakhstani oriental studies.
It is based on a comparative historical method and has a preventive nature in order to stimulate further
researches in this direction.

The results of the study allow us to conclude that the ideas of humanism and philanthropy are
timeless, giving us a hope for their mandatory implementation. The value of the heritage of al-Farabi is
confirmed by time, which speaks of his genius and historical insight. Utopian, at first glance, ideas about
an ideal society are being realized today, which allows us to look with hope into the future of humanity.

Key words: Al-Farabi, virtuous city, ruler, happiness, city of the future, Aurovil, India.

3.E. MckakoBa*
OA-Dapabu atbiHAarFbl Kasak, yATTbIK, yHMBepcuTeTi, KasakcTtaH, AAMarsl K.,
*e-mail: zaure_india@mail.ru

OA-Papabumain MeitipimAai Karachl xxoHe YHAICTaHAaFbl AYPOBUMAb KaAa

Makara or-DapabuaiH LbiFapMALLbIAbIK, MYPaCbIHAAFbl MeMipiMAI  KaAa TEOPUSICbIH JKoHe
YHAICTaHAQ@ CaAblHFAH ABPOBWMAb KaAaCblH KapacTblpyFa apHaAfaH. MiHCi3 KOoFaM >K8He MIHCi3 KaAa
MAESICbI EKEAAEH aAaM3aTTbiH €H >KaKCbl OMILbIAAAPbIH TOAFAHAbIPaAbl. YAbl faAbiM aA-(Dapabu
©3iHiH MIHCi3 KOFaM TypaAbl OMAapbIH OaSHAAMTBIH i3ri KaAa TypaAbl TpakTaT >Ka3Abl. OHbIH, kenTereH
yCTaHbIMAAPbl G0AALLAK, KAAACbl - AiHM >XXKOHe cascy Ke3KapacTap MeH TipkemeAaepaeH 6ocaTbiAFaH
KaAa peTiHAe KYPbIAFaH ABPUAb KaAACbIHAQ KEOpiHiC TanTbl. KaAaaaFbl 6Mip 8AIAETTIAIK NEH r'yMaHM3M,
epKiH eHbeK xaHe ap apamMHbIH 6akbITbl KaFnaaTTapbiHa HerizaeAreH. OcCbl TakbIpbINTarbl 3epTTeyAep
CaAbICTbIPMaAbl TApUXM DAICKE HEri3AeAreH >koHe oCbl 6aFbITTa OAAH 9pi 3epTTEYAEPAI bIHTAaAAHABIPY
YWWIiH aAFallKbl PET LWbIFbICTAHY 3epPTTEYAEPIHAE XKYPri3iAyae. 3epTTey HaTUXKeAepi F'yMaHM3M MeH
KalMbIPbIMABIABIK, UAESAAPbI ECKipMENAT KOHE OAAPAbI MIHAETTI TYPAE >KY3€ere acblpyfa YMIT eTeAi AereH
KOPbITbIHAbI >KacayFa MyMKIHAIK 6epeai. OA-Dapabuait, WblFapMaLibIAbIK, MypPaCbIHbIH KYHAbBIAbIFbIH
YaKbIT ASAEAAENAL, BYA OHbIH AQHbILIMAHABIFbI MEH TAPMXU KOPErEHAIr TypaAbl ailTaAbl. YTOMUSAbIK,
6ip KaparaHAQ, apaM3aTTbiH 6OAaLLAFbIHA YMITIEH KapayFa MyMKIHAIK 6epeTiH MaeaAAbl KOFam TypaAbl
naesAap OYriH >Xky3ere acbipbliAyAa.

Tynin cesaep: ar-Mapabu, meripimai Kaaa, Guaeyilici, 6akbIT, 6oAaWAKTbIH, KAaAACbl, AypOBUAb,
YHaicTaH.

3.E. MckakoBa*
Kasaxckuit HaumMoHaAbHbIN yHMBepcuTeT MM. aab-Dapabu, KasaxcTaH, r. AAmatbl,
*e-mail: zaure_india@mail.ru

Ao6poaeTeAbHblii Topoa, y aab-Papabu u ropoa AypoBuab B MHAMM

CraTbsl MOCBSILLEHA PACCMOTPEHMIO TeopuUn AOBPOAETEABHOIO ropoAa B TBOPUECKOM HACAeAMM
anb-Mapabu u ee BonaoueHMio B MIHAUK, rae OblA MOCTPOeH ropoa AypoBUAb. Maes coBepLieHHOro
06L1eCcTBa U COBEPLLEHHOrO FOPOAA BOAHOBAAA AyULIME YMbl YEAOBEYECTBA Y>Ke B APDEBHOCTU. Beankuit
yueHbiit aab-Papabu Hanucaa TpakTaT O CBOEM BUAEHUM AOBPOAETEALHOrO ropoAd, B KOTOPOM
M3AOXMA CBOE MpeACTaBAEHWE 00 MAEAaAbHOM 00WecTBe. MHOrMe ero MnoAOXeHWs HallAM CBOe
oTpaxkeHue B ropose AypoBUAb, KOTOPbIA BbiA CO3AaH Kak [opoa byayuiero — ropoa, cBo60AHbIM
OT PEAUrMO3HbIX M MOAMTMUYECKMX BO33pEHWMIN M MpuBsa3aHHOCTen. JKM3Hb B FOPOAE OCHOBaHa Ha
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Z.E. Iskakova

MPUHLMMAX CrpPaBEAAMBOCTU M F'yMaHU3Ma, CBOOOAHOIO TPyAA M CUYACTbsl KaXXAOMO WMHAMBUAYYMA.
McecaepoBaHWe MO AQHHOWM TeMe MPOBOAMTCS BrepBble B Ka3aXCTaHCKOM BOCTOKOBEAEHMM, OCHOBAHO
Ha CPaBHUTEAbHO-MCTOPUUYECKOM METOAE M MMeeT MPEBEHTMBHbIN XapaKTep C LLeAbIO CTUMYAMPOBAHMS
AAABHENMLIMX U3bICKaHUI B 3TOM HarmpaBAeHUM. Pe3yAbTaTbl MICCAEAOBAHMS MO3BOASIIOT CAEAATb BbIBOA
0 BHEBPEMEHHOCTU MAEI N'YMaHM3Ma 1 YEAOBEKOAIOOMS U HAAESTHCS HA X 0O6S13aTEABHOE BOMAOLLEHUE.
LleHHoCTb TBOpYeckoro Hacaeansi aab-Dapabu MOATBEPXKAAETCS BPEMEHEM, UYTO TOBOPUT O €ro
reHMAABHOCTU U MCTOPUYECKOW NPO30PAMBOCTU. YTOMMYECKME, HA NEPBbINA B3rAsA, MPEACTAaBAEHUS 06
MAEAAbHOM OOBLLECTBE, MOAYHAIOT CEFOAHS CBOIO PEAAM3ALIMIO, YTO MO3BOASIET C HAAEKAON CMOTPETDH B

OyAyliee yeAoBevecTBa.

KatoueBble caoBa: aab-Dapabu, AOBPOAETEAbHbIN FOPOA, MPABUTEAb, CUACTbE, FOpPoA OyAyLlero,

AypoBuAb, MHANS.

Introduction.

In modern conditions of a certain level of
degradation of society, when the moral and ethical
foundations created over the centuries are lost,
spiritual values are overthrown and social landmarks
are overturned, ideas about a perfect society, about
an ideal city, about a happy future of mankind
acquire special urgency. These ideas are presented
as a kind of lifeline, a way out of the quagmire
of moral decay and inhuman politics. The idea of
creating a human society based on the principles of
humanism and justice has always been attractive to
great thinkers, and many of them left their thoughts
and ideas about a perfect society and a perfect city
to their descendants.

Justification for the choice of topic; relevance of
the topic

The relevance of the topic of this research is
determined by the growing interest of progressive
mankind in the search for ways to implement
principles of humanism and justice as a way to
save our planet from inevitable death. The modern
process of globalization has its consequences, such
as penetration of negative and pernicious tendencies
into social life, characterized by moral decay,
moral deviations, and a loss of spiritual guidelines.
Considering these problems, it seems quite natural
to turn back to classical sources and identify their
responses in modern reality.

Definition of an object, subject, goals

The object of the research is the timeless
spiritual parallels between the Treatise on the
virtuous city of the Turkic scholar al-Farabi and
the creative heritage of the Indian philosopher
Aurobindo Ghosh, whose ideas about the perfect
society and city were embodied in the city of
Aurovil, built in the southern Indian state of Tamil
Nadu. The aim of the work is to find historical
and spiritual parallels in the the idea of a perfect

society and possible ways of its implementation.
A hypothesis is about the timelessness of the ideas of
humanism and philanthropy, their non-attachment to
a specific country and a specific historical period,
as well as the possibility of implementation, despite
their some utopianism and futurism.

Methodology

Comparative-historical and analytical research
methods allows to analyze the results of the real
embodiment of the idea of a virtuous city, which
was attempted in the twentieth century in India.

Since ancient times, people thought about the
possibility of creating an ideal society. Famous
philosophers and scientists set forth their ideas —
some of them only partially, and someone dedicated
entire treatises: Aristotle and Plato, Hobbes and
Locke, Aurobindo Ghosh and Herzen - they all put
forward their ideas about what an ideal society, an
ideal state should be looking like. Of course, each of
them had their own vision of this “ideality”.

Among the philosophers of antiquity there was
no general definition of an “ideal society”. “Plato,
for example, described an ideal society as a union
of three unequal social groups: rulers, strategists
and producers, thereby showing that in an ideal
society all people cannot be equal in their duties,
but on the contrary - each person fulfills his certain
role, since each person has his own soul and path.
“Justice” was a term common to all. Aristotle
identified the concepts of “society” and “state”. An
ideal state, which means a society, he says is the
one that provides the most happy life for as many
people as possible. For him, the state is a political
society of people who unite for the common goods”
(Mamonkina, 2014: 160). You can also have a look
at the “City of the Sun” by Tomaso Campanella and
“Utopia” by Thomas More.

Results and discussion

Such a prominent philosopher of the East as
Abu Nasr Muhammad al-Farabi, a great scientist,
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whose 1150th anniversary is being celebrated by all
progressive humanity in 2020, could not avoid this
matter. Al-Farabi is the founder of Aristotelianism in
the East, one of the brightest representatives of the
school of classical Arab-Muslim philosophy, “the
second teacher after Aristotle”.

He made the foundation for the eastern utopian
view of the state and society. “A city in which the
unification of people has as its goal mutual assistance
in matters by which true happiness is obtained, is
a virtuous city, and a society where people help
each other in order to achieve happiness together is
a virtuous society. The people, all of whose cities
help each other in order to achieve happiness, are
a virtuous people. In the same way, the whole earth
will become virtuous if nations help each other to
achieve happiness”- this is what the “Treatise on
the views of the inhabitants of a virtuous city” says
(Grigoryan, 1960: 7).

Each person, according to al-Farabi, occupies the
main place in the system of an ideal social and state
structure. Al-Farabi places human happiness above
all religious precepts and requirements (Nagiyev,
2009: 243). In order to build an ideal society, first
of all you should become a virtuous person, and you
achieve it through chastity, noble deeds. “Happiness
is the goal that every person strives for, it is a kind
of perfection. The explanation of this does not need
words, it is an utterly known thing”, this is how the
treatise “Indication of the path to happiness” begins
(Al-Farabi, 1973: 437). Al-Farabi calls the goal of
the state’s activity precisely the achievement of the
happiness of every person.

For a general designation of the state and
society, al-Farabi uses the concept of “city” (al-
Madina). He opposes the “virtuous city” (al-
Madina al-Fadil) to the ‘“ignorant city”, which
was characterized by immorality and depravity.
In the same way, the inhabitants of these cities
are opposite. If the inhabitants of a virtuous city
are humane and striving for universal happiness,
then the inhabitants of an ignorant city do not
strive for spiritual development, they only thirst
for material wealth, powers, and carnal pleasures.
This is “happiness” in their mind. But, it also has a
downside: illness of the body and spirit, suffering
from a lack of financial opportunities to get pleasure
and satisfy their passions.

Ignorant cities are united under desire for wealth,
power, craving for the satisfaction of material needs
and carnal entertainment. They have their own
variety: the city of necessity, the city of exchange,
the city of baseness, the ambitious city, the power-
hungry city, the voluptuous city.
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Describing the virtuous city, al-Farabi compares
it with the human body, where all organs interact
with each other, help to protect health and to keep the
human body healthy (Mamonkina, 2014: 161). It is
reflected at the principle that all people - residents of
this city-state should interact, while ensuring its well-
being and happiness. Thus, an ideal virtuous state is
such an association of “virtuous” people who, with
the aim of their unification, have the achievement
of universal happiness, the achievement of justice
and prosperity, through mutual assistance, mutual
respect for each other, support and understanding,
discarding all base needs, discarding the attraction
to material gain, fame and wealth.

According to al-Farabi’s concept of a virtuous
city, its inhabitants are divided into five categories,
such as: the most worthy persons (philosophers,
sages), orators and ministers of religion (rhetorics,
poets, musicians, scribes, preachers), gauges
(geometers, doctors, gauges, astrologers), guards
(warriors), and rich people (cattle breeders,
merchants, farmers).

Al-Farabi attached great importance to the role of
the ruler of the city - the state, who should also have
good qualities, such as: wisdom; perfect judgment;
the ability to convince; the ability to imagine; the
ability to physically wage a holy war; healthy and
strong (Speranskaya, 2011: 186-190). If there was
no such person, but there were group of people who
had the above-mentioned qualities all together, al-
Farabi invites them to take the place of the ruler,
becoming the best heads. This is the “reign of the
most worthy.” In a situation where there is no such
group of rulers, “the head of the city, according to al-
Farabi, becomes a person who combines knowledge
of ancient laws and regulations that were introduced
by the first generations of imams and through which
they ruled city; an excellent ability to understand
where and under what circumstances these laws
should be used in accordance with the goal pursued
by them by the early generations; the ability to reveal
what is not explicitly expressed in ancient laws,
oral and written, following what can be revealed in
ancient laws; [the ability] to understand well and be
judicious in one or another of the events that could
not be foreseen in the ancient laws that contribute to
the preservation of the city’s prosperity; excellence
in oratory, persuasion and imagination. At the same
time, this person must have the ability to wage a
holy war ”(al-Farabi, 1973: 437). This is “rule by
law”. And, lastly, when there is no such person,
however, there is a certain group of people, among
whom all the qualities necessary for rule are found,
they become lawful heads.
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How brilliant was al-Farabi, more than a
thousand years ago, thinking about the fate of the
individual and the people, the community and the
city, man and humanity. The theory of the virtuous
city is more relevant than ever in our days, in the
context of socio-political tension in the world and
the numerous signs of moral degradation of human
society.

Al-Farabi’s idea of a virtuous city found its
unexpected embodiment in India. In the south of
India, as an experiment to create an international
society of people living outside of politics and
religion, was created the international city of
Aurovil, or the «city of dawny.

A hundred years ago, in 1920, Sri Aurobindo
Ghosh - the world famous philosopher, religious
reformer and creator of the concept of integral yoga
has founded an ashram in the city of Puducherry (an
ashramisareligious community), where his followers
began to gather. Like al-Farabi, Sri Aurobindo
dreamed of an ideal society where every individual
would be happy, which ultimately would lead to the
improvement and happiness of the whole society
in general. This is what he writes in his book “The
Ideal of Human Unity” (Sri Aurobindo, 2020: 8):
“The society will become perfect in which the most
favorable conditions for human improvement will
be created. Human perfection will not be complete
if it does not bring the community in which he lives,
and ultimately the largest of all possible human
communities - united humanity - to true perfection
«(Sri Aurobindo, 2020: 15). “Ideally, the unification
of mankind would mean the creation of a system in
which, as the first rule of a harmonious life together,
peoples would be given the opportunity to unite
freely on the basis of natural relationships between
them, conditioned by territorial, ethnic, cultural
proximity and economic expediency ... must learn
in all his thoughts and actions to clearly understand
the single soul in humanity, a particle-soul and
a unique form of embodiment of which is every
person, every nation. The principle of the ego, based
on separation and isolation, must be transcended,
but at the same time individuality is preserved, for
its destruction will lead to a stop in development.
Living together should be organized according
to the principles that ensure complete freedom of
individual manifestation and interchange between
various elements, as well as satisfying the need to
dare and overcome, thanks to which the human soul
lives and grows to greatness “’(Sri Aurobindo, 2020:
17). And these words are spoken at the beginning of
the twentieth century, when the world was torn apart
by military conflicts and economic crises, and tough

laws of the caste system reigned in India itself,
dividing people according to the principle of birth in
a certain social group!

After the death of the philosopher, the community
was led by his disciple and follower Mother Mirra
(more often just Mother) - Mirra Alfassa, a French
woman who lived for many years in the ashram of
Sri Aurobindo. In 1964, a society named after Sri
Aurobindo was organized by the followers of Sri
Aurobindo, and the secretary of Navajat at the first
Conference of the Society proposed to create a city
of a new type. There were several reasons for this.
Mother Mirra also wrote a book about the perfect
society of the future «Dream», which made a great
impression on the followers of Sri Aurobindo and
Mother. In addition, her spiritual disciples from all
over the world often came to the Mother’s ashram.
But they did not want to live in an ashram with its
primitive living conditions. They had their own
jobs, as well as own businesses. And the ashram
was visited only for spiritual communication with
the Mother, conversations and meditation. Then the
idea came to create a city for people who would like
to live «in the atmosphere of the Mother», but at the
same time do not limit their life to the ashram: do
not donate their property to it and do not adhere to
its strict rules.

Mother Mirra warmly supported this idea,
especially since its roots came from her spiritual
teacher - Sri Aurobindo himself. Talking about the
history of Aurovil, its inhabitants quote the words
of the Mother: “Go and find a large banyan tree in
an open field, and build a new city of Aurovil there”
(Abundance Publications, 2007). Here is how she
outlined her dream of an ideal city: “Somewhere
on earth there must be a place that no country could
consider its own property, where all people of good
will, sincere in their aspiration, could live freely as
citizens of the world, obeying only one authority - the
highest Truth. Peace and harmony should reign there,
and all the fighting instincts of a person should be used
exclusively to eliminate the causes of his suffering
and misfortune, to overcome human weaknesses
and ignorance, to overcome his limitations and
inadequacy. This is a place where the needs of the
spirit and the desire for progress would be preferred
over the satisfaction of desires and passions in search
of pleasure and material wealth. In such a place,
children could grow and develop without losing
touch with their souls; education would not be given
to pass exams and receive diplomas or positions, but
to enrich and strengthen existing abilities and develop
new ones. Here titles and social standing would be
replaced by the ability to serve and organize; the
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needs of the body would be equally satisfied, and
intellectual, moral, or spiritual superiority would be
expressed not in an increase in available pleasures
and material wealth, but in an increase in duties
and responsibilities. Beauty in all its artistic forms
- drawing, sculpture, music, literature - would be
equally accessible to everyone, and the opportunity to
enjoy it would depend only on the spiritual needs of
everyone, but not on social or material status. Since in
this ideal place money would no longer be the highest
measure of personal achievement, individuality
would be valued much more than material well-being
and career achievements. And work would no longer
be a livelihood, but a way of expressing oneself and
creating opportunities to serve society, which, in turn,
would provide everyone with everything they need
to live. It should be a place where human relations
(which so far are based almost exclusively on
competition and struggle) would be replaced by the
desire to surpass the other in the ability to do good,
to cooperation and true brotherhood ”(Van Vrekhem,
Georges, 2000: 15). That was written in 1954, but
Mother had the idea of creating such a city in her
early youth and more than once throughout her life
she seriously thought about implementing this idea
(Mirra Alfassa, 1991).

On February 28, 1968, the inauguration
ceremony of the city of Aurovil was held, which was
attended by five thousand guests from all over the
world. During the ceremony, the laying of a marble
urn took place, where all those present put a handful
of earth, brought from their homeland. The City
Charter was also read out. It was announced by the
Mother herself. The broadcast was conducted from
the ashram in Puducherry.

Here is the text of the Charter:

* Aurovil is not owned by anyone. Aurovil
belongs to all of humanity. However, in order to live
in Aurovil, one must be a voluntary servant of the
Divine Consciousness.

* Aurovil is a place of endless knowledge,
indefatigable progress and unfading youth.
* Aurovil is a bridge between the past and the future.
Its purpose is to courageously strive towards future
discoveries, using all the achievements of inner and
outer life.

* Aurovil is a center for material and spiritual
research, preparing a living embodiment of real
human Unity. Aurovil welcomes all people of
goodwill. Aurovil welcomes everyone who craves
development and strives for a higher and more true
life (K.D. Sethna, 1977: 9).

And today the Charter remains the main
legislative document for the inhabitants of Aurovil.
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The place for the foundation of Aurovil was
chosen by chance: Mother, closing her eyes,
pointed with her finger on the map a place about
ten kilometers north of Pondicherry. The city’s
project was coordinated with the government of
Tamil Nadu and the central government in Delhi,
as well as approved and supported by UNESCO.
Thus, the city of Aurovil is an international project
of UNESCO and the Ministry of Education of
India. The project was announced as an experiment
to create an international community of people
living outside politics and preferences in religion.
Indira Gandhi described Aurovil as “an exciting
project that brings harmony of different cultures
and understanding of what the environment should
be for a person’s spiritual growth” (Peter Richards,
2000: 4).

Aurovil is divided into districts: cultural;
residential; international; industrial. They spread
out in a spiral from the Matrimandir (Mother’s
Temple). It is a huge spherical building as high as
a nine-floor building, purposely built as a place for
meditation and concentration. From a far distance,
it looks like a huge flower with golden center
as a slightly flattened ball, from which brick-
colored petals extend. In the upper hemisphere
of this “temple of meditation” is the main thing
- the “Inner Hall”, cylindrical in shape and faced
completely with snow-white marble. In it, at a
short distance from the walls, twelve columns are
installed around the circumference, which really
do not support anything - they do not even reach
the vault. They symbolize the liberation of human
consciousness from ignorance.

City life is governed by the Aurovil Foundation
(Aurovil Today, 2020). All actual issues are being
solved by the working groups. Each of them
deals with problems in one certain direction.
Particularly important decisions are made by the
Assembly of residents, where all adult citizens are
present.

Currently, the city has about 80 settlements -
communities, basic social infrastructure, water and
electricity supply, telecommunications, roads, etc.
The city is, in fact, a large-scale eco-settlement:
there are no cars, main kinds of transport are
mopeds and scooters. There are several thousand
inhabitants in Aule. People live in compact garden
communities. All communities (about fifty in
total), according to the Aurovil tradition, are named
relating to their spiritual content: “Brotherhood”,
“Transfiguration”, “Grace”, “Aspiration”, etc. A
community can have from five to several dozen
people, on average 30-40. In each community,
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people of different nationalities gathered at their
own will: Tamil, French, Germans, Bengalis,
Dutch, Russians, about 30 nationalities in total.
Mainly young people live in Aurovil, the average
age of Aurovils’ citizen is 30 years. There are
many children in Aurovil, including those from
mixed marriages, they usually know two or three
languages. At school, instruction is in English,
the study of Tamil language is mandatory. The
child education system in Aurovil begins with a
nursery and ends with the last grade of secondary
school. All centers of this system are experimental,
implementing the principles of upbringing and
education proposed by Sri Aurobindo and the
Mother (Mirra Alfassa, 1992).

Aurovil is a bridge between the past and the
future. Its purpose is to courageously strive to-
wards future discoveries, using all the achieve-
ments of internal and external, spiritual and ma-
terial life. Aurovil is a place of endless learning,
tireless progress and never-ending youth. There are
no beggars in the city, but there are no rich either.
There are no idlers here, each resident must work
and earn money. The working day lasts about five
hours. There is work for everyone. The city has the
following enterprises:

Center for Scientific Research

Enterprise for the production of computers

Grocery shopping service

Dairy farms

Plant for the production of methane from
municipal waste

Engineering and architectural bureaus

Sewing workshop

Construction firms

Landscaping and landscaping services

All settlements in the city are made using
non-cash transfers. Funds to the city treasury
come from deductions from enterprises, private
donations. Education, medicine, attendance at the
cultural events in Aurovil are free. Aurovil has
a vibrant cultural life. Concerts, performances,
dance performances, art exhibitions are regularly
organized (AurovilToday, 2020).

Conclusion

The main goal of Aurovil is to realize the idea of
the unity of people, regardless of their religious and
political views. Aurovil wants to be a City of Peace,
where men and women from all over the world can
live in peace and harmony. Aurovil must serve Truth
outside all social, political and religious conventions.
All his efforts are directed towards peace, truth and
harmony. The life of the Aurovilians is an example
of the amazing unity of the inner world of man with
nature and the surrounding outer world. Experimental
programs in agriculture, medicine, education,
culture and other areas are being implemented here.
The city of Aurovil is a mini model of the spiritual
transformation of the whole world.

On the occasion of the 50th anniversary of
Aurovil, on 28 February 2018, Indian President Ram
Nath Kovind sent a message to the community, in
which he called Sri Aurobindo “one of the greatest
sages of modern India”. He also wrote that Aurovil
“represents humanity’s aspiration for peace and
goodwill” and that it is “a unique symbol of human
unity” (NavBharat Times, 28.02.2018). Prime
Minister Narendra Modi visited Sri Aurobindo
and Aurovil Ashram on 25 February 2018. After
meditating in the Matrimandir and participating in
some activities, he gave a speech to the audience of Sri
Aurobindo. Speaking about the Aurovil Charter and
the basic principles of life in society, he said: “Indian
society is fundamentally diverse. It promotes dialogue
and philosophical tradition. Aurovil demonstrates
this ancient Indian tradition to the world, bringing
together global diversity”. At the end of his speech,
he expressed his wish that Aurovil could continue to
develop and support new and creative ideas for India
and the world (NavBharat Times. 25.02.2018).

Thus, we see that even the most daring ideas of
thinkers of the past can find their embodiment years
and centuries after their expression. The modern
history of mankind is a time of numerous experiments
both in the field of science and technology and in the
field of social life. And one of these experiments in
the image of the city of Aurovil was successful.
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THE MANIFESTATIONS OF THE VOLITION PHILOSOPHY
IN THE MIND OF AL-FARABI

This research revolves around the philosophy of will that Paul Ricour has been looking at. The focus
of this philosophy is the human error, which is based on a number of concepts, including five: infallibility
and incongruity, mixture and mediator, the idea of the universal, the impact of misery, infinity Dozens
of books and hundreds of studies and research papers have been written in Al-Farabi’s philosophical
legacy, and various methodologies and ideological, sociological, anthropological and political proposi-
tions have been formulated around it, and theories have been developed in it, some of which are literary
and intellectual and others are psychological, social and cultura .Each of these concepts is based on in-
tellectual constructs and procedural representations that deal with issues of thought and existence. This
research attempts to reconcile these five concepts and the ideas of the philosopher Abu Nasr al-Farabi
(339 e) by shedding light on some of his books and letters.

Key words: Concept, Al-Farabi, Philosophy, Ricor, volition.
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OA-DapabuaiH ke3kapacTapbiHAaFbl epik PMAOCOUACHIHBIH, KepiHicTepi

bya 3eptTeyae [Moab Pukép kapactbipraH epik maocodusachl ankblHAAAbIMN KepceTineai. bya
hrrocoUsHbIH Ha3apbiHAQ aAaMHbIH, BYPbIC OAaybl HeridiHAe XaTKaH GipkaTap Ty>KbipbIMAAMaAap,
COHbIH iWiHAE MblHa 6eceyi KipeTiHi OGeAriAi: >KaHbIAMACTbIK, MeH >KeTKIAIKCI3AIK, laTacy MeH
AEAAAAABIK, dMbebarn naes, asanTbiH acepi XaHe weKcizaik. OA-Dapabrain, PUAOCODUSIAbIK, Mypachl
Heri3iHAe OHAaFaH KiTanTap MeH XKY3AEreH 3epTTeyAep MEH FbIAbIMU EHOEKTEpP XKa3bIAAbl XOHE OHbIH
ariHaAaCblHAQ BPTYPAI BAICTEMEAED, MAEOAOTUSIABIK, COLMOAOTMSABIK, aHTPOMOAOIMSABIK, >K8HEe casicu
YCTaHbIMAAP TY>XbIPbIMAAAABI, COHbIMEH KaTap TEOpMSIAAp >KaCaAAbl, OAApAbIH Kenbipeyaepi aaebu-
MHTEAAEKTYaAAbI >X8He GacKa MCUXOAOTUSIAbIK, BAEYMETTIK XXoHe MaAeHM OOAbIN Tabbiraabl. bi3 epik
(PMAOCOMUSACHIHBIH, 8P TY>KbIPbIMAAMACBIHA, OHbIH 3USTKEPAIK CMMaTTamarapbiHa, TEPMUHOAOTUSIABIK,
AeTepMUHaHTTapblHa XaHe [ToA Pukep e3iHiH KiTabblHAQ TYCIHAIPreH npakTUKaAbiK, epeklleAikTepite
(epik pnaocouscel, kKate apam), coHaar-ak, B0y Hacblp aan-Dapabuai 8pTYPAI O cararapbIHAAFbI
KONTiri MeH 8PTYPAIAIri TypaAbl >XMHaKTapblHAQ He 06ap eKeHiHe TOKTaAbIM anKbIHAAMMbI3. Bya
TY>KbIpbIMAGMaAAPAbIH, 8PKANCHIChI OMAQY MEH BOAMBIC MBCEAEAEPIH KapaCTblPaTblH MHTEAAEKTYAAADI
KYPbIABIMAQP MEH YAEPICTiK oiAapra HerisaeAreH. bya 3epTreyae aBtop cdmaocod 96y Hacbip aa-
Mapabuain 6ec KOHLEeNUUSIChl MeH >kadbaaapblH 6OAEKTEY apKblAbl OCbl 6EC TYXXbIPbIMAAMAAAPbl MEH
MAESIAQPAbI YIAECTIPIN KepceTyre TbipblCaAbl.

Ty#iH ce3aep: Ty>KbipbiMaama, aa-Papabu, maocodus, Pukep, epik.

