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O HEKOTOPbIX OCOBEHHOCTAX AEQ)MHMHV!VI
MOHATUUN «TEPPOPU3M» U «TEPPOPUCTUYECKNU AKT»

B cTaTbe peub MAET O CAOXKHOM, MHOrOrpaHHOM (beHOMeHe — Teppopr3Me, BbICTYrMaloLLEM
CEPbe3HbIM BbI3OBOM COBPEMEHHOWM MMPOBOM LMBUMAM3ALMK, npoueccam raobaamsaumm. Aatotcs
Pa3AMUHbIE OMPEAEAEHUSI TEPPOPM3MA, MOKA3bIBAETCS OOLLHOCTb 3TUX OMPEAEAEHMId, KOTOpas
CBs3aHa C HaCcMAMEM, B KOTOPbIX TEPPOPM3M XapakTepuayeTcs Kak COLMAAbHO OrMacHoe SBAeHue
06LLeCTBEHHOM XM3HU, 3aCAYXKMBAIOLLEN CYPOBOrO OCY>KAEHMS U 6G0PbObI CO CTOPOHbI BCEFO MUPOBOTO
coobLiecTBa. ABTOpPbl OTMEYalOT, UTO COBPEMEHHble TeppopUCTUYECKME TPYMMbl MMEIOT B CBOEM
pacnopsi>keHun GOABLION apCeHaA MHMOPMALMOHHBIX, TEXHOAOTMYECKMX, MCUXOTPOMHbIX M APYTUX
NPUEMOB AAS MPSIMOrO MAM KOCBEHHOIO BO3AEMCTBUS Ha «MOTEHLMAAbHOIO» Bpara. AHaAM3UPYIOTCS
OCHOBHble TUMbl, BUAbI TEPPOPM3MA — MMPOBO33PEHUECKUI, MOAMTUYECKWMI, PEAUTMO3HO-MOTH-
BMPOBaHHbIA, KPUMMHAABHBIA U T.A., PACKPbIBAIOTCS OOLIME U OTAMUMTEAbHbIE MX MPU3HAKU. ABTOpbI
NoAPOGHO OCTaHABAMBAIOTCS Ha MPOBAEMAX TEPPOPUCTUUECKOrO aKTa, BCKPbIBAETCS €ro npecryrnHas,
aHTMOOLLECTBEHHAs! CYLLHOCTb, KOTOpasi BbICTyMaeT Pe3yAbTaTOM TEPPOPUCTUUYECKON AESTEABHOCTM.
Moka3blBaeTcsl CTPYKTypa TEPPOPUCTMUECKOrO aKTa, KOTopas BKAOYaeT B cebs TpW BIAEMeHTa:
TEPPOPHCTA, ero >XepTBy (0OBHEKT HAMAAEHMS) U AMULL, KOTOPbIE SBASIIOTCS OOBLEKTOM BO3AENCTBUSI.
YaeAseTcs BHMMaHWe M mMetoaam 60opbObl C TEPPOPU3IMOM, AENCTBEHHbIM M3 KOTOPbIX BbICTyraeT
PEeAMIMO3HOEe MPOCBELLEHME, MOCKOAbKY UYEAOBEK, XOPOLUO 3HAIOWMIA PEAUTMIO, HUKOrAQ He Oyaer
MOMOAHSITb PSIAbI TEPPOPUCTOB.

KaloueBble cAOBa: TeppoOpU3M, TEPPOPUCTUYECKMIA akT, LIEHTPAAbHOA3MATCKMIA PETMOH, LAXMUAbI,
3aA0XKHMKM, AECTaBOMAM3ALMS, MEPbI MPOTUBOAENCTBUS.
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About some features of definitions of the concepts of terrorism and terrorist act

The article deals with a complex, multifaceted phenomenon - terrorism, which is a serious chal-
lenge to modern world civilization, the processes of globalization. Various definitions of terrorism are
given, a community of these definitions is shown, which is associated with violence, in which terrorism
is characterized as a socially dangerous phenomenon of public life, deserving of severe condemnation
and struggle from the whole world community. The authors note that modern terrorist groups have at
their disposal a large arsenal of informational, technological, psychotropic and other methods for directly
or indirectly affecting a “potential” enemy. The main types and types of terrorism are analyzed — world-
view, political, religiously-motivated, criminal, etc., their general and distinctive features are revealed.
The authors dwell in detail on the problems of a terrorist act, revealing its criminal, antisocial essence,
which is the result of terrorist activity. The structure of a terrorist act is shown, which includes three ele-
ments: a terrorist, his victim (target of attack) and persons who are the target of influence. Attention is
also paid to methods of combating terrorism, of which religious education is effective, since a person
who knows religion well will never join the ranks of terrorists.

Key words: terrorism, terrorist act, Central Asian region, martyrs, hostages, destabilization, counter-
measures.
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Teppopu3m >KoHe TEPPOPUCTIK aKT YFbIMAAPbI AedDUHULIMSICBIHDIH, KEeHOIp epeKilueAikTepi TypaAbl

Makanaaa kasipri saemaik epkeHneTke, xkahaHaaHy npouecTtepiHe eAeyai katep 6OAbIMN TabbIAATbIH
KYPAEAI, Ker KbIPpAbl KYObIAbIC — TEPPOPU3M TypPaAbl alTbIAAAbl. TEPPOPU3MHIH, 30PAbIK-30MObIAbIKEH
6arAaHbICTbl BPTYPAI aHbIKTamMaAapbl GEpIAreH, OCbl aHbIKTamMaAapAbIH >KMbIHTbIFbI KOPCETIAIN, OHAQ
TEPPOPM3M OYKIA DAEM KaybIMAACTbIFbIHbIH, KaTaH aibiNTaybl MEH KApCbl KYPECIHe AaiblK, KOFaMADIK,
OMIPAIH 9ACYMETTIK KaYiNnTi KyObIAbICbI PETIHAE CHUMATTaAaAbI.

ABTOpPAAp 3aMaHayu TEPPOPUCTIK TOMTapAbIH, «9AEYyeTTi» >KayFa TIKEAe Hemece >kKaHama acep
eTYAIH aKMnapaTTblK, TEXHOAOTMUSIAbIK, MCUXOTPOMNTbIK >koHe 6acka 8AICTepPiHiH YAKEH apCeHaAblHa me
€KEHAITH anTaAbl. TeppOpM3MHIH Heri3ri TUNTepi MeH TYpAepi TaAAQHAAbI — AYHMETAHbIMABIK, CascH,
AIHU-HETI3AEATEeH, KbIAMbICTbIK, X8He T.6., OAapAbIH XaAlbl XX8He arpbikiua 6eAriAepi alblAaAbl.

ABTOpAApP TEPPOPUCTIK OPEKETTIH HOTUXKECI GOAbIM TabbIAATbIH, OHbIH KbIAMBICTbIK, KOFamFa
KapCbl MBHIH alllaTblH TEPPOPUCTIK aKTiHiH NMpoOAEMaAapbiHa KaH-XKaKTbl TOKTaAaAbl. TeppopmcTik
AKTIHIH YL DAEMEHTi: TEPPOPUCT, OHbIH KypOaHbl (LabybIAAbIH HbICaHbl) >X8HE bIKMaA €Ty HblCaHbl

60AbIN TabbIAATbIH AAAMAAP KYPbIAbIMbl KBPCETIATEH.

CoHpan-ak, Teppopu3mre KapcCbl Kypec 8AiICTepiHe Ha3ap ayAapblAaAbl, aBTOPAAP KYpPecTiH
€H, TUIMAI XOAbI AiHM BiAiM Gepy GOAbIN TabblAaAbl, BTKEHI AIHAI >KakCbl GiAeTIH apaM eliKalaH
TeppopucTep KaTapbiHa KOCbIAMalAbl AEreH TY>KbIPbIM XacanAbl.

Tyiin ce3aep: Teppopur3Mm, TeppopucTik akT, OpTaAblk, A3Ms aiiMarbl, WAXUTTEP, KemniAAeri

apaMAap.