Haans XaHHayn®
YHusepcuteT Aab-MycTaHcupms, Mpak, r. baraaa,
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MposiBAeHns omurococmm BoAM BO B3rasiaax aab-Papabu

B AaHHOM wuccAepOBaHMM  paccMaTpmBaeTcs  (maocodms BOAWM, KOTOpPylo u3y4vaa [loab
Pukep. B ueHTpe BHMUMaHMS 3TOM (DUAOCODMM — YeAoBeUeckoe 3abAYXKAEHWE, B OCHOBE KOTOPOro
AEXMT PSA KOHLENUWIA, BKAKOYAA MATb M3 HUX: HEMOrpelummMoCTb M HECOOTBETCTBME, CMeLleHue
M TOCPEAHUYECTBO, MAEs BCeOOLLero, BAMSHME CTPAAaHMS M OECKOHEYHOCTb. AECITKM KHWUTM M
COTHM MCCAEAOBATEAbCKMX PABGOT OblAM HamMcaHbl Ha OCHOBE (HMAOCO(CKOrO HacAeAMsl AAb-
®apabu, 6biAv CHOPMYAMPOBAHbI PA3AMUHbIE METOAOAOTMM, MAEOAOTMUYECKME, COLLMOAOrMYECKUE,
AHTPOMOAOTMYECKME M MOAMTUYECKME MOAOXKEHMS, a TakxKe OblAM pa3paboTaHbl TEOPUM, HEKOTOpbIE
M3 KOTOPbIX AMTEPATYPHO-MHTEAAEKTYaAbHbIE U APYTMe MCUXOAOTMYECKME, COLMAAbHbBIE U KYABTYPHbIE.
Mbl OCTaHOBMMCS Ha KQ>KAOM KOHLENMUMN (PUAOCO(DUM BOAU, €€ MHTEAAEKTYAAbHbIX XapakTepUCTMKAX,
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ee TEPMMHOAOTMYECKMX AETEPMUHAHTAX M MpPaKTUUYeCcKMX OCOBEHHOCTsX, KoTopble [MoAb Pukep
006DbsICHMA B cBoelt kKHure (Draocodus Boan, YeaoBek Mo owmbKe), a Tak>Ke Ha TOM, UYTO COAEPXKUTCS
B cbopHukax A6y Hacpa aab-Dapabu 0 MHOXECTBEHHOCTM M Pa3HOOOPA3nM B Pa3AMUHbIX 0OAACTSX
MbICAN. KaXkaasg M3 3TUX KOHLENLMIA OCHOBAHA Ha MHTEAAEKTYaAbHbIX KOHCTPYKLMSX M MPOLLECCYaAbHbIX
NPeACTaBAEHMSX, KOTOPble KacaloTCs BOMPOCOB MbICAM M CYLLECTBOBaHUS. B AaHHOM MCCAeAOBaHUM
MPUHUMAIOTCS MOMbITKM COrAACOBaHMS NSATW KOHUEeNnumin u naein dmnaocoda A6y Hacpa aab-Mapabwm,

B34TbIX N3 €ro KHUI N NM1MCcem.

KatoueBble cAoBa: KoHuenumsi, aab-Papabu, hraocodus, Pukep, BoAS.

Introduction

Many philosophers are the Greek, Stoics, Soph-
ists, then Egyptians, Babylonians, Buddhists, Hin-
dus, Chinese, and Zoroastrians, but what is impor-
tant is what came to us from the products of the
philosophers Plato and Aristotle, who had the great-
est impact in pushing human thought forward. As
for the first, he looked towards a city he wanted to
be happy, leading to a life of peace and beauty, while
the second philosopher gave attention to reason,
logic, art and poetry, setting the rules of the human
mind.

In spite of their great influence in affirming the
mind and the act of imagination about nature, phi-
losophy after them has aged until it almost perished
and died, but it was transferred from the Greek lan-
guage to the Syriac language and from there to the
Arabic language during the third century of migra-
tion. Muslim philosophers have added many con-
cepts and conventions to it, enhancing it with Islam-
ic visions and perceptions.

One of those who contributed to that develop-
ment is Abu Nasr Al-Farabi, who, by coincidence,
wanted to be a student of Matthew Ibn Yunus, who
was the first to translate the Greek heritage from
Syriac into Arabic, which made Al-Farabi possess-
ing a knowledge that would later qualify him to be
one of the poles of Islamic philosophy. The title (the
second teacher) because of his deep imbibition of
the philosophies of Plato and Aristotle, so he left
behind him an important achievement of books, let-
ters, explanations and commentaries on various is-
sues of logic, nature, syntax, music, politics, ethics,
astronomy, engineering, astrology, medicine, etc.,
as part of the Arab-Islamic philosophical heritage,
which will leave an important impact on Medieval
thinkers and philosophers, thinkers of the Renais-
sance and those who will follow them in later ages.

Dozens of books and hundreds of studies and
research papers have been written in Al-Farabirs
philosophical legacy, and various methodologies
and ideological, sociological, anthropological and
political propositions have been formulated around
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it, and theories have been developed in it, some of
which are literary and intellectual and others are
psychological, social and cultural.

Despite the importance of Al-Farabi>s intellec-
tual heritage; Some Western thinkers interested in
eastern philosophy do not refer to it except from
afar and may not refer to it at all, neglecting to men-
tion it. Perhaps the reason is that the Westerners
view Muslim philosophers as mere transmitters of
Greek philosophy, and that their merit was specific
in bringing this philosophy to the Renaissance, then
Europe revived it. Again, as if the Muslim philoso-
phers did not add a new Greek heritage, nor were
they innovators and developers.

Justification of the choice of article and goals
and objectives

Objectivity requires that thinkers and scholars,
regardless of Western or Eastern, deal with philo-
sophical history on a scale in which one side does
not dominate the other. In this way, they will arrive
at results of interest to humanity based on under-
standable reasons for what has been invented and
determined. As for the issue of different thinking in
looking at the eastern philosopher as a wise old man
who thinks in the way of the image, and looking at
the Western philosopher as a thinker who creates
concepts, it is not accurate at all, and the reason is
that the concept remains the philosopher’s demand,
and philosophy remains the field of knowledge
based on the creation of concepts ..

This is how we found the concept of temus, the
concept of the nous or the type in Plato, the cathar-
sis and the essence in Aristotle, the races, the predi-
cate, and the essence in Al-Farabi, just as we found
the cogito in Descartes, the monad in Leibitz, the
permanence of Bergson, the strength of Schling, the
supreme man in Frederick Nietzsche..and other In-
tellectual concepts and theoretical suggestions.

Scientific research methodology

General scientific methods, such as analysis, an-
alytical analysis were used during the writing of the
article. Materials related to the research topic were
collected, processed and structural analysis of for-
eign authors’ works was carried out.
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Al-Farabi was born in the year 259 or 260 AH
- 870 CE and died in the year 339-950 CE, he is
the most famous philosophers of the East in gen-
eral and Muslim philosophers in particular, and be-
cause of his love for knowledge he cut the deserts
and across the seas small, intending to Baghdad to
seek knowledge in the third century of migration un-
til he reached it, so he learned the Arabic language
and worked with the sciences of wisdom. In Bagh-
dad, he found professors from whom he learned the
origins of knowledge, studied logic, and understood
him in language, grammar, and morphology at the
hands of the file in front of the linguists of Basrah.

Thus Al-Farabi built his own philosophical mind
to be the second teacher after the first teacher Aristo-
tle. Perhaps the reason for his name comes from that
he was the first philosopher who combined the three
elements: the Aristotelian, Platonic and Islamic ele-
ment, or because he was able to explain Aristotless
complex book (Post-Nature), able to reconcile
Greek philosophy with Islamic issues such as the is-
sue of prophet hood, judgment, destiny, the problem
of existence and the creation of the world and man
in life .

In order to encompass Al-Farabi>s legacy, and
its theoretical concepts and philosophical issues; We
will deal with this heritage from an approach that
explores the concepts of (Philosophy of volition)
that the French thinker Paul Ricour theorized, by
benefiting from the manifestations of the philosoph-
ical achievement and its dimensions, which were in-
cluded in the books of Abu Nasr Al-Farabi and his
many letters.

Results and discussion

Manifestations of the concepts of the philosophy
of the volition /

It is known that concepts in philosophy are not
given but created, and “the concept presents itself
within itself as a self-proposition, and the two mat-
ters creativity and self-discourse are identical as long
as everything that is actually creative... is character-
ized by that by a self-proposition of itself or by a
self-eloquent feature by which we recognize it (De-
leuze, Gil, and Guitari, Flex, 1997: 81). This is what
Al-Farabi clarified, stressing that “the boundary that
was said in philosophy is knowledge of things as
they are, a correct boundary that indicates the same
limitation and indicates what it is.”®

However, this term in modern philosophy has
turned into what has been called (flat) which is The
absolute ground of philosophy, or the foundation
from which concepts originate, that began with Pla-
to, where every philosopher paints a new plane of
immanence that is a substance for being and thought.

If the surfaces must be acclimatized; Islam will be
the acclimatization of philosophy subjects during
the Middle Ages. Paul Ricoeur was very interested
in Plato»s philosophy in (The Republic). He paused
at the happy city and preoccupied himself with the
human soul, which for him is a field of power, sub-
jected to the double attraction of reason, metaphor,
analogy, symbolism and ideal. And because through
the soul we work, learn, get angry, and desire, then
the soul which is the third term which Plato (Timos)
calls it becomes a mystery (Paul Ricoeur, 2008: 27).

It is known that knowledge as a theory takes pre-
cedence over the volition as a philosophy, and many
philosophers have dealt with the theory of knowl-
edge, presenting various propositions. From these
influences and extensions arose Ricoeur’s philoso-
phy of the volition, who determined its formulas,
explained its branches, classified its forms, and rep-
resented its positions which are based on different
intellectual pillars with special concepts and specific
manifestations.

That the moral vision of the world has its effect
on going thinking as far as possible in this direc-
tion and Ricoeurs inference on this philosophy has
been systematically based on specific concepts and
specific conventions that include the theoretical and
procedural dimensions; Based on the fact that con-
structing any concept requires a pure philosophical
taste that may work with violence and may work
with insinuation, forming within the language a
language of philosophy, and the concept is not just
a vocabulary dictionary; Rather, it is a context that
amounts to a sublime or aesthetic level.

We will stop at each of the concepts of the phi-
losophy of the volition, its intellectual characteris-
tics, its terminological determinants, and its practi-
cal features that Paul Ricoeur explained in his book
(Philosophy of the volition, the Mistakenly Man)
and what is in the compilations of Abi Nasr Al-Fara-
bi of the multiplicity and diversity in different fields
of thought. The aim behind this diagnosis and that
representation is to demonstrate the convergence of
the collective intellectual natures that fall under the
(Philosophy of volition) as one of the chapters of
contemporary human philosophical thought, as fol-
lows:

Infallibility and Inappropriateness / It is an
idea that believes that man is inclined to evil, and
that he is prepared to fall into error or sin. I am
astonished when I make a mistake. “ If Plato had
put the riddle of the soul in (the Temos), which is
the transition from the Pius to the Logos, that is,
from life to the mind; Paul Ricoeur sees in the soul
the fragility of the emotion in which the fragility of
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consciousness and the fragility of the self, and that
in the heart the moment of weakness is embodied,
and then the possibility of error becomes possible,
in the sense that the weakness of the human being
is what makes evil possible, but the fragility of the
mediation that the person conducts in the matter, not
It prevents him from being “capable of both things:
right and wrong, good and bad, the beautiful and the
ugly.” (Ricoeur, 2008:27).

And while explaining to us the secret of man
in his being a mistake, and that “the possibility of
moral evil is inscribed in the formation of man, the
concept of infallibility will lead us to the limitations
of creatures as a non-being. In these two matters
lies the disproportion between being and nothing.
Ricoeur does not hesitate to assert that dispropor-
tion and misery are what make the stakes in the phi-
losophy of feeling based on the difference between
the pure and transcendent interpretation of propor-
tionality and the lived experience of misery, stress-
ing that the two issues are interconnected: the issue
of method and content, and the issue of incompat-
ibility of the philosophy of feeling with the comple-
tion of meditation, stressing the need to solve these
two issues together .It seems that the irreconcilable
and the disproportionate have their presence in Al-
Farabi>s thought, in terms of his belief that in his
statements man has a will at times and without voli-
tion at other times, and on that he says: Whatever
the volition of man was considered by civil science.
And what was of it, not from the will of man, was
considered by natural science. "However, Al-Farabi
denied the error to the sages of the Greeks, to be
one of those who believed that the great sages of the
Greeks were almost impossible to contradict what
they say .. Because of his good belief in Greek phi-
losophy ... Philosophy entered into on the basis of
combining philosophical opinions and conciliation
with what appeared to be different from them with
some or with Islam. We do not find a contradiction
in this matter, based on the fact that al-Farabi>s be-
lief that “if different minds agree after contemplat-
ing them, training, searching, pitting, stubbornness,
crying and stirring up opposite places, nothing is
healthier than what I believed, witnessed and agreed
upon.” (Albert Nasri Nader, 1986: 110).

Because of this trust, philosophy became wis-
dom among Muslims, and Plato and Aristotle be-
came wise and virtuous, and on the authority of
them Al-Farabi said in the conclusion of one of his
books: “Whoever contemplates what we have men-
tioned of the sayings of these two wise men ... this is
enriching him from following the corrupt suspicions
and illusions entered and gaining the burden of what
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is attributed to these virtues. From what they are in-
nocent and from him separately ®”

Al-Farabi often emphasizes the importance of
the human will in separating mentally rather than
sensibly between nomenclatures, genres, and say-
ings, and puts all of this under the name of (the sci-
ence of teachings), whose function is to “look at the
types of what is quantum. All the statements after he
strikes them in his mind and concludes them from
all the things that are attached to them and exposes
them to them, whether those are from the will of
the person or not from his will (Albert Nasri Nader,
1986: 82). This mental programming of the will in
the form of the science of teaching exempts man
from error and protects him from error. Spinoza will
later define it as the method, assuming that the cor-
rect approach (Spinoza, 1990: 38-39) is the method
that shows how we should direct our thought ac-
cording to the principle of the correct idea first, and
lastly how the orientation of thought is based on Ac-
cording to the criterion of inference by which we
prove the correctness of that idea.

This will be confirmed by Frederick Hegel who
does not see the truth, a coin struck that one can
hand over ready as long as there is more lies than
evil. There is no doubt that evil and lies are noth-
ing but universals, but he believes in the statement
that there is some truth in every lie, as both are true
as oil and water that do not mix and are connected
only from an external aspect . The facts, according
to Hegel, are types of historical ones, which are
“not innocent from the movement of self-aware-
ness, and in order for one to know one of them,
a lot of comparison and reference is required to
books also, or whatever the matter should be traced
back to research” (Frederick Hegel, 2006: 144-145
). Thus infallibility is evidence of a person’s weak-
ness when evil overcomes him, and evidence of his
disproportionate strength when good overcomes
evil in him.

2) The mixture and the mediator / two con-
cepts that arise from infallibility and disproportion,
and if in Plato the mixture is a myth and the me-
diator for him is the mixture, then according to Paul
Ricoeur they include an implicit understanding of
the model of the right opinion, and on that he said:
But they are limited to the influential style. ®»

Ricoeur spoke of the homogeneous medium,
which is the same time which has now become the
series of the pure image for all the volumes included
in the sensed, in which the method of scattering and
expansion is, and with the reasonable in which the
condition of intuition becomes, (the chain) becomes
the marvel of time.
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Acknowledgment of moderation means the ex-
istence of a law of division, such as dividing things
into classes, races into types, and so on, Ricoeur
says: “If a person is mediating between existence and
nothingness, then he first mediates things. From the
myth of the mixture ... in the philosophical discourse
“.. The issue of division into types has occupied an
important place for Al-Farabi, on the grounds that
“science is a science for the known and the known is
known to science, and the types of knowledge have
no name in terms of their types of addition of which
knowledge is their gender to the types of informa-
tion that is their genres, such as grammar and rheto-
ric” (Mohsen Mahdi 1990: 87).

Because of that, it is not possible to say (gram-
mar towards something is known by grammar);
Rather, if we wanted to add grammar to something
that has an addition of information to it in terms of
grammar, we took it described by its gender, so we
said, “Grammar teaches the thing about which it is
known (Muhammad Salim Salem 1976: 26).

The attributes of a thing are gradual, so the more
specific of it is called a kind, and the more general
is called genre, and things are also divided into tan-
gible, tangible, and imperceptible have an effect.
From fire, steam, etc., then the stone and metal bod-
ies on the surface and depth of the earth, then plants,
non-speaking animals, and talking animals.

In saying in the conditions in which there are
periodic movements and the common nature of the
planets, Al-Farabi found that they sometimes close
to some of what is beneath them, sometimes away
from it, appearing sometimes and concealing some-
times, and these opposites catch them neither in their
characteristics nor in the symptoms that approach
them. It is in its proportions. And that is like rising
and sunset, because they are relative to what under-
neath them are contradictory, and things are based
on succession, stubbornness and contradiction, and
it happens about their additions that are repeated and
things that re-exist and return some in a shorter pe-
riod and some in a longer period and on what is not
repeated of their additions and conditions. Rather,
it occurs at some point in time without being in the
forefront.

Perhaps this is what is represented in photogra-
phy, where things are embodied repeatedly return-
ing as an industry that reproduces the natural with
industrial production.

Poetry is an industry that is done by borrowing
and permitting, and asking about it is done through
it. The artifacts are five, and the question in each
industry has its own style, type and place, and it is
controversial, “Philosophy is a demonstrative ques-

tion, and in debate a controversial question, and in
sophistry a question of a sophist, and in rhetoric a
rhetorical question, and in poetry a poetic question”.

Ricoeurs concept of the homogeneous medium
is represented by Al-Farabi in the determinations of
the moral virtues, which are placed in dual or triple
formulas. For example, the virtue of knowledge is
not realized. Except for one of three: As for the hon-
or of the subject, as for the investigation of the evi-
dence, and as for the greatness of feasibility (Jaafar
Al Yassin 1987: 48). It is known that the concept
of a homogeneous mediator was widely represented
in Plato’s philosophy, and most of his concepts are
defined by an understanding that has two or three
components, and this understanding has also been
embodied in modern philosophy. Being, or equal
to Being, or inferior to Being, but the One higher
above the Being, the equal of Being.

3) The idea of holisticism / Ricoeur was very in-
terested in wholeness, which for him is an obsession
that contradicts the (transcendent thinking) of human
reality, and transcendent thinking is what makes ho-
lism a philosophical issue. Wholeness is moving to-
wards the theory of the volition, so it is against (the
pure). The holisticism that each of us forms does not
become a problem except for a philosophy that is
separated from it by asking another question, and by
giving another focal point to the subjectivity, holism
becomes a philosophical problem surprising as it is
the distance between difference and the rest. What is
combined excludes and what includes is not included
Holisticism combines pre-philosophy or non-philos-
ophy with what follows: “Philosophy does not begin
anything at all; rather, it is based on non-philosophy
that it lives from the substance of what was previous-
ly understood without thinking”, and what is before
philosophy is myth.

This is what Plato had alerted to, and on that,
Ricoeur says: “Evil was not confused with physi-
cal existence, and that in Platonism there is an evil
with injustice, and it is an evil specific to the soul.”
Ricoeur links the holistic with the ideas of happiness
and destiny, and that when a person seeks whole-
ness of meaning, his desire is directed towards hap-
piness as a holistic meaning and acceptance . As for
Al-Farabi, The ultimate happiness in the afterlife is
of four races: theoretical virtues, intellectual virtues,
moral virtues, and practical industries. Theoretical
virtues are the sciences whose ultimate purpose is to
obtain assets and which they contain are reasonable
and certain. These sciences include what happens to
a person from the beginning of his life, in terms of
how he does not feel and does not know how and
where they occurred.
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Perhaps the most important representations of
holisticism for Al-Farabi, is reflected in the letters
that mean, for him, the science of certainty proofs,
which is the science of science or the mother of sci-
ence. This knowledge is as it is said: it was with the
Chaldeans, who are the people of Iraq, then it be-
came to the people of Egypt, then it passed to the
Greeks, and it remained until it passed to the Syrians
and then to the Arabs. The phrase about all that that
science contained was in the Greek tongue, then it
became in the Syriac tongue and then in the Arabic
tongue. The Greeks called this knowledge wisdom.
They call the possessor of her a philosopher, and
they mean by him the lover and the influential of the
greatest wisdom.

The book (Al-letters) is considered «the first
comprehensive book published by Al-Farabi in the
science of post-nature», and it is known that the word
(letters) in the third and fourth centuries was a for-
mulated word for several sciences that search for
its nature and properties, that is, ideas, controversy,
philosophy, engraving, tools and letters Meanings.
According to Al-Farabi, the letters are a strategy or a
protocol and a program for the philosophical debate
and the rule from which the words and statements and
then the articles are launched, and it is the basis of
the question that is the basis of philosophy, thinking
and the origin of language. This is also confirmed by
modern philosophy. All doubt .Al-Farabi would not
have delved into this science without the debate of the
Seraphian, in which grammar triumphed over logic,
so al-Farabi emerged victorious for logic, so he com-
posed this book, answering questions about expres-
sions and sayings, combining logic with language,
and interpreting Aristotle»s book (After Nature).

His interest in the question and the sayings
stems from the holistic understanding of the letters,
and begins with the letter (that) meaning «persis-
tence, permanence, perfection and trustworthiness
in existence and knowledge of something.» If the
first is fully existent, it cannot be that existence for
something other than it, then if it is singular exis-
tence alone then it is one from this side. ©

He discussed the issue of requiring the word
boundary to be indicative of time, meaning that time
does not depart from the word at all, because many
people think that each name also indicates a time,
as everything was for them in a time, such as: hu-
man and animal, so that things that if you under-
stand their meanings would not leave them. Time
is a necessity combined with it in the mind, and the
word, with its connotation of the meaning of time,
indicates its subject without a declaration, and the
derivative nouns participate in that.
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And that what gives permanent assets is their
change and impermanence, «so in order to fulfill
justice in these assets, one thing was not always kept
as one by number, so its survival for the whole age
was made as one by type. It needs to remain one by
type until there are persons of that kind for a pe-
riod of time. What then is destroyed and replaced by
other people of that kind, and that is always on this
example. ”’] [It is not hearing and speech that define
a living organism in terms of living,” because saying
and pronouncing is not the distinction which is the
utterance and you see many beasts that are not told
while they are alive.

According to this vision, holisticism becomes a
function with respect to the whole group of subjects
that form its extension, and every complete concept
is a sum in this sense and has a specific number. The
topics of the concept are the elements of the group,
which makes the holistic as a concept the backbone,
while the parts are contiguous surfaces, and in this
way the whole corresponds to the parts precisely,
and nothing prevents the concepts from becoming
one or becoming general faculties and losing their
specificity, but also the flat may lose its openness.

4) The effect of misery / a concept that has a
place in the philosophy of the volition, since it is he
who gives “philosophy a material to contemplate,
but not its starting point, so how do we move from
the myth of the mixture from the rhetoric of misery
to the philosophical discourse from the mitos to the
logos”. Ricoeur sees misery as the womb of every
philosophy that is made out of incompatibility with
regard to human ontology.

Ricoeur attributes both Phaedrus and the myths
of the banquet and the republic to pre-influential
misery, asserting that “the myth is the misery of phi-
losophy, and every philosophy when it wants to talk
about man is a philosophy of misery. This is really
the condition of the miserable soul itself .

Karl Marx had dealt with the philosophy of mis-
ery, not with the premise that it is misery. Rather,
from an economic standpoint, he sees that every
economic saying has two bad and good sides. Na-
poleon was a great man, but he did a lot of good and
he also did a lot of evil (Karl Marx, 2011: 167-168).
And that «if one finds in the logical categories the
essence of all things, then he imagines that he finds
in the logical formula of the movement of the abso-
lute method which not only explains all things; but
also includes the movement of things.”

If there is an understanding of misery in the
understanding of misery, Ricoeur asked, is it pos-
sible to restore this same influence to philosophy?
And he answered, «Philosophy has to turn its back
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on influentialism, and put an end to it and reduce it.
This is the act of transcendent thinking that puts an
end to influentialism by adopting the thing and the
person as its reference.», And this is what Marx had
affirmed, indicating that as long as we cling to good
or bad relations; For we have a relationship of dis-
proportion that is not a relationship of proportional-
ity, and that who wants a correct fit by going back
to past centuries and with the means of production
of our time; It is utopian and reactionary together .

As for the effect of misery, it can be overlooked
by imagining, which according to Al-Farabi is per-
missibility and forgiveness that is used in the arts
in which a person needs to demonstrate complete
power in the most perfection of using words, know-
ing that he has the ability to express something with-
out his own wording for the slightest attachment he
has to what makes The phrase about it in the sec-
ond word; Or he has the ability to use the term that
pertains to something on his attachment to it, even
if only a little of attachment and to express him-
self that he has the ability to take the connections
of meanings to each other, and that the metaphor
has an imagination but our minds and the powers
of our minds are excluded, because they are weak
and far from the essence of that thing , From that
we conceive of it in perfection and the perfection of
existence that it is. These two plagues are each one
of the other at the extreme end of existence: one of
them is very perfect, and the other is very imperfect.
And Al-Farabi clarified in the letter (The Views of
the People of the Virtuous City and its antithesis)
that if we are confused by matter, our jewels be-
come essentially distant from the first substance, as
the closer our jewels are to it, the more complete,
certain and firmly our perception of it will be. This
is because the closer we are to the paradox of mat-
ter, the more we conceive of it (i.e., the essence), the
more complete we become. And if we completely
separate the substance, then what is reasonable be-
comes more complete in our minds. The effect of
misery dissolves with the understanding of time, so
thinking about time does not become transcendent,
and the question about time is by the letter (when)
which “uses a question about the accident from its
relative to the known limited time applicable to it
and about the end of that time applicable to the end
of the existence of that accident as it was Or change
a body after it is in motion, static, or in still, or in
motion ”.

Al-Farabi did not find a difference between time
and space, but the characteristic of time is that it is
mobile, and this is not the case in place. And the
types of bodies need places, and the ratio of the exis-

tence of time is that the body is excited in whatever
place, then the time that applies to the thing occurs
and is attributed to it for its applicability to its exis-
tence, so this ratio is similar to that ratio, I mean the
ratio of the thing to its place. A certain percentage,
except that it is without being where, and if it is, this
percentage is later than the situation and the situa-
tion is later than where.

There is no differentiation between space and
time, neither time is under place nor place is under
time, and the commoners and the public are earlier in
time than the common characteristics and knowledge
which is the first opinion in time from the practical
industries, including the making of speech and the
making of jurisprudence, which Al-Farabi saw later
in time than and following him). Even «suspicious
philosophy or camouflaged philosophy advanced in
time the certain philosophy, which is the evidence.
If the religion is made human, then it is later than
philosophy in time.” And while misery is opposed
to the idea of human fall; Looking back at time is
determined by two issues, namely composition and
dissolution, “and the least that falls upon composi-
tion and decomposition are two things, because one
thing has neither structure nor dissolution, and it is
not permissible to synthesize and analyze, except in
time and time to start, and its initiation is now pure
and the beginning of something other than something
and the composition and analysis that takes place By
two things only; but it is in the pure present, and what
is to be for more than two things is in a time.

Time and place have a connection with the signs
and jewels, so there is no parade without a place ask-
ing about its place where, and no essence without
time asking about its time by when, “It indicates that
time in which that substance was, so he made it a
genus also and made it a saying when, then he found
the essence also in where.” .

And because movement and time have no end,
the intelligible becomes in our souls an imperfect
reasonable, as they were in themselves imperfect
beings. Al-Farabi detailed the forces that control
the human body, as the nutritional force nourishes
it, and is followed by a weakening force with it that
damages the body and another body takes its place,
and Al-Farabi expressed this permanence by say-
ing: “As for people with people who are newer than
them, even if the first is damaged, this takes its place
in order not to At all times, the presence of a person
of that kind becomes vacant, either in that place or in
another place. In this respect, this species of beings
is perpetuated.

This understanding of permanence was ex-
pressed by Marx by means of supply and demand
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that place production and consumption against one
another. Marx does not limit misery to the sufferings
that accompany every birth in nature. Rather, misery
[] is what makes all things that are neither bought
nor bought nor sold as an object of exchange and
commerce, such as virtue, love, poem, knowledge,
and conscience, to be valued at some value.

5) The infinitely small / Ricoeur rejected the
concept of (transcendent thinking), and he saw that
the path is to move from the myths of mixture and
the influence of misery in the philosophy of non-in-
fallibility to the function of imagination in the Kan-
tian sense that separates feeling from understanding.

Thinking is essentially divisive, sharing some-
thing else is receiving the presence of things and
not assigning the meaning of things, and receiving
is surrendering intuitively to their existence. Think-
ing is controlling this presence in a discourse that is
defined by naming and linked through spoken sen-
tences «] [, rejecting that pure imagination describ-
ing it as the third term Which is unthinkable [], and
his example is the light according to Plato, who is a
mediator between appearing and being able to say.

That is why Ricoeur proposed the concept of
(the infinite smallness) as an alternative to tran-
scendental thinking on the basis of the existence of
a starting point which is like a monad, where the
simple is what realizes the infinite intention. And
between the infinite and the finite, the dialectic of
name and perspective is fulfilled: “Transcendence
from connotation to perception and from speech to
perspective is what makes thinking possible with a
viewpoint as a point of view””.

O»Dorno calls this finitude (the negative dialec-
tic), which is what the Frankfurt School means by
utopianism that links philosophy to its age and is
inseparable from the infinite movement and Deleuze
likened the infinite to the nebula or chaos because of
the infinite speed with which the form in the nebula
vanishes more than it is The chaos that is character-
ized by it is that it is emptiness and not nothing, but
it is a hypothesis that contains all possible particles
and extracts all possible forms that appear to disap-
pear head afterwards.

As for Al-Farabi, The finitude is represented by
the being that has a self or has no self, and as for “the
one who does not divide himself, then one of two
things must be said about it: Either it exists, it does
not exist, or it is said about it that the meaning of its
existence is that it exists and there is no difference
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in it between it being said that it is Existence and
that it exists and that it exists, and if it is not divided,
then the meaning of its existence is that it exists in
one specific meaning, or that it is said that it exists
and does not exist or that it exists and does not ex-
ist in some way other than itself; rather it exists that
exists in itself or exists is the very existence. And
every existing image has three types, «one of which
is the occurrence of the image in the sense, the
other the occurrence of the image in the mind, and
the third the occurrence of the image in the body.”
Plotinus (d.270 CE) had affirmed that unity is what
is achieved in everything, while the final unity of a
thing in al-Farabi’s view lies in what he called (the
sayings), «because each one of them gathered in it if
it was signified by a wording.”

Conclusion

It is no wonder that Al-Farabi’s books and let-
ters included various theories that involved a number
of concepts and terms that can be recrystallized and
analyzed according to the data brought by modern
philosophies, including Paul Ricoeur’s Philosophy of
volition with its five concepts that we found mani-
festations evidenced in the methodologies of Farabi
vision, its research data and methods of meditation In
which. As for infallibility and disproportion, they are
evident in Al-Farabi’s quotes on wisdom and knowl-
edge by which error is excluded and man is immune
from it. As for the mixture and the mediator, they
coincide with Al-Farabi>s division of things and con-
ditions as gems and symptoms by homogeneity and
incompatibility. As for clanism, it is a concept that
is reflected in Al-Farabi>s study of letters as the sci-
ence of proofs. As for the effect of misery, it becomes
clear to Al-Farabi in the imagination by permissibility
and clarification. As for the infinitesimal, its example
is present in its three types. With these manifesta-
tions, the depth of the philosophical achievement left
by Al-Farabi and the broadness of its physical and
metaphysical horizons are confirmed for us, as well
as the convergence of the natures of thought between
Islamic philosophy and the philosophy of the volition
on the one hand and the human philosophical thought
on the other hand. And if having the volition is not
always available to a person; The aspiration remains
legitimate for its thought and practice, by describing
the volition as the foundation of virtue and its spiri-
tual and moral foundation.