BBenenne

3a mocieqHUE JASCATUICTHSI MUPOBOE COOOIIIe-
CTBO MpETEPIENIO0 HEMAJO0 TOIMTUYECKHUX M 3KO-
HOMUYECKUX KPHU3UCOB, HO C TAKUM MacCIITa0HBIM
Ha OOIIeIUIaHeTapHOM YpPOBHE CHCTEMHBIM KpH-
3MCOM, KaK IaHAEeMHUs KOPOHABHpYCa, OHO CTal-
KHBaeTCsl BIIEPBBIC. OJTOT KPHU3HC YOEOUTEIHHO
MIPOEMOHCTPUPOBAJI, HACKOJIBKO B3aMMOCBS3aH-
HBIM SIBJISIETCA HAlll MHP, HACKOJIBKO OH XpYIIOK,
Oe33amTeH Tmepes] JKECTOKMMU BbI30BaMU Bpe-
MEHH. A B YCIOBHSIX TiIoOanu3anuu, HUQpoBH3a-
UM, KOTOphle OOBEKTHBHO BBI3BAHBI Pa3BUTHEM
IT, mosiBieHWEeM U YKpEIUICHUEM JeATEeIbHOCTH
TPaHCHALMOHAJIBHBIX KOPIOPALUi, pacHIMpeHHeM
MEXyHAPOJHBIX MPOU3BOACTBEHHBIX U TOPrOBBIX
cBsized, (POPMUPOBAHHEM EIHMHOTO MHPOBOTO PHIH-
Ka U Jp., KOJIMYECTBO BBI30BOB BCE HApacTaer.
Cpeny HHX Ba)XHOE MECTO 3aHHMAIOT IMPOOJIEMBI
PENIMTHO3HOTO AKCTPEMU3Ma W TeppopH3Ma. ITH
npoOeMBl  SIBIAIOTCS apXaudHbIMH, OHH COIPO-
BOXKIAIOT YEIIOBEYECTBO C TIEPBOOBITHBIX BPEMEH
ero cymecTtBoBaHMA. Vcmonp3ys Teppop, Hamu
JaNeKkue Tpenkd (U3NYEeCKH YCTPaHSIM CBOHMX
KOHKYPEHTOB, BparoB. M 3TOT Teppop IoLIen 10
HAIIUX JTHEH, MPUHAB B MIO0AIN3ANNOHHYIO 3TIOXY
MEXIYHapOAHbIM xapakrep. 1 3T0 He cilydaiiHo.
I'mobanm3arust — 3TO TereMOHH3aIlsl MHUpPa, KU3Hb
M0 €IUHBIM IPUHIIUIAM U IIEHHOCTAM, CTPEMJICHHE
BCE YHMBEpCAJIN3UPOBATh. DTO SABICHHE IPENIO-

JaraeT PpacTylIyl0 B3aMMO3aBUCHUMOCTb, B3aUMO-
BJIIMSIHUE TOCYAApCTB APYr OT JAPYra, W 1O CJIOBaM
3ara HOeBPOIICHCKUX yUEHBIX, MPHUBOAUT K IIO-
JIPBIBY HAIlMOHAJIBHO-TOCYIapPCTBEHHOIO CyBEPEHH-
TE€Ta TMOJl HAOPOM «HOBBIX aKTEPOB O0OIIe-
IaHeTapHoi cueHs» (JlopeHm, a1 pecypc).
Hocurenem rmobanuzanuu sisisitores CLIA. «Mbl
aOCONIOTHBIA LEHTP MO0aTBPHOH CTAaOMIBHOCTH,
— nucan 3. bxkesuHckuil B kuure «Benukas max-
MaTHas JTOCKa: TOCIOACTBO AMEPHKHA U €ro Ieo-
CTpaTernyecKkue umrmepaTuBb». — Ecoun Amepuka
JKellaeT KOHTPOJIMPOBATH MUP, @ OHA ATOTO XKEJaeT,
TOTJla OHA JIOJDKHA YCTAHOBHMTH IJIABEHCTBO HAaJl
EBpasueii, ocoOeHHO Ha/T ee CEepIICBUHOM (a 3TO Kak
pa3 Poccus — A. B.) u Ham HeTIHBIMU 3amacaMu,
KoTopsle TaM umerorcs» (bxesunckuii, 2005: 85).
Kak Bumum, BayKHEWIIUM CTUMYJIOM JIESTEIEHOCTH
CHIA w gpyrux pa3BUTHIX CTPaH MHUpa SBISIOTCS
[TyOOKO KOPBICTHBIC, 3TOUCTHUYCCKHE WHTEPECHI,
KOTOphIE pacXoAsTCs C HHTEpecaMu JpYyTHUX,
MEHEee pa3BHUTHIX W PAa3BUBAIOMIMXCS CTPaH, HYTO
IOopOXIAA€T MHOTOYUCIICHHBIC BbI3OBBI MUPOBOMY
cooOmiecTBy. W cerogHss MbI JOJDKHBI OCO3HATh,
YTO JKMBEM B PEaJbHOCTH PA3IMYHBIX TNTOOATHHBIX
BBI30BOB. 1 OJHUM H3 HEIPEIACKA3yCMbIX BbHI3OBOB
SIBIISIETCST MEXTyHAPOIHBIN TEPPOPHU3M, B apceHale
KOTOpPOTO MOXET IOABUTBCA W XHUMHUYCCKOEC, H
0aKTepUOJIOTHUECKOe W JIPYTHE OpYXHUsi. A 3TO
YpeBaTo TsDKENEHIINMHU TOCHEACTBUSAMU — TaH-
JIEMHEi, Harmomo01ue KOpoHaBUpyca.
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O HEKOTOPBIX 0COOCHHOCTSIX Ne(PUHHULINI TTOHATHH «TEPPOPH3M» U «TEPPOPUCTUUECKHIN aKT»

MeTononorueii HAy4HOro MCCJIEAOBAHUS I10-
cyxunn  obmiedmiocodpekie METOAbl — aHAH3,
CUHTE3, CpaBHEHHE, O00O0OIICHHE, HCTOPHYCCKUN
U JApyrue, KOTOpble MO3BOJMIM PaccMarpuBaTh
TEPpOpPU3M KaK aHTHOOICCTBEHHBINH (EHOMEH.
K npumepy, meron aHamm3a HCHOIB30BAJICA MpPH
HU3yYeHUH HOPMATHUBHO-IIPABOBBIX JOKYMEHTOB IO
TeppopusMy. B coBpemMeHHOE BpeMsi Ha pacmpo-
CTpaHEHHE TeppopHU3Ma BIHIIOT JTUHAMHUYHBIE CO-
[UOKYIIETYPHBIE  TTI00ANU3alMOHHBIE  TPOIIECCHI,
KOTOpBIE yCHIUBAIOT HEPABHOBECHOCTH COITHAIEHOM
CHCTEMBI, MPOTHBOpeuus ObITHs oOmmectBa. Jlms
JNOCTIKECHHUA TeNd B paboTe OBLTM HCIIONB30Ba-
HBI IIEHHOCTHO-CEMAaHTHYECKHE, TepPMEHEBTHUIECKNE,
OpraHH3alMOHHbBIE U APYTHEMETOIBI. McTIoNb30BaHbI
TEOPETHUECKHE TTOJIOKEHHSI, H3JIOKEHHBIE B TPYIaX
COBPEMEHHBIX YUEHBIX-PEIUTHOBEOB.

OcHoBHasi yacTb. K OJHUM U3 CIOXHBIX,
ACOLMANBHBIX, JIECTPYKTUBHBIX (DEHOMEHOB OTHO-
CHUTCSI TEppOp, TePpOpr3M. BriepBrie moHsITHE «TEP-
popa» B OOBIICHHBIM W Hay4YHBIH OOMXOHX OBLIO
BBEJICHO APHUCTOTeNEeM, KOTOPBI ITOHUMAIT TT0/T HAM
crenupUUecKuil cTpax, yKac, KOTOPBIH UCIIBITHIBA-
U 3pUTENM BO BPEMsI MPOCMOTPOB TPArHUECKUX
CIIEKTAKJIEH C )KECTOKUMU CLIEHAMU HACUJIUs. 3aTeM
3TO CJOBO YKOPEHWJIOCh B OOBIACHHOM OBITHE
aronei. B cdepy momuTHYECKHX OTHOIIEHHH OHO
nonaio B XIY Beke, Korna oCyleCTBISIICS IEPEBON
TPYIOB JIPEBHEPUMCKOro uctopuka Tura JIusus,
rae oH 00o3Hayal MOA 3THM IMOHSATHEM HCKYCCTBO
yCTpaleHuss TPOTUBHUKA. B 3moxy dpaHIry3ckoi
PEBOJIIOIUN 3TO TIOHATHE CTajJ0 TMOMYISIPHBIM U
JIOIILJIO IO HAIIUX JTHEH.

Ha cerognsimiauii ieHb B Hay4YHOU JIUTEpaAType
CYIICCTBYeT 0ojiee CTa ONpeACICHUN MOHITUN
«TEeppop» H «Teppopusm». TepMUH «Teppop» B
IepeBO/ie C JIATWHCKOTO O3HAa4daeT cTpax, yKac.
AHaIOTHYHBIM 00pa3oM 3TH CcJIOBa MEPEBOASTCS
U C aHDIMKACKOTO, W (PAHILy3CKOTO S3BIKOB. B
TpakTtoBke B.W. Jlanms cioBo «reppopusm» Omrke
K COBPEMEHHOMY TOHATHIO «TEPPOPU3HPOBATHY,
TO ecTh: 1) ycTpamarb, 3amyTruBaTh, JAEpKaTh B
MTOBUHOBEHUHM YTPO3aMU HACWINSA U (PU3UIECKOTO
YHUYTOXKEHUSA, 2) TBOPUTH PACIIPaBy >KECTOKUMHU
KapaTelbHBIMH MEpaMH, HCTA3aHUSMHU, paccTpe-
mamu 1 T.I. C.M. OkeroB Teppop ompenemnseT, KaK
«(pusnyeckoe Hacunme, BIUIOTH 10 (UIUIECKOTO
YHUUYTOXKEHHUS, MO0 OTHOUICHHIO K ITOJUTHIECCKUM
npotuBHUKam» (Oxeros, 1992). [loanmanue tep-
popu3Ma Kak HACWIIMS, YCTpAllIeHUS CMEPTHIO CO-
JIEPXKUTCSI B 3aKOHONATENCTBAX MHOTHX CTpaH
mupa. Tak, B cratee 3 3akona «O 6Gopnbe ¢ Tep-
popusmom» Poccuiickoit @enepanuu gaércst Takoe
ompenenenne TeppopusMa: « Teppopusm — Hacume

WIA Yrpo3a €ro NpUMEHEHHs] B OTHOIICHUH JIHII
WIH OpraHu3aluii, a TaKXke YHUYTOXKeHHE (I10-
BpPEeXJEHNE) WIN Yrpo3a YHUYITOXKEHHS (TTOBPEXK-
JICHUS) MMYIIeCTBAa U JPYTUX MaTepHaJIbHBIX
00BEKTOB, CO3AAIOLINE OMACHOCTHh TMOENH JIOACH,
MPUYUHEHUS 3HAYUTEIHHOTO  HMMYIIECTBEHHOTO
yiiep6a MO0 HACTYIUICHHS HHBIX OOIIECTBEHHO
OMAacHBIX MOCIEACTBHH, OCYLIECTBIIEMBIE B IIe-
JIIX HapyIIeHWsS OOMECTBEHHON O€30MacHOCTH,
yCTpallleHHs HaceJIeHNs MU OKa3aHHsI BO3/IEHCTBUS
Ha MPUHATHE OPraHaMU BIIACTH PEIIEHUH, BHITOA-
HBIX TEPPOPHCTaM, WM YAOBIETBOPEHHS WX He-
MPaBOMEPHBIX HMMYIIECTBEHHBIX U (WJIM) MHBIX
WHTEPECOB; TOCATATeIhCTBO HAa JKWU3HB TOCYHap-
CTBEHHOTO WJIM OOIIECTBEHHOTO HAESTENs, COBEp-
HIEHHOE B LIETAX MPEKpaIleHNs ero rocyaapcTBEeH-
HOW WJIM MHON TOJIMTUYECKON JEATEeIhHOCTH JINOO
M3 MECTH 3a TaKylo JIeATeNIbHOCTh; HalaJeHHUE Ha
MpEACTAaBUTENs] WHOCTPAHHOTO TOCYIapcTBa WIN
COTPYIHUKA MEXTYHAPOTHOW OpPTraHU3aIUH, TOIb-
3YIOIIUXCA MEXIYHApOJHOM 3alllUTOM, a pPaBHO
Ha CIyXeOHble MOMeIIeHUs] THU00 TPaHCHOPTHBIE
CpPEICTBa JUI, TIONB3YIOMIMXCS MEXIYHAPOIHON
3alUTON, €CIM 3TO JEsHHE COBEPIICHO B IEJSIX
MPOBOKAIIMKM BOWHBI WM OCIOXHCHHUS MEXKITY-
HapOIHBIX OTHOIMICHMI» (DenepanbHBIA 3aKOH, JII.
pecype).

B Croge 3akoHoB CIIA noHsTHE «TEPPOPUIM»
cthopmynmpoBano Tak: «Teppopusm — mpemHame-
pPEHHOE TOJUTHYECKH MOTHBHUPOBAHHOE HAaCHIIHE,
COBEpIIAEMOE MPOTHB HEBOIOKOIIEH CTOPOHBI Ha-
HAI[MOHAIBHBIMH TPYNIIAMH WM TaHBIMU areHTa-
MU C LIEJIbIO OKa3aTh BIUSHUE HAa 00IIECTBEHHOCTH.
Crnenyer OTMETHTB, YTO CTPYKTYypHBIM opras lo-
cyaapctBenHoro jaemapramenta CIIIA — Giopo 1o
00opb0E C TEPPOPU3MOM, — AHATU3UPYEMOE TTOHITHE
MPUMEHSIET Ha MPAKTHKE IIUpPEe, KaK «yrpo3y IpH-
MEHEHHs] WM TPUMEHEHHE HACIINS B TOJIUTHYE-
CKUX IIETSX OTHACNBHBIMH JIMLIAMH WU TPYIIaMH,
NIEHCTBYIOMIMMHU JTUOO B MOMJEPXKKY, THOO MPOTHB
YCTaHOBJICHHOM NTPaBUTEIbCTBEHHOM BIACTH, KO/
Ha3HA4YCHHUE TaKUX JSHCTBUH COCTOUT B TOM, YTOOBI
MOTPSICTH, OIIEIIOMHUTh WIIM 3aIyraTh H30paHHYIO
rpyminy, 6oee MUPOKY0, HEXKETH HETIOCPEICTBEH-
HBIE KEpTBBD» (3apyOekHOE 3aKOHOIATENILCTBO B
6opnbe ¢ Teppopmsmom, 2001). Heckompko cren-
U(UYIHBIM JaeTcs OIpee/ieHue TeppopusMa B 3a-
koHe PecnyOnuku Kazaxcran «O npoTuBoaeicTBUN
TeppopusMy» oT 13 wuronga 1999 roma, B koTopoM
MO/ ATUM TIOHSATHEM NOHHUMAETCs «HICOJOTHs Ha-
CWIHS U TIPaKTHKa BO3JCUCTBUS HA NPUHSATHE Pe-
IIEHUS TOCYIapCTBEHHBIMH OpTraHaMH, OpraHaMH
MECTHOTO CaMOYTPABIICHUSI WIIA MEKITYHAPOTHBIMU
OpraHu3alMsAMHU MyTEM COBEPILICHHUS OO Yrpo3bl
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COBEpILIECHUSI HACUJIBCTBEHHBIX W (MJIM) MHBIX IIpe-
CTYNHBIX JEHUCTBUM, CBSI3AHHBIX C YCTpPalLICHUEM
HaCeJIEHUS U HalpaBJIEHHBIX HA IPUYUHEHHUE yIIEep-
0a NMUYHOCTH, OOLIECTBY M rocynapcTBy» (3akoH
Pecrryonmukm Kasaxcran, 1. pecypc). HecmoTpst Ha
paznuure (OpPMYJIHPOBOK B NPHUBEICHHBIX BBIIIC
MOHATHUAX TEPPOPU3Ma, 3aKOHOAATENN AENA0T aK-
LEHT Ha HACUJIbCTBEHHOW CTOPOHE M IOJUTHYE-
CKOM HarpaBJIEHHOCTH TEPpPOpHU3Ma, TeppOpUCTHYIE-
CKOT'O aKTa.

OTOT acmeKT MOTYEPKUBAETCS U B OIperese-
Huy, nanHoM B [llanxaiickoit KonBeHIuu mo 60pb-
0e c TeppopU3MOM, CEmapaTH3MOM M IKCTPEMHU3-
MOM, B KOTOPOM TOBOPHTCS, YTO TEPPOPHU3M — 3TO
«a) Kakoe-In0bo JesiHre, IpU3HaBaeMOe KakK MpecTy-
IUIEHHE B OJHOM U3 JAOTOBOPOB, NEPEUUCIICHHBIX B
IIpunoxenuu k Hactodiie KoHBeHIIMN, U KaK OHO
OTIpeieNICHO B 3TOM JI0T0BOpe; 0) mroboe apyroe ae-
sIHUE, HalpaBJIEHHOE HA TO, YTOOBI BBI3BaTh CMEPTh
KaKOT0-THO0 TPaKIaHCKOTO JIMIIA HITH JIF000TO Jpy-
TOTO JIMIA, HE IPUHUMAIOIIET0 aKTUBHOTO yYacTHs
B BOCHHBIX JIEHCTBUSAX B CUTYyallUd BOOPYKECHHOTO
KOH(JIMKTa, VI IPHYUHUTH EMY TSXKKOE TeJIeCHOe
MOBPEX/ICHUE, a TaKKE€ HAHECTH 3HAYUTEIbHBIN
ymep6 KakoMy-1r00 MaTepHalbHOMY OOBEKTY, paB-
HO KakK OpraHM3anud, MJIaHUPOBAaHUE TAKOTO Hes-
HUSI, TOCOOHUYECTBO €T0 COBEPIICHHIO, MOACTPEKa-
TEJICTBO K HEMY, KOI/Ia 1I€JIb TAKOTO JESIHUS B CUILY
€ro xXapakTepa WM KOHTEKCTa 3aKJII0YaeTcs B TOM,
4TOOBI 3aITyTaTh HaceIeHUe, HAPYIIUTh OOIECTBEH-
HyI0 0€30IaCHOCTh WJIM 3aCTaBUTh OPraHbl BIACTH
00 MEXAYHAPOAHYIO OPTaHU3AIMI0 COBEPIIHUTH
Kakoe-Tu00 NeiiCTBIE WM BO3AEPIKATHCS OT €ro Co-
BEPLICHUS, U [IPECIIeIyeMble B YTOJIOBHOM MOPSIIKE
B COOTBETCTBUHU C HALMOHAJIBHBIM 3aKOHOJATENb-
ctBoM Ctopon» (I1lanxaiickast Konsenuus o 6oproe
C TEPPOPHU3MOM, 3J1. PECYPC).