Nadia Hannawi
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OA-OAPABUAIH, «GA-YAXUA YAA-YAXAA» (BIP XKOHE BIPAIK) ATTbI
TPAKTATbIHbIH, TYITHYCKA MOTIHI, K¥PbIAbIMbl MEH MA3M¥HblI

bisre mypa petiHae >eTin oTbiprad 90y Hacbip aa-PDapabuain TpakTaTTapbl GYriHAE TOAbIKKAHAbI
FbIABIMM @aliHaAbIMFa TYCiN YArepreH >ok. TinTi TpakTaTTapbiHbIH, CaHbl TYPaAbl AQ 3epTTeYLUI FaAbIMAAP
BPTYPAI Mikip anTaabl (biz GyA Typaabl 66AEK MaKaAAAQ erxKen-TerkenAi ainTaTbiH 6oAaMbI3).

OA-Dapabuain «oa-Yaxua yar-Yaxaa» (bip »eoHe bipaAik) aTTbl TpakTathl 1989 >KbiAbl aAFalul
pet KacabaaHkaaa FbiAbIMW TaAAdyAapbiMeH Gipre apab TiAiHAE 6aCbIAbIN WbIKTbI. ByA 6acbiAbIMAbI
KOAXa36a HyCKaAapAbl CAAbICTbIPA 3€PTTEN, AAFbICO3 5Ka3bir, FbIAbIMU alHAAbIMFa eHri3yre epeH eHbek
eTKeH MPaKTbIK, FaAbIM MyxcrH Mahau 6oAaTbiH.

OA-Dapaburait ocbl «oA-Yaxua yar-Yaxaa» attbl TpakTatbiH 2008 >biAbl DpaT yHUBEPCUTETIHIH
OKbITYLLbI-NpOcheccopAap KypambiHbiH, Mylueci AokTop >KeBaeT Kbiabiw (Cevdet KILIS) Typik TiAiHe
ayAapraH.

MyHaH 6eAek KOAXeTIMAI aepekTepae AsmueH SHocTbiH (Damien Janos) «OA-Dapabuaid, «oa-
Yaxua yan-yaxaa» TpakTaTbl. OHbIH KYPbIAbIMbI, Ma3MyHbl MEH TEOAOTUSIAbIK, HBTWMXKEAepi >arAbl
Kenbip aAAbIH aAa >KacaAFaH eCKepTreAep» aTTbl aFbIALLBIH TIAIHAE XKa3FaH KOAEMAI TaAAdy MakKaAachl
Gap eKeHAIri GeAriAi.

bi3aiH 3epTTeyimi3 GoMbiHIIA KYHi OyriHre aeiiH OGyA TpakTaT Kasak, OpbiC TiAAEpiHEe MyAAe
aypapbiamaraH. CoHAbIKTaH OCbl Makarasa aA-DapabuaiH «or-Yaxua yar-yaxaa» aTTbl TPAKTaTbl Ka3ak,
TiIAIHAE TaHbITbIAbIM, KYPbIAbIMbI MEH Ma3MYHbIHA aAfalll PET TaAAQY >KacaAaAbl.

Tyiin cesaep: or-Dapabu, Aepekkes, aA-Yaxua yaa-yaxaah, TynHycka MaTiH, ayAapma.

Y.M. Paltore”
Al-Farabi Kazakh National University,Kazakhstan, Almaty,
*e-mail: yktiyar@inbox.ru

The original source, structure and content of al-Farabi’s treatise “Al-Wahid wa-I-Wahda”
(On One and Unity)

To date, the treatises of Abu Nasr al-Farabi inherited by us, have not yet fully introduced into scien-
tific use. Even scholars disagree about the number of his treatises (We will discuss more this issue in a
separate article).

Al-Farabi’s treatise, Al-Wahid wa-lI-Wahda (On One and Unity), was first published in 1989 in Casa-
blanca along with its scholarly analysis in Arabic. One of the scholars who compared the manuscripts
and wrote the foreword and worked diligently to introduce this work for scientific use is the Iraqi scholar
Muhsin Mahdi.

Al-Farabi’s treatise “Al-Wahid wa-I-Wahda” was translated into Turkish in 2008 by Dr. Zhevdet Ky-
lysh, the member of the faculty of Frat University.

In addition, it is known that among the available sources, there is a voluminous analytical article by
Damien Janos in English entitled “Al-Farabi’s (d. 950) On the One and Unity Some Preliminary Remarks on
Its Structure, Contents, and Theological Implications”.

According to our research, this treatise has not yet been translated into Kazakh and Russian. There-
fore, this article for the first time presents al-Farabi’s treatise “Al-Wahid wa-I-Wahdah” in the Kazakh
language and for the first time its structure and content were analyzed.

Key words: Al-Farabi, source, al-Wahid wal-wahda, original text, translation.
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MepBOMCTOUYHMK, CTPYKTYpPA U COAEpPXKaHUe TpakTaTa aAb-Dapadu
«AAb-Baxma, Ba-Ab-Baxaa» (O eAMHOM M eAMHCTBE)

Ha ceroaHsLLHMI A€Hb YHAaCAEAOBaHHbIE Hamu TpakTaTbl AGy Hacpa aab-Dapabum ele NOAHOCTbIO
He BOLWIAM B Hay4Hbli 060POT. AaXe YUeHble PAaCXOASTCS BO MHEHMSX O KOAMUECTBE ero TpaKTaToB
(MoapobHee 06 3TOM Mbl MOrOBOPUM B OTAEAbHOM CTaTbe).

TpakTtat aab-Dapabum «<Aab-Baxma Baab-Baxaa» (O eAMHOM 1 eAMHCTBE) ObIA BriepBble ornyOGAMKOBaH
B 1989 roay B KacabGaaHke BMeCTe € ero Hay4YHbiM aHaAM30M Ha apabCckom si3bike. OAHMM M3 yUeHbIX,
CpaBHMBLUMX PYKOMMCU U HanuUCaBLUMX NMPEAUCAOBME U YCEPAHO paboTaBLUMX HaA BBEAEHMEM 3TOrO
TPyAQ B Hay4Hblii 060POT, IBASETCS MPAKCKMI yUeHblii MyxciH Maxam.

Tpaktat aab-PDapabu «Aab-Baxma Ba-Ab-Baxaa» GbiA nepeBeaeH Ha Typeukmin 93bik B 2008 roay
npoceccopom YHusepcuteta Mpat, AokTopom XKeeaeTom KbiAbilem.

Kpome Toro, M3BecTHo, 4To Cpeam AOCTYIHbIX MCTOYHUKOB CYLLLECTBYET 06 beMHasi aHaAUTUYECKast
cTaTbsl A3MMeHa SlHOoca Ha aHIAMICKOM S13blKe Moa, HasBaHMeM «TpakTaTt aab-Papabu «AAb-Baxma Ba-
Ab-Baxaa». HekoTopble npeaBapuTeAbHble 3aMETKM O ero CTPYKTYpPe, COAEPXKAaHUM U TEOAOTUYECKMX

pesyAbTaTax».

CoraacHoO HawmMm UCCAEAOBAHMSIM, 3TOT TPaKTaT ele He ObiA NepeBeAeH Ha Ka3axCKUit U PYCCKMM
a3blku. [103TOMY B AQHHOWM CTaTbe BriepBble MpeACTaBAeH TpaktaT aab-Dapabu «Aab-Baxua Ba-Ab-
Baxaa» Ha Ka3axCKOM $i3bIKe U BriepBble OblAM MPOAHAAM3UPOBAaHbI ero CTPYKTYpa U COAEpIKaHME.

KAtoueBbie caoBa: aab-Dapabu, MCTOUHUK, aAb-Baxna BaAb-BaxAd, OPUMMHAAbHBIN TEKCT, MEPEBOA.

Kipicne

EH anmpiMeH alThulybl THIC MACENe «a/i-
Yaxuo yan-Yaxoa» (bip xone Bipiix) aTTel Oy
TpakTar OO0y Haceip on-®PapabuaiH TpakTaTTapsl
KaWJIbl aliFall MoJIiMET OepeTiH COHAYy OpTaFachIp-
NBIK apal TUTiHAE Ka3bUIFaH OMOIMOTrpadUsIIBIK
IepeKKe3mepae, HaKThIpaK aiTcak, OO0yn XacaH
an-Kubrunin «Mxbapyn  ynama’ 6u axbapun
xykama 'y (sLSall il sldall Jla))  arThn
eHoOerinme, MOH OOm VYcailOu‘ansliH « Vioynyn
onba u mabakamun amub6ay (Nikh & LY G se
£LLY)) aTThl enberinge, conmaii-ak CanaxymuiuH
ac-Cadamunin  «On-Yaagui  oun-Yagaiiamy
(aiall g s ol il 5l ) 1)) aTThI enGerinze aTaysl
atananbl. (Ahmed Shams El-Din, 1990). Conppik-
TaH Oyn TpakTtarThlH ©O0y Hacwp an-Dapabure
THECLTI eKeH/IIT 3epTTeyIi FaapIMIap TaparblHaH
emoip nay TyFeI30aiiabl.

Kazipri ke3me OyJl TpakTaTThIH YII HYCKAaChl
Oap. OmapapiH yiieyi ae blctanOyn KamackiHIarsl
Avis Codmus kitamxanaceiHga 3336, 4839 xone
4854 Tipkey HeMepiepiMeH cakTayJjbl TYpFaH[bl-
FbI Oenrim. Ocbl apaga OCbl YII HYCKaHbIH Oipi
KellipMe HYCKa CKEHIITiH alTyBIMBI3 KaXerT.
SIFHU CaNIBICTHIPMAJIBI TEKCTOJIOTHUSIIBIK 3EPTTCYTe
€Ki HyCKa FaHa jkapamJibl 00yaapl. OWTKEH1 YIIiH-
i HYCKa OCBI €Ki HYCKAHBIH OipiHIH To1IMe-IIo01
Kerripmeci 0ok TadbuTaaEl. by cesre mpodec-

cop M. Mahauzin (g% (wae) «aa-yaxuo yan-
yaxoahy TpaKTaThl AWkl TEKCTOJOTHSUIBIK 3€pPT-
Tey eHOeriHiH 26 OeriHae «...4839 mipkey nemi-
PpiHOe2i Konca3dansly meKcmono2usibly mauioay-
&a neeiz 6o1amuIHOAll ewbdip ManbI30bLILIEbL HCOK,
Ouimreni oyn mycxa 4854 mipkey uemipindeei
KOica30a HYCKAHbIY KOwiIpMmeci...» JNeTeH KOPbI-
THIHABI TYXKBIPBIMBI Aoiten Oona amanmel. (Mohsen
Mahdi:26)

0y Haceip an-dapabuin 6i3 ce3 eTin oThIp-
FaH «an-Yaxuo yan-Yaxoa» TpaKTaTBIHBIH KOJ-
’Ka30achIHBIH Kal/a CaKTalFaHABIFBl Typalbl ai-
ramkel Mamimer Kapn BpokkenbMaHHBIH (HeM.
Carl Brockelmann) «Apab omeOueTiHiH TapuxbDy
(=) @Y &06) arter enberinge  «bipain
OemikTepi Typaibl TpakTaT» apallua aWTKaHIa,
«Pucana ¢u maxcum an yaxuoy ( s S s
2 4ll) neren araymen Gepinin, Aiist Codus Kiran-
xaHachIHIarbl 3:3839 Tipkey HOMeEpi KOPCETUITEH.
(Yaqoub Bakr: 141) bipak Oyn TpakTaT aTaambIlI
Tipkey HeMmepi Oo#BIHINA IIBIKMakWael. [lecex Te
TipKey HOMEpiHEeH Kareinecce A€ KOhKa30aHBIH
0ap eKeHAINiH OHE OHBIH Kall KiTamxaHaja
TYpPFaHABIFBIH HAaKTHl Kepcere OinreH. TipkeyaiH
Iypeic HOMepiH 3eprreymi M. Mahmu 2/4839 nen
kepcereni. (Mohsen Mahdi:26)

An 1950 XpUIbl TYPKUSUIBIK FalbiM Axmen
Atem (Ahmed Artes) «Farabi“nin Eserlerinin
Bibliyografyas1» arter makamaceiHzma on-®apa-
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On-Dapabunin «au-Yaxuo yan-Yaxoa» (bip xxoHe bipiik) arTsl TpaKTaThIHBIH TYITHYCKA MOTIHI. ..

OumiH OCBI «an-Yaxuo yan-Yaxoa» TpakTaThl Ty-
paiibl TONBIFBIPaK MamiMeT Oepeni. (Ahmet Ates,
1951: 175-192) Ocel mamiMeTTiH Heriziame 1961
*bpUTeI M. Mahan blcTanOyn KamacbiHa apHaHBI
carmapMeH Oapwin, A. ATeIeH Ke3ecin, KobKas-
0a HycKaJapbIHBIH KOILIIPMECIH ajbll, y3akK >KblI-
Jap OOWbI TEKCTOJIOTHSUIBIK TYPFBIZIAH 3EpPTTEIl,
TYCIHIKTEMeNepi MeH aJFbl Co3iH jkasbim, 1989
JKBUIBI apal TUTiHAE KiTan eTin 0achIl HIBIFapajbl.
Ocpmaitma an-®apabuniy «ai-Yaxuo yar-Yaxoa»
TpakTaTtel OChl 1989 KBUTFBI OacChUIBIM KiTaObI
HETI31HAEe KOIIIUTIKKE TaHbUIia OacTaiiabl. Herisi
Oy TpaktaT (apabuTaHymIbl 3epTTEeyIIiIepIiH
TajjayblHa KeIl Tyce KohMaraH. bys Typaibl
eypomanbik 3eprreymi Jamuen fAxoc (Damien
Janos): «...on-®apabu ¢PunocopuscelH yFyaarsl
OapbIHIITa MaHBI3BIHA KapamacTaH, OYJI MOTIH elll-
KalllaH J]a apHaiibl aHaJUTUKAIBIK 3€pTTEy HbICa-
Hbl OONIMaraH >KOHE EKIHII Jopexkeni oaeduer
peTiH/Ie KBICKA JKOHE YCTIpT TAJIJaHbBII KEITEeH», —
meren mikip aWTtaapl. (Khaled El-Rouayheb,
Sabine Schmidtke, 2016) byn mikipmeH kemicyre
Oomaznpl. bi3gin oMBIMBI3IIA MYHBIH 0acThl ceOedi
Oyi1 TpakTar Koipkaz0a KyHiHAE Keml YaKbT Ty-
PpHII, FEUIBIMU aifHanmbIMFa kel Tek 1989 xpuinan
KeHiH FaHa TyckeHi OoJica Kepek MAereH MiKip-
JIEMi3.

TakpIpeInThl TaHAAYyAbI HdiiekTey: Kazipri
FBUIBIMU TEXHOJIOTHSHBIH, JaMbIFaH 3aMaHbIHIA
QJEMIIK OPKEHHUETTE O3IHIIK Yiec KOCKaH TYJI-
ranapapiH Oipi — ©0y Haceip on-®dapabu mypa-
CBbIH, OHBIH JYHHUCTAHBIMBIH, FRUIBIMU alHAIILIMFa
eHOereH TpaKTaTTapblH 3ePTTEIl, 3epIeliey apKbl-
JIbl VITTBIK FBUIBIMFA ThIH OW-IIKIpJIep YChIHYMEH
CUNaTTa abl.

Makananbsin MakcaTbl: O0y Hackip an-dapa-
OuiH OYpPBIH-COHJIBI Ka3ak, OphIC TLIIEpiHEe ayma-
pBUIMaraH, KapusiiaHOaraH «an-Yaxuo yan-Yaxoa»
aTThl TPAKTAThIH Ka3aK TUTIHAC TaHBITHII, KYPbLIbI-
MBI MEH Ma3MYHBI TypaJibl aKnapar oepy.

MaxkananbIH MiHaerTepi: CoHay oprarachip-
JIBIK apald TuriHae kasbutran on-Kudtumin, MOH
O0u VYcaiibu‘aneH, ac-Cadagunin Oubmmorpa-
¢usbIK eHOeKTepiHae aTaybl ke3meceTiH on-Da-
pabuniy «Or-Yaxuo yan-Yaxoa» (bip xone bip-
JIK) aTTHl TPAKTATBIH TYITHYCKA MOTiHi, OHBIH HYK-
caiapsl, TPaKTaTTHIH KYPBUIBIMBI MEH Ma3MYHBIH
KBICKAIla TYCIHIPY.

3eptTey onicremeci: Makamaga on-®apa-
ounin «9a-Yaxuo yan-Yaxoa» (bip xone bipmik)
aTThl TPAKTATHIHBIH TYIMHYKCA MOTIHIH TApUXH CH-
narray, alKbIHIay, CalbICTHIPMAJbI, CAIFACTHIPY,
KOTHUTHUBTIK, KOHIICTITUTIK Taljay, JIEeKCHKa-
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CEMaHTHKAIBIK,  KYPBUIBIMJIBIK-TPAMMATHKAIBIK
Tangay, capajiay, XKiKTey, TYHiHIeY CHUSKTBI ojic-
ToCLIEep KOJITaHBUIIBI.

Herisri 0oJ1im

HorTu:kesepi :xoHe TajJKblJIaMa

Ex anpeiven on-®apabumin «ar-Yaxuo yan-
Yaxoa» TpakTaThIHBIH MOTIHIHIH Tapayjapsl MEH
OemiMaepi kalael co3 eTep 00JIcak, MBIHATIAPIBI
aiityra Oomanpl. TpakTaTThlH OipiHIII Tapaysl:
«Bip»-ain Kommaubuty Typaepi (£ sy Gl
Al Wle J& Al nen aramansl. By tapay tepr
OemiMueH Typanel. bipiami 6emimae: bip Tekcre,
0ip Typae Hemece Oip cumarra KemnTik (OOJFaH)
3aTKa alThUIaThIH «Bipy (J& @ aal sl :J Y Juadl)
sase sl g s oain G KN @ o) Typas,
ekinmi Gesimae: cauabik «Bip» (24l S Juadll
22l)  rypamel, ymriHmi - Gemimme:  GemiHy
epekureniri Gomran «bipy» (25l J& 5 (AUl Jadl)
auity of 4l W o) Typabl, an Teprinmi Gemimue:
KacueTl jxkarblHaH Oenriji OOJIFaH Hopcere Jie
aTeuiatein «Bipy (e =l J& 5 ol Jadl)
ale Slaidl) Typansl Mocerenep TalKbiFa TYCE.
An exiHmi Tapay: «Kem»-TiH KOJIaHbUTy Typiepi
(S e J& A oY) 1 S8 G nen atamsim,
Oy Tapay ym Oemimze KapacTeIpbuianpl. Hak-
THIpaK aitap Ooicak, OipiHII Tapaymarsl OejiM-
Jiepiil Koca ecenterenzae, oecinmi Oemimue: «bip-
IiH Kapama-Kapchl 0oiral KOnTiky» (ol Juadl)
aly g Ll Jiaall ) MaFbIHACHI Typasibl, alThIH-
mbl OemiMze: «bipaeH mabima 0oJaThIH KOITIK»
(h\jl\ o alall Kl el d...a.ﬂ\) Typasl,
KETIHII OeJimMae: «KeMTiK MarblHajga KOJJIaHBI-
naThiH Bipain Moceneci» ()5l g g ga abad) Juadl)
288 Je Jsadl) typansr GasHpananel. An ynriHmn
tapayna: «Ker sxaHe Bip» (/515 581 - SIE L
TaKBIPBIOBI TANKBIFA Tyceni. byi Tapay eki OesiM-
HeH Typazabl. JKorapbiarsl OemiMIepaiH peTiMeH
Koca caHaraHja, cerisinmi Oemimae: «bipaiH Typ-
Jnepi JKOHE OFaH Keparap OONaThlH KeITIH Typ-
Hepi» ( allaad)l sl Calical 5 asd ) Calial ol Juaall
) Typaisl, ToFb3bIHIIBL GeiMe: «Bipain Typie-
piHiH opOip TypiHeH maiia OoNFaH KemTik», «bac-
Ka TypleH maiiia 6onran kenteH Genexy» ( Jwadl
ot algll Gilial e e IS e Qalall LAl
AY iall ge ol i) eren  TakbIpbI
TaJgKbIFa Tycemi. An TepTiHmI Tapay: «bip xoHe
Kom» (LS5 asl gl -l ) QW) nen aransim, o yin
OemiMme okikTenenmi. JKoFapeImarbl PETTUTIKTI
CaKkTaili OTHIPBINT CaHAFaHNIA OHBIHIIBI Oeimje:
«xenTiH Oip Gemiri GomareiH Bipy (sl Juadll
S (e e 5 54 e dga (e 2alll) Typantel, ol Gipinmi
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OemiMae: «kemTiH Oip Oemiri GomMaWThIH bip»
(_)g:isg}nc«‘};ﬁu:&@..awy.\;\)ﬂ ;_).&c_ggdlal\&aﬂ\)
Typajbl, al OH eKiHmi Oemimae: «e3i «on — bip»
Aereniepain 6ip xepre TonTacThIpybh» (S Juadl)
)y 4d) 48 Ji L geny W2 de) Typanel MoniMeTTED
TYCiHAIpineai. Al eH COHFBI OeciHII Tapay: «e3i-
He «bip» menineTiHaepAiH KOPHITHIHABICHD (<Ll
Al e J& W adli ouwldll) en aranem, Gy
Tapay Tek 0ip Oemnime Tyhinaeneai. XKorapbiaarsl
OeiMIepiH PeTiH CakTail OTBIPHIN €CENTEreH e
COHFBI OH ymIiHIm Oemimae: «bipmiH KoJgaHBIC
asceiHgarsl Bipy (e d& aslgl ; jde GIEN Jadll
2l gl cbli) Typasbl OasHAATa bl

AT eHl MOTIHHIH Ma3MYHBIHA KBICKAIIa IOy
JKacalThIH OoJicak, an-Papabunin «an-Yaxuo yan-
Yaxoa» tpakraTteiHbH anramkel Oemimin «bip»-
JH KOJIZIAHBLTY TYpJepi Typaibl, HAKTHIPAK aWT-
KaHJa, Oip TekcTe, Oip Typle HeMece Oip cumarra
KeNTik (0oiFaH) 3aTKa alThUIAThIH «bip» YFBIMBIH
TyciHmipyaeH Oacramanel. On-DPapabu  ObLiaid
neini: «9a-Yaxuo — bip (caHbl) KenTereH camana
(MarpiHana) adtbutagel. OnapapiH Oipeyi — bip
(caHbI) «KemTikKe» aWThIIanbl. Jlecek Te MYHBIH
(op Typmi) xommapsel Oap. bymapmerH Oipi — Kem-
TiKKe TyTactaii aiTeuiaTeiH bip (cansr). On (kei-
ne) onge Oip Tekke Hemece KaHmai na Oip Typre,
SIKW dnjie Oip OpBIHFa, CHIAaTKa (KATHICTHI) alThI-
nanel. Herisi 0i3 kem jkarmaiiga KaHmai na exi
(Typni) HopceHi on ekeyi Oip gem aiframbiz. Pa-
CBhIH/IA J1a MbIHAa MeH aHay Oip (Hopce). On ekeyi-
HiH emoip ailbIpMaIIbUIBIFG JKOK. [IIsIHBIHTA, 013
MYHBI Keiije opOip Teri »akblH eki Hopcere (07
exeyi) Oip men aiitambi3. Mbicanbl, €cek MEH ar
OYJ1 exeyi aHyap TypreIchIHA Oip. by ekeyi me
Teri TyYpreICBIHAH Oip kaHyap. Hemece optypi exi
Hopcere (0i3) Oip (men aiitambiz). Mbicaibl 3aiij
nieH AMp afgaMIbIK TYPFBICBIHAH Oip. by exeyi ne
TYpi JKaKpIH ajgaM peTiHzae Oip», — IereH MbIcal
KenTipe oThIpbin Obutait nmewmi: «Kelige 0i3 eki
HOopcere, erep OJI eKeyiHiH OoJMbICH Oipnuei
Oonran >karmaiima Oip mem aita Oepemis. Keiine
Oip cumarTarbl €Ki HOpcere CHUMIaThl TYPFBICBIHAH
0ip nmen aiiTeutagbel. Mbicasibl, Kap MeEH CYT Oip.
Ce0ebi Oy exeyiHiH e Tyci aKk OOJIbIN KeleTiH-
JUKTEH» — JIeT aUThUIFaH OMJIbI HAKThI MbICAJIIAP-
MeH Tycinaipeni. Ocputaiimma «bip»-aiH TyCiHiri-
HiH He eKeHJiriH ae tycinumipe kene: «llIsHBIHIA
nma 0i3 (caH >karblHaH «Oip» Ce3iHIH MarbIHACHI-
HBIH Oipi peTiHzie) «eKi Hopce» JKalbiHIa «Oip»
Jlen alfTambI3, erep OJl eKeyiHiH Kypamsbl 0ip 0o-
JIBITT, CAHIBIK TYPFBIAAH OipiH-0ipi TONBIKTHIPATHIH
Oomca. MpIcanbl, KYMICTEH J>XacalfaH ToX OCH
Oinexke TaraThiH Oine3ik cuskThl. bi3 (ocbrHmait

XKarmanga) Toxk OeH Oinmesik «Oip» meliMi3, erep
Oy exeyiHiH (3Kacaiy) KYpaMbl CaHIBIK TYPFBIIAH
0ip Oozca» mem TyciHAipei.

On-Oapabu ekiHI TapayIbl: «CaH >KaFbIHAH
Oipaeli mereHimi3 He?» JereH Cypak TYBIHIalIbl
nen OacTaiibl Ja, «CaH JKarblHAH Oipjaed jaere-
HIMI3 — IIOIKi ecemke KOCBUIBII eCenTeNTeHIMeH
e37epi ken Oosica aa Oipey JAer ecenTenyi» el
tycingipeni. CocblH: «eki aray ajFaHaap YIIiH
«CaH KarblHaH OipJei» JereHaepre HaKThl MBICAIl
6ommak. COHIBIKTAH, OHBI KaJail aTaMachlH, TYpi
MEH TeriHe KapamacTtaH Oipjeit ma Oipaeii. XKeke
TyJIFara MbIcaji, Oip ajamra eKi eciMHiH Oepimyi
HEeMece eCiMiHIH JKeKe OOJyBI JKoHE KeKe KyKaT-
TaMacChIHBIH O0JIybl. AJI Typre MbICal KepeK Jece-
Hi3 — kuiM xoHe kemiek. (TypiiH) araysl MeH
AHBIKTAMAChl, SIKH CUTIATBIH OUIIIPETiH TYp 1€ A1
ocbiHai ¢dopmana. COHIBIKTaH, aTayFa MEH3CH-
TiH HOpPCE MEHIII OHBIH aHBIKTAMAaChl OOJICHIH, CH-
maTel OOJICBIH CO30€H CYpeTTeNTeH HopCEeMeH
Oipmei» e TYKBIPBIM Kacaabl. AWTHITT OTBIp-
FaH MoceJie TYCIHIKTI 00Jy YIIiH Typsi MbIcaiaap
kentipeni. Hakreipak aiitcak, on-®Papabu Oputait
IeHi: «...0CHl XBUTB Tapaspl KYJINbI3bIHA CHIEH
KyHmeH eTkeH KbutFbl Tapa3sbl KYJIIBI3bIHA Kip-
red KyH — caH xarbiHaH Oipjeil. OTKEH >KbUIIBIH
ky3iHge Kynnig Tapaspira kipep marsiH/a MicKeH
JKY3iM MEH OCHI bUIFH Ky3ae Kynuin Tapassira
eHep IIarbIHA MICKeH XY3IM CaH JKarblHAH eMec,
TYp KaFbIHaH yKcac Oomansl. bip >kpuiga aypkiH-
IYPKiH KalTaJaHAThIH MUPKYIANUSIBIK HIpPCEIep
— kekreri KyH, Aif skoHe T.0. CeKUIl — CaH JKarbl-
HaH Oippeli Oojca, agmamzap TeK >KarblHaH YKcac
Oomazapl, al JKaHyapiiap MEH OCIMIIKTEp Typ Xa-
FhIHAH yKcac OoJibin Kejieni. bip-OipiHiH apThiHAH
KyaJlall KeJeTiH Kapchl Hapceiep — Oip-OipiHiH
apThIHAH KeJeTiH KaWIIBUIBIKTBI Hopce OONFaH-
IOBIKTaH TYp JKaFblHaH Oipaeit O6om kemexmi. bip-
OipiHe KaWIIbl ajgamuap Ja, sKU TYJIFaiap jJa TeK
JKarbIHaH Oip JiereH ce3» Jem TYCIHAipei.