be3ycioBHO, cymecTByeT MHOXKECTBO OIpesie-
JICHUH TeppOPHU3Ma, HO C TOUKH 3PCHHS COAEPIKAHUS,
MacimTaba, ompenencaune, nanHoe Illamxaiickoit
KonBenuueit, mmpe 1 BHOCHT Oojiee KOHKPETHOE,
SCHOE MMOHMMAaHKE B CYLIHOCTb M NPHPOAY TEPpO-
pusma. B HeM Takxke comeprkarca Takue NMPU3HAKH
TEeppOpU3Ma, KaK MOCSATaTeIbCTBO HA JKU3Hb Uello-
BEKa, HaHECEHHUe yliepOa 370pOBBIO JIOAEH, UMY-
IIECTBY, UX paBaM W MHTEpecaMm, Je30praHn3alus
00IIECTBEHHOM U TOCYIapCTBEHHON KU3HH. Teppo-
PH3M B Hallle BpeMs CTajl 3a4acTyI0 UCIIOIb30BaThCsA
KaK OIWH M3 METOJOB NMOJUTHIECCKONU OOPHOBI IS
COBEpIIIEHUSI TOCYAAPCTBEHHBIX INE€PEBOPOTOB, 3a-
XBaTa BIACTH, JOCTIDKEHUS KaKUX-TH0O0 MOJINTHYE-
CKHX IIeJIeH, K TPUMepY, YCTPAaHEHHS TIONUTHIECKUX
KOHKYPEHTOB, YCTpAIlleHHs HAceleHus U T.JA. DTOT
METOJ TAKXKE CTap, KaK ¥ MUP, OH UCIIOIb30BaJICA U

B JIpeBHelIMe BpeMeHa. B y4eOHbIX TOCOOUsIX 10
TEPpPOpU3MYy B KaueCTBE KJIACCHYECKOTO MpHUMepa
MpUBOIAT 3aroBop poTuB ['as FOmms Lezaps B 44 1.
JI0 H.3., KOTOpBIN ObLT opranu3oBan ['aem Kaccuem
u Mapkom FOnuem bpyTom.

Hacwunne, Teppop compoBoxmaroTcs, Kak Ipa-
BWJIO, (PU3NYECKUM WIIM TICHXOJIOTHUECKUM BO3ZICH-
CTBHEM, HAIPaBJICHHBIM HAa YCTpALICHUE JIOACH.
OO0patmaroTcs TMPOKO TEPPOPUCTHUSCKHUE EATETH
U K PEUTMO3HON TeMaTHKe, B YaCTHOCTH HCJIaM-
ckoil. Crienyer 3aMeTHTh, YTO COBPEMEHHBIN Tep-
pPOpPH3M CTAaHOBHTCS BEChMa DPEIUTHO3HBIM, XOTA
penurust abCoMOTHO HUKAKOTO OTHOILIEHHS K TEPPO-
pU3My U SKCTpeMu3My He nMeeT. «Ham Henmb3st 10-
MyCTUTh, YTOOBI UCKPEHHSS Bepa BO BceBblmHero
MOJMEHSIACh arpecCUBHBIM H Pa3pyLIMTEIbHBIM
(hanarm3mom. Crnenoii aHaTU3M abCOMOTHO UYXKIT
MICUXOJIOTUM W MEHTAIUTETY HAIIero MHUPOIIOOU-
Boro Hapoga. OH TPOTUBOPEUYHT XaHA(PHUTCKOMY
Mazxaly, KOTOPOTO MPHUAEPKUBAIOTCS TIPABOBEPHEIE
Kazaxcrana» (IIpaBoBble OCHOBBI TPOQHIAKTUKA
AKCTPEMHU3MA, 3. PECYPC).

TakoBBI OCHOBHBIE ITOIXO/BI K 3TOMY CIIOKHOMY
colMaibHOMY ()EHOMEHY B HaimleMm OOIIEeCTBE, Ha-
LIeIIue OTPaKEHHE B 3aKOHOIATEIBHBIX JTOKYMEH-
Tax ¥ Hay4HOU jureparype. O6001mas ux, OoTMETHM,
YTO TEPPOPU3M — ITO MPECTYIUIEHUE POTUB YEIO-
BeKa M 00lIecTBa, HE3aBUCHMO OT €r0 COLUANBHO-
MTOJTUTHYECKHUX, STHOHAITMOHATBHBIX, PETUTHO3HBIX
Y WHBIX 1€J€l, OCHOBAHUW, U OH 3aCiIy’KUBaeT ca-
MOTO CYpOBOTO OCYXJIEHHS M HaKa3aHUs CO CTOPO-
HBI BCETO MHUPOBOTO COOOIIIECTRA.

OcHoBa TeppopHU3Ma — «3TO COBOKYITHOCTh 00b-
€KTHBHO CYIIECTBYIOIINX, MOCTOSHHO NEHCTBYIO-
muX, Hauboyiee TIYOOKHX IPOTHBOPEYHHA B pas-
BUTHH OOIIECTBEHHBIX OTHOLICHWH, CIIOCOOHBIX
[P OTIPENICIICHHBIX YCIOBUAX MOPOXKIaTh BOMHHY H
BOeHHBIE KOH(GIUKTEL. K HUM MOXXHO OTHECTH: He-
COBEpPILICHCTBO 4YeJOBEYECKOW NpUpOnsl U oOIe-
CTBEHHOU TPUPOABI, IPOTUBOPEUHS MPUPOTHOTO U
OOIIEeCTBEHHOTO, TICUXUYECKOTO W COIHAJIHHOTO B
YeNloBeKe, OMOJIOTHYECKasl MPeapacloNOKeHHOCTh
ToNledl K HACWIINIO, aHTarOHUCTHUYECKHE COIHalh-
HO-KJIACCOBBIE MPOTHBOPEYHUS, OTPAaHHYCHHOCTh
MIPUPOIHBIX PECYPCOB CYIIECTBOBAHMUS YEIOBEKA U
oOImiecTBa, orpaHHYEHNE YCIOBUN CYyIECTBOBAHUS
YeNoBeKa, MPOTUBOPEUHMBEIC PE3yNbTAThI JESTEIb-
HOCTH JIIOZICH, NeMOorpauyecKue, TeomoTuTHYC-
CKHe, STHUYECKHUE, SKOJIOTHIECKIE U WHBIE TTPOOIIe-
MBI B pa3Butuu obmectsa (Punocodust: [Tpodiembr
mupa, BoitHsl, 2015: 156). Mcxons U3 ocHOB Teppo-
pu3Ma, B HAyYHO-HMCCIEIOBATENBCKOW JHTEpaType
BBIJICIISIOT CJICAYIOIINE THITBI, BUIBI OKCTPEMHU3Ma U
TeppopU3Ma:
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— MHPOBO33pPEHUYECKUH, KOTAa TEppop MpOBO-
JUTCS U3-3a MPUHLIUIHNAIBHBIX UACHHBIX pa3HOIIa-
CHil SKCTPEMHUCTOB C TOCIIOACTBYIOIIUMH, JTOMUHH-
PYIOLIMMU B 00II€CTBE HOPMaMH, LIEHHOCTSIMU;

— MOJINTUYECKUM — HANpaBiICHHBIA Ha HACHIIb-
CTBEHHO€ M3MEHEHHE KOHCTUTYLHMOHHOTO CTpOs,
HapylIeHUE CyBEpEHHUTETa U LIEJIOCTHOCTH, E€IUH-
CTBa TEPPUTOPHH, TTOAPHIB O€30IMACHOCTH B 000PO-
HOCTIOCOOHOCTH TOCYJapcTBa U Jp.;

— PEUTHO3HO-MOTHUBUPOBAHHBIN — IPUBEPKEH-
HOCTHh B BEPOWCITOBEJITAaHUH PaJUKAIBLHBIM yOexke-
HUSIM, BBIPAXKAIOLIUMUCS B COBEPILEHUUN JIEHCTBUN,
HaIlpaBJICHHBIX HA Pa3KUTaHUE PEIUTHO3HOH pO3-
HU, TIPEICTABIISIIOMINAX YIpo3y 0€30MacHOCTH, KH3-
HU, 3[J0POBBIO HJIH [IpaBaM M CBOOOAAM IpaxIiaH;

— KPUMUHAJBHBIM — COCTaBHAs YacTh HOJIUTHKU
OpPraHM30BaHHOW MPECTYIMHOCTH, WCIIOIB3YIOIIeH
3KCTPEMUCTCKYIO AEATEIbHOCTh, KOTOpasi HaIlpaB-
JIEHa Ha KOPPYMIIUPOBAHUE U UCIOIb30BAHUE TOCY-
JAPCTBEHHOW BJIACTH B CBOMX KOPBICTHBIX M MHBIX
HHTEpecax;

— HALIMOHAJIUCTUYECKUN — YTBEPKACHHE B FOCY-
JIapCTBE BEPXOBEHCTBA OJIHOW HAIlMW HAJl IPYTOH, a
TaK)Ke JEHCTBUA, HAIPABJICHHBIE HA YMBILIUICHHOE
padKUraHue pacoBOM, HAIMOHAJILHOW U POAOBOMU
po3uu (CoBpemeHHBIH Teppopusm, 2008: 91-98).

[Tomumo 3TOTO, BBIAETAIOTCS elme Oonee necs-
TH Pa3UYHBIX THIIOB TEPpOpH3Ma — OHOIOTHYe-
CKHUH, XHMHUYECKHH, dKOJOrndecKkuid, naHdpopmanu-
OHHO-TICUXOJIOTHYECKHUI, TEPPOPU3M aHAPXHCTOB,
MIPaBbIX SKCTPEMHUCTOB U T.1. OXHON M3 HOBEHIIHX
(dhopM TeppopH3Ma BEICTyaeT KHOEPTEPPOPU3M, KO-
TOPBII CTOUT B OAHOM PsAY C MH(POPMALMOHHBIMU
BOWMHaMHU U ABJsieTca ee cpenactBoM. Kpome Ttoro,
3TO, TOXKAJTYH, CaMblil JCHICBbINA, OC30MACHBINA IS
WCTIOHUTENS U BHICOKOA((EKTUBHBIA CIIOCOO Ha-
pyILIeHHs pabOTHI TPAKIAHCKIX, YIIPABICHYECKUX U
00OPOHHBIX 00BEKTOB, Pa3pyLICHUS] CHCTEM YIIPaB-
neHus. [loBceMecTHOE HCMONBb30BAaHUE MHTEPHETA
B YNPaBICHYECKOW MAEATEIHbHOCTH TOCYdapCTBEH-
HBIX, DHEPTETUUECKHUX M XO3SIMCTBEHHBIX CTPYKTYD
JIeNTaeT TEeXHUYECKH pa3BUTHIE CTpaHbl HanOojee
YSI3BUMBIMU JUTsI KHOeparak MpOTHBHHUKA WM Tpe-
ThEH, 3aKaMy(QIMPOBaHHON cTOPOHBI. MaccupoBaH-
Has XaKkepcKasl aTaka MO)KET HapyIIUTh pa0boTy BCei
HH(PPACTPYKTYpPHI CBSI3U, CHCTEM JIIEKTPOCHAOXKe-
HUS, HAPYIIUTh HOPMAaNbHYIO pabOTy SKOHOMHKH,
JeATENbHOCTh M0 YNPABICHUIO BOMCKAMU U CTpa-
HOH B 1enioM. OJHUM W3 3HAYMMBIX aKTOB KHOep-
BOWMHBI CTaja MyONHKalys OrPOMHOTO KOJIMYECTBA
cekperubix MatepuanioB CIIIA na caiite Wikileaks
HECKOJIBKO JIET Ha3aA. B nmaHHOM ciydae >kepTBOM
xakepoB ctanu camu Coennnennsle llTarsl, koTo-
pbl€ MOTEPSUIA 3HAYUTEIBHYIO JOJII0 UMHUJKA CBOEH

CTpaHbl U JUILUIOMaTHH. «MoaennpoBaHue Kubep-
BOWMHBI TOKAa3aJ10, YTO IPaMOTHAasl araka crocoOHa
octaBuTh 40 muH. xuteneit CIIA, nmpokuBaromumx
Ha BOCTOKE CTpaHBbI 0€3 IIEKTPUIECTBA BCETO Yepe3
nonyaca nocie ee Hadana. Eme uepe3 yac 60 miH.
a0OHEHTOB COTOBOH CBSI3W C YAWBICHHEM OOHApY-
JKar, 9YTO UX MOOWJIBHBIC TeJe(OHBI IPEBPATUIIHCH
B OOBIYHBIE IJIACTMACCOBBIE OpeIoKu. A ele yepe3
Mapy 4acoB Mapajud aodepercs U 10 IeHTpa (hu-
HaHcoBoro mupa — Wall Street» (Pemenune Cogera,
1992: 15).

B HayuyHO-MCClieioBaTE€NbCKONM JUTEpAType K
cnenn(UUecKUM TMPU3HAKAM TEPPOpU3Ma OTHOCAT
crenyromue. «Bo-mepBeIX, TakTHKa Teppopu3Ma,
HampaBJIeHHAs HAa HapOJHBIE MAcChl — yIapsl Tep-
pOpHCTaMH HAHOCSTCS MO OOIIEAOCTYIHBIM Me-
cTaM, MecTaM CKOIUICHHs Hapojla, TPaHCIIOPTHBIM
cpencTBaM H T.J. Bo-BTOpBIX, KOCBEHHOE JecTa-
OuM3Hylolee BO3JCHCTBHE TOCIE COBEPHIEHHOTO
TEPPOPUCTHYECKOTO aKTa. 31€Ch YMECTHO MPUBECTH
KHUTANCKYIO MOCIIOBHILy «YOUTH OJJHOTO W 3aIlyTraTh
cotHn». CerofHst TeppopU3M HE 3HAeT TPaHMll, OH
HOCHT MEXIYHApOIHBIA XapakTep. ITO YCUINBALT-
Cs M CPeACTBaMHU MAaccoBOM MH(pOpMAaIHH, CO3AAI0-
UIMMH «BUPTYaJIbHOE MPOCTPAHCTBO» TEPPOPU3MY.
B-TpeTbnx, TEppOpU3M «CIYKHUT» TMOTUTHIESCKUM
LENSIM OTJENIbHBIX «HEA0OPOCOBECTHBIX)» IOTUTH-
KOB, KOTOpBIE «3aKa3blBalOT» YCTPAHEHUE CBOUX
MPOTHUBHUKOB, U JTA)KE€ «IIOMOIIb» TIPHU BBIOOpax H
T.J. JTa MOJUTUKA HE HOBA. AMEPUKAHCKHUH ITOJH-
Tojor npodeccop Anna b. bo3man B cBoéM noknazne
«['mmpa xpoBaBoi OOMHN — MEKIYHAPOTHBIC CBSI3H
TEPPOPU3MA U JAPYTUX OIEPALUi MaJION MHTECHCUB-
HOCTH» YKa3bIBaeT Ha TO, 4TO BuszaHTuiickoe map-
CTBO TIPHWIIIO K MPOIBETAHUIO 32 CUET KOMIUIEKCA
JTUTUIOMAaTHYECKUX MNPUEMOB, «AKTUBHBIX MeEp»
CITy’)KOBbI MHPOPMALIUH, TICUXO-TTOTUTHUECKHUX OTe-
pauuii ¥ HeperyJIsIPHBIX BOCHHBIX JIEUCTBUMN, BKJIIIO-
Yasi TocyapcTBeHHBIN Teppopu3m» (CoBpeMEHHBIH
teppopusM, 2008: 17, 41). U3 roma B Tom Teppo-
PUCTHECKHE aKThI CTAHOBATCS IO CBOEMY METO.HY,
XapakTepy, coaepKaHuio, GopMe KECTOKHMH, yxkKa-
CalolIMH, paHee HEeBUIaHHBIMH, U0O TEPPOPUCTHI
MMOCTOSTHHO MEHSIOT METOIUKY, TAKTHKY, CPEICTBa
60pr0b1. COBpEMEHHBIE TEPPOPUCTHUECKUE TPYIIITHI
UMEIOT B CBOEM PacIOpsOKEHUH OOJBIION apceHat
MH(OPMAIIMOHHBIX, TEXHOIOTHYECKUX, TICUXOTPOTI-
HBIX U JIPYTUX MPUEMOB JIJISl MPSIMOTO HITU KOCBCH-
HOTO BO3JIEHCTBUSI Ha «IIOTSHIMAIHHOTO» Bpara.
CeromHs OHM HCTIONB3YIOT TAKHE METOJBI, KaK «IH-
Bepcusi (B3pbIB, pacmbUICHHE OTPABISIOMINX Be-
MIECTB | T.11.), KHOepTeppopu3M (KuOepBoitHa). 31O
— HamajJieHus Ha KOMIbIoTepHble ceTu. K Hacmib-
CTBEHHBIM TEPPOPUCTUYECKUM aKTaM OTHOCHUTCA
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U TOJUTHYECKUH TEeppoOpU3M, OCYLIECTBISAEMBIN
B (opme yOWHCTB W TPOBEIACHHUS TMapTHU3aHCKOM
BoitHb ([loOaeB, 2005: 53). Kak Bumum, 000
TEPPOPUCTUUECKUNA aKT OTHOCUTCS K MPECTYNHBIM
JESTHUSIM.