Yt Tapayma «OeiHy epekmieniri O0ap
«bip»» Typansl TakbIpBINITHI KOpCceTil, 01 Oipik-
KeH Oip >koHe OemiHreH Oip agen ekire OeniHIN
KapacTeIpbuiafsl. HakTeipak aiitcak, on-dapadu:
«bipikken 3aTTapasiH na Oip-OipiMeH OaiiaHbIC-
Thl OOJYBIHBIH 631 Oipjied mereH ce3. OHbIH Oip-
JiTiHiH 631 — Oipire Kipiryinme xatblp. bipikkeH-
IiK JereHiMi3 — caH >KaFbIHaH OipJei opTak Hop-
CeNIep/iH COHBIHJAFbI/IIETiHAErT O6JIIeKTepIiH
OBIT-IIBIT OOJYBI HOTIKECIHAE Taima OOoIybl.
ConppiKTaH, O6JIICKTEPiHiH COHBI Oipmelt 060I-
FAHJIBIKTAH OHBIH TyTac Xaji je «Oipael» IereH
MarblHaFa Kenemi. Ay Oyl JIeTEHIHI3 CBI3BIK,
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KAa3BIKTHIK JKOHE OIPTEKTI TYpJeriiep Typasbl ce3
OOJIBIT TYpP JCTCHIII aHFApPTalbD» JCH Kelle «ChI3bIK
— TY3y HeMece KUCHIK Ooanbl. KUCHIK CHI3BIKTaH
repi Kem JKaFdaiia Ty3y CBI3BIKTHIH Oipaeit
eKeHIrH Ke0ipeK Ke3AecTipeMi3» Iemn TyCiHaipin
tannaiael. «bipikkeHHIH Oipaeit 0oy KaKeTTi-
JITiH OeNTiTl eTKeH Heri3ri Macele — OHBIH 0eTiM-
JepiHAeT] MIBIH MOHIHET1 OeJICeH I OOJITIIT HOTH-
XeJepaiH xoranysl. Herizinae, OyiapasiH 6apibl-
FBl aClaH JIEHEJIepiHe KYPri3iireH HakThl OaKbI-
JayJapabplH HOTHIKECIHIE alKbIHAaIa TYCyl MyM-
KiH, COHTIN HaKThl TYCIHICTIKKE KOJ METKi3yre
Oomanpl. Anaiifia onap Typanbl — IIBIHIBIFBIHIA
OyJ1 3aTTap OHBIH KypaMbIHAa OoimMaca ma — Oap
JIen KAsUTIaHFaH CHI3BIKTapMEH OJIapabl 03 OCTiH-
e OeJIeKTey apKbUIbI TYCIHAIPY MYMKIH eMec.
Copnan 6omap, Typii exi OarbITTan OeT ajblm, Oip-
OipiHe Kapama-Kapchl KEJIreH €Ki ChI3BIK TYypabl
«EKeyiHIH TOJBIK HOTIKecl Oipmei» nem alTyra
6onmac. COHIBIKTaH Ja OJ €KeYiHiH OpKalChICHI
COHBIHIA OUTEYIp Ke3/ece i jKoHe OpKaHCHICHIHBIH
IIBIH MOHIHJE ©3iHiH coHBI Oap. KemaeHeH CHI-
3BIKTap/Ibl €CeNTeMereH e MEeHOepIiH alfHaIachl-
HaH OpTachIHA JKETIN asKTaJFaH CHI3BIKTap Typa-
JBL 1A 19N ochUtail aliTyra OGomaznpl. Kipirin GiTic-
KEeHHEH KeiiH Oenimaepi Oip-OipiHe yKcamalTBIH
HeMmece Oemimuepi Oip-OipiHe YKCaWTBHIH, anaiina
Oip-OipimMeH OiTicieid, Tek OarpITTapMeH OaiIaHbI-
CBIIl JKATKaH aralliTaH >KacallFaH KeMe, arallTaH
JKacallFaH ecCiK CeKinnmi OipHelie 3aTTaH Ty3iiIreH
3arrap Oap. byn 3arrap OipikkeH emec, anmaiinga
0ip-Oipine Oaiiman TacTay, IoHEKepJey, KaObic-
THIPY, Ka3bIKThl MBIKTBUIAIl KaFbIN, KYPBUIBIC
aramTapelH Oip-OipiHEeH aXkKpIpamacTail MBIKTar
HIerelienl TacTay, opam Tactay Hemece 0oc Kep-
JepAi CHIPTTaH TONTHIPBHIN TacTay apKbUIBI Oip-
OipiH emryakpITTa OocaTtmaiinel xoHe Oip-OipiHeH
alBIpPUIMaNTHIHAN KaFnaiira skeTkizy. COHIBIK-
TaH on Typaibl ga «On Oipmei» nem adTanbl.
OwnbIH Oipmell nen cuUnarTalyblHBIH MOHI — Oip-
Oipine OiTe-KaifHachIl OaiinaHbICATBIH Oayma >ka-
ThIp. Bys1 TaOurKu HeMece KacaHbl Typ/e e 0oa
Oepeni» Aen TYXbIpbIMaaiapl. A 6eninren «bip»
Typausl: «...0ynan Oeinek — OerimuepaeH apanac
3aTTapFa YKCaMaWThIH JKOHE ©3]Iepi Jie 3aT eMec —
0ip-OipiMeH THIFBI3 KaTBIHACTHI TYpHe Oip xepre
KUHAJIFaH Op JKUBIHTHIKTHI «©31HE TiKeNel KaThbic-
THI HOpce OOJIFAaHABIKTAH — OJI OipAei» Ien aTaIbl.
CoHpapIKTaH 013 CAIBICTBIPMANBI MAMaHbI KaJIbIII-
TacThIpFaH OapuybIK Oeximuepai Oenrini Oip HOTH-
JKEre KOJI KETKI3yre KOMEKTECETiH Ke3le CcaH
KarplHaH oOpTajlay TYCIHIKKE XoHe Oenriymi Oip
miaKra mhaipiMra OailaHbICTHl OOJIFAH >Karmaiijia
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«CAJTBICTBIPMANTBDy OOJIIMIEPIl CaH KaFbIHAH Oip
HOpCere KaThICThI OOJIFaHJa OHBI KOHJIIPY MaKca-
THIHJIA KOMEKTECKICI Kelice OHBI «KYTOa» el
aTaiiMbI3, Oenriimi Oip «TaHBIMIBIY, «aHBIKTaMa-
HBI» TUITe THEK €TKEHJIE OHBI O1p *oJjaK 0OHbIMEH
aliTca HeMece TEpeH JIeM ajy Ke3iHJETi apalibiK
IEeMIKTIeNep i ecenTeMereHae apajgac yakbIT Ke-
3iHAe opi Y3AIKci3 Typume Oemimaepai Oip-OipiHe
JKAKBIHJATY Ke3iH/e alTKAHIAPhIH «CO3», «KaChI-
11a», «KiTaIm» Jien alTaMbI3.

MyHnnmaii Hopcesep 0o COUNeMHIH ocepiH Io-
pinTen YiIbIKTay/la JXOHE OHBIH OfaH Ja KYIITi
€KeHIH KaJIBINTACTRIPY/la KaKETTUIK Ce31HreH
OemiMIi OHBI €Il YMBITIIAWBIHINA, Oip >KarbIHAH
JKapaibl TOJIBIK JCT €CENTEeY KOHE OJ1 TYPasibl €H
IYPBICHL «oJ1 Oipaei/alHBIMAlIbDy NEN aTayIlbl-
TBIK OpBIHABI Oonanmbl. HoTwkeciHne, oHBIH Oip-
Tl eki cebernke OailIaHBICTBI OOYBIHIA. AJFall-
KBICHI — (apKachIHIa) OemimMuepiiH Oipiecy HYKTe-
CiHiH OOJIyBI — MaKCaTThIH 631 COIl apajacyaa el
FOU, eKiHIIici — Oip TYpAiH TONBIK/ OYTiH OOIYBI.
OfiTKeHi, Oip 3aTTBIH KE€MeN dpi TONBIK OOIyBI —
OFaH KATBICTHI HOpCENEPHAiH OipIiriHae XaTbIp»
JIeTl OMBIH TYKBIPBIMAANABI. AJ TOPTIHII OeiM-
Jle: KacHeTi JKarblHaH Oenrir OoJFaH Hopcere e
aiiteateiH  «bip» Typanbl TYCIHIKTEp TaJIKbIFa
tyceni. Ocel Genmimai an-dapabu KOPHITHIHIBLIAN
kenme: «MpbIHa Oip HOpCEeHI OULTYiH KaxkeT: «Oap»
OonraHgapAblH OapibIFBl  KOHE «HOPCEIEPAIH»
TyTackl (e3iMeH Oipre) KacueTi OeNTiieHreH KaH-
nmai ma Oip 3aT TYpPFBICHIHIA CEpPiTiHiH OO0IMaybl
Kaxxerturiri minaerti. Hemece onesr O xacaran
HOpCE TYPFBICHIHIA HEMECE OHBI CHIIATTBIK SKU
MOJIIIIEPITIK eTKEeH, Kana Oepii e3iMeH Oipre Oip
KacHeT YCTereH HopcenepaiH Oipi TYpFBICBIHAH
cepiriniH O0onMaybl KakeT. OUTKeHi, op «Hapce-
HiH» 631 KacueTiH OenrijiereHaepaiH OapiabiFbIHBIH
cepiri 6omateiH Ooiica, Oip Hopce e3re Oip Hop-
CeJlieH, KBICKAchl Oip Hopcere OallIaHBICTHI €IIKa-
IIaH aXbIpaThUIMaNIbL; Oip Oap Hopce e e3re Oip
O0ap HopceleH eIKallaH aKBIPATBUIMANTHIH €Il
XKoHe Oy ic Obutait epOuTiH: bap MarbIHACHIHBIH
eIl cepiri KaaMaibl, JYPHICH OFaH TOH €CiM MEH
aTaynelH Oomybsl xoWbuaael. OmaH opi Oapcak,
QHTiMesIecy MeH TYCIHIIpY Ae e3repesi. Macesere
OCBl TYPFBIJIaH KEITeHIle, OJ — KaHnai aa Oip
KAaCHETIICH €PEeKIIEICHIeH HopceMeH Oip Ooyaabl
JKOHE OJI TYPFBIAA Cepiri OKIEH aKbIPaThLIaabh)
JIen 63 OMBIH TYXbIpbIMIaiiabl. OchlTaiiia Tpak-
TaTTBIH AaJFallIKbl Tapaybl asKTanajabel. SIFHH ai-
FaIlIKBI Tapaynaa, Oip Tekre, Oip Typae Hemece Oip
cunarTa Kentik (OoyiFaH) 3aTKa aWThIIATBIH «bip»
Typaiisl, caHablK «bip» Typansl, OemiHy epekiie-
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miri OomraH «bip» Typanbl, KacueTi >KarblHaH
Oenrimi OonraH Hopcere ae aWTbuiaThiH «bBip»
Typajbl Maceselep KeHIHEH TalKbIJIaHbBII, HAKTHI
MBICAITAPMEH TYCIHIIpiIe .

AT eHJl eKiHIIII Tapayla «KeI CO3iHIH Marbl-
HACBI, OJ1 JKaiJIbl TYCIHIKTEp TalKbIFa Tycedi. by
tapay «bipmiH Kapama-Kapchl OOJFaH KONTIiK»
Typaisl TyciHIK OepyneH Oactamazpl. Hakteipak
aifrcax, on-®apabu: «bipre emec» — «bipre Gory-
JIBIH) KapaMa-Kapchl MarbIHACHI. Bipli ®KOKKa IIbI-
FapyabIH JKOJIIapbl Oipai JonmenneyniH KOJIAaphl-
MEH CaH JXKaFblHaH Tere-TeH. TeK MbIHa Oip HOp-
CEeHl eCKepreH jXeH: Oiplli JKOKKa IIBIFapylIbLIap
apachIHIa Kyl 0ipre Kapama-Kapchl KOIMIITIKTiH
Kymi Oap; amaiima op «Onm — >KanfFei3» JETeHTe
MIHJCTTI TYypAe KaHnuad aa Oip KeNTiKTiH KapChl
0O0JIyBI MIHIETTI JKaFIall eMecy JIeH Kele «erep e
Oipey: «OipJik KaCHETiHIH, CUITAThIHBIH OJ[aH aJibl-
HBIIl TACTAybl, 63 JOHEKEPIIriMeH HaKTbl OOTYBI-
HBIH JKOWBUTYBI; ©3 IOHEKEPIIriMeH aKbIpaThlia-
THIH HOPCE OHBIH CBHIPTHIHAAFbUIAPAAH aJIBIHBII
TacTaJfaH Ke3Jle e3reliepiMeH TeK HeMece TYp
JKaFbIHAH OpTaK KacueTi Oap JereH MarblHara
Kellei» Jece, OFaH jkayanm MbIHay Oommak: «Oun
Tarbl J1a OHBIH COJ Oip KaCHETKE M€ eMECTEpICH
Oenriyii OONMYBIH KaMTaMachl3 €TKEH — OJaH Jia
JKaNIBl Typ OOJFaH KYHHIH e3iHae — Oip Kacuer
Oomeim  caHanmaapDy. CoHmbIKTaHAa Oip Meim
JKaJIbl OOJICHIH, MEWII JkeKe 00JIChIH, Oenrim Oip
KacueTneH Oenrim OosFadra aiteutanel. Onai
Oosca, MyHIArel OipJiH KOUBUTYBI ©3iH «0Oipey-
MIH» JIeTl €CEeNTEeHTIH KACHETTIH YKOUBLIYbl JereH
MarbIHaFa Casibl, Kajlail ISTCHMEH JIe, OFaH KapChl
MarbIHA/IaFBIHBIH, SSFHH KOTITIKTiH JIOJIeJi MaFbIHA-
ChIHIa emec» nen Tycigmipeni. Ocwer Oemimue
KaHJai na Oip KeNnTiKTIH KapaMa-Kapchl 00JIAThIH
«bip» Typanel nma TYCIHIKTEepAl erkei-Terxenni
Oasamainel. Jlomipek aiiTcak, «kacueTi OeiHOeCH-
TiHAEp» TypachIHIAFbl alTBUIFaH «Oipre» Kemep
0oJicaKk, OHBIH KaHIIbI MOHICI «KacHeTi OeiiHe-
TiHI», a1 o1 — KeI AereH co3. Ce0ebi, OoJHETIH
HOpce OeIiHIN KaJFaH HeMmece OeiHOereH >Kar-
JaiabIH e3iHAe O6JiHy epeKIIeNiriHe He KOHe
OHBIH opOipi IIBIH MOHIHJE HEMeCEe 30p MYMKIHAIK
TYPFBICBIHAH OTE KOm» el Kele «...e31He ToH
OarpITTapIarbl y3apybl OapnapiblH OemiHOend
JIeTeHepl A€ 19N OChbIHAal. OWTKeHi, OJap/bIH
OpKalChIChIHA OOIHEeTIH Hopce Kapchl OO0JIasbl
JKOHE OJIapIbIH OPKANCHICHI — OYpPbIHIA alThIIBIIT
KEeTKEHIHJIel — OeliHy TYPFHICHIHAH alFaH/a eTe
ker. ConapIkTan 0omap, OipikkeH Hopcere 0eiM-
JIepiHiH IIeKTI HOTHXKeNepi HeMece ojapra ToH
HOTIXeJepi Oapyap Kapcel 0oiafgbl, OCHI TYp-

FBIIAH KeNreHjae oJ naa kem gaereH ce3. CaH
TYPFBICBIHJAFBI Oipre — CaH TYPFBICHIHAAFBI KOIl
Kapcel Oonafpl... Typ TYpFBICBIHAAFBI Oipre TYp
TYPFBICHIHIAFBI KOIITIH KapChl OOIATHIHABIFEI O€II-
Tili, all 0N — OpKAHCHICHI ©31HEe TOH Oip JKOFapFbI
TYPZIH acThIHAA OpHanacalbl. byn ceiHBIITapAaH
Op CHIHBINITHIH KAWIIBUIBIFEI OOJFaH KeIl, OipmiH
CHIHBIOBIHAH OOJIBIN KeNeAi» JACN TYXKbIPbIMIaii-
abl. CocbiH OipaeH naiiga 60JaThiH KONTIK Typajbl
ce3 erenmi. On-dapadu: «Korapeina ce3 OonraH
CHIHBITITAPFAa KATBHICTHI MBIHAmai Oip Hopce Oapy
neil keje: «Oyil CHIHBINTApIABIH OipiHE Kapchl
MarplHaJIac OOJIFaH KONTIH COJI CHIHBINITA Maiina
0oFaH KeNTiH Jod 31 OOJybl Ke3NeHCOK, SKU
OTKiHIII peTiHzae xereni. byn cemHbITapAan 6ipi
TYp KaFblHaH Oipaed OonFaHmapaaH maiaa Ooi-
raH kerl. COHJIBIKTaH, OJ1 TEKTEH op TYPiH aCThIH-
JIaFbl TYPJIEp ajbIHFaH[a — 9p TEKTiH TYpJiepi coi
TEKTiH TyTac imiHaeri Oipey OomybiMeH Oipre —
Oyn OipnepaeH maiga Oosran (ker), (TEK Typ-
FBICBIHAH OipjaeimeH maima OoyFaH) KeIl JIereH
ce3. Here gneceHis3, op TekTeH Oip TYyp aJbIHBII
TacTaJfaH[a e3re TeKTeH Oip Typre >koHe YILIiHIII
TEKTiH Oip YIIHIII TYPMEH CaIBICTHIPBUIFAaHBIHIA
YII TYP «T€K TYPFHICHIHAH KOI» JIeN eCEHTee/Ii.
ConbiMeH Oipre, op TEKTEH €Ki HeMece OJaH Ja
KOl TYp e3re Oip TEKTEeH €Ki HeMece OfaH Ja Kell
TYPMEH CalbICTHIPBIIATEIH 00JIca, MBIHAY MEH
aHay TEK TYPFBICBIHAH KOIl JIeN eCenTelie/a» Jen
tyciamipeni. Ocel Oemimai «..erepie Oipey «maiiia
oonran kenTiH (OipiepiHeH) opOipi KaHmakma Oip
cumarnes Oenrimi» Ooyamel jece, OFaH ObUIai
JKayar OepeMi3: KenTeri oHIMEeHIH Heri3ri TOpKiHi
OHBIH aWKbIH OONyBIH KaMTaMachl3 €TKEH CHIaT-
TaH e3relie OOJIFAHHBIH CHITAThIHBIH JKOHBLTYBI.
OnaH XOWBUIFAH TEK O3reCiHIH CUIIAThl JKOHE
COHBIH apkachlHAa «bip» JKarmaiiblHa KelreH.
Opan maiiza OoNFaH KON Typajbl, 631 OJaH, SFHU
COJI cumarKa OaiyaHbICTHI 0N Oip JENiHTeH CHIa-
THIHBIH Taiina OonmyblHaH Oacka eIIHopCce Typallbl
ce3 Ooonmaiiapl. Onai OoJica, ojaH maiaa OonraH
KOMNTIH iIIHJE 631 Typajbl, OFaH 0alIaHBICTBI OJ
Oip nesiHreH MarFbIHAHBIH Kepi MarblHachl OOJNFaH
HOpce XOK. BipiiH MarblHACBIHBIH Oipi peTiHIe
VCHIHBUTFAaH OyJ1 MarblHA OJaH Taima OonraH
KOITe HETi3iH/Ie OFaH KaWIIbl KMyl TYPFhICHIHIA
€H aJIIaK MarblHa OonbIn TaObutamel. OmaH opi
KO3Facak, OyJI )epjle OFaH KAWIIbl OOJIFaH «KOID»
enr koK. OHBIH MarblHAChl TEK MbIHAYy FaHa: 9p
ChIHBIN TypachiHaa «On — Oipey» NIereH ChIHBII-
Tap Oap» Ien KOPBITBIHABUIAHIRL. A Keneci 0e-
JMJIEe KOTTIK MaFbiHAZa KOMAAHBIIATHIH «bipminy
TYpJepi kKalnbl TyciHikTepai OasHpmaiinel. Hak-
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THIpaK aircak, on-dapabu: «kem Typanbl alThLI-
faH OipIaiH TaKbIPHIOBI MKOYPINi TYpAeri Ker
JKOHE Kell eMec OOJIFaH jKaraaiiia oraH Heri3 apra
OTBIPBIN MaKyIIaHOaW pl. MYHBIH aJIFalKpIChl
TEK TYPFBICBIHAH Oiperei (>kaJFbi3) 00ysl HEMece
TYp KarbIlHaH Oiperedl (>kanrbi3) OOIYHI, SIKH ©3iHE
OarpITTaIFaH — ©3iHE JXXYKTEITeH — CO3 TYPFhI-
ChIHaH Oipereii/skanrpr3 6onran Hopce. CaH KaFbl-
HaH Oipereil (KaifbI3); KOC KOHE JKAIFBI3 CaH
MarblHACBIHAAFBl Oipey eMec; «Kem» CaHHBIH
imiuage 6ap. MyHBIH eH a3bl eKi. Col CHSAKTEHI, d1e-
MeHTi (0ipey, XaFbi3, Oipaeit) OonraH Aa Kell, o
Typajibl HEMece OHBI HETi3re aja OTBIPBIN «OJI —
JJIEMEHTI TYPFBICHIHAH Oipmei» meyre Ooiambl.
Can xarpiHaH Oipre kenep OoJcak, €Ki arayra
Hemece Oip artay »oHeE Oip cesre, sSIKU €Ki OasH-
JIAybIIIIKa colikec Kenemi. SIKM araymapnaH KoHE
JKYKTENTEeHAepAeH OipHelie Hopcere CoWKeCTiri-
HiH KeNTiriHe OaiJIaHBICTHI KO O0OJybl HEeMece
OipHere HOpCEHIH OJlaH 3aTTaHOaybl HEri3ri Mo-
ceine Oomwlm OTHIp. MyHmai «bip» MoxOypmi
TYpZAe Kell 060iasl Hemece MKOYpIl Typae Kem-
K€ KaThICThl Oonampl. Kem OonraHABIFEI HeMece
MOXKOYpJi Typlle KOmKe KATBICTHI OOJFaHIBIFbI
YIIiH O TypachiHIarbl «bip» AereH ykiM Makys-
nmaHanel. Onaii OonMaraH Jkarjaiifia OJ Typasibl
caH TypreIchiHaH «bip» 0omybl MakyImaHOANRTHIH
emi» neit kene: «kanmaiina «bip» OareITTaH OipiK-
KeH Typaisl KonpmaHwsUiraH «bip» me OipikkeH
«bip» Oonpim ecenTenemi. OWTKeHi, OipiKKeH
Hopce OOIKTepi OpPTaK HOTIIKEIEPMEH IMIEKTETyi
TYPFBICBIHAH HEMecCe ©3IHIH KU TYPIHIH OpTaK
HEMece epeKIle HOTHXKelepMeH OipikkeH Oedik-
Tepre O6JiHY epeKIIeNirine OaillaHBICTHI, SIKH —
«bip» OarpITTaH HeMece OarpITTapabIH «bip» e3re
OarpITKa KM OarbITTapra y3apraHbIHIAH — HOTHU-
JKEJIEPMEH IIIEKTEIMETeH OeiKTepre ue OOoJFaH-
IBIKTAH KOom Aen ecenrtenemi» aewnl. Ocpuiaiima
TYpPJIi MBICAJIZAP KEJTipe OTBHIPBII CO3TE KATBHICTHI
on-®dapabu: «...ceznep TOOBI Hemece TYHCIKKe
JKeTKeHIep (TaHBIMABUIBIK) TOOBI TypachlHIa ai-
ThUTFaH Oip Ae coHmail TyciHik Oap. O TyiliHiHE
Heri3 OosaThIHAAN MaibIM, CaNBICTBIPY, Y3aK KYT-
0a (yarbI3), Y3bIH Kachiga (©JEH-)KbIP) CEKiIi.
OpOipi «kem» O0IFaH KarFnaiaa OyIapaslH opKan-
ChICHI Typaisl «bipaei» aen aidTyra Oonaasl, COH-
IeIKTaH Oynap «bipaiH» omap Typanibl KOJJIaHBI-
ChIH MaKyJimayna KeOeroni KaKeTCiHedi» IercH
mikip airanel. CoceiH «e3mepi «bip» mem aranras,
amaiina «bipaiH» e3aepi TypachIHIAFbl KOJJIAHBI-
CHIHBIH MaKYJIIaHYBIHIIA KOOCI0aI KaKeTCIHOeTeH
e3re apThlK HOpceliepre TOKTAIBIN, OJapibIH
MOHIH TYCiHJIpe Kene «kaHmaih aa «bip» cunar-
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TIeH OCNTiJICHTeH Hopce Kee Koem, an Kehae Ko
emMec OoJaabl» JIereH TYKBIPBIM kacaiiapl. OcCbI-
naiima exiHmi Tapayna «bipaiH» Kapama-Kapcel
OoJFaH KeITiK MarbIHACHl, «bipmen» maiina 6oma-
TBIH KOITIK, COHali-aK KOITIK MarblHajga Kojja-
HBUIATBHIH «bBipAiH» Maceeci KaH-KaKThl TYCIH/Ii-
pimin OasHmamanel. An ymriHm Tapayna «Kerm
)oHe bip» ce3/epiHiH MarblHACHI TAJIKbIFa TYCE/II.
Byn tapay «bipain» Typiepi xoHe OoFaH Keparap
0OJaTBIH KOMNTiH TYypJiepi Typallbl YFBIMAAPABI
TycingipyaeH Oactamamel. On-Dapadbu: «...«bip-
re» TakbIpbIl OOJFaH KemnTiH, «bipre» — OHBIH
curaThl OoJaThIHAAl — Kapchl KoM 0O0Iybl MYMKIH
emec. ONTKeHi, 3aT — TeK KaHa yaKbITIIa FaHa Kap-
CBUIBIFBIMEH CHMATTaNaAbl. bipeymen maiima 607-
raH kxenTiH «bipre» kKapama-kaiiel OOJFaH Kerl-
TiH Oeuniri 6omysl MyMKiH emec. Cebebi, Hopce —
TEeK KaHa YakKpITIIAa FaHa Kapama-KaWlIbICBIHAH
naiiia OOJBIN, OHBIH MOHIH Ty3eTiH Oip Oeik
Oomysl o0meH MymkiH. Texk MblHa Oip HapceHi
OinreH »eoH, opOip Kem Hopce OipiepIiH KUBIH-
TBIFBIHAH Kypayiagsl. OpOip Kem HOpceHl asKTa
ycran Typral Oeuiri — 6ip. Op0ip kel Hopce, OChI
TYpFBIIaH KenreHnae, OipmeH Kypaiamel. Omait
6onca, Oipre Kapama-Kapchl OonFaH KOmTiH Oipiie-
piHiH opOipi oraH Kailiel OonFan OipleH e3reney,
IyphICHI, o1 OipaeH e3re Oip-Oip men ecenTemneni.
Bapaeirer Oip Aenm cHWmarTagFaH Kem Te COM
icnerrec. OWTKeH1, OHBIH OipiepiHiH opOipi OHBIH
JKUBIHTBIFBI Typajibl KOJIIaHBUIFAHHAH e3relie Oip.
BipniH op CHIHBIOBIH Oip/IiH 9p CHIHBIOBIHA KAHIITHI
00JFaH KONTiH CHIHBINTAPBIH OIPTIHAEH KE3EKIIeH
KOJIFa aJia OTBIPBIN, OHBIH KONTIH Kall CHIHBIOBI-
HBIH OipJIiH Kail CHIHBIOBIHAH Taiiga O0IFaHIBIFBIH
Olry MakcaThIHIA 3epTTEN KOpemik» el Kene:
«TEK JKaFbIHAH anfaHna — Oip, Typ *KaFbIHAH aJl-
raHga — Oip, cuUmaTbiHA OaFbITTalFaH CO3 TYPFBI-
ChIHaH anraHga — Oip, Oip HeMmece OipaeH Kem
KE3JICHCOKTBIK TYPFBICBIHAH ayFaHna — Oip, coi-
KECTiK TYPFBICBIHAH allFaHJaFbl — Oip, COHBIH
apKachlHIa TYp HEMece CaH JKarblHaH Oip Mak-
caTKa JKeTyl TYPFhICHIHAH alfaHmarsl Oip — caH
JKarplHaH Oipael Oonranmap, OipHelle HOpPCEHIH
KYKTeNnTeHairi cedenti «bip» (kanFei3) Oomy
Macenecinae Oipiremi. Typ Hemece caH >KaFbIHAH
Oipaeit GonraHmap OipHellle HOPCEHIH CaH Karbl-
HaH Oip TakeIpbINTHI 0OJNyHI cebenTi Oipaeit 6oy
TYpFRICBIHAA Oipiremi. bip OarwITTarsl OipieckeH
«bip» Ooiyica, OHBIH €Ki Oejiri caH >KaFbIHAH
«bipmeit» OonraH Hopce COHBIHAA AsgKTATybIMEH
JKOHE JKaJFachl JKETKEH OaFplT TeH Y3aFbIHaH
CO3BUIFaH OAaFbIT apachbIHJAFbl KAHIIBUIBIKTHIH CaH
KarplHaH Oipneit Oomysr cebenti «bip» Gomanwl.
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beniktepi Oip-OipiMeH OalmaHBICHIT JKaTKaH
JKUBIHTBIK JKOHE OJIap.ibl OalIaHBICTHIPHIN )KATKAH
OaynapIblH caH JkarbIHaH Oipneit 6omysl cebenti —
Oip Oomampl» mem TyCiHAiIpe Keie Kenmeci Oemimue
OipmiH TypiepiHeH opOip TypAeH maima OoJFaH
KOITiK, 0acKa TypAeH Naiia OonFaH KenTeH Oacka
OONATBIHIBIFEIH OasHAaiapl. Oa-Dapadbu: «kem —
OipimepmiH JKUBIHTBIFBL. O3iHE Kem Jem alThLi-
FaHNApJbIH OarbIThI ©31HE Oip Jen alThUFaHIap-
JIbIH OarbITHIHBIH CaHbIHA TEH. Bip/iH CHIHBINTA-
pBIHAH 9pOip CHIHBINITAH IMakaa OoJFaH KOl — e3re
CBIHBINITAH Taija OOJIFAaH KONTECH e3relleley.
Kyxremyi cebenri 6ip Oonran OipaeH maiaa 60:1-
FaH KeIl, TaKbIPBIOBI XKaFbpiHaH Oip OoyrFaH OipaeH
naiia 60IFaH KONTeH e3remiesey jKoHe JKYKTEelyl
cebenti OipieH maiga OOJNFaHHBIH, SFHU KOITIH
OipnepiHiH op0Oipi xykrenyi cebenTi Oipaeit Oou-
FaHzaap. AWTanbIK, KONTIH 9pOipi TeK TYPFHICEIHAH
Oipneit OipiepaecH maiina Oomybl ceximmi. On
kenTiH Oipiaepinig cansl 10 Gonca, 10-HBIH op
«bipi» Tek xarbiHaH OipAci Oonaibl. AJFAIIKBI
TEeK TYpPFBICBIHAH OapibiFel Oipnei, alTambIk,
CaH/BIK KaTeropHsChl IICHOEPiHJe OpBIH Tell-
KCHICPAiH OapibIFbl coHAal. EXiHIN TeK TYpFHI-
ChIHaH OapibIFel OipJeid, eTKEeHI, canaiblK Kare-
TOpUSCHI MEHOEPIH/IE OPBIH aJFaHIaPIbIH OapIIbI-
FBI 1a conpaid. Ockunaiiia, OapiblK KaTeropusiap
OoifpIHTIIA iNTepisiey OaKanambl )KOHE OH KaTero-
PUSHBIH KOJI aCThIHJAFbLIAP TEK KaFbIHAH OipJeii-
nepaeH maiina OoxraH Oipiep OONBINT caHATAIbI,
OHHAaH Tmaima OoNFaH KOm Te OCHl OipiepAcH
naiina OoyiraH Kenm OoJjaabl» Jel TYCIHAIpei.
KopeiTa aliTkannma ywiHmi tapayna OipAiH Typ-
Jepi )KoHE OFaH Keparap OOJaTBIH KOIITiH TypJiepi,
OipaiH TyprepiHiH opOip TypiHeH maiga OomraH
KONTiK, 0acka TYpAeH maiina OoiraH kemrteH Oe-
JieK OOJIaTBIHIBIFBl HAKTHl MBICATIAPMEH JOUEKTi
TypAe TYCIHTIPITIN, TamkbplFa Tycedi. Al Kemeci
Tapayna «Oip >KoHe KeI» CO3AEpiHiH YFhIMBI, TY-
ciniri Oepineai. TpakTaTThIH OCHI TOPTIHILI Tapa-
yBI «KemnTiH Oip Oemiri OomaTeIH Oip» KaMIBI
TyciHikKTeH Oactamansl. On-Papabu: «MerHa Oip
JKOUTTIH aHBIK EKCHIITHE KYMOH JKOK, OIpiH
MarbIHACHI OOIBINT TaOBUIATHIH Op MarblHAFa KaH-
Jait ma 0ip «Kem» KaHIibpl MarblHa OOJBIT TaObI-
nangel. Onapasiy Oipi Tek skarblHaH Oipaed Oou-
FaHzap, oWTIIeCe OFaH TEK JKarblHAH Oipaeit 0ou-
FaH Hopce Kapama-Kapchl Oonamel. Exey OoisrraH
JKaFJaiina on ekeyl e3lepiHe JKYKTeNreH TeKTiH
caH XarblHaH «0ip» OomybIMeH Oipzei Ooajbl.
Byn Gipre xapchl MarbIHa OOJIFAH «KOI» ©37CpiHe
JKYKTENTEH eKi TeK OonraHpma exey Oomaapl. [lon
COJl CHUSKTBHI, ©3]IepiHe IKYKTCITCHIEPIiH CaH