CoBpeMEHHBIE COLIMATIbHO-TIONUTUYECKHE U
IYXOBHO-KYJBTYPHBIE pe€ajJud B peciryOnuKax
LEHTPaJbHOA3UaTCKOI0 PErMOHA BBI3BIBAIOT TpE-
BOTY W TpeOyIOT HEOOXOOUMOCTH KOJUIEKTHB-
HBIX JCHCTBUM B OTHOIICHHH TEppopH3Ma M Je-
CTPYKTUBHBIX PEJIMIHO3HBIX KyJabToB. «BaxHylo
poib TpHU3BaHA CBHITPATh MPABONPUMEHHUTEIbHAS
npakTuka... CieayeT nogu4epKHyTh, YTO BO MHOTHX
MCCIIEZIOBAaTENBCKUX paboTax MPUYMHAMH BBICOKOU
JIATCHTHOCTU IIPECTYIICHUN 3KCTPEMUCTCKOM Ha-
NPaBIEHHOCTH MIPU3HAIOTCS:

— HeAoCTaTouHasi pa3pabOTaHHOCTh KaTeropu-
aJbHO-TIOHATHIHOTO anmnapara;

— COCTOSIHHE OOIECTBEHHOI'O MHEHUS, KOTOPOe
B COBPEMEHHBIX YCIOBHSIX OTJINYAETCS HEBOCIIPH-
ATHEM TOAABJSIIOIINM OOJNBIIMHCTBOM HaCENCHHS
CTpaHbI BBO3a, U3TOTOBJICHUS, COBITA M pacIIpocTpa-
HEHHUsI MaTepuajioB 3KCTPEMHCTCKOTO TOJKa Kak
00IIEeCTBO OMACHOTO SIBJICHUS;

— BBICOKO 3aKOHCIIMPUPOBAHHBIN XapakTep npe-
CTYITHOW JESITeTbHOCTH M OTCYTCTBHE OYEBHIHBIX
€€ MOCJICACTBUI;

— HEeIOCTaTOYHBIN YPOBEHB PO eCCHOHATHHON
MOATOTOBKH paOOTHUKOB PAaBOOXPAHUTENBHBIX Op-
TaHOB I10 BBISBICHUIO U PaCCIIEOBaHUIO 3TUX Ipe-
CTYIUICHUMH;

— OTCYTCTBHE IIEJI€BOH OPHUEHTHUPOBAHHOCTHU
MIPABOOXPAHUTENBHBIX OPTaHOB Ha BBISIBICHUE dTUX
MPECTYIICHUH, KOTOphle Ha (DOHE CIIOKHOW KpH-
MUHOTEHHOH cuTyauun (yOuiicTB, OaHAWTH3MA,
pa3boeB U TOMy MOIOOHOE) PacCCMAaTPHUBAIOTCS KaK
BTOPOCTEIICHHBIE JeJIa U UM HE YIIeJIAeTCsl JOIDKHOE
BHuMaHue» (CoBpeMeHHBIN Teppopusm, 2008: 17-
21). Kopnoparmetr RAND Obutu nmpoaHanu3upoBa-
HBI CyIbOBI COTEH TEPPOPUCTUIECKUX OpTaHU3aINN
U TpyMNI, ONEPHUPOBAaBUIMX B IOCIEIHUE YETHIpE
JECSITUIETHUS], U YyCTAaHOBJIEHO, IO KAKUM NPUYMHAM
OHM mpekpamanmu cBo€ cymectsoBanue (I'ymep,
2002: 32).

B 80-e romel, B BUYy €1a00CTH KOHTPOJIS TOCY-
JapcTBa B cepe pesurud, yKe Hadalld MOSBISATHCS
HeJleTaJIbHbIE PEIMTHO3HbIE TPYIIIBI, HEKOTOPBIE U3
HHX TIOJIb30BAJIMCh MOAEPKKON H3-3a pyOexa. OHu
YK€ UMEITH TOATONbHbBIC THITOTrpaduy, XpaHUIUINA
JUTSL HeJIETaJIbHOM JIUTepaTyphl U OTKPHITO BBICTYIIA-
JIM IPOTUB COBETCKOW BIIACTH.

«[Tocne pacnana Coroza HaMETHIIUCh TEHICH-
MU K pOCTY BIMSIHHMA HMCIamMa M pacIIMpeHUH ero
no3uruit. OJHAKO COBPEMEHHBIA 3Tam Pa3BUTHS

ucnama B LleHTpanbHOi A3UHM BBISIBHII HEKOTOpHIE
CTOPOHBI JaHHOTO Mpoliecca, K KOTOPBIM LEHTPalb-
HOA3MaTCKHe PEeCcHyONnuKd He ObUTH TOTOBBL Bo-
MEPBBIX, 3TO IMOSIBIEHHE MHO)XECTBA MHUCCHOHEPOB
n3-3a pyOesxa, B TOM YUCIIe U TIPEICTaBUTENCH paiu-
KaJIbHBIX TeUeHU . BO-BTOPHIX, pa3HOTIIACHUS MEXTY
KOH(ecCcHsIMH, paseicHue Ha opuIHaIbHbIC U He-
ounmansHsle Tpynnsl. bonpmoi npobnemoi crana
HEeXBaTKa Mpo(eCcCHOHAIBHBIX KaJPOB yXOBEHCTBA
u B cdepe obOpazoanusi. [lepeuncieHHbie 1 MHO-
rue Apyrue GaxkTopbl ClIOCOOCTBOBANHU MOSBJICHUIO
B IlenTpansHoii A3um, B KazaxcTraHe MHOXecTBa
TedeHnid U rpynm» (HdoroBop PecnyOmmku, 2001:
388).

B aT10ii cBs3M BcTa€T mpolbiieMa peNMruo3HOM
0e301acHOCTH, IO/ KOTOPO MOHUMAIOT OTCYTCTBUE
yrpo3 Ui pasBUTHs 0OlIecTBa, €€ LEIOCTHOCTH,
peanu3anuio BaKHEHIINX Iesell U (QyHKIMA Mex-
KOH(ECCHOHAILHOW TOoNMUTUKKA TocynapcTBa. Ce-
ronHs B Kazaxcrane nNpoucxoauT U3MEHEHHE HaLM-
OHAJIFHOTO COCTaBa Bepylommx. Ha xprucTtuanckmx
OorocnyXeHusX, Hapsay C HeMUaMH, MOJSIKaMu,
pycckumH, Oenopycamu, MOXKHO BCTPETUTD M Ka3a-
XOB, I KHPTH30B.

«B cuny mpo3padyHOCTH TpaHWI U OOIIHOCTH
MEHTAJIUTETa C TOCYJapCTBaMH, B KOTOPBIX Paiy-
KaJIbHO HACTPOCHHBIE BIIEMEHTHI YXKE MPHOOpeNn
omnpeneicHuple mno3uiuu  (Y30ekucraH, Tamxu-
kuctaH, KbIprei3cTaH, CEeBEpOKaBKAa3CKUN pPETrvoH
Poccun), 6nu30cTH T.H. «TOPSYUX TOUYEK», HE HC-
KIIFOYAeTCsl BO3MO)KHOCTH IONBITOK BHEITHETO BO3-
JIICHCTBHS, HAIICICHHOTO Ha CO3JaHHe B HamieH
CTpaHE CTPYKTYpPHBIX 3BEHBEB MEXKIYHAPOIHBIX
TEPPOPUCTHUECKUX M  PETUTHO3HO-IKCTPEMUCT-
ckux opranmzanmity (doroop Pecrryomuku, 2001:
386).

VYrpo3y HaMOHaJIBHON CTaOMIIBHOCTH TOCYAap-
ctBam lleHTpasibHOW A3MK NPENCTABISIOT TaKUe
JECTPYKTHBHBIE OpraHM3allMM, KaK MeXIyHapo-
Hasl PEJIMTHO3HO-3KCTPEMHUCTCKAsT MapTusi «Xu30-
yr-Taxpup», «Tabmurm Jl)kamaary, peTUTHO3HBIC
TEUEHUS TYPELKOTO MPOUCXOKICHUS, KaK HypCH3M,
«Tapuxarmunapy, «CyneliMeHiuunepy» u ap. 1o He-
JABHETO BPEMEHH YTpo3y HecCla U JesSTeNbHOCTD
NUI'NJI (Mcnamckoe rocynapetso Mpaka u JleBanta),
Bo3HuKIIas B 2003 roxy B cocTaBe TeppOPUCTHYE-
ckoit rpynmupoBku «Anbe-Kauna B Upake». B 2006
rofly B €€ COCTaB BOIUIM DPSJl TEPPOPHUCTHUECKUX
IPYIIIUPOBOK, B YUCIE KOTOPBIX «McIaMCKuil TKu-
xam», «Ancap ar-TaBxum», «®Dypcan ar-Tayxum»
U JIp., ¥ 0Ha oTKononack oT «Ans-Kaugs». C 2013
rora oHa craja uMeHoBarhcs «lciaamckoe rocy-
napctBo Upaka u Jlepanray unu «lcinamckoe ro-
cynapctso Mpaka u Cupun». B omnane ot apyrux
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paauKaIbHBIX SKCTPEMUCTCKUX, TEPPOPUCTUUECKUX
opranmzanuit, UI'MJI sBnsieTcss BOEHU3UPOBAHHOU
OpraHu3alyeld, aKTUBHO IPOBOJSAIICH HA IPAKTUKE
UIer0 co3faHus xanmudara OCOOCHHO >KECTOKMMH
crioco0aMu — yOWICTBAaMH MUPHBIX TpaXKJaaH, HaCcH-
JIeM, U30IIPEHHBIMHU IBITKAME HAJl TPOBUHHUBIIIH-
MUCSl aJlellTaMU, YHHYTO)KEHUEM YHHUKAIbHEHIINX
HCTOPHYECKHUX TAMATHUKOB Ha 3aXBaYE€HHBIX TEPPH-
TOpHUAX U T.A. IMU OKKyIIUPOBaHBI psiJl TEPPUTOPUI
HEKOTOPBIX CTpaH, BeleTcs KpoBaBas BoiiHa B Cu-
pun. boesukoB UI'MJI BepOyet depe3 cormaabHbIC
CeTH myTeM oOMaHa, IIaHTaXa, MOJAMEHbI MOHITUN
CXUIDKPay, «UKUXaIy», «axuma» U T.JA. Mcrmomssy-
FOTCSI M ApyTrue 0oJjiee M30UMIPEHHBIE TTCUXOJIOTHYC-
CKHE€ TIPUEMBI, YIIOBKH, HAIPaBJICHHbIC HA MAHUITY-
JUPOBaHKE CO3HAHUEM, TIOTIABIINX B UX CETH JIFONEH.
B cBoro pecTymHy0 eATeIbHOCTH OHU BOBJIEKAIOT
U JKEHIIWH, U JIeTeH, UCTIONB3Ys UX KaK «IIyIIEYHOe
MSICO» B Pa3MYHBIX JTUBEPCUOHHBIX OIEPaInsiX,
BKJTIOUAst ¥ OOEBBIE, Yallle BCEro, Kak maxuaoB. Kak
BHJIUM, 3Ta OCCUEIOBEYHAs, OMACHAs MPECTyIHAS
TEPPOPUCTHUECKAS OPTAaHU3AIMS, TIPEACTABIAIONIA
0C00YyI0 Yrpo3y B I100aIbHOM MacIiTade BceMy ye-
JIOBEUYECTRY.

[maBHas 1€ MONMTHYECKOTO TEPPOpU3Ma Ha-
X JHEH 3aKiIoueHa He MPOCTO B yCTPaHEHUH
KOHKPETHOMU, MyCTh CAMOU BIUSATEIHHONU JTUYHOCTH,
HO B OOIIICCTBCHHOM PE30HAHCE, 3TOH aKIMEH BBI-
3BaHHOM. OH €CTh BHJ HACWIIWS, PACCUUTAHHBIN Ha
MaccoBoe 3anyruBanue ironeit (Cocuun, 2017: 52).
Orcroa TeppOPHUCTHI MPOBOMIAT O€3aIpPECHBIC Te-
PaKTBI JIJISl TOTO, YTOOBI 3aIyrarh, MOCEATh CTPaxX y
IIMPOKUX KPYTOB OOIIECTBEHHOCTH, YepPe3 CPEICTBA
MacCcOBOM HH(pOPMAITUH 3asBIIATE O cebe.

BrIiBOaBI
3aBepias AUCKypC O NpoliIeMax TeppopH3-

Ma, TEPPOPUCTUYECKOTO aKTa OTMETUM, YTO pellie-
HHE BCEX KOPEHHBIX MPOOJIeM COIMyMa KPOEeTcs B

CaMOM 4€JIOBEKE, B M3MEHCHHMU €ro BHYTPEHHETrO
mupa. [IpaBbl BocTouHble rI0cOdbI, KOTOphIE TO-
BOPHJIM, YTO MPEXKAE YeM HU3MEHUTb MHUpP, U3MEHU
camoro ce0s. KapnunanpHOoe pelieHune BcCeX Co-
LUANbHO-3KOHOMUUYECKUX U TOJUTHYECKUX TIPO-
07eM HEBO3MOXXHO 0e3 KOpPEHHOH IepecTpoiKu
JIyXOBHOIO MHpa 4denoBeka. FMIMeHHo npyroil gesno-
BEK, YEJIOBEK C JIPYIMM CO3HaHHEM HHaue pPELIUT
BCE MarepuajbHble NPOOJIEeMbI, MPOOIEMBI COOT-
HOIIEHUS] MaTepUaIbHOTO M TyXOBHOTO, YEM CO-
BpPEMEHHBIE JIIOMH, O3J00NCHHBIE, arpecCHBHBIC,
HE CIOCOOHBIE PAa3yMHO, B3BELICHHO IOIOWTH K
MPaBUIBHOMY PEIICHUIO I100aIbHbIX 3anad. U mo-
3TOMY HOBOE MHPOBO33pEHHE, HOBOE LENOCTHOE
BUACHUE MHpa U YeJOBEKa IOJDKHO CTaTh OJHHUM
U3 KIII0YEH K PEeHICHHUIO JaHHOW MpoOsieMbl. TOIBKO
TOIZIa YEJIOBEK CMOXET MEPEOPUEHTHPOBATH CBOIO
OTPHULIATEIbHO-TICUXUYECKYI0 DHEPrulo, Hampa-
BUTH €€ B PYCJIO CO3WAAHHUSA, B PyCIIO TBOPUECKOU
JIESATENBHOCTH.

B 3T10#i cBSI3M BakHOE€ BHMMaHHE HEOOXOANMO
YIENATh PETUTHO3HOMY MPOCBEIEHUIO MOJIOAEKH,
cTaparbcsi pemarh ux npobnemsl. Cienyer B 3ToH
CBSI3U OTMETHTH, YTO TITYOOKO 3a0IyXKTaroTCs ce-
TOZIHA T€, KTO CUMTAET, YTO BEPYIOIIUE — 3TO JIIOAU
B OCHOBHOM IIPEKJIIOHHOTO Bo3pacTa. OCHOBHOM
COCTaB BEPYIOLIMX ONpPENEJIIOT JIOAU B BO3pacTe
20-40 net, T.e. MONOAEKb. AJeNTaMH HOBBIX pe-
JIMTHO3HBIX TEUCHUH CTAHOBITCA IUIJIOMHPOBAH-
HbI€ MOJIOZbIE JIFOOH, YUUTENs, Bpauu, TBOpUYECKas
MHTEIUIMreHIMs. Jla ¥ caMu CBAIIEHHOCITY)KUTEIH
yke He Te, 4o Obutn 10-15 et Hazan. B ocHOBHOI
CBOEH Macce OHU UMEIOT BBICIIEE CBETCKOE MU Ty-
XOBHOE 00pa3oBaHueE.

BbeccniopHo, UITHOPUPOBATH CETOAHS PETUTHO3-
HBIH (HPaKTOp HEIB35, TOCKOJIBKY OH MPOSBISIET ce0s
BO MHOTHX cdepax COLUaIbHO-DKOHOMUYECKOH,
KYJIBTYPHOU U HOJUTHUYECKON KM3HU. DTU MPOSBIIC-
HUSI MOTYT HOCUTh KaK MMO3UTUBHBIN, TAK U HETATHB-
HBII Xapakrep.
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CONTINUITY OF ETHICAL VIEWS OF HAJI BEKTASH
VELI AND KAZAKH RELIGIOUS THINKERS

Ahmet Yasawi, Haji Bektash, Abay, Shakarim and other Kazakh scholars had great importance to the
inner world of human, also for spiritual purification and moral-ethic development. Because the nature
of human is not in glory and honor or in wealth. It is laid in human virtue and purity of heart. Therefore,
Abay emphasized the human being in his teachings as the essence and nature of this world. He pointed
out the human heart as the main essence. From the point of view of moral and ethical development, the
personal human qualities such as spiritual purity, patience, honesty, humility, grace and brotherhood are
required in the knowledge of Haji Bektash and Kazakh scholars. Thus, spiritual development requires
moral purity, patience, honesty, humility, grace and brotherhood. In this study, we tried to determine the
compatibility between views of Haji Bektash Veli and Kazakh religious thinkers. The information used in
this study is based on the data obtained by the comparative research method. As a result of these data,
we saw that Ahmet Yasawi and Al-Farabi were the basis of the moral understanding of Haji Bektash Veli
and Kazakh religious thinkers.

Key words: human heart, purity, Haji Bektash, Kazakh religious thinkers, God.