JKarplHaH «Oipaei» Tek OoiyslHa OalIaHBICTHI
eKijieH ken Oip OoyiraH jKaFjailija, OFaH KaWIIIbl
0oiFaH «keI» OipHemle XOFaphl TEKTiH AaCTBIH-
JaFpl HOpcelep OOJBIT TaOBUTAIBI» IETCH IKip
aiitanel. Cocbin on-Mdapabu: «MbiHa Oip Hapce
COHFBI K€3]I¢ HAKTHI aHBIKTAJIJIbL: JKOFAPFbI TCKTEP-
IIIH opKakchIchl TypachkiHAa «On — Oipmei» men
alTBUIBINT KYp, anaiina, Oyl eKi Hopce Typaubl
«O7 exeyi Tek xaFblHaH Oipei» JereH MarbiHaaa
Oipaeit emec 6ombIn MIBIKTEL. CaH aFbIHAH OipIIiH
MarBIHACHI OipJIeH KOIT Hopcere — OJap IbIH opKaii-
CBICBIHA KEKE JKEKE COMKECTCHIPUITCH *Karaiiia
cuUmnaThl alKBIHAATAThIHIAN/IIBIHABIKKA —yJjlaca-
TBIHIAH — ColKecTeHyi MaFrblHACHIHIA OOIFaH
XKargaina (01 Typajibl) «caH JKaFblHaH Oiprei»
nen aiteuiMaiabpl. backa Oip TypFeigaH caH
KarblHaH Oipael OOybl ©3iHe KATHICTHI OOJNFaH
KYHHIH o3iHae KemnTeH Oip OOIybl TYPFBICHIHAH
TEKTEpHiH opOip Teri caH jKaFblHAH «Oipuei»
emec. EH myppicel Oyn TypacbiHza opOip TEeKTiH
Oipmefimik >karmaiibIHa KOHE KOITiH OeJIIIeKTIiK
JKarmalbIiHa KeJepeH eTim, Kai TypreiaaH Oipaeit
OOJNFaH/BIFEIHA Ha3ap ayJapybIMbI3 KaxKeT» Jen
eckepTemi. AUTeITFaH opOip OffFa MBICANT KENTipe
OTBIPBINT TYCIHAIpE Keje Keneci OoeriMae KOmTiH
Oip Oemiri OonmaiiTeiH bip Typanbl TYCIiHIKTI
TajKpiFa cananpl. On-Dapadu: «Korapwiga aram
OTKEH HOPCENEPIiH EpeKIIeairi MbIHamay Oei
KeJie: ©3iHe CaH KaFbIHAH COWKECTEHIIPIICTIHHIH
caHbl KOHE CaH >JKarblHAaH OipAel HOpCeHiH
Oiprepi, omapabIH OPKAHCHICHI TypachIHAA «OJ —
Oipaeit» nem aiTyra OoJjiajibl, JETCHMEH, HETi-
3iHJe, 01 OaFbITTapAbIH Oip OaFBITHIMEH, KYKTEJ-
reqaepi Oipmedt OOMyBIMEH, TaKBIPHIOBI Oipreit
00JybIMEH KaTap, — OHJarbl €Ki COMKECTIKTIH ©3-
repyi KesiHJe cumathl e3repMenTiHaed Oomybl —
€Ki HOpPCEeMEH CoWKecTeHIpinreHae Oipaeit Oou-
FaHABIKTaH OipAci Ae¥ anMaiMpI3. OuTHece, O
TypachlHJa «OJI KaHaail ga Oip MEKEH apKbUIbI
@3TeciHeH aXbIpaTyFa OoNmaThIHAAN CeKImi — Oip»
neyre Ooyampl. OWUTKEHi, OJAPABIH OPKAUCHICHI —
OipieH KypasFaH jkoHe OyJ1 Oipliep/iH MarbIHACHI
KaHmail na Oip MekeHMeH Oip-Oipien kesnecemi.
Byn xepmeri OipmiH MarpiHacel — e3iHeH Oacka,
Oipeyci3, e3renepre ToH eMec 0ip HOPCEMEH epeK-
IICJICHTCH MarblHA JIETCHTe Casjbl» el TYCiH-
nipeni. CocblH: «e31 Typanbl Oip Ien alThITybIHA
€H JIAWBIKTBICHl KaHAal na Oip CHIaTieH a)XbIpa-
TBUIATBIHAAP, KeWiH Oacka KareropusuiapiaH Oip
HOpce apKbUIbI Oenriii OonFaHAap eKiHI Ke3eKTe.
Mpeicanbl YIIiH agaM cekimmi — KaHmail ma Oip
KacHeTi apKbUIbl 0aCKachIHAH OKIIayJaHFaH Oip —
aTKa XoHE jkaHyap OoJiyla OFaH OpTak OOJIFaH-
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JapablH OapibIFbIHA eMec, TeK OFaH ToH Oip cumar
APKBUTBI JKAIFBI3 (06JIeK) O0MabL...», — JeT TYXKbI-
peivaaiiabl. Ocel Oenimae an-dapadu: «MprHa Oip
HOpPCEHI YMBITIIaFaH XOH: OJNapblH Keibipeyinmue
KenTiH TaObuTyBl em MyMKiH emec. Kacueri em
OomIHOEHTIHAITT ceKUImi. ©3 KacHETIHAE CaHIBIK
OeiHy apKbLIbl OONiHOCWUTIHHIH — OWTKEHI KaH-
naiina 6ip yarbi3bl O0IyMEH KaTap JKaJFachl )KOK —
iriHge KOemTIKTiH 00iysl MyMKiH emec. Epekmie
TakKpIpbIITapra OemiHOeHTIHACP ne (Ion cosaii).
3aiin, AMp, MbIHA aT, MbIHA €CEK CEKiJAi JeHe-
JIep/IiH OpKAHCHICHI Kajall IeTeHMEH JIe KUBIHTBIK
(OyTiH) OOMBIN TaOBLIAABI. 3aiITHIH ©31HACT «OYIT
MOJIIMET» CEKUIAUIep CaHOBbIK OeNiHy apKbLIbI
OeminOeimi. Conm CHAKTBI, OipeH Kol Ke3Aei-
COKTBHIK apKbUIbl €Il KacHeT YCTeIIMETeHIIKTEH
OemiHOEHTIHACP MEH OJapiAbIH KacHEeTi, eciMep-
IIiH JKOHE CO3IEpIIiH KOINTiri, oFaH OaFbITTaFaH
CO3IepIiH TYBIHIBIIAPBIHEIH KOITITiHEe COoHKec
OeiHOCHTIHIIT], MiHE, COHIBIKTAH OYJI eKeyiHeH
KAIIBIIT KYTHIIMAUTHIH, SIIKAIIAH Ja )KOHE SIIKaH-
Iail TypreImaH aa OeIiHOCHTIHAITIHIE IKATBHIP»
neiini. CoceiH on-®apabu: «e3i Typambl «oil —
Bip» nerenpepniy Oip *epre TONTacThIPYbD» aTThI
Keneci OemiMae: «e3i TypackiHma «Oi — Oipey»
JeTeHJIEP/IiH JKaNIblIaMachl JKacalaTelH 0Oolica,
MbIHANAp na Oipirexi: 1) OasHpaysiubsl Oipneii;
2) TakbIpblOBl Oipmeit; 3) caHmapel Oipaei;
4) KUBIHTBHIK OOJIFaHIBIKTAaH >KUBIHTHIK OOy TYp-
FBICBIHAH Oipjeii, 5) OeminOeiTiHAepl Oipaeii; 6)
cepiri OonmmaraHbIKTaH Oipaei; 7) e3iHeH Oacka
KacueT HeJepiHae OK Oip KacweT apKbUIBI Oell-
rigl OonmFaHABIKTaH Oipyeit; 8) Oip COHFBIMEH, KU
MeKeH (OpBIH) apKbUIbl &KbIPATHUIFAHABIKTaH Oip-
Jeft OonFaHmap» Ned Kelle «MBbIHa HOpCE HaKTHI,
KaHmai nma Oip MEKEeH apKbLIbI Oenrisii 6oy 0oJ-
MaraHJbIKTaH OacKachIMEH OaiylaHbBIC —Ty3yIIi
Hemece OipiKTipyIn Oosiafibl KoHE HOTHXKECIHIE
e3iMeH OipireTiHre Tipkec apKpLIBI 0acka Oipiik
JKOHE OHBIMEH, SFHU ANri Oipiikke OalIaHBICTHI
oJaH OypbIHFBI Oipeil nereH MarblHaJarbl e3re-
mieney MarblHaFa OaitaHbICTHl Oip JKarmaiibIHa
kenemi. Kanmait ma Oip KacueT apKpUTBI OenTii
OosMaii, kepiciHiie KaHaa na Oip KacueT apKbUIbI
e3reciMeH cepik OoJiFaHAa OJ COJI  KACHETI
apKbUTBI OHBIMEH OPTaK OOJIAJbI, SIFHU KYKTEIy
TYpFBICBIHAH Oipael (Oomagpl) JAEreH ce3» Jen
TYXKBIPbIM Jkacaiapl. Ocbl Oenimae on-dapabu:
«...0lmyiHI3 Kepek Hopce, ONapiAblH — erep 3aT
OosiraH Jkarmaiiia — OeNKTepiHIH MEKCHMEH jKa-
KBIH/IACYBI; — erep ce3 Oojca — OeNiKTepiHiH Ka-
KBIHACyBI Oenrini Oip Memnmepzeri OaiaHbICTap
apKaceIHNa; Kallai JereHMeH e, Oy OailmaHbic-
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TapJblH YJIKEHIITiHIH MEHIi COHbI OOJICBHIH — erep
3at OoJica — MeJIi COHCBI3 OOJICHIH, TYOIHAE eKeyi
TEH Jopexene. OHTKeHi, ojapibIH COHBI OoJica
COHMEH 0enriii 60ysl — Oip KHUBIHTBIK OOy Heri-
3iHEH OIpJIiri/KadFBI3OBIFEIH  e€CelTeMEreHae —
oJlap TypackIHAarbl Oip e3re Oipiik (KaJaFbI3IBIK)
Ooubll TaObUTAABL» Heial. Ocel OONMIMHIH COHBIH-
ma om-®apabu: «bemiHemi» gereH ce3 Kekie
«betikTepl Oapy JIEreH MarblHAJAa KOJIJIaHBLIA/IbI,
an kelije OelikTepi kKOK, anaija Oomamakra 0e-
JiKTEpi OOMyBI XKaFgaiblHa Kellyl MyMKiH OOJIyBI
Typanbl allThUTaabI, Kei Ke3zepi Oip TypaeH — OChl
eKi TYpFHIHBIH OipiHeH OesiHeTiH — cepiri Oap
TypaJibl A ThIIAIBDY ST ASTKTAHIBI.

KopeiTa aliTkanma, TpakTaTTBHIH TOPTIHIII Ta-
paysiana on-Papabu kemntiH Oip Oediri 601aTHIH
«bip» Typanbl, xemntiH Oip Oeniri OGONIMaNTHIH
«bip» Typansl xoHe e3i «on — bip» merennmepix
Oip >kepre OIpIKTiIpiTyl Typabl MaIIMETTepIi op-
TYpJIi YFBIMIApFa KaTBICTBI MBICANap KenTipe
OTBIPBII KEKE-)KEKE TAIKBIFa CAJIBIN TYCIHAIPEI.

«On-Yaxuo yan-Yaxoa» TpaKTaTBIHBIH COHFBI
Tapaybl «e3iHe Oip JAeTiHETIHACPIiH KOPBIThIH-
JBICBD) peTine Oepifim, ockl Tapayaa an-Dapadu:
«bip» cumatel OipHeme Ke3Kapac OOMBIHIIA
KapacThIPEUTANIBI» NTeH Keje «aMTallblK, €Ki Hopce
Typainsl «On ekeyi Oipneit» aeyre 0onagsl Hemece
«aHay MEH MbIHay Oipzaeil» nen Te aiTambi3. Op
«eKi HOpce» Typallbl OChUIAM Jiey TeK MbIHA €Ki
Ke3KapacTblH OipiHe OalmaHBICTBI OONMAaK: O
ekeyiHe Oip/anfbl3 HOpCe KYKTENTeHIIKTEH, SIKH
Ol eKeyiHIH TaKbpIpBIOBI Oipey/ XKalFbl3 Hopce
OonranapIkTaH. MprHa Hopcenepne conait: (Tex
TYPFBICBIHAH OipAeiiep) TYp TYPFBICHIHAH Ja
Oipmeti Oonranmap; OeJIIeK IMeH 3aT TYPFBICBIHAH
— HE JKaKbIH 3aTTa, HE aJBIC 3aTTa — Oipaei 6oi-
FaHJBIFBl COHILA, EKEYiHiH 3aThl CaH aFblHaH Oip
TYPAIH acTbIHOAa HEMece OHBIH OpHbIHA €KEyiHiH
3aThl caH KarblHaH Oipael Ooxrannma comail 6o-
naapl. CunaThiHa OaFbITTAFAH co3/epi Oipaeinep
Je coHaal. Bynm jereHiHi3 — Typ TYPFbICBIHAH
Oipmefinepre ToH/ TYp TYPFBICHIHaH Oipmel 06o0I-
FaHmapra KarelcThl. Kanmai ga 6ip Ke37eiCOKTHIK
apkacelHIa Oipaeiijep nae aoa coyiaii Ooyaipl.
ExeyiHiH opKalCHICBIMEH TiKellel, jkKeke Oip/Tek
MakKcaTKa KOJI JKETKi3epe TYyp TYPFbICBIHAH Oip/
KaJIFbI3 OPEKET €TKEH op «EKi Hopce» Typaibl 1a
Oipneit memn aiityra Oonanw» aeii. COChIH «caH
JKarplHAH Oipjieiiep Je oM coyail JKoHe MYHBIH
031 OipHele TYpFBIZIaH KapacThlpbliaasl. bip Hop-
cere OipHemie araynblH Oepiiryi Jie JoJI COJaid.
OHTnece ekeyiHiH OipiHiH aTaybIMEH e3reciHe
OepinreH aray Heri3iHme Oipaeil. AHBIKTaMaMEH
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HEMECe CYpPEeTTEyMEH 63iHe OaFrbITTaFaH >KOHE
aTameIMIapel Oipaeil OomybIMEH KaTap — aTaybl,
aHBIKTaMachl HEMECE CypeTTeNyi TaObUIFaH Hopce
e oI comail Ooyajmel» Jem TYIXKBIPBIMIAMIbL.
TpakTaTTeIH COHBIHA Kapail on-Dapabu: «e3iHe
TOH OOJMBICTa — KaHIal OOJIMBIC OOIMAchIH —
cepiri oK Ooca aa Oipaeit AenmiHemi, COHABIKTAaH
0] ©3 TETiHIAE HeMece TYpiHIe, SKH — TaOuFr|
TYpAe HeMece epikke OaFbIHBIIITHI TYPAE, Ke3ei-
COK HEMEeCe KYIITEY apKbUIbl OitiM (Oiny), Oenrimi
O0ip MexkeHge HeMmece e3re Oip Hopceae aTak
CEeKIII — Ke3IEeHCOKTHIKTaH Ke3JEHCOKTHIKKA Ce-
piri Gonmaysl. Bip kiciHiH «e3iMMeH Oipre Oip
raHa (KanFb13) auphambiM O6ap» neyi cexinai, Oy
OoNKiM OHBIH €pKiMeH OOJFaH Hopce IIbIFap,
OoNIKIM  Ke3eUCOKTHIKTaH OOIyBl Jla MYMKiH»
JereH oi aitanel. KopbiTa aifTKaHaa, OCHI COHFBI
bemiMae: «bipmiH» KOMTAHBIC asCHIHAAFBI «bip»
Typajibl YFBIMIAP HAKThl MbICAJIAPMEH TYCiH-
JUpiin OastHaanab.

KopbIThIHABI

Mine, ocputaiitia 0i3 om-Papabuniy «aj-
Yaxuo yan-Yaxoa» atTel TpaKTaTBIHBIH MOTiHIHIH
Ma3MyHBIHA KbICKaIIa Oy *acaablK. Ockl opaid-
Ja, alTbUTyBl THiC 0acTbl Macene Oyl TpakTaTTa
«bip» YFBIMBI CcaH TYpJdi TYCiHIKTEp asChIH/A
TaNKpIFa Tycin, «Kem) yFeIMBIMEH cabaKTacThIFbI
MEH alllIaKTHIFBl OasHganaabl. MoTiHI Te3 Tyci-
HyTe ayblp, OJIaHFaH KiCl TaH KaJIbIPAThIH epeK-
me TpakTaT. bys TpakTaT OMBUIFBI JKBUT asiCHIHIA
Ka3ak, OpbIC TUIAEpiHJEe OKbIpMaHFa YCBIHY KOC-
napiaHya.

OcHI TpakTaT KalbIHIA €yPOIAIBIK 3epTTEYII
ranbiM  Iomuen  Snoc (Damien Janos): Oi-
®dapabu  «...0cbl €HOCKTIH o3iHae xoHe «bip
TYpaJbl» TPaKTAaTTBIH KOPBITBIHIBUIAPBIHA HETi3-
JenreH 0acka Ja eHOeKTepaeri KOHICTIUSIIAP IbIH
Keibip MeTa(U3UKaJIbIK HOTHXKEICPIH 3epeneyre
Jie KbI3BIFYIIBUIBIK TaHBITKaH» JEreH IiKip airta
OTHIpBIN: «bipIiK MeH KONTIKTIH OpPTalbIK (puio-
CO(MUSUIBIK TaKBIPHIOBIH KapacThipa OTHIPHII, TPAK-
taT an-Dapadu IIbIFapMaIapbIHBIH KaJaFaH 0eJIiri-
MEH alKbIH TaKbIPBINTHIK OaillaHBICTapIbl Kepce-
Temi, eiiTkeHi on-Dapabu TEOIOTHS, KOCMOJIOTHS,
MICUXOJIOTHS MEH JIOTHKara apHajfaH Oacka na
eHOexTepiHzae OipiK TaKbIPBIOBIH KapacThIPFaH...»
nereH TYKeIpeIM xacaiinbl. (Khaled El-Rouayheb,
Sabine Schmidtke, 2016) byn TyKbipeIM 6i31€ep
YIUiH ajjafrbl yakpITTa OChl TpakTaTThl an-Dapa-
OumiH Oacka Ja TpaKTAaTTapBIHIAFBl OH-TIKipIe-

piMeH cabaKTaCTBIFBIH 3€pTTEN 3epleieydiH Ma-
HBI3JBUIBIFBIH aHFApTaabl. Ocipece on-Dapadbumig
«Kumabyn xypyg» (Opintep, OemnekTep KiTaObl)
aTThl TPAaKTaTBIMEH Ca0aKTacThIpa 3epTTey Ma-
HeI3Oel. Cebebi JIomumen Snoc (Damien Janos)
O3iHIH Talngay MakaraceiHaa: «bip Typanen «bei-
mekTep Kitabbimen» (Kumab an-xypyg)) THIFbI3
OaitmanpicTel. OHBIH Oip Oediri HakTe MeTadwu-
3WKaJBIK TEPMHHAEP MeH OOJIIeKTepdiH Tajjia-
yBbIHA apHaFaH. [c )Ky3iHae, OChl KOC eHOSKTIH -
®apabuiiH TaHBIMBIHIAFBI OIpJiK IMEH TipIILTiK
Typaibl 6apbIHIIa OpTaK MeTapU3NKAIBIK KOHIIET-
LUSUTAPABI 3ePTTEUTIHI TaHFaIapJIbIK», JEI jKa3a-
el (Khaled EI-Rouayheb, Sabine Schmidtke,
2016)

On-Papabu TpakTaTTaphIH TYMHYCKATAH Y3aK
yakbIT 00iibl 3epTTeren Myxcun Mahau 1970 sxbutst
«Kumabyn xypyg» arThl TpaKTaTThl aJFall peT
Oacelll MBIFapap Ke3le OChl TPAKTaTTBIH AaJFbl
cesiHne «an-Yaxuo yan-Yaxoa» aTThl TpaKTaThl
TypaJibl ce3 eTe Kele: «Oy1 TpakTtar TyOiHme «a-
Xypygh» (OpinTep) KiTaOBIHBIH Oip Oemiri 60ITybI
MYMKiH» JereH mikip aiitkaH OonatbiH. (Mohsen
Mahdi: 42-43) Jlecex Te Oyl MiKipai KyaTTaWTHIH
Kasip emoip Jamed, aifrak koK. by typanst [[amMuen
SAnoc (Damien Janos) e3iHiH Tanmay MakKaJlaChIH/A:
«bip Typanb» Tpaktar Oactankpiia «bemmekrep
KiTaObIHBIHY Oip Oeiiri OoJFaH AEreH opamal
IIBIHIBIKKA KaHACATHIH CHSKTHI, OipakK Kazipri Ke3Je
OHBI JPJIeNey MYMKIH eMec jXKoHe MaraH Oenrini
OomraHnmait, apa® TUTIHAE Ka3bUFaH JIEPEKKO3JECP
MEH KoJpKa30anap MyHBI KyaTTaManzbl. Ic xy3iHme,
ONapIbIH  KYpPaMbl XPOHOJIOTHSUTBIK — apaNbIKIICH
OemiHreH OoJybl MYMKIH >koHE TinTi erep «bip
TypaJbD TpakTat «bemnmrektep KitaObIHa» KOCHIMIIIA
peTiHzne KypacTeIpsiica jaa, a1-Dapabu OHBI Toyel-
ci3 TpakTarT KyWiHJEe KepCeTyre THIPBICKaH OOIybl
pikTiMan. Omali Oosica, ockl Koc Oipreit eHOek
OipTyTac MOTiH/I Kypail Ma JIeTeH cypak a3ipre 6acsl
albIK Kyijae kama Oepmex» nemn skaszaabl. (Khaled
El-Rouayheb, Sabine Schmidtke, 2016) IlIpmHbIHID
ma OyJT TiKipMeH TOJBIK KeJticyre Oomazpl. Opi Oy
CYpaKKa >kayar i3leymiH J¢ KakeTi mamanbl. Ex
OacTeicbl, Oyy1 Tpaktar coHay on-PDapabu 3ama-
HbIHaH Oi3re jkeTim OTHIp. bi3re >keTmel KairaH
HEMece o KYHTe [IeHiH FBUIBIMH aifHAIBIMFa
TYCIIEreH TpakTaTTapbl Aa O0apuibUiblK. COHABIKTaH
eHJIiri Macerne 013 co3 eTkeH «an-Yaxuod yan-Yaxoa»
TPaKTaThl MOTIHIHIE TaIKbIFa TYCKEH OH-TIKIpIep
MEH TYKBIPBIMAAPAbl AYPHIC TYCIHIN, YFBIHY ap-
KbUTbl OHBI FRUIBIMHBIH JIAMybIHA, aJlamM3aT Oanackl-
HBIH WTUTITiHE TTaliaanana Oiyimi3ae sKaTeIp.

103
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CATEGORIES AT AL-FARABI
WHAT ARE THEY?

The Categories took root with the Arab philosopher Abu Ishag Yagoub al-Kindi as one of the most
important logical, philosophical and linguistic investigations. And before al-Farabi’s works the under-
standing of the Categories, the basis for the acquisition of logical and philosophical knowledge was not
completed.

Abu Nasr Al-Farabi, who was a student of Bishr Matta bin Yunus, and took the making of logic from
Yuhanna Ibn Haylan, was the first to develop the science of Aristotelian logic in its comprehensive and
detailed form. Al-Farabi became the first teacher for those who wanted to stand on the truth of Aristo-
telian logic, and to understand the meaning of Categories, and how they are the firsts established for all
sciences The text of al-Farabi was the mayor in lbn Baja’s philosophy in Andalusia.

The main goal and purpose of this study is to try understanding the Categories in the thought of Abu
Nasr al-Farabi, by arranging the al-Farabi texts that dealt with this topic, in an attempt to reveal his un-
derstanding of the Categories, and to try to answer the question of what is the purpose of the Categories.

He made of logic a race that includes three types, the first is linguistic logic, the second is philosophi-
cal logic, and the third is intellectual logic, making the strength of the soul the bearer of this logic, this
power which is the utterance and from which the name of logic is derived. Since the goal of philosophy
is to reach the final perfection, and to reach the truth, which is the ultimate happiness, and proof was the
conductor of truth and certainty, according to Al-Farabi, the Categories were the bearer of this perfection
by force, as the proof material was twice, the first being the material for proof in terms of words, and in
the second the material for proof in terms of meanings, and the last being the purpose.

Key words: philosophy, logic, categories, intelligibles, sayings, Aristotle, al-Farabi.

Panaa an-Aaan*
Aamack yHusepeuteTi, Cupusi, Aamack K.,
*e-mail: drraedaaldali@gmail.com

OA-chapabuUAiH KaTeropusiaapbl XKalAbl

Kateropusaap apab durocodbl AGy Mcxak Sky6 oA-KUHAMAIH €H MaHbI3Abl AOTMKAABIK,
PUAOCOUSIABIK, >KOHE AMHIBUCTMKAAbIK 3€pTTeyAepiHiH 6ipi 6OAbIN caHaraabl. Kateropusiaapabl
AOTMKAAbIK, X8He (PMAOCOMUSIABIK BIAIM aAyAblH, Heridi peTiHae TyciHy aA-(Dapabuai eHbekTepiHe
AEMIH TOAbIK asikTaAMaraH 6oAaTbiH. Buwp Matta 6uH KOHYCTbIH, WeKipTi GOAFaH >KaHe AOrMKaHbl
MoxaHHa nbH XaraaHaaH aaraH 96y Hacbip aa-Dapabu aprcTOTEAbAIK AOTMKA FbIABIMbIH aAFalll PeT
YKaH->KaKTbl >KBHE TOAbIKKAHAbI TYPAE AAMbITTbl. APUCTOTEAbAIK AOTMKaHbIH LbIHABIFbIH KOpFarl,
KaTeropmsiAapAblH MarblHaCbIH XX8He 0AapAbIH 6apAbIK, FbIABIMAAP YLLIH KaAai Heri3 GOAFaHbIH TYCIHriCi
KeAreHaep yuwiH aa-Papabu aaraikpl ycras 60aabl. OA-Dapabu MaTiHi AHAaAycusiaarbl MOH Baaxu
(PMAOCOMUACHIHBIH, HETi3iH KaAaAbl.

Bya 3epTTeyaiH 6acTbl MakcaTbl — Kateropusiaap Typaabl TYCiHiriH awbin, Kateropusaap He ywiH
Kepek AereH cypakka xayar 6epy yuwin aa-DapabuaiH 0Cbl TakbIpbINKa KATbICTbl MOTIHAEPIH >KyMeAen,
96y Hacbip aa-DapabuaiH oraaybiHAaFbl Kateropusiaapabl TyciHyre Thipbicy. OA yil TYPAI KaMTUTbIH
AOTMKAAQH >KapblC XKacaAbl: OGipiHLLICI — AMHIBUCTMKAAbIK, AOTMKA, eKiHWICi — (OMAOCOUSABIK AOTHKA,
YLWIHLWICI — MHTEAAEKTYAAAbI AOTMKA, AOTMKAHbIH, aTaybl WbIKKAH, 8pi 631 TYXXbIpbIM GOAbIM TabblAaTbIH
>KaHHbIH, KYLLIH OCbl AOTMKaHbIH, OCbl KyaTTblH, XKeTKi3YLICi peTiHAE KAbINTaCTbIpaAbl.

DUAOCOPUSHBIH, MaKCaTbl — eH XOFapFbl 6akbIT GOAbIN TabblAATbIH TYMKIAIKTI KEMEAAIKKE >KoHe
aKMKATKA XKETYy GOAFAHABIKTaH, ADAEAALY aKMKAT MeH CEHIMAIAIKTIH KypaAbl 60AAbl. OA-Dapabuain
nikipiHLIe, ABAEA MaTeprarAapbl eKi PET OpbiH aAFaHAbIKTaH, Kateropusaap 6ya KEMEAAIKTI KyLumneH
XKeTKi3ylirep GOAbIN CaHaAaAbl, GIPIHLIICI TEPMUHAEPAI ADAEAAEY YLWiH MaTepuan GOAca, ekiHLui
MaFblHACbl XKaFbIHaH ABAEAAEY YLLiH MaTepuaA 60AAbI, 8pi OHbl MakcaT eTTi.

Tyhin ce3aep: duaocodus, Aormka, KaTeropumsiaap, TYCIHIKTI, HakbIA CO3Aep, APUCTOTEAb,
an-Mapabm.
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Kateropuu y aab-®apabu, 4to 310?

M3yueHmne kateropmii 6epeT Havaao B Tpyaax apabekoro puaocoda AGy Mcexaky SkyOy aab-KuHam,
SBASHOLLIMXCS OAHMMM U3 BaXKHEMLLIMX AOFMYECKMX, (PMAOCO(CKUX U AUHTBUCTUUECKUX MCCAEAOBAHUNA.
A A0 pabot anb-Qapabu noHumaHue Kateropum kak OCHOBbI AAS MPUOBPETEHUSI AOTUYECKUX U
pUAOCOPCKMX 3HAHMIN HE ObIAO 3aBepLLEHO.

A6y Hacp aab-Dapabu, KoTopbiit BbiA yueHkom buipa MatTbl 6uH FOHyca 1 nepeHsia Aorvky y KOxaHHbl
n6H XaiiAaHa, ObIA MEPBbLIM, KTO PAa3BUA HAyKy apUCTOTEAEBCKOM AOTMKU B €€ BCEOOBEMAIOLLIEN 1 MOAPOBHOI
opme. Aab-Dapabu CTaA NEPBbLIM YUUTEAEM AAS TEX, KTO XOTEA OTCTOSITb UCTUHY apPUCTOTEAEBCKOM AOTUKM
M MOHATb 3HaUeHMe KaTeropuin U To, Kak OHW OKa3aAUCb MEPBbIMU OCHOBaMM, YCTAHOBAEHHbBIMU AAS BCEX
Hayk. Tekct aab-Dapabum Gbin hyHAameHToM raocodmm M6H Baakin B AHAaAyCHu.

OCHOBHa$ LieAb 3TOr0 MCCAEAOBAHUS — MOMbITAaTbCS MOHATH KaTeropun B MbiuaeHun A6y Hacpa
arb-Mapabu, cMcTemaTnanpys ero TPyAbl, KOTOpPbIE KacaloTCsl 3TOM Tembl, PACKPbITh €ro NoHWMaHue
KaTeropui 1 oTBETUTb Ha BOMPOC, AAS Yero npeaHasHaveHbl Kateropum.

OH BbIAEAMA B AOTMKE TPW TUMA: NepBbI — AMHIBUCTUYECKAs AOTMKa, BTOPOM — dhraocodckast
AOTMKQ, a TPETUIN — MHTEAAEKTYaAbHasi AOTMKa, CAEAAB CUAY AYLUM HOCUTEAEM 3TOM AOTUKM, STOM CUAbI,
KOTOpas eCTb BbiCKa3blBaHWE M OTKYAQ W MPOU3OLLAO Ha3BaHWe AOTMKW. [oCKOAbKY LeAb hraocodum
— AOCTMYb OKOHYATEAbHOrO COBEPLUEHCTBA M MUCTUHbI, KOTOpasi SBASETCS BbICIUMM CYaCTbeM, a
AOKA3aTeAbCTBO ObIAO MPOBOAHMKOM MCTMHbBI U AOCTOBEPHOCTM, COrAacHO aAb-Mapabu, Kareropum
ObIAM HOCUTEASIMU 3TOTO COBEPLUIEHCTBA CUAOM, MOCKOALKY MaTepMaA AOKA3aTeAbCTBA MPUCYTCTBOBAA
ABXKADI, NMEepBblii ObIA MAaTEPUAAOM AAS AOKA3aTEAbCTBA B TEPMMHAX CAOB, a BTOPOM — MaTepuaAoM

AASl AOKA3aTEALCTBA B TEPMUHAX 3HAYEHMIA, @ STOT MOCAEAHUIA 1 ObIA LEABIO.
KAtoueBble cAoBa: hmAoCOdUS, AOTMKa, KaTeropuu, MOCTUraemMoe, M3peyveHusi, ApPUCTOTEAb,

anb-Mapadu.

Introduction

“The Categories” have generated a lot of interest
in the Arab and Islamic world., like all Aristotelian
logical books that entered the Arab and Muslim
countries through Syriac translations, and then the
Arabic translations that were first opened with Ibn
al-Mugaffa’s translation of a logical message that
dealt with the Categories. Ibn al-Mugqaffa referred
in this letter to the importance of The Categories
in the thought of Aristotle, Thales, and with the
development of the translation movement increased
interest in Aristotle’s logic ( Muhammad Abd al-
Hadi Abu Raida Al-Kindi, 1950). The Categories
took root with the Arab philosopher Abu Ishaq
Yaqoub al-Kindi as one of the most important
logical, philosophical and linguistic investigations.
Although Jabir Ibn Hayyan (Ahmad Farid Al-
Mazidi, 2006) before had indicated in his letters to
the importance of understanding the Categories in
the logical industry and the philosophical industry,
as well as the Ikhwan al-Safa ‘and Khallan al-Wafa,
the understanding of the Categories, the basis for the
acquisition of logical and philosophical knowledge
was not completed (Ahmed Zaki Pasha, 1928).

Abu Nasr Al-Farabi, who was a student of Bishr
Matta bin Yunus, and took the making of logic from
Yuhanna Ibn Haylan, was the first to develop the
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science of Aristotelian logic in its comprehensive
and detailed form. Al-Farabi, nicknamed the “second
teache” by analogy to Aristotle, became the first
teacher for those who wanted to stand on the truth
of Aristotelian logic, and as al-Qifti commented on
the understanding of the Categories in al-Farabi,
saying: “There is no way to understand the meaning
of Categories, and how they are the firsts established
for all sciences except from it.” As well as the text
of Al-Farabi was the mayor in Ibn Baja’s philosophy
in Andalusia.

Justification of the choice of article and goals
and objectives

The main goal and purpose of this study is to try
understanding the Categories in the thought of Abu
Nasr Al-Farabi, by arranging the Al-Farabi texts
that dealt with this topic, in an attempt to reveal Al-
Farabi’s understanding of the Categories, and to try
to answer the question of what is the purpose of the
Categories.

What are the Categories?

The Categories (The Ten Sayings) is the title of
the first book put by Aristotle Thales on logic, and
in this book he discusses “the laws of vocabulary
from the intelligible and the expressions indicating
them. Which is said without composing at all, it may
indicate either an essence, or a quantity, or a manner,
or an addition, or a place, or a time, or a subject, or
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whether it is for it, or it is done, or it is excited. This
book “The Categories” constitutes with the second
book Bari Armenias and in Arabic the phrase, and the
third book Analuthika the first and in Arabic the first
analyzes, the first part of “Aristotelian logic”, and
the second part represents the five industries, which
are the making of proof, the making of argument,
and the making of rhetoric, Making fallacy, making
poetry, and thus Aristotle’s books on logic become
eight, and the task of making logic is to “give each
of the standard trades its own laws that heal each one
of them, and laws with which to test and distinguish
what was placed on the doctrine of an industry of it,
so he knows whether it on her doctrine or not. There
are three books, which are shared in three books,
so he gets all the books of logic in eight books.
These three books,” The The Categories, the phrase,
and the first analyzes “include what pervades the
traditions, and if the book of measurement includes
the things that are combined from the introductions
mentioned in the book ‘The phrase’ and the
phrase book include compound introductions, and
compound expressions, from two reasonable minds,
and two pronunciations.

In this order, the number of introductions from
which the analogy is healed “so that The Categories
is the basis upon which Aristotelian logic is
based, but rather is the entry point for all logical
research, because the logic industry considers the
statements” in terms of which they are denoted
in terms, and in terms of they are totally, and in
terms of they are portable and placed, and in terms
of their knowledge of each other, and from where
they are responsible for them, and from where
answers are taken to the question about them. Al-
Farabi makes the categories topics for all sciences.
Scientific research methodology

General scientific methods, such as analysis,
analytical analysis were used during the writing of
the article. Materials related to the research topic
were collected, processed and structural analysis of
foreign authors’ works was carried out.

Al-Farabi divided the saying into general and
specific, and then explained the connotation of the
saying, so that the meaning becomes clear from the
saying related to the making of logic, so the saying
“means what was pronounced by it was indicative
or non-indicative. The saying may mean by it in
the general meaning every word was indicative or
not indicative ... and in a more specific sense, every
indication is a noun, a word, or an instrument, and
it may mean it denoted by some word, and it may
mean it based on something, and it may mean it
reasonably. ” And then it shows the significance

of the saying, and that is the saying may denote
something focused in the soul, and mean limited,
because the limit is saying something, and he may
mean it by decree, because drawing is also saying
something, and this is called sayings because each
one of them is combined in it if it is denoted by a
word, and it is carried on something that is referred
to by a tangible thing, and the first reasonable thing
that happens is a reasonable and tangible thing,
and if there are intelligibles occurring rather than
from a tangible one - this is not clear to us from the
beginning - and it was also singular and singular,
the compounds preceded. Al-Farabi builds on that
General meanings do not exist in objects such as
animals, for example, but rather their presence in
the mind, as they are validated for their presence in
the mind.The supplies mentioned in the books are
according to the concept, not according to what is
present, because sense, movement, and will are the
requisites of the soul, but they are constituents of the
animal in terms of the concept, and the animal does
not exist except in the mind ” that the intelligibles
extracted from the sense* when it becomes an object
in the soul is attached to the suffixes, some of them
become sex, Some of them are kind, and some are
defined by some, and the meaning by which it has
become a body or type is that it is carried to many.
It is a meaning that is attached to the reasonable as
it is in the soul. It is called the intelligibles ‘seconds’
and these intelligibles are the seconds which are
the universals of races and types, and on that Al-
Farabi clearly distinguishes between our saying the
sayings, and our saying the reasonable ones.

The Book of the Categories includes the
individual intelligibles denoted by singular terms,
and the singular expressions indicating the singular
intelligibles, and they are the least parts of which
the measurements and the sayings from which the
address is formed” and thus the Categories becomes
the “intelligibles as they are indicated by the words
and expressions In terms of it is a function of the
intelligibles, “are subjects for the making of logic.
At times logic examines expressions in terms of
their connotations of meanings, and at other times
logic searches for the meanings indicated by the
expressions, that is, the intelligibles, and*“ what
is reasonable from a thing is its existence without
that thing” (Abd Al-Amir Al-Asam, 2012). That is
because the intelligibles, which are the races and the
types, do not refrain from al-Farabi, according to al-
Farabi, since the intelligibles “have been accustomed
to those conditions that befell the first intelligibles,
So that what is attached to the first is that they also
become types and races, so that the knowledge that

107



Categories at Al-Farabi, What are They?

is after the thing becomes The soul is to be known,
and the reasonable becomes reasonable, and the
knowledge that is in the sense of knowledge is
known and that is for another science and so on to
no end, so that the sex has a gender as well. With
this consideration, the intelligibles which are the
Categories, which are the reasonable meanings of the
intelligibles, are abstract from the sensory suffixes,
and just as the sensory existent appends the suffixes,
so the abstract being is appended to the suffixes of
another noug, both of which are characterized by
existence.

Categories and Linguistics: According to al-
Farabi, the Categories intervene in the purpose of
making logic, so he goes that “logic is its title that
indicates the whole of its purpose, because it is
derived from the pronunciation. The second is the
focused saying in the soul, which is the intelligibles
indicated by the expressions, and the third is the
psychological force that is created in the human
being by which the special distinction of the human
being is distinguished from the other animal, and it
is by which the human being has the intelligibles, the
sciences and artifacts, and by which the distinction
is made between the beautiful and the ugly. It exists
for every human being, even in children, but it has
not yet reached its verb as the power of a child’s
man to walk. Of the books that give laws in logic
outside only from the books of scholars in grammar
only they are called by the name of logic. Reasoning
and common laws for all tongues in the outward
pronouncement that is the utterances, and the power
speaking in all of the two matters to the right, and to
make it clear from the error in both of them is called
logic. Laws regarding expressions pertaining to a
nation, the people of that tongue, and the making
of logic give laws in expressions common to all
tongues. In everything that can be mistaken, and
to know everything that is made from mistakes, in
everything that may be deduced by the mind, and
its status from the mind is the same as grammar
from the tongue ... and the ratio of grammar science
to the tongue and expressions, as the ratio of the
science of logic to the mind and the intelligibles.
Al-Farabi would have distinguished between the
two industries, and allocated the grammar industry
by giving the laws of external pronunciation, i.e. the
expressions, not only this, but also the expressions
that are specific to the nation of a nation, and each
nation according to its tongue. The first intention,
and this Logic pertains to all of humanity.

Al-Farabi asserted that the making of logic, even
if it gives the laws of the external pronunciation, it
gives the laws ofthe internal pronunciation. So thathe
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said: “And Aristotle Thales himself says in his book
The Proof:* The proofs are not about the external
pronunciation, but about the internal pronunciation,
as well as the standards ” and if ‘The scales’ were
also “intelligibles arranged in the soul. When this
arrangement is arranged, the mind is overseen by it to
something else that it was previously ignorant of and
now knows.” The things that have been arranged in
the mind are not words but are reasonable meanings,
and Al-Farabi shows the mistake in which he fell.
He tried to explain Aristotle’s book and explain
the reason for that, which is that “when Aristotle’s
habit of Thales in much of what he knew in the
early years of this industry was used in it towards
the teaching that is called word substitution, so most
of the costly interpretation of his book thought that
the measures and their parts were the terms that
Aristotle replaced Thales in education is the place
of the intelligibles, since most of the educated were
not able to imagine the intelligibles, nor how they
were arranged in the mind, so he took their words
indicating them instead of them until the learner’s
mind was strengthened and he moved from it to
the intelligibles Accordingly, the three books that
form the first part of logic The Aristotelian, namely,
the Categories, and the phrase, and the analogy,
give the laws of meanings, which are the internal
pronunciation. These laws provide for the power of
speaking in the soul, and because the Categories,
“ten sayings” give the laws of expressions in the
language but for all nations, however, Al-Farabi
has made linguistics a condition for knowing the
ten sayings. If you want to know those sayings,
that you have known their names in agreement, the
accomplices are their names, and the intermediate
names are in agreement between their names and
the accomplices are their names, ... then their names
are different, their names are synonymous, and their
names are derived. The forms of its expressions,
and agree on this as well, because it is one of the
great fallacies of confusion. And what you should
know is that a word in some form and structure is
personally indicative of something in a sense, or on
a meaning in a certain situation, and then makes that
particular word a sign of another abstract meaning.
From that case, its structure is a derivative structure
in something according to what is indicated by all
other derivatives, and that particular structure is
used to denote another meaning that is abstract from
all that is indicated by the other derivatives, and if
the types that include it are taken from the saying
of these categories, and arranged to make most
notably. In particular, under the general, the genres
under each of them end up with a high gender, and
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he has ten races over the number of categories.
With this consideration, linguistics is an entry in
which he benefits before studying the book of the
Categories, which is considered the mayor in making
logic, because the ten categories It is the material
for making the proof, and if the ten statements do
not require proof in their collection, it remains that
the ten intelligibles and not the categories are the
material for making the proof.

How many Categories are there?

Opinions varied about the number of categories,
and Al-Farabi presented the reasons that led to this
discrepancy about the number of categories: “People
call all the categories of genealogies in addition,and
they make it a gender that pervades the categories
of genealogy, so the categories are seven and others
have put it in the addition and that it is added, so they
become the categories. Six and others see in that he
act that it is said in addition to being excited, so they
have five sayings and others think that what it means
to do and to act is the subject and the object, and when
these two were from the additive they thought that
all of the two sayings are from the additive, so they
are The sayings they have four, and others thought
that they were both an act and an emotion and some
people claim that the statements are two. What is this
referred to, and its presentation, and they call this
referred to an essence, so they made the sayings two
essence and presentation as if he said the statements
two. ” Except According to Aristotle Thales, Al-
Farabi went that the number of sayings is ten, “and
every reasonable meaning is indicated by a certain
word. Something of this reference is described by it.
We call it a saying, and some sayings know us what
this referred to is, and some of them know us who it
is, and some know us how it is.” Some of it knows
where it is, some of it knows when it is, was, or it
is, and some of it knows when it is We know that it
is added, and some of it knows us that it is a subject
and that it is a situation, and some of it has a surface
that it overlooks, some of it, some that it is excited,
and some of it that it does. ”” Everything that exists
falls under one of these categories.

The saying of the essence is like your saying: a
person, a horse.

A sleeve saying is like your saying: two arms,
three arms

Saying al-Kif is like your saying: White, writer.

Addition quote like your saying: double, half.

Ayn saying is like your saying: In Lugqin, in the
market.

Matthew’s saying is like your saying: Yesterday,
a first year.

Saying the topic is like your saying: reclining,
sitting.

Saying to have him is like your saying: shy,
armed.

Saying to do is like your saying: to cut, burn.

Saying to get excited is like your saying: cut off,
burn.

Aristotle went that every one of these sayings
“if said singly, according to him, he did not say
positively or negatively at all, and none of them is
true or false, for example, white, attending, winning.”
With these sayings Aristotle limited existence,
and all that In existence, it does not deviate from
it. As for how to extract these sayings, Al-Farabi
explains that Aristotle’s method of extracting them
is extrapolation. He searched for the symptoms,
how many their races, and found the essence of
the magnitude, so he made that presentation as a
statement and made it a saying, then he found for
the essence conditions that change from each other
to each other, and what has color, and what it has
knowledge, has power, has emotion, has virtue, has
status, has form, and all. A person from the essence
resembles another person in one of his similarities,
or not similar to him, so he made that also a gender,
which is the quality, and his fate is a saying. This
essence by the union of that other essence with it
in that term that thing expressed by such as father,
son, friend and partner, and what for you, the slave
and others, so he also made that gender, which is
the additive, and his fate is a saying, then he found
the essence at that time in which that substance was
and made it sex also, so he made it a saying when,
then he found the essence in a place as well as he
asked about his place and answered him with what is
evident in his place He made it a sex also and made it
into the saying where, then he found the essence by
placing it in different positions, so that some of its
parts are in places from his place in one position, and
it changes and the places of those parts are changed
in another situation, so he made that meaning a
gender and he made it in the category of status. Then
he found some jewels affecting some jewels that are
different to the person, so that meaning became a
gender and he made it a saying that he does, then
he found the essence also influenced by others, so
he made that also a gender and his meaning became
a saying that he moved. Then he found the essence
with it, or all or some of it, another substance that
is transmitted by its transmission, so he made this
meaning also a sex and made it a saying to him that
the ring is on the finger of a person or the clothes that
he wears if he looks at it from where it belongs to
him, then this meaning is from the saying additive,
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and as for who Where he surrounds some or all of it
and moves by moving it is from his saying, for these
are the ten races” However, Al-Farabi makes four of
these ten with pure meanings, and not just simple.”
“As for the pure simple of these ten, they are four:
essence, quantity, and quality And the situation, and
with this consideration, these ten statements are the
first rational thing of the sensible existence, and
then another rationalization occurs upon it, when
it becomes reasonable, because the intelligibles,
before they are rational, are rationales by force, and
when the rationales become truly reasonable. Many
of these other sayings were removed from them, so
their existence became another existence that was
not that existence, and these sayings or many of
them became understood in them in parts other than
those parts. If the intelligibles did actually happen,
then they became one of the world’s assets, and they
came back from where they are reasonable in Total
assets, and all the assets to be rational. “That is why
the alpha Rabbi, in the place of the second intellect,
makes the categories only four, which are purely
simple.

Al-Farabi linked the knowledge of the categories
and the knowledge of the intelligibles with the
human soul, for the soul is the knowing self, and the
perfection of the soul is in knowing itself by itself,
and this knowledge is linked to the correct intellect,
and if the rationality of a thing is the occurrence of
its reasonable image in the mind, then the rationality
according to Al-Farabi “is said of three types: One
of them 1is the occurrence of the image in the first,
and the other is the occurrence of the image in the
mind, and the third is the occurrence of the image
in the body. ”. Each type of rationality has a way to
obtain it.”“ The occurrence of the image in the body
is through emotion, which is that the image of a
thing is obtained from something outside of it with
his acceptance of it. The occurrence of the image in
the sense, it is that an image does not occur in the
senses except through an emotion of the feeling in
it, so it is to visualize it in the state it is in, just as
the material does not change that of the conditions.
Cases that are outside, but other than those cases,
and the singular is not complex nor with a subject,
or what is a clothing, and in the sentence the tangible
things are other than the known things, and they are
examples of information, and it is known that the
example is not represented, so this is reasonable
which is length without Width, and the tip of the
surface that is imagined not to exist singly from FS
I hope, but that thing is rationalized by the mind,
and the mind may think that the image of things will
take place in it when the sensation is applied to the
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tangible things, and this is not the case, and that is
that there are intermediaries between them, which
is that the sensation engages the sensed, takes its
forms in it and leads it to the common sense, so that
this common sense power becomes imagined And
imagining to the power of discernment, to act in it
as a refinement and refinement, and to perform it
with it with a refined refinement to the mind, so that
he attains it in full. In which they exist, except that
they become images of this self, and those images
extracted from its materials are images of this self
are the intelligibles. ”Al-Farabi wants with this
self the mind by force, according to what Aristotle
mentioned in the Book of the Nafs, which is the first
order of the ranks of the speaking soul.

The ten categories have several characteristics:

1 — It is simple and not compound: the catego-
ries, being the higher races of existence, must not be
of a combination of gender and separation, because
this combination requires that they have a gender,
and the categories are the highest races of existence.
However, carrying simplicity on the categories is a
requirement for Al-Farabi, “The ten races are not
simple when measured against each other, but rather
simple when measured against each other.” The sub-
stance, the quantum, the quality, and the situation.
Therefore, it is included in one side or sides, so the
categories do not say this as it is when it is thought
that it is a type of some or all of them, rather we say
that the additive is found in all races. The quantum
category, the quality saying, and the status saying, as
for the remaining six categories, they are attributed
to these four.

2 — The categories differ in their simple selves:

The distinction is between two essences, either
with complete self, or some of them, or personal
symptoms. And the donkey is alone with its own es-
sence, and each of these species is one, if it is alone
in its essence, and its unity is the separation in which
it is distinguished and biased from everything else
( Mohsen Mahdi, 1990). And if the categories are
distinguished by some self, or personal symptoms,
it is necessary to do that There is a common race
between them, and it is assumed that they are simple
and non-compound, and that there is no gender over
them, because they are the higher races of existence.

3 — A single saying does not include only one
essence: if the essence falls under a category, no
other saying can be included with it, then one thing
is neither substance nor quantity together, nor quan-
tity and quality together, because what is necessary
for this is that the single essence has two different
sexes, or enter more than one saying, so it has differ-
ent races, so one becomes a lot and “a lot is the sum
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of the ones, and parts of what are said a lot are over
the number of parts of what one is said about, and
a lot about the one who is the one in the cell phone,
other than the lot that happened about The one who
is in the subject, so what happens about the one who
is the cell phone, is that each one of its units is the
one in the cell phone, such as if a lot is an accident
about the ones, each one of them is one by gender. If
there were several ones, that is a lot ten, each one of
the ten he is the one by gender, so the one in the first
gender, for example, is all that is under the category
of quantum, and the one in the second gender is all
that is under the category of quality, until it comes
like this to all the categories, so that what is under
the ten categories are the ones that exist for the one
by gender, and the lot is about him, he is there is
much that exists about these ones, and in this exam-
ple much that is about plates by type is that each one
of its units is one by type, then persons of a kind are
taken from one type of essence and they are those
ones occurring from one by type, and likewise per-
sons of a type of one of the other types of categories
are taken. ”(Mohsen Mahdi, 1990). It follows that
every meaning exists in more From a saying, it is
not included under the category, and Al-Farabi goes
to the fact that the chapters may be included under
the category from which the gender is, or outside it
and from another saying, “Every subject under the
category in which that gender is, and that type may
delude you that the separation may be From another
saying besides the saying about sex, because you
found nourishment, for example, and pronunciation
in the essence, so you thought that they were sepa-
rate to the essence, and in themselves they are two
presentations, and the matter is not as you thought,
and that the separation is the nourishing, not the
nourishment, and the speaking not the utterance. He
thinks that the separation and the nutritive are two
types. This is not the case. Rather, the type is the nu-
tritious body, and the speaking type”(Ali Hammoud
Al-Abadi, 2016). Here, Al-Farabi distinguishes be-
tween the utter, which is something with vocaliza-
tion, and the pronunciation, which is the psycho-
logical force that is invented in the human being by
which he distinguishes the special distinction of the
human being without others from Animal, which is
the talking power.

Outside of the categories: Some of the essays
that are not referred to are not included in the cat-
egories, “what is not referred to is not included in
the categories, because each one of what is called
a saying is in addition to the referred to, and if it
is not originally defined for a reference to the qual-
ity that we said it is not included in the categories.”

Accordingly, what is outside of the categories is:
1 — Simple meanings: What falls under the category
must be analyzed into gender and segregation, and
the simple parts are parts of its boundary, not its con-
sistency, and it is something that we impose, as for
it in itself there is no part for it ... the limit has parts,
and the limited may not have parts, And that if it
is simple, and then the mind invents something that
takes the place of sex, and something that takes the
place of separation ”( Mohsen Mahdi, 1986) what
is under the category is a complex concept. It is not
simple, and if it is not, then the saying cannot be a
gender to him, and “the essence may be divided and
not divided, while the division is said in three: his
sentence that is not summarized (what is indicated
by his name), summarized by its parts that are its
basis (what He is indicated by his own unit), part of
the parts of the sentence, each one in his entirety as
he is (the gender and the separation of each one ac-
cording to him, or the substance and image of each
one according to it, and each of these three is called
the essence and the subject ..... and the essence is
called everything that is true. To be answered in the
answer to what this thing is, or in the answer of the
person responsible for it with some other sign, for
every person responsible for it is known by a sign
that is not himself, nor what is required in it by a
letter, so he may answer it by its gender and its sepa-
ration, or its material and image, and it has been It
is answered by its sharpness, and each one of them
is its divided essence, and it is divided into parts. If
each one of the essence of its parts is divided, then
it is also divided into parts, until it is divided into
parts of which not one of them is divided, so that
the essence of each of them is not divided. They are
outside of the categories.

2 — The duty and the abstaining: the essences
are the saying in the answer of what is, and what
falls under the category must have an existential
limit, so the obligatory existence does not fall un-
der any category, because it has no essence, it is a
pure existence that has no limit, and it is above the
essence. The abstaining is outside the categories,
because what does not exist has no identity, and he
is not asked about it by what it is. “For not every-
thing that is understood from a word and what is
reasonable of it is also outside the soul also has a
subject, like the meaning of nothingness, it has an
understandable meaning, It is outside the soul and
it is a reasonable meaning, but it is not a self, and
it has no self. As for the duty, it should know that
he who does not divide himself must be said about
one of two things, either that he does not exist, or it
is said that the meaning of his existence It is that it
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exists and there is no difference in it between that it
1s said that it is existence and that it exists, and that
it exists, because the existence of that which exists
thus is nothing but the self in which it is said that
it exists ... So what is at all is the being that is not
added to something. Originally, and what is at all is
the existent that exists by himself and not by some-
thing other than him. ” The duty and the abstaining
have no essence, so they are outside the categories.
3- The essence: Al-Farabi went that “what is in itself
is indispensable in its essence from the rest of the
categories” and with this consideration, the essence
is outside the categories, because it is independent
from the rest of the categories which are the nine
races, except that the essence of al-Farabi is said in
three meanings, which The essence outside the cat-
egories, and in what meaning?

Al-Farabi distinguished between the meanings
of the essence among the public and what the
meanings of the essence in philosophy. As for the
audience, “these meanings are confined to two
things, one of which is the stones that are very
precious for them, and the second - the essence of
the thing and what is the strength of itself - and what
is the strength of itself, either its image, Either its
substance, or both together, and for them the essence
1s either an essence in absolute terms, or an essence
of something. ” As for the meanings of the essence in
philosophy, the essence* is said in two ways: one of
them is the last subject that has no object at all, and
the second is the essence of a thing, and the essence
is not said of Other than these two. Al-Farabi goes
by way of means, and the second is what a thing is,
and the essence is not said to other than these two.”
Al-Farabi goes as a way of forgiveness, saying,
“And if a person forgives, he made the essence to be
said according to what is not said about a topic or a
topic, and it is not referred to. Nor is it the subject of
any of the sayings at all - if it proves that something
is here in this condition - the essence becomes in
three parts:

What has no object of the sayings at all, nor is it
subject to any of them.

What has not been the subject of the sayings at
all, and is the subject of all of them.

What is anything that has the essence of the
types of categories, and the parts of what it is, so
it is suggested here that the substance is either the
essence of the absolute, or the essence of something.
His faculties are the second essences, as these are
those that are outside the soul, and these only happen
in the soul after that. If the referred to, who is not in
a subject, is to be essentially absolutely, not essence
in addition to what is known in it what it is, as it
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does not carry It is not on a topic, and if it is not
the essence of something else, and everything other
than it bears on it either a burden on a subject, or
a burden on a topic, and this last subject that is for
all the categories and has no subject matter, it was
that which is not on a subject, nor is it a subject of
something originally in the face Rather than being
an essence, since it was the most complete and close
existence. The proof must be here as a subject in this
capacity, for it is better to be a substance, and this
would be a substance outside of the categories. The
aforementioned, the material and the image as they
are parts of the compound, the substrates, and the
divine essence that is the first creator, It is outside
the categories.

Existing thing, existence, and command

The ten categories are called the thing, the
existent, the one, and the imperative in tandem, and
the thing and the existent, the one, and the command
are called on the ten categories in conjunction with
the “ten races have different names. Substance,
quantity, quality and so on, and it has synonymous
names that are pervading each of them all, namely
the being, the thing, the matter, and the one, because
each one of them is called by all these names, and
each of these names is said to all of them jointly, and
it is one of the types of the common name In what
is said in order and proportionality (Tawfiq Al-Ajam
,1986). “To clarify this, Al-Farabi distinguished
between the meanings of the self, what is in
itself, and the thing, so that the true meaning of
the philosophers’ terminology of the essence, the
essence, the being, the thing, the one, and the matter,
and distinguishing it from the well-known, went
to that* the self is said to all Referred to not in a
subject, the well-known so he went that “the subject
is said to all referred to, not in a subject, and it is
said on what is known in references referred to that
which is not on a subject that is indicated by a single
word or saying, and it is also said to all referred to
in Mawdoo °, and it is said about everything that is
known in referred to in a subject matter, and these are
their aims For the remaining sayings that are known
in the referred to which is not on a subject that is
outside of its essence, and it is said on what has no
object originally, nor is it a subject for something
originally ... These are the meanings of the self at
all. ”’( Mohsen Mahdi, (1986) Al-Farabi separates to
obtain the intended meaning, if we say The same
thing, or the same thing, or the subject of a thing, for
we are seeking its essence, which is more specific
than what the thing indicates, and if we say of Zaid,
we are seeking its essence which is more general
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than what Zaid indicates, or which is what it really
is, because the name of Zaid perhaps it occurred to
the referred to in terms of it has a sign other than
that it is a human being. Our saying the same thing
means this also, which is the essence of the thing,
and it is precisely the meaning of our saying the
essence of the thing. And unlike our saying the same
thing, for what is in itself may be said to the referred
to which is not said on a subject, meaning that it
is indispensable in its essence from the rest of the
sayings, for it does not need for its essence to be
obtained, not for any of it to be carried on it, nor for
it to be placed for it, nor In that it occurs reasonably,
nor does it happen outside the soul () Accordingly,*
every one who is indispensable to others in his
existence or action, or in something other than that
which is his or her, or on his behalf, is said to be by
himself ” and this is what He said it is located, and it
is called the substance

Found:

Al-Farabi originates from Arabic-speaking
philosophy by defining terms that are necessary in
theoretical sciences, by analogy with the tongue
of Jonah and the tongue of Persia. From which it
was derived, on that subject, so the word “existent”
became an imagination in everything that has a
meaning in a subject that was not declared, and that
meaning is the meaning of it by the word existence
... This word is used in theoretical sciences as a word
whose form is a derivative form, without indicating
It is based on what the derivative indicates. Rather,
its meaning is the meaning of a first example that
is not indicative of a subject in the first place, nor
an object to which a subject has transgressed. For
example, we use our saying “something”. If the
word “thing” is an example first, a subject is not
understood from it, nor is it understood that it is on
the authority of another person. A person to another
or a non-being ...... and they used the being as the
place of it, and the being is the place of the identity,
... it is used transcribed from those meanings devoid
of the delusions. There, and it is used on the example
of what we use saying something”(Mohsen Mahdi,
1986) and on that Al-Farabi went to the fact that
the existing is said about the essence and the rest
of the categories by skepticism, not collusion.” The
existent is said about the essence first, and then on
every one of the other categories, since the essence
was rich in itself in Existence in relation to symptoms
... then all that was from the rest of the categories
was his presence in the essence, not the mediation of
another symptom without being subordinate in his
presence to another saying that already existed in

the essence was first in the name of the present, then
all of it was its existence in the essence by mediating
fewer things It was first in the name of the existing,
whose presence in the substance is mediated by
more things, as well as each one of the names that
pervade it. ” Then Al-Farabi made the divisions of
the existing on the number of sections of what is
said by itself* the one in itself “over the number of
divisions of what is said* what is in itself distinct
between the self, And what is in itself, and the same
thing, and stressing the use of these terms as a term
according to what the philosophers have agreed
upon, because these expressions “are not well-
known to the public, but are words that philosophers
and people of theoretical sciences deal with, and
the public uses their place by saying®™ by himself
and on that,” the existing ” A common term that is
said for all the sayings - it is the one that is said to
be referred to - It was on a topic or not on a topic..
and it is better to say about the sex of one of the
higher races on the basis that it has no significance
for itself, then it is said about everything under each
one of them as a name for its higher gender, and it is
said of all its types with complicit. In the sentence,
for every conceivable or imagined in the soul, and
for every reasonable person who is outside the soul
and is the same as it is in the soul, and this means
that he is sincere, for the true and the present are
synonymous, and the thing is said to exist and it
means that it is biased with what is outside the soul,
whether it is conceived in the soul or not imagined “
With this consideration, what is found in Al-Farabi
is said in three meanings: on all the categories, and
on what is said by the truthful, and on what is biased
by what is outside the soul which it conceived or
not conceived and what is said about the gender of
the race of the higher races, the existence and the
existing in it has meaning One in particular and
the existence of what is true is an addition of the
intelligibles to that which is outside the soul, which
is described as the gender of the high races, so its
existence is its gender, and it is also within the
meaning of existence which is the essence or the part
of essence, ... each of the categories that It is said to
what is referred to it is biased by what is outside
the soul before it rationalized that it is divided or
not divided, and in spite of that it is sincere after
it rationalizes, as if it was reasoned and imagined
it would be the rationalities of what is outside the
soul, and it is gathered in it that they are assets in
those two sides, the other two, and it happens. That
the meanings of the existent rise to two meanings,
until it is sincere, and until it has an essence outside
of the soul. ” The intelligibles that have occurred
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are perceived by the self - that is, reasonable - are
assets to which it applies that they are true with their
authenticity outside.

Thing: Al-Farabi went on to say that a thing is
said in several meanings, including that “it is said
about everything that had an essence, how it was
outside the soul, or was conceived on whatever side
it was, divided or not. If we say* this is something
”then we mean by it what it has The essence of what
1s, the existent is said about what it has an essence
outside of the soul, and it is not said about what it is
perceived only, so by this the thing is more general
than the existing, and the thing is said about the sin-
cere issue, and the thing is not said about it. Rather,
we mean that it has some essence, and we say “Zaid
is just.” Likewise, the present is said about a lot of
what is called a thing, and what is not called a thing,
and “nothing” means that which has no essence in
the first place, neither outside the soul nor in the soul.
It is biased with a perceived essence only, and it is
not itself outside of the soul, or there are reasonable,
imagined and imagined things that are not as sincere
as the emptiness ... and you should know what the
thing is Those that have essences outside of the soul,
then they obtain the intelligibles, and what they
should say, and what they have benefited from their
essences, which are their substance ( Mohsen Mah-
di, 1986). The thing may not have an essence out-
side the soul, and at the same time it is said to exist.
The one is said about the categories, as the thing is
said, and the existent, “one may be said about the
one who is biased by his essence - that is, what is
divided or not divided, whether it is conceived or
outside the soul - and he is biased by what he has of
the share of existence, and he is biased by his part
of existence, because the one is in this The mean-
ing is liable to be attributed to the existing, like a
thing, because there is no difference between that
every thing is said and that every one is said, and
likewise it is said about all the statements, and on
this referred to, and on other things - if any - that
are outside the categories. It is also said on “each
one of the higher races is said in it that it is one, not
in the sense that it was said in the two that they are
one by gender, and it is not said in it that it is one
by number, as the meaning of one by number is to
be related to many things, that it has to be what it is
when there is attributed to one of them, and each of
the races in terms of it is one from many, not one in
number, and if it is attached to it to be one in number
on the other side, rather we should look from which
side each sex has become one until it has become
one and part of many (Mohsen Mahdi, 1990). Ac-
cordingly, the ten sayings “each one of them is one,
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and the meaning of its unity is its isolation in some
place. The meaning of the one here. It is the singular
meaning of something without another, and rather
what one was said about it is what was biased by
what is essence, then by something from the other
sayings. (Mohsen Mahdi, 1990). Accordingly, the
existing and the thing, and the matter and the one
are said to the categories of the same meaning, so
each of the ten categories is a thing It exists, and it
is an imperative, and it is one, and it is said that the
ten categories in terms of ones and multiples are one
sentence.

Categories and science: Al-Farabi went on to say
that expressions are used to denote the intelligibles -
meaning the meanings - and the composite of them,
and therefore the Categories in this sense “are the
first subjects, for the manufacture of logic, natural
science, civil science and teachings, and for post-
natural science” ( Mohsen Mahdi, 1986). Every sci-
ence is one of these sciences He considers the say-
ings in terms of what differs from the recital that is
viewed by other science. As for the making of logic,
it considers it “in terms of they are denoted in terms,
and in terms of their totality, and in terms of they
are portable and placed, and in terms of knowledge
of each other, and from where they are Responsible
for it, and from where answers are taken to the ques-
tion about it (Mohsen Mahdi, 1986). it is with this
consideration that the statements are logical. As for
the rest of the sciences, they are “taken as the intelli-
gibles of things beyond the mind, abstract from their
indicative expressions, and from all the symptoms
and conditions attached to the mind. ( Mohsen Mah-
di, 1986). And on this, Al-Farabi divided what the
categories contain into two parts, what is and exists
from The will of man, including what is created, not
from the will of man. “Whatever exists from the will
of man is civil science, and what is created, not from
the will of man, is considered by natural science” (
Mohsen Mahdi, 1986). And if natural science looks
at what is referred to, which is the person, and in
the rest The sayings that necessitate the types of the
referred to, and it gives all the reasons for what it
is looking at, because the science of the teachings
looks at them abstractly from the merits, because
the teachings “do not take into what is each one of
what gives his essence things that are not original-
ly in the categories, but natural science also gives
in his reasons Reasons outside of the categories” (
Mohsen Mahdi, 1986) and if natural science is to
give the maximum that it gives what is each of the
parts of essence, then it rises from the natural sci-
ence and supervises the frontiers of the postnatural
science, so it looks at the” reasonable reasons out-



Dr. Raedah Al-Daly

side the categories, and matters that are It is part of
what it is, but it is outside the categories The final
cause and cause, and these reasons are part of what a
thing is when it was referred to, so it is not described
as a paradox, and in this regard it is not outside of
the categories, because the subject and the goal are
paradoxes of the thing, so the natural science if it
gives the maximum of what is not part of it For a
thing, and the maximum subject is its paradoxes, as
well as its ultimate goal ” ( Mohsen Mahdi, 1986).
The consideration of natural science stops, because
the paradoxes are outside of the categories, and it is
examined in the science of post-nature.” So it looks
at the causes, searches for knowledge, and looks at
what the statements contain from one side. Even in
what is contained in the teachings, including civil
science, and what the civil includes in the practical
industries, and then the theoretical sciences culmi-
nate.”( Mohsen Mahdi, 1986) Al-Farabi introduces
the practical industry into the category of categories,
which are also set up* for the manufacture of contro-
versy, sophistication, and for the rhetoric industry,
and for the manufacture of poetry (Mohsen Mahdi,
1986). And that considering the reference to which
the sayings are measured is the subject of this indus-
try, and to it the sayings are measured, so Al-Farabi
made of the Categories the first thing that must be
known before embarking on the manufacture of
logic, because the statements are the origin and the
material for the proof.

Results and discussion

According to the above, I have concluded the
following results:

1 — Al-Farabi paved the way for the Categories
with the logic of the language, so he paid attention
to the words, which is the second intent, and the first
intention is the meanings, which is the intellectual
logic.

2 — Al-Farabi distinguished between the sayings
and the intelligibles, so he made of the categories -

and on the Aristotelian approach - the first that we
obtain from knowledge not by inference but by in-
stinct, which are the ten categories, the higher races
of existence.

3 — Al-Farabi linked the rationality of the exis-
tent to the soul, and rationality is the occurrence of
the image in the soul. If the images extracted from
the perceived existent take place, they become intel-
ligible in the soul, and as such they are reasonable
assets, and they are a subject of philosophical sci-
ence.

4 — The intelligibles in the soul, if they are ra-
tional as they are complete intelligibles, not assets,
for they are the meanings, and the meanings are ex-
pressed in verbal, and the word indicates them, so
they enter here in the making of logic.

5 — The purpose of the Categories according to
Al-Farabi is to acquire the material of thought, which
are the meanings of the higher races of existence.

Conclusion

According to Al-Farabi, the Categories is not
a kind of intellectual luxury, and his discussion of
it is not a way of triumphing for an opinion or a
doctrine, but rather his aim was the victory of truth,
and that when he made of logic a race that includes
three types, the first is linguistic logic, the second
is philosophical logic, and the third is intellectual
logic, making the strength of the soul the bearer
of this logic, this power which is the utterance and
from which the name of logic is derived. Since the
goal of philosophy is to reach the final perfection,
and to reach the truth, which is the ultimate
happiness, and proof was the conductor of truth and
certainty, according to Al-Farabi, the Categories
were the bearer of this perfection by force, as the
proof material was twice, the first being the material
for proof in terms of words, and in the second the
material for proof in terms of meanings, and the last
being the purpose.
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OA-OAPABUAIH, TbIABIMAAPADI XKIKTEVYI

ABTop oA-Dapabuaid apab TiAiHaeri «Mxcay oA-YAyyM» (FbIABIMAQPAbIH >iKTEAyi) TpakTarbl
Heri3iHAE FaAbIMHbIH, FbIAbIMAAPAbBI XKiKTeyiHe TyciHAipme 6epeai. FbIAbIM apKbIAbl KOA >KETKi3eTiH
namaaAbl HopCeHiH 0ipi — MBAIMET, ekiHwici — MaAiMeT hem npakTukaablk, KbiameT. Coa cebenrTi
maocodms eHepi Ae eki Typre 6eaiHeai: «hacadaTy aH-Hazapus» (TeopUsiAbIK, (DUAOCODUS) XKaHe
«paAcahaTy aA-amaAmns» (MpaKTUKAAbIK, HeMece cascn unaocopus). TeopmsiabiK, PUAOCODUSAHBIH,
3epTTey >kaHe 3epAeAey HbicaHbl Kyaar, KOCMOC, akblA, acrnaH AeHeAepi, Taburn 6GoAMbICTap,
0ObEKTIAED, BCIMAIKTED MEH >KaHyapAap 9AeMi MeH aAamMAap, CaH >KoHe MilliHAEP MeH OAapAbIH
KeAemaepi cusakTbl T.6. MpakTrKaabik, GUAOCODUSAHBIH, epekILeAiri, PUAOCODUsHbIH, BipiHLWi TypiHe
KaparaHAQ oAl GeArici3 keHe apaMHbIH KaAaybl MEH epkiHe CaiKec 3epTTey HblCaHacCblHa anHaAFaH
AyHueAepai 3epaenenai. Oa-Dapabuiie pUAOCOPUI MeH «AiHM iAIMHIH» ekeyi ae 6eariai 6ip
3aTTapAbl KaMTUABI, eKeyi Ae TYMKi NPUHUMNTEPAI, O6MIpAEri 3aTTapAbliH, GacTamaAapbiH YCbiHaAbI,
GyAap emipaeri 3aTTapAblH, aAFallkbl 6acTamaAapbl MEH aAFalKbl cebGenTepi xXeHiHae OiAiM Oepeai,
aAaMHbIH eMipAeri TyMKi MakcaTbiH, atan alTKaHAa eH >Kofapbl 6akbIT NeH TYNKi MakcaTKa KaAan
>KETETIHIH TyCiHAIpeA,.

Makanasa aa-DapabuaiH 63 3aMaHbIHAAFbI SAEYMETTIK-AIHM KYKbIKTbl ((DMKh) XXoHe KaAamAbl
rAoCoUS FblAbIMAAPBIHA YKaKbIHAATYFa KYL CaAfFaHbl alTblAaAbl. ABTOP OpTaracblp OMLUbIAbIHbIH
(PUMAOCODUAADBIK, FHIABIMAAPADIH, KaTapblHA KoWFaH (MKh NeH KoAaM iAIMI, yaxura HEri3AEAreH FbIAbIM.
ByA Aa ea-DapabuaiH nanaasaHFaH >kaHa aAiCTepiHiH Oipi eKkeHiH aAFa TapTaAbl.

Tyiin cespep: an-PDapabu, apab-mycbiAMaH OMLILIAAAPBI, TPeK (UAOCOdTapbI, FbIAbIM, GiAiM,
eHep, pmaocodmd, azamatTbK, casgcat, pr3nkKa, MeTadm3nKa, FbIAbIMAAPAbIH, XXIKTeAyi.

Zh.S. Sandybayev*

Nur-Mubarak Egyptian University of Islamic Culture, Kazakhstan, Almaty,
*e-mail: nmu.zhalgas@gmail.com

Classification of al-Farabi’s sciences

The author, explains in arabic the classification of sciences in Al-Farabi, on the basis of the treatise
“lhsaa Al-Uluum”. Useful benefits that can be achieved with the help of science is information, and the
other may be used as information and practical activity at the same time. Therefore, the science of philos-
ophy is divided into two types: “falsafatu an-nazaria” theoretical philosophy and “falsaefatu al-amaliya”
practical philosophy. The objects of study and research of theoretical philosophy are God, space, mind,
celestial bodies, natural beings, objects, flora and fauna as well as people, numbers, shapes and their
dimensions, etc. The peculiarity of practical philosophy is the study of things that are still unknown than
the first type of philosophy and have become the subject of study in accordance with the individual’s will
and desire. Al-Farabi’s philosophy and “religious doctrine” both contain certain objects, both of which
offer fundamental principles, the beginnings of matters in life, which provide knowledge about the be-
ginnings and the first causes of matters in life, the ultimate goal of human life, namely explains how to
achieve the highest happiness and the ultimate goal.

The article says that al-Farabi is making an attempt to bring Muslim law and kalam closer to philo-
sophical sciences.The author believes that figh and kalam are included by the medieval philosopher in
a number of philosophical sciences that are based on revelation.This is also one of the new scientific
methods used by al-Farabi.

Key words: al-Farabi, Arab-Muslim thinkers, Greek philosophers, science, education, art, philoso-
phy, civil policy, physics, metaphysics, classification of sciences.
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Kaaccudpmkaums Hayk aab-dapabu

ABTOp Ha ocHoBe TpakTaTa «Mxcay AAb-YAyym» Ha apabCKOM s3bike 0ObSICHSIET KAacCUdmMKaumio
HayK y aAb-Dapabu. Moae3Has Bellb, KOTOPYI0 MOXKHO AOCTMYUb C MOMOLLLbIO HAYKK1, — 3TO MH(OPMaLMs,
a Apyras — MHopmMaumst U NpakTU4eckas AeaTeAbHOCTb OAHOBPEMEHHO. [ToaToMy Hayka pmaocodms
AEAUTCS Ha ABa Tuna: «paAcadaTy oH-Hasapus» (TeopeTuueckas duaocodpus) u «doaacadary
aA-amaams» (npaktnueckas duaocodus). OOBEKTOM M3YUYEHUS U UCCAEAOBAHWS TEOPETMUECKOM
urocopum sBasiiotcs bor, pasym, nNpocTpaHCTBO, HEGECHbIE TEAQ, >KMBbIE M HEXMBbIE CYLIECTBA,
YyeAoBeK, UncAa, hopMmbl, pasmepbl U T. A. OCOBEHHOCTBIO >Ke NMPAKTUYECKON (PUAOCODUM SBASETCS
TO, UTO LEAb MPaKTUYECKon (huaocomm NobyKAaTb C MOMOLLBIO MbICAM K MPaBUAbHbBIM, XOPOLLIMM
AEMCTBMSM M OTBpallaTh OT OWMBOUHBIX, NAOXMX AencTBui. CoraacHo aab-Papabu duraocodus u
«PEAUrMo3Has AOKTPUHa» MnpeAAaraloT (hyHAAMEHTaAbHble TPUHLMMBI, KOTOPble AQIOT 3HaHUS O
HauaAax ObITbsl M NEPBOMNPUUMHAX Beler B MUpe. TakxKe, OOBICHSIIOT, UTO IBASIETCS KOHEUHOM LIEAbIO
YEAOBEYECKOM XKM3HU, KaK AOCTUYb LIEAb, @ UMEHHO — HaMBbICLLEE CHACTBE.

B cratbe pacckasbiBaetcs, uto aab-Dapabu AeAaeT nonbiTky NpUbBAU3UTL MYCYAbMAHCKOE MPaBo
M KaAaM K (PMAOCO(PCKMM HayKam. ABTOP CUMTAET, UTO (OMKX M KaAaM — BKAIOUEHHbIE CPeAHEBEKOBbIM
MbICAMTEAEM HayKM, OCHOBaHHble Ha OTKPOBEHWUM, B P (DUAOCO(CKMX HayK. DTO TaKXKe SBASETCS

OAHMM M3 HOBbIX HaY4HbIX METOAOB, MCMIOAb3YeMbIX aab-Dapabu.
KatoueBble caoBa: anb-MDapabu, apabGo-mMyCyAbMaHCKME MbICAUTEAM, rpeveckne HUAoCodbI,
Hayka, OOpasoBaHMe, MCKYCCTBO, (MAOCOMMS, TpaKAaHCKas MOAMTMKA, (u3MKa, meTadmsmnka,

K/\aCCI/IqI)MKaLI,Mﬂ HayK.

Kipicne

On-Dapadu «Mxcay an-Yiyymy» (FBUIBIMAAPIbIH
KikTemyi) artel Momhyp TpakrarbiH: «bi3 Oy
KiTanTa Momhyp FRUIBIMIApAB! OipiHeH cOH OipiH
Ti3iM, FHUTBIMJIAP/IBIH OPKANHCHICHIH JKOHE OJIAPJIbIH
opOip OemniMiHAe KaMTBUIATBIH MACEIENIeP Il TOIBIK
opi con OemiMIepne aWTBHUIATHEIH AYHHUETIEPIIl TETic
TYCIHIIpyTre TaJIbIHIBIK» JIETeH ceillieMMeH Oa-
craiiael  (Al-Farabi, 1996. 16 b). FaneIMHBIH
MYHJIaFbl CO31HE COMKEC KIKTEJTEeH FhUIBIMIAPIbIH
PETTLIIr MAaHTBIK XYHECiHe cail )kacallFaH Jien aiita
anmaMbl3. OWTKEeHI OWIIBUIABIH IyHHETaHBIMBIH/IA
AKBUIIBIH aJIATBIH OPHBI aWBIPBIKIIA: « AKBLT OSNTiii
0ip HpIcaHAAp KOHIH/IE KaTeNeCy/IeH, MYIT KeTyIeH
JKOHE aJlacyllaH CaKTall, KOPFaWThIH KaFuJaTTap.Ibl
yiipereni» (Al-Farabi, 1995a: 28). ConabikTan
aKplJI, KaTere YpbIHY MYMKIiHIIrT Oap HbICAaHIApABI
TaHyABIH Oap bIK JKaFmaimapelHAa agaMIbl TYphIC
JKOIIFA, aKWKaTka Oarmapiaiapl JiereH MiKipii
OacuiblIbIKKa ycTanraH on-Dapabu, FeUTBIMIApPIIBI
KIKTEereH yakpITTa (honcada eHepine! (FhLIBIMBIHA)
HETi37IeT OpHAIACTHIPFaH.

Faneimueiy 3amanbinga  Qancoda amereHimiz
OapIIBIK FRUTBIMAAPABI KAMTUTHIH FHUTBIMHBIH aHACHI

! On-Dapabu 63 TPaKTATTAPBIHAA «FBUIBIM» CO3IH Keile «iaM» e, ajl
KeHOIp yaKbITTa «ChlitHa’» (eHep) JereH ce30eH Je Kui Oepin OTbIpasbl.
FanbIMHBIH NiKipiHe colikec, oJap/iblH apachbIH/Ia alTapiIbIKTal epeKIIeIiK
#0K. OHBIH LIbIFapMaNapblHA JOTHKA FBUIBIM PETIHAE [e XKOHE OHep
periHie ne cumarTanamsl. MBIcanbl, JIOTMKA FBUIBIMBL, JIOTUKA ©HEpi
HEMeCce MaTeMaTHKa FhUIBIMBI, MATEMATHKA OHEPI KSHE COJ CHSIKTHI T.0.
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emi. Keiine raneiMaap o rFaceIpiaapaarsl hoicodhaHbl
acKaKTaraH JaHaJbIK, OUTiIMACpAiH OiniMi, OLTIMHIH
aHaChl, XUKMET JaHAIIBIFbI HEMECE OHEP aTaybIHbIH
eHepi nen e atarad. Coi cebenti ne am-Papadumin
comaaran (unocodsr mara’ hom rambiM, oKiM hom
nmam® (Al-Farabi, 19950).

BimiMmuaepmi kikTey epTemeH OacTay  allblIm,
HETi3IHEH €Ki MakcarTa jKacajfaH. bipiHmrici,
TaKBIPBIT, O/IIiC JKOHE OAaFbIT TYPFHICHIHAH FBUIBIM
apachIHIAFBI ©3apa OaimaHsICTe KepceTy. Exinmici,
TAJIIM Ay MEH TaJliM Oepy TopTiOiH alkbIHay. by
OaFpITTarbl KYMBIC APHUCTOTENBACH JKAIFACHII
KeNreH. byn Macenere KarbICThI TPEK FaJbIMBIHBIH
miKipi OeNriyli yakbITKa JCWHIH €H BIKIAJJIbI 9pi €H
eMipIIeHi caHaIbl. BoiKiM, OHBIH FBUIBIMIAP/IBI
XikTey omicin on-dapadbu ne 6acka na punocodrap
CHUSIKTBI OCITiIl Aopekeie KYTaIbl.

On-OapabuiH FEUILIMIAPABI KIKTeyiHIe Apuc-
TOTENBJIET1 CUSAKTHI OUTIMHIH €Ki TYpii >KiKTeMmeci
Oaiikanaznpl. OcblFaH oOpall ©HEp, SFHU FhUIBIM
JKAJTBI JKAKChl HEMece Maiianbl Hopcere JKeTyji

2 «Onberre, «punocody, «OIpiHII GACIIB, «OKIMY», «3aH IMIBFAPYIIbD
JKOHE «UMam» JiereH yrbiMaap Oip yrbiM. Erep e3 Tinmimisne ceilneitin
KaJIbIH JKYPTIIBUIBIKTBIH TTIKIpIiHILE, OCBI CO3IEPAIH dpOipiHiH MOHICIMEH
TaHbICCAK, OH/IA CafbIN KereHae, OyiapapiH OopiHiH KUBIHTHIK MAFbIHACKI
0ip exeHiH OaliKaiiMby. On-Dapadu, 1995. — 95 6.

3 Umam — cesi Keeci MarbiHAIAPIB! OUITIpei: «aumarsl agam», «oac-
TayILbI a1aM», «OaCIIbl», «KaMaFaTThIH AJbIH/A TYPHII HAMA3 OKYILIbD),
«ajamzap YIIiH >kayanTtsl Kici» T.0. On-Papabu «uMam» Typaubl «...
OHBIH OHEP1 — €H KYLITI OHep, OJIaybl — €H KYILTI Oiay, Oi1iMi — eH KyLITi
OltiM. OHTIIeCe OJ1 MaKCaTBIH JKY3ere achlpy YIIiH KYIIiH 6acKanapbly
KyuriMeH Oipikripyre Tuic 60nap eai», — Aem alTKaH.



K.C. CannpibaeB

Makcar TyTaabl. FameIMHBIH TiKipiHe coiikec ¢u-
noco¢usl FRUIBIMBI TEK Malfallbl HOpCEre J>KEeTyre
OafrpITTaliFaH eHepre jkaraiubl. TBUIBIM apKbLIbI
KOJI JKETKi3€TiH Maiifansl HopceHiH Oipi — MaTiMeT,
ekiHmrici —momiMeT hoM aman eTy, SFHH TpaKTH-
ka Kp3Meri. Con cebenti Quinocopus eHepi je
eki Typre OemiHeni: «ancadary oH-Ha3apHUsI»
(TeopusIbIK  prutocodus) koHE «doancodary oi-
amanmus» (MpakTUKaNIBIK Hemece casich (uioco-
¢us). XKorapeina alTKaHbIMBI3IAI Oy FRUTBIM? ep-
TeneH Oacray anral (Al-Farabi, 2009).

Teopusiblk, PprtocoUsHBIH 3epTTEY JKOHE 3ep-
neney HeicaHbl Kynai, KocMoC, akbll, acliaH JeHe-
nepi, Taburu OOIMEICTap, OOBEKTINIEp, OCIMIIKTED
MEH JXKaHyapiap oJeMi MEH ajaMaap, caH >KOHe
MINIHIEP MEH OJIApAbIH KeleMAepi CHUSKTHI T.0.
[TpakTukamsik GrmocopusHbIH epeKIeiri, Gumoco-
¢usHBIH OipiHINI TypiHe KaparaHaa omi Oenricis
JKOHE aJlaMHBIH KaJlaybl MEH epKiHe ColKec 3epTTey
HbICaHACBIHA alfHAJIFaH TYHHUEIIEPIi 3epACIICH/II.

TakpIpbINThI TaHAAYAbl JdHeKTey: MojeHu-
Tapuxu KeHicTikreri on-Dapabu cexinmi ipi TyII-
FaHBIH FBUIBIMBIH, TYHUETaHBIMBIH JKOHE TPaKTaT-
TapbIH JKaHaJaH 3ep/eiey OHbIH dJIEMIIIK OpPKEHHET
TIeH FBUIBIM YIIIiH MaHBI3bIH aiiKbIHJayMEH CHITaTTa-
TaJIBI.

MakananblH MakcaTtbl: Apa0  TuUTiHJETI
«Mxca-y Ymym» Tpakrar HeriziHae GuiocopusIIbIK,
TapUXH KOHE CalBICTHIPMANBI 3EepPTTEY apKbUIBI
on-®apabunin FHUIBIMIAPABI KIKTEy €peKLIeNiriH
alKbIHAY.

MaxkananbiH MiHgerTepi: Fameivusg «Mxca-
yYiymy», «ac-Cusicaan-Mananusy, «an-Kusicy, « nm
QI-MaHTHK)» CHSKTHI T.0. TpakTaTrTapblH 3€pTTEy;
Epreneri [Tnaron, EBkin skoHe T.0. OUIIBIIIAPIBIH
FBUIBIMJIIBI  JKIKTEYAET1 Ke3KapacTapblHAa TapuUXH
JKOHE KOMITApPAaTUBUCTHKAIBIK Tajjaay jkacay; o-
®DapabuiH FBUTBIMIAPABI KIKTEY/IeT epeKIIeNiKTepi
MEH XaHa 9[IiCTepiH allKpIHAAY JKoHE T.O.

3eptTey aaicTemeci

Makanaga OO0y Hacelp on-®apabuaiy apabd
timingeri «Mxcay on-Ymyym» (FBUIBIMAAPIBIH JKiK-
Teyl) TpaKTaTbl HETi3iHIAE FaJIBIMHBIH FhUIBIMAAP-
IIBI SKIKTEY epeKITeNiri 3epraeicHeni. ABTOp TaKbI-
PBINTHI ally MakcaTbiHAa QHIOCO(UIIBIK KoHE Tep-

4 Ilepexrepre yHincek, epre 3amMan/a Oy 6iim oyeni ipakTsl MeKeHereH
KeJbJaHWIep apachblHAa Iaina OoFaH, OJNApAaH MBICHIPIBIKTAPFa,
OysiaH KeliH rpexTepre olapiaH CUPHSIIBIKTapFa, COAaH Oaphi apadrap
apacbiaza TaparaH. «Ockl OLTIMAI MEHIepreH IrpekTep MyHBI a0COIOTTI
JTAHAJIBIK JKOHE YJIBI JJAHAJBIK JIET aTall, OHbl MEHIEePYLIUTIKTI FhUIBIM,
aJI MYHBIH KacueTiH ¢unocodus nen 6inreny. On-Dapadu. Taxcmb oc-
caraja. beiipyr-JltoOHan: [lap-ya-makrabaryab-Xuwisiib, 1995. — 86 6.

MCHEBTUKAJIBIK, TAPUXU CHIATTAy, AWKbIHAAY YKOHE
KOMTIapPaTUBUCTHKAJIBIK FHIIBIMH SICTEPl KOTTAaHAIbL.

Herisri 6eJaim

Hotu:kesiepi #oHe TaJKbLIaMA

On-Dapaduiie punocodust MEH «IiHHU LTIMHIH
ekeyl ne Oenrini Oip 3arTapiasl KaMTHIBL, €Keyi Jie
TYIIKI TPUHIUNTEPI, eMipaeri 3artapipiH OacTa-
ManapblH YCBIHaABL, Oyjap eMipheri 3aTTapiblH
aJIFamIKpl OacTamMayiapsl MEH aJIFaIliKel cebernrepi
JKOHIHJEe OiniM Oepeni, agaMHBIH OMIpJeri TYIKi
MAaKcCaThblH, aTan alTKaHAa €H >KOFapbl OakKbIT MEH
TYIKI MakcaTka KaJai KeTeTiHiH Tycinmipeni. du-
nocogusi MyHBIH 09piH MaldbIM/IAJFBII MOHCD He-
Mece YFBIMIAp TYPiHAE KepCeTeTiH 0ojca, «IiHH
17TiM» MYHBI OHJaFBI TYCIHIK TYPiHAEC KOpCeTesi.

Teopusiibik punocopus maremarvka, (U3MKa,
MeTadu3MKa JKOHE OCHI FhUIBIMIAPMEH OaiaHbl-
ChI Oap OumiMaepaeH Kypaiansl;, cascu dhumocodus
OoJica, MOpaJb JKOHE MOJICHH, CasiCH FRUIBIMIAapAaH
TYpaJbl.

MaremaTiKanblK —FhUIBIMAAPIAH apUPMeTu-
Ka JKOHE TEeOMETpHUsl KE3CHIMEH CaHIapAbl XKoHE
MIOTHASp MEH OJNIapIbIH KOJEeMICPiH TaKbIPHII eT-
KeH 00JIca; ONTHKA, aCTPOHOMUSI, My3bIKa, MEXaHH-
Ka MEH JIMHAMHUKAJIBIK 00BEKTINICpIi 3epTTEH/II.

JKaparputeicTany OimiMi 2eMeHTTepAeH Oacray
QJIbII, aJaMJIbl, OHBIH KAJBIIITACYbIH, JICHEH] )KOHE
Kallbl OpraHu3MAEPMEH LIYFBUIAAHAABI;, MeTa-
(mzuka Oonca Kynaiinbl, aOCONIOTTHI JKOHE MaTe-
pHANIBIK eMec Ke3re KOpiHOCHTIH, KOJIMEH yCTa-
MaiTBIH MaTepHusl eMeC >KOHE ACHEere >KaTHalThIH
opi IeHeHIH MOHI caHaJIMaWTBIH Oap Hopcelep
3epTTENeIi.

FruibiMaapabiH xikTeyi

On-DapabuiiH FHUIBIM MEH OUTIMIII JKIKTEYiH,
K63Kapachl MEH YCTaHBIMBI OHBIH «FBUTBIMIapIbIH
JKIKTEITy1» aTThI MIBIFAaPMAchIHa aHBIK OassHIaIFaH.
FaneiM FeUIBIMIApABI HETi3ri Oec Oesimre Oeim
KapacTeIpapl: OipiHmmici — Tin OidiMi JKOHE OHBIH
OeriMIepi, EKiHIIICl — JIOTHKA KoHE OHBIH OeiMaepi,
YUIHIIICT — «YIbYM OT-Ta’anum» (MaTeMaTHKAaJIBIK
reulbIMIap)’. Bymap: «onm-’amamy (apudmerunka)®,
TCOMETPHS, «HMJIM dJI-MaHa3bIp» (ONTHKA)', TOMIMIIK
ACTPOHOMHUS, MY3bIKa FBUIBIMBI, CAJIMaK Typajbl
FBUTBIM, MexaHuka (Al-Farabi, 1975).

> «Ynpym or-ta’anmum» — (OKbITY), (TorniM Oepy) koHe (aFapTyIUbUIBIK
FBUIBIMJIAP) JIETEH MarbIHATIapAbl OlLaipes.

0 «On-"agan — caH.

7 «MnM or-MaHaseipy — ce30e-co3 (KopiHic, Cyper, MaHOpaMaHbl 3epT-
TEHTIH FBUIBIM).
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On-dapabuiiH FhUIBIMIAPABI KIKTEY1

Teprinmici — ¢usnka xoHe OHBIH OesimMaepi,
«ON-"UaM  on-winohw» miHWM  imiM®  KOHE OHBIH
Oemimuepi, OCCIHIIICI — a3aMaTTHIK FhUIBIM JKOHE
OHBIH OenimMaepi, pukh’®, komom!? (Al-Farabi, 1996).

Fanemvubpy Oumimzmepai Oymai kikTeyi Apuc-
TOTENBIH FhUIBIMIAP/bI CBHIHBINTAYbIHAH Oipa3
€PEeKILeNeH T, SFHU FalbIM aHTHKAIBIK TPEK Oii-
IIBUTBEIH  KadTanmamanel. On e3iHIH YCTaHBIMBIHA
ColiKeC AypbIC JIeTl TalKaH TI30EKTi jkacal, e3iHeH
OypbIHFBUIApAAH €TKEH FBHUIBIM Ti30€riH TOJBIK-
TBHIPBIT, 3aMaHFa colkec MimTiH Oepsi. OHBIH Oyiai
JKacayblHa OHBIH OUTIMiIMEH Oipre jkacaraH opTa
MOIEHHETI A€ BIKIAJI eTTi. MBIcajbl, T OlUTIMIMEH
(huxh mreH KomoM OiTIMIEPiHIH FRUIBIM CHIHBIIITaMA-
ChIHA CHTI31JTy1 OCBIHBI KOPCETCE KEPEK.

Con cuskTel ApucroTend (hU3WKa MEH MeTa-
(bM3MKaHBI €Ki jkeKke FBUIBIM peTiHHae XKiKTemi. Al
on-Gapabuniy xikreyinae ¢uszuka MeH Mmetadu-
3WKa PETTLNIri KaFbIHAaH MaTeMaTHUKa FHUTBIMBIHAH
KediH Kemirm, Oip ChIpafarbl €Ki HETI3T TeOPUSIIBIK
FBUIBIM peTiHae OasHpanansl. CONTIN FHUTBIMHBIH
KIKTEITyiHe apa0-MYCBIIIMAaH/IBIK MOJICHUETIHE COli-
Kec peH oepxi.

MycpiIMaH OMIIBUTBI FBUIBIM MEH OimiMaepmi
MBIHAall PETTUTIKITEH JKIiKTe/Ii:

«Hnom an-nyeay (MMHTBUCTUKA): KAJIBI TIIIH,
olinay ’KoHE aJJaMHbIH KYHJIENIKTi eMipae TanTbIp-
Mac MoHTe e OoiyblHa OailaHBICTHI OUTIMACPAIH
KIKTENyiH TN Oimimi Oacraiijpl. MyHIa op TUIAIH
HEri3ri exi Oemiri aWThUIAABI, CO3 JKOHE OHBIH
MarbIHACHl apachIHIAFel OaiJIaHBIC MOceseNepine
Mbicangap Oepineni. Conmadi-ak cesaepil mana-
JIaHy epekeNepiHiH MaHbI3BI MEH Tin OimimiHzgeri
OpHEI Jla Ha3apAaH Taca KanMarad. bip i 6ip yTka
THeCUl OOonFaHIBIKTAH TUI oMOemarTel Ooja aj-
Maipl. OUTKEH1 op XaJbIKTHIH, KaybIMHBIH ©31HiH
eMipiHe, CalT-IoCTYPi MEH JKarpadusUTbIK OpHAJIa-
CybIHA ColKec o3 TiJi Oap.

CoHABIKTaH Aa, TiA OapibIK XalbIKTap YIIiH
oMOenarTel Ooa amMalael METeH MIKIpal ajiFa
tapTkan on-Dapabu Tinmepre oprak «oMOeOan
3aHIApIBIH Oap eKeHiH jKoHE TpaMMaTHKa OCHI Til
epekesiepine CyieHeTiH, Oipak Oy epexkernep e
0apJIbIK TUT 3aHJBUIBIKTAPbIH KAMTH aJIMANUTBIHBIH
aiTanpl. MpIcanbl, Xalmbl epeke KaHail eHepie
6omnceiH omOebanTel Oonbin canamanel (Jafar Ali
Yasin, 1978). O con 6enriiai FeUIBIMABI )KaH-KAKThI
KAMTUTBIH €peKeNiep JKUBIHTHIFBL. OCUTiHIE opOip
eperKe o3i1HE KaThICThl OHEPiH KOITEreH JKaF1alibiH

8 «On-"Unm an-unohn) — ce36e-co3 (Kyaai Typassl imim) Hemece (unohu
FBUIBIM).

% «®ukhy» — MyCHUIMAHIBIK KYKbIK.
10 «Konom» — JiHU 11iM.
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KaMTHUbl JICT OWJaFaHbIMEH IIBIH MOHIHJE Oai
TONBIK KaMTybl MYMKiH emec. OUIIBUIABIH MYHAA
afiTrarel, opOip TUIAIH €3 TiN epexenepi (rpamma-
TUKackl) Oap. bip TinaiH rpaMMaTUKackl eKiHm 0ip
TiNTe KeIMeHnIi.

Faibim: «OpOip XalbIKThIH TiJI TYPAJIbl FHLTBIMBI
YJIKEH xeTi OeiiMre OeJiHTeH», — Jerl Tia OimiMiH
opi Kapail ObLTail eTim >KiKTeHmi: >kail cezmep Ty-
pasibl FBUTBIM, CO3 OpaNbIMIApPbl TYpajibl FBUIBIM,
JKall cesNepIiH epexenepi Typajbl FbUIBIM, CO3
OpaJBIMAApPBIHBIH ~ €pekeNnepi Typaibl FBUIBIM,
IypeIC xa3y epexenepi (opdorpadus), Typeic oKy
(opdosmus) epexernepi xoHE OICHI AYPHIC HIBIFapy
epexenepi (Al-Farabi, 1993).

MyHaH COH OHMIIBUI TUIAI OpTaK €Tl Kapac-
TBIPATHIH TI0H, OYJ1 — Olilay MeH oMOe0anThl epexe-
nepmi GenrineiiTin oruka eHepi. Ce6edi rpaMMarika
OLTIMI TLJITE KATBICTHI 0OJICA, JIOTUKA OHEPI COJ TUIIEp
VIIIH OpTaK epexenepii KaJIbIITaCThIpPyFa KOMEK
OeperIi el JIOTHKA FEUTBIMBIH SKIHII Ke3EKKE KOSIIIbI.

«Hnvm an-manmuixy (JTOTUKA FRUIBIMBL): an-Da-
pabure colikec JOTHKAa ©HEepi aKbUIIBI KEeTUipyTe
OaFpITTa]IFaH KaFUaaTTap JKUBIHTHIFRIH Oeperi. O
KaTere YpbIHYy MYMKIHIIT 0ap akpll HbICAHJApbIH
TaHyABIH OapibIK JKaFmalIapelHIa aZaMIbl JTYpPHIC
JKOJIFa, aKMKaTKa Oarmapiaiael. « TbM ol-MaHTBIK)
akpu1 Oenrini Oip HBICaHIAP JKOHIH/E KaTeleCy/eH,
MYJIT KeTy/IeH JKoHE aJacyldaH CakTal, KOPFaWThIH
epexenepai yipereai. byl FRUIBIMHBIH TaiIachiH
ranbiM: «lpamMMarnka FEUIBIMBI 0i3re ce3ep Typa-
JIBI OapIIBIK epeskeIep i YChIHCA, 19T COHTAM JIOTH-
Ka FBUIBIMBI aKbUUIMEH TaHBUIATHIH HBICAHAAP Typa-
JBI KaFUJATTApIbl YCHIHAIBD», — JIEN TYWiHJETEH.
(Al-Farabi, 1995a: 20)

Jloruka FeUIBIMBIHBIH O0iMaepi

Opraracslp MYCBUIMaH FajlbIMbl JIOTUKA FbI-
JBIMBIH ceri3 Oernimre Oemin 3eprreiiai. Onap noru-
KanblK OimiM Oepy >KYWeCiHiH Heri3ri Tapaynapsl
peTiHie KapacThIPbUIIbL:

1. «Maxynomy» — ce3ep KoHE OJIapMeH Oaiina-
HBICTHI MOCeNeNepi 3epTTEUTIH OeITiM;

2. «HMbapa» — exi HeMece OIaH J1a KOl Co3AepAcH
KYpallfraH KapamnailblM CeillleM 3aHAbUIBIKTapbIH
3epTTEUTIH OeIiM;

3. «Kuac»'' — ceitnemze, ceiiney OapbIChIHIA
KOJITAHBUTFAH CO3 TIPKECTEPiH JKOHE CHILUTOTH3MIII
KOJIIaHy/Abl MakcaT eTeTiH eHep TYpJepiH 3epT-
TelTiH OetiM, onap Oecey;

4. «On-axayun on-6yphanutia»’? — moNenmiK
naibImMaysaap, JOTMKaHbIH €H MaHBI3/IbI TAKbIPHIObI

"' BipiHwuii aHaIUTHKA.
12 BypxaH HeMece eKiHIlli aHATUTHKA.
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JKOHE HakThl OimiM mapTrapel. On-Papabunin
TUTIMEH aliTKaHma, OyJiap amaM OallachIHBIH OiNTici
KEJIII OTBIPFaH HOPCECl JKOHIHIE aHBIK OLTiM Oepy
YLUIH aifThUIaThIH naiibivaaManap. CoHAbIKTaH 1a Oyt
06 TiM JIOTHKAHBIH €H MaHBI3IbI JKOHE YKOFaphI OOJIITi.
JlorukansiH Oacka OeximMzepi OChl 0OiM YIIIH KaKeT
opi OChIFaH KbI3MeT erefli. FanbIMHBIH alTybIHIIA,
JKOFaphlia aran KOpPCEeTKEH aJFalllKpl VI OeJIiri ochl
— «an-akayun an-Oyphanutiaeay NAUBIHABIK OOJBII
TaObUIambl. ANl €HAI TOMEHJAE KelleTiH Oemimuep
OFaH KoeMeKII OeJiMaep caHamMak. by Oimim
HAKTBUIBIK TICH alKBUIBLUIBIKTEI KQXKET eTil, MyH/1a
aJacyIIbUIBIK JKOHE OJlaH INBIFATHIH Kare TYCIHIK
0oMaysI THiC.

5. «On-agayun an-0xcadanutiar’’ — xamanmix
naeIMaaynap, Jkajgal eHepiHiH CHUNaThl MEH
HETI37IepiH KapacThIpaabl. ONETTE aaaM OVi1 OLmimMIi
HAKThI €MeC MIKip/Ii HAKThI JIeN OMJIall, ©31H HeMece
©3reHl CeHMIpy MaKCaThIHAa OFaH CalMaKThl 0OJ-
KaM skacay YIITiH KoJImaHaas! xKoHe T.0.

6. «On-akayun ac-cygpucma utian’? — cocdwuc-
TUKAaJbIK MMalbIMIayIap, My2aiama agaMJbel aja-
CTBIPY, KOJNIAH TaWABIpy, aumay, OTipik HOpCeHi
HIBIHABIK CUSIKTBI, aJ1 IIBIHBI OTIPIK €TIIl UIAHIBIPY
eHepi.

7. «On-axayun an-xamabutia»’> — pUTOPUKAJIBIK
nafsIMIaysap, HICHICH IIK OHePIiH MaKCcaThl KaHaai
mikip OonmMachlH, agaMIbl COFaH CEHIIpe ajaThlH
JKOHE aJ1aM alTKaHBIH OYKIeci3 KaObUTIaNTRIH Maii-
pIMJIaynap. AWTeUFaH xabap oici3 Hemece KYIITI
Oosica na, con mikipai pacTar O6epeTiH ce3nep.

8. «On-akayun awi-wiu’putiay — agam TIOITH-
KaJblK TalbIMIAyJIapbl KOJJIAHFaH Ke37Ie, OHBIH
OOWMBIH JXUIpKeHIN ce3iMi maina 6onanel. On ochl
Ce3iMiHIH apKachblHIa OHBI KO3IMEH KepMece e
JKEK Kepe OacTaiiibl, MyMKiH 0oyica OFaH oJay-
JTaH KallKakTaiael. [loaTukansk naitbiMaaymapabiy
KYIIpETi OCHI, IETT OMBIH TOIIBIIAW B FATBIM.

MycbuIMaH OHNIIBUIBI FBUIBIMAAPIbI KIKTEYIC
TEpeH KeTKeHi CoHIa, apOip OemiMai kemneci 6emim-
IeJIepre Taparbin 3epaeieiiai. Mbicabl, )KoFapbiaa
aTallFaH JIoJ] COJ TOATHKANBIK MadbIMaysap, <«J1o-
TUKa FRUIBIMBIHIA KapacTHIPBUIATHIH HOpCeep ap-
KBUIBI KOPKEMJCIII, 9CEMJICIII, AapaaHbIl KOHE
TaMalia COyJIeTTEHIN KeTeAi» JeN OJlapibl — CHII-
JIOTU3M MeEH CWJIIOTHCTIK OHEpIIEepIiH TypJiepiHe
benemni (Al-Farabi, 1994: 43)

Kes kenren »xarnmaiiza kaHmgaii na Oip HopceHi
aHBIKTAY VIIIH KOJIaHBUIATHIH COMIEM/IET] TaibIM-
Jlama TypJepi oecey:

13 JlnasekTuka oHepi.
4 Co¢ucruxa exepi.
15 [lemenik enepi.

— aHBIK MaiibIMaap;

— )KopamaJl ManbIMaap:

— Kare naiteiMaap;

— HaHBIMJIBI MAABIMAAD;

— KWSUIIaFbl MalbIMaap.

Fanpim ocel Gec eHepiH opKaiichICBIHA MbICAI
KEeNTIpiN, ONapiblH ©3iHe FaHa TOH XoHE OapiHe
Oipnmeit oprak Hopcemnep 0ap eKeHIH MOJIEyTe THIPBI-
cajpl.

«Ynoym om-ma’anumy (MaTeMaTUKAJIBIK FhI-
aeIMaap): apudmeTnka'®, reomerpms, onTuka'’,
TONIIMAIK aCTPOHOMHS, MY3bIKa FBUIBIMBI, CaJIMaK
TypaJibl FBUIBIM, MEXaHUKa TYpiHAE XeTi OemiMre
OeriHTeH OV OLTIMICPIIH OPKAHCHICH TEOPHUSITBIK
JKOHE KOJIJIAaHBICKA OaiyIaHBICThI OeTiMIepre ue.

On-Papabu aTaJMBIIl FRUTBIMIAP MEH OHBIH
OemiMIepiHiH opOipiHe oHEeTiHINE >KEKe TOKTAI,
ampIKTaiapl. Epreneri rpek oHIIbUIIAphl CHUSIKTHI
KalmbliaMa curarTaMmaiibl. MpIcalibl, FaIbIM T'€0-
METPUS FHITBIMBIHA KATBHICTHI: «BYJT FBITBIM OapIibIK
FBUIBIMIAPABIH KypambiHa Kipemi. Ol ChI3BIKTAp-
Iel, Oeneprepni KoHE TEOMETPHSUIBIK JCeHEeIepi
a0COJIOTTIK MaFrbIHACKIHAA 3epTTeiimi. Omapabiy
(dopmanapsl, Meniiepi, Terne-TeHIirt MEeH Tere-TeH
€MECTITi, COHal-aK OJapAbIH OpHaNacy TypJiepi,
TOpTIOI JKOHE coJlapFa TOH OapiblK KacHeTTepi
KapacTeIpbuiafpl...» (Al-Farabi, 1996a: 55). EB-
KIUJTE JI¢ TEOMETPUS MEH apu(MeTHKaHbIH Oa-
craManapel  «OI-YcTyKycar»'® meren enoOerimme
BIKIIAMJIAN KepceTiireH. MyHaa exi kon Kapac-
THIPBUIA/IBI: AHAIHM3 JKOJNBI JKOHE CHHTE3 JKOJBI.
Herizinme rpek FaasIMIapBIHBIH ITHIEC CHHTE3ILY
onicin konganran Epkiug (Asmus V.F., 1971).

®Du3nka FHUIBIMBIHBIH 00iMaepi

On-dapabu FEUILIMIAPABI JKIKTEYe TOPTIHIII
KE3€KTi «OJ-"uiM aT-Tabu’u ya o-"uiM an-uiohm»
Jlen aTaipl.

«On-"uam am-mabu’'u ya an-"uim an-unohuy’® —
¢u3uka xoHe MeTadu3nKa (TEONOTUs FEUIBIMIAPHI):
Ousnka TaOWFW IEHEJIEPIi JKOHE COJI JIeHeJepre
TOH aKIUJCHIUSUIapIbl KapacTeipanbl. OxapabiH
KYpaMbIH, KYPBUIBIMBIH XKOHE HE YIIiH 6ap OonaThl-
HBIH aWKBIHIAWUTBIH 3aTTapibl 3eprreiimi. Papadu
JICHEJIEP/IIH JKacaH/Ibl )KOHE TAOUFU OOJIATHIHBIH aii-
taabl: «XKacanapl neHenep: MbICANbI, MIBIHBI, CEM-
cep, Tocek. JKammel, 60IMBICH OHEPIIIH apKachIHIa
JKOHE aJlaM epKiHEH IIBIKKaH Hopcenep. Al Taburu

16 «On-"agany — can.

17« VM an-mMaHa3bIp» — ce30e-co3 (KepiHic, cyper, naHopaMaHbl 3epTTeiTiH
FBUIBIM).

18 «@n-YeryKycar» — Gactamanap, Heriaep, MMeMeHTTep JAereHai OLimipesi.

19 «On-"viM ar-TabK’ ! Yo o= WM JJT-Hiiohu» — ce30e-co3 (3KaparbUIbICTaHy
FBUIBIMBI KOHE TOHIPIIK FHUIBIM TYpaJIbl).
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On-dapabuiiH FhUIBIMIAPABI KIKTEY1

JIeHeep — ONapiblH OOJNMBICEIHA ©HEpHiH JKOHE
agaM epKiHiH KaTbICBI KOK Hopceiep. MEpIcaibl,
acran, JKep *oHE OChI €KeyiHIH apachIHIAFbLIap,
eciMaiKTep xoHe Xaityanartap». (Al-Farabi, 1994a:
75) Ocplnaitmia, kapaTblIbIC FEUTBIMBIH o-Dapadbu
ipi ceri3 Oenimre Oesnexni:

— Owusuka KiTaObl OapibIK KaparaibiM >KOHE
KYpHaeli TaOuru nmeHenepi OipiKTipeTiH Hopcenep-
JUH Heri3epi MeH ojlapjaH TYbIHJIANUTBIH aKIIH/ICH-
IUSIAPIBI 3EPTTEHII.

— KapanaiibiM JieHenep MEH OJIapJIbIH CaHJ1aphl,
cepanap MEH onapiblH O6JiKTepi, ONapablH CaH-
Jlapbl, acliaH MEH MaTepusChl, OipiKKeH JeHenepi
KaparaibIM JICHEeIepMEH CalbICTHIPY, XKal JIeHelep
MeH OipiKKeH JeHeNepAiH >Kajlbl MPUHIUITEPI,
acraH MEH dJIeM KapacThIPbUIAIbI.

— Taburu nenenepmiH maiga OOIYBI MEH KO-
Falybl, OlapMeH OalNlaHbICTHl MPUHIHITED 3€pT-
Temin, OOJMBIC >KOHE BINbIpay KiTaObl OCBHIHIAM
TaKbIPBINITAPFa apHAJIFaH.

— AKUuACHIMATAPAbIH HETi3IepiH KOHE KYp-
JIeITi IIeMEHTTEP/CH IIBIFaThIH KYPASTi JeHenepai
eMec, TeK DJIeMEHTTEp/l CUIATTAWThIH €HXKap Ka-
ObULAYIApBIH HET131epiH 3epTTeii.

Tacrap mMeH keHimTepai 3eprrey «ka3ba Oaii-
JBIKTap» KiTaOBbIHAA KapacThIpbUIFaH. byn Tacrtap
KOHE OJapIbIH TYpJepi CHSIKTHI MHHEpPAIIbI Je-
HEJIEp JXKOHEe MUHEpalZibl 3aTTapJblH Typiepi MeH
oCBUIAPABIH 9pOip TYPIH CUMATTaUTHIH JIEHETep.

OciMaik TypJiepi, olapAbIH epeKIIeTIKTepi MEH
MIPUHITUIITEPT OCBI OCIMIIKTEp KiTaOBIHIA 3EpTTE-
neni. On-Dapabu Oyt 6eniMai op Typti OenmikTepaeH
KypajaTblH KYypIesli JeHeslepii 3epTTeHTIH eKi
OeJiMHIH OipiHIITICiHE KaTKbI3aIbl;

XKanyapnapablH  TYpJepiH, epeKIIeTiKTepiH
JKAJIbl CUITATTapblH 3epTTey KitaObl. Fambim Oy
OemiMIi op TEeKTi O6JKTEepAEeH TYpaThbiH Kypaemi
JICHeNep i 3epTTeUTIH eKiHII OeJiM Jern caHaraH.
Con cebenmi an-@apabudiy dincanyaprap mypansi
JIcone  dican mypanwbl Kimabvl ocvl Macenenepoi
Kammuowt.

MeTadu3nkaHbIH YII 061iMi

Opraracblp FanbIMbl an1-DapaOuiiy KkapaTbUIbI-
CTaHy FBUIBIMBIHJAFBI «JI- WM on-uinohu»?® mera-
¢u3uKacel yi 6esiMHEH Kypanazibl:

A) JlyHueri 3arTapIplH OHTOJOTHSACHIH KOHE CO-
Jiap apKbUIbI KOpPiHIC TA0AThIH OacKa 3aTTap 3epTTENeIl.

B) TeopusiblK >KeKe FhUIBIMIAPIBIH MBbICa-
JIBI, JIOTUKA, TEOMETPUSI, apU(QMETHKA JKOHE TaFrbl

20 «On-"vnm dn-uidhmy» — (KyIaiiIbIK 11iM, JiH Typajsl ce3, MeTadu3HKa,
ayranikel Gprtocodust, sxamsl Grocous) gereH 6anamaaapMeH Oepyre
OoJaThIH TAOUFATTAH COH KEJETiH HapCenepi 3epTTEeHTIH FhUIBIM.
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O0acka OCHl cekinmi T.0. FBUIBIMIApIBIH HETi3Ti
IOJICIIEMENIePiH 3epTTEHII.

C) Hynuene 6ap, 6ipak MaTepusi eMec jKoHe Jie-
Here KaTMaiThIH 9pi JCHEHIH MOHI CaHAJIMAaWThIH
Hopcenepai 3epaeneni. Kymail MeH OHBIH eciMmuepi
xoHe OHBIH 9JIEMMEH KapbIM-KAaThIHACKI JKOHE COJI
CUSKTHI T. 0. Macenenepi capanTalTelH 0eiiM —
teoorusa. OChIHAA aTajaFaH OeJiMIEPIiH OapIBIFEI
MeTtadusuka KiTaObliHIA 3epTTeiei. T aabIMHBIH
mikipinmre, wiohu FeUTBIM IyHUeAeri bipiHmmi
Cebenkepain Oap exeHin momenmenmi: «mohu
FBUIBIM JTYHHeENeTi OapiblK Hopcenep OonMbicTa
CopaH keiiiH kenenl gen cunarrainapl. On e31HEH
Oacka Ke3 KenreH Hopcere 0onmMeIc OepeTiH bipiHmri
Oonmmbic; On e3iHeH Oacka KeiareH Hopcere Oipiik
Oeperin Oyenri bipereii» (Al-Farabi, 1995: 87).

Opraracblp FalbIMbl FBUIBIMAAPABI  IKIKTEY
PETTUIITIH IEe OSCIHIIT OPBIHFA «JI-"WIIM QJI-MOIOHI
a3aMarTThIK CasiCaT FhUIBIMBIH OPHAIACTHIPIBI.

«ON-"Uim an-ma20aHu» (a3aMaThIK cascar FhI-
JIBIMBI) — aMaJjjibl KY3€re achIpaThlH MiHE3-KYJIBIK
TIEH CUMATTap/ibl aHBIKTAI, OJAap/bIH aJaM OOWbIH-
Jia KepiHic Tabybl THiC epeKIIeNiriHe colkec opHa-
JIACYBIH, TYpPaKTayblH 3eprreiai. On-Dapabuie,
Kaja TYPFBIHJAAphl MEH XaJbIKTapAblH OaKbITKa
XKeTyl yuriH afin 6acuibl KaxeT (Qonyratbayev A.,
1987). backapy aypbic OonfaH yakpITTa Kajanap
MCEH XaJbIKTap apachlHAa i3ri OpeKeTTep, MiHe3-
KYJIBIKTap, KAaCHETTep MEH KbUIBIKTAP KOpiHic
Tabansl. buiikke ocel Hapcere KO >KETKi3y YIIiH
6HEp MEH KabileT KakeT. AJI a3aMarThIK cascar
FBUIBIMBI OChI oHepiH Heri3i (Huriye Tevfik Muca-
hid, 1995).

A3aMarTBhIK FBUIBIMJIA TYJIFaHBIH, KOFAaMHBIH
na OakpITTBI OONMYBI Oip TaKBIPBII asCHIHAA 3€p-
neneneni. On-dapadu ApUCTOTENbIET] CUSKTHI, MO-
pajh eHEpiH casCH FBUIBIMMEH Oipre KapacThIPIBI
(Burabayev M., 1988). OiiTkeHi FaJbLIMHBIH alTYybIH-
11a MOpaJib OHEPi Kana TYPFBIHAAPHI MEH XaJbIKTap
apachIHIaFbl a3aMaTTapiablH Oip-OipiMeH KapbIM-
KaThIHACHI MOpaJIbMEH OiTe KaiiHackaH. COHJIBIKTaH
Jla Kayanap MEH XalbIKTap bl 3epTTEHTIH a3aMaTThIK
casicaT FBUIBIMBIH MOpaJIbJaH a)bIPaThIl Kapay
MYMKiH eMec.

KopbIThIHABI

On-®apabu  FRUIBIMAAPABI KIKTEY OapbICHIH-
Ja «JI-'WJIM QJI-MOJIOHH» a3aMaTThIK FhIIBIMHAH
COH «(pukh» KYKBIK FBUIBIMBIH KEHIH «KOIOM»
FBUTBIMAAPBIH KOWIBI. FabIMHBIH OYJ1 OpeKeTiH Kai
nen Oaranamay kepek. Ce0ebi op Hopceie MaHThIKKA
CyHeHreH oimbL1 OyJ1 opeKeTi apKbUIbl hritocodus
MeH JiH/i YIITacThIpyFa KajgaM jKacaraHbl alKbIH.



K.C. CannpibaeB

JKaHa Tocinm KongaHy apKbUIBI €3 3aMaHBIHJAFbI
QIEeyMEeTTIK-TiHA KYKBIKTHI ((hukh) KoHE KoIoMIbI
a3aMarThIK cascaT FBUIBIMBIHA XoHE (uimocodus
FBUTBIMIAPBIHA )KAKBIHAATYFa KYII CAJIbI.
Heriziane on-®apabunin GumocousuIIbIK FhI-
JBIMIAP/bIH KaTapblHa KOWFaH (PUKh IeH KojaoMm
UTiMi, yaxwFa Heri3fenreH fbUIBIM. byn  nga

on-OapabuiiH naiganaHFaH KaHa dAicTepiHiH Oipi
caHagMak. MyHmaii Oaranay Oomamakra ¢uiIo-
COMUSNBIK-IIHA KaThIHACTAP MOCEINeNIepiH 3epT-
TEy MaKCaThIH/Ia TAJIKbUIAHATHIH FHUTBIMU-3EPTTEY
JKYMBICTAPBIHBIH )KOHE FHUIBIMHU KOOATIAP/IbIH SHIITi-
cinze. Ce0e0i xoFapblia 3epIeIICHIeH MaCEeIePIiH
opOipi kaHa 3epTTeyiaepAl KaKeT eTe/i.
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