M. Mbip3abekos”, XK. HypmaTtos, C. A6>kaAoB

Koxxa AxmeT Slcaym aTbiHAaFbl XaAblKapaAbIk, Ka3ak-Typik yHnBepcuteTi, KasakcrtaH, TypkicTaH K.
‘e-mail: muratbek.myrzabekov@gmail.com

Kaxbl bektawu YaAu )kaHe Ka3ak AiH OMLLbIAAAPbIHbIH, 3TUKAADIK,
KO&3KapacTapblHbIH, CA0AKTACTbIFbl

AxmeT Slcaym, Xaaxu bektaw Yoau, Aban KyHanbanyabl, LLIakepim Kyaaiibepaiyabl xeHe 6acka
AQ Kaszak AiH OMLbIAAAPbI AAAMHBIH, iLUKI 8AEMiHe, pyXaHu Tasapybl MeH aAaAMrepLUiAiK-3TUKAABIK,
AaMyblHa YAKEH MoH OepreH. Cebebi apamHblH TaburaTbl aTak-AaHKTa Hemece O6anAbiKTa emec.
OA apam 6GoMbIHAAFBI i3MIAIK MEH >KYPEKTiH TasaAblfbiHa HerisaeAeAi. COHAbIKTAH Aa Xakim Abait
e3 eHbOekTepiHAe apsam 6anacbl OCbl AYHMEHIH MOHI MeH TaburaTbl ekeHiHe epekiue MaH OGepreH.
OA apaMHbIH, >KyperiH 6acTbl MBH peTiHAE KOpCeTTi. AAAMIepLUiAIK-3TUKAABIK, AaMy TypPfbICbiHaH,
apsaMM KacueTTep: pyXaHW TasaAblK, LIbIAAMABIABIK, AAAAAbBIK, KilliMeniAAIAIK, MeripiMAIAIK >keHe
GayblpMarablk, Kaxkbl bekrtawimneH karap Kasak AiH OMIWbIAAAPbIHbIH IAIMIHAE A€ OpbIH aAfaH.
CoHbIMEH, pyxaHW AaMy aAamreplliAik Ta3aAblKTbl, WbIAAMABIAbIKTbI, aAAAABIKTbI, KilliMmeniAAIAIKTI,
PaKbIMABIAbIK, NMeH GaybIPMaAABIKTbI KaxkeT eTeai. Ocbl 3epTTeyae 6i3 Kaxbl bekTaw YoAn MeH Kasak,
AiIH OMLWBbIAAAPBIHBIH K&3KapacTapbl apacbiHAAFbl YAAECIMAIAIKTI aHbIKTayFa TbIpbICTbIK,. ByA >kymbicTa
narAaAaHbIAFAaH MBAIMETTEP TApPUXM, CAAbICTbIPMaAbl 3epTTey 8AiICTepiIMEH aAblHFAH MaAiMeTTepre
Herizaeaeai. Ocbl MaAiMeTTep HaTmxkeciHae Koxa AxmeT Scaym meH aa-Dapabu iaimi, Kaxxbl bekTau
YaAn MeH Ka3aKTblH AiH OMLIBbIAAAPbIHBIH, aAAMIePLUIAIK IAIMAEPIHIH, Heri3i ekeHiHe Ke3 XeTKi3AIK.

TyiiH ce3aep: apaM yperi, Taszaablik, Kaxkbl bekTall, kasak, AiH onwbiaaapbl, Kyaar.

M. Mbip3abekos”, XK. Hypmaros, C. A6>aAoB
Me>xayHapOAHbI Ka3axCKO-TypeLKMin yH1BepcuTeT nM. Xoaxka Axmeaa SAcasu, KasaxcraH, r. TypkecTaH,
*e-mail: muratbek.myrzabekov@gmail.com
INpeemcTBEHHOCTb 3TUYECKMX BO33peHuit Xaaku bekraw Yaau
U Ka3aXCKMX PEAUTMO3HbIX MbICAUTEAEN

AxmeT SlcaBn, Xapxxm bekraw, AGain, LLlakapm 1M Apyrue Kasaxckue ydeHble MMeAn GOAbLLoe
3HAUeHMe AAS YeAOBeKa, a TakXXe AAS ero AYXOBHOIO OUMLIEHMS WM HPABCTBEHHO-3TMYECKOro
pa3BuTma. YeroBeueckasi NPMPoOAA He 3aKAIOYAETCS B CAaBe, YecTu MAmn B 6oratctee. OHO 3aA0XKEHO B
4YeAOBEYECKOM AODPOAETEAM M YMCTOTE cepaula. [oaToMy AGart B CBOEM YUYEHMM OMMUCHIBAA YEAOBEKA,
KakK CYLLHOCTb M MPUPOAY 3TOM0 MMPA, @ YEAOBEYECKOE CEPALLE, KaKk OCHOBHYIO CYLLHOCTb. B Tpyaax
Xapaxkm bekTallla 1 Ka3axCKMxX yUeHbIX, TO €CTb C TOUKM 3PEHNS HPABCTBEHHOIO M 3TUYECKOr0 Pa3BUTUS,
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AMUHbIE 3HAHWS YEeAOBEKa, TaKMe Kak AYXOBHasl YUMCTOTA, TEprieHue, YeCTHOCTb, CMUPEHWE, rpaums
M BpaTCTBO SBASIOTCS HEOOXOAMMOCTbIO. TakMM 00pasoM, AyXOBHOE pa3BuTme TpebyeT MOpaAbHOM
UMCTOTbI, TEPMEHMS, YECTHOCTM, CMUpeHus, GAaropaTM M OpatcTBa. B 3TOM MccAeAOBaHWMM Mbi
MOMbITAAUCH OMPEAEAUTb COBMECTUMOCTb B3rASAOB Xaaxu bektawa Bean 1 KazaxCKMx peAUMrnosHbIx
MbicAuTEAEN. MH(OPMaLMS UCMOAb30BaHHAS B 3TOM MCCAEAOBAHUM OCHOBAHA Ha AAHHbIX, MOAYYEHHbIX
METOAOM CPaBHUTEAbHbIX MCCAEAOBAHWIA. B pe3yAbTaTe 3THx AQHHbBIX Mbl YBUAEAM, UTO AXMET Slcau u
anb-Papabu GblAM OCHOBOM MOPAAbHOIO MoHMMaHMs Xaaxku bekTalua Yaau 1 ka3axckmx peAnrno3Hbix

MbICAUTEAEN.

KAloueBble CAOBa: 4eAOBEYECKOE CepAlle, uMcToTa, XaAaXku bekTall, KasaxckuMe peAurmosHble

MbICAUTEAN, bor.

Introduction

The worldview of Turks is a natural phenome-
non, which is based on the cultural, cognitive and
religious features of the past. Although they accep-
ted the Islamic religion in the middle ages, they pre-
served the old national thought and tradition, and as
a result, they formed the Muslim Turkish thought
system. The traditional Turkish culture and the Isla-
mic values were at the base of the Muslim Turkish
thought as the second source of great importance.
The place of Yasawi heritage is very important in
the fusion of traditional Turkish thought system and
Islamic values. For this reason, when we look deep-
ly into the Turkish religious understanding, we can
easily see the influence of Ahmet Yasawi’s thought
over it. While Yasawism was developed in Anato-
lia where the Turks lived through Ahmet Yasawi’s
followeres particularly through Haji Bektash on the
one hand, it left important traces in the religious
thought of the Turkic people of Central Asia through
famous his famous disciples and pupils such as Su-
layman Bakirgani, Mansur Ata, Zangi Baba. There
is no doubt that the contribution of Haji Bektash Veli
to the world civilization is great, whose personality
made an important glimpse for civilization. Velayet-
name, which is considered to be the main source of
the Bektash thought system, contains information of
being a representative of the Yasawi school. Accor-
ding to Velayetname, Haji Bektash Veli is attached
to Lokman Perende, as a disciple of Ahmet Yasawi.
Therefore Haji Bektash is a student of Ahmet Ya-
sawi. In this study the views of the Haji Bektash Veli
and Kazakh thinkers who have developed the thou-
ght system of Ahmet Yasawi on moral issues will be
covered. As it is known, the most important issues of
medieval Turkish Sufism thinkers are the problem of
humanity, its happiness, spiritual, moral and ethical
perfection. The main issues in Haji Bektash’s Maga-
lat study include the development of human beings
in terms of ethics and morality. In Haji Bektash’s
thought system, human is the essence of the world.

Yustf Khass Hajib of Balasagun (d. 1085), a
Turkish man of wisdom who lived in the middle

ages, defined the happiness with the term of “Qut”.
The word of “qiit” can be explained as “power of
life”’, head of welfare” and “esssence of life” as well
as “happiness”, “share” and “fate” (Nurmuratov,
2004: 25). For this reason, he wrote, in a sense, the
book of happiness “Qitadgu Bilig” which means
“Wisdom Which Brings Happiness ““. Qitadgu Bilig
is the compass of happiness for human and society
and, in addition, is a work containing moral values
of this kind of works, Divan-1 Hikmet of Ahmet Ye-
sevi, Magalat of Haji Bektash Veli, Qara Sozder of
Abay and Ush Anig of Shakarim can be also menti-
oned.

Besides this, the relationship between human
and the world and the way of reaching the truth is ta-
ken from the perspective of sufism. The author exp-
resses that the inner beauty of human is important
for the recognition of God. The first condition of
ascension in spiritual terms is the self-definition of
human. These views are in harmony with the Ahmet
Yasawi thought system. This article deals with simi-
larities between the thinking system of Haji Bektash
and Kazakh religious thinkers who have developed
the system of national thinking of Ahmet Yasawi.

Spiritual succession in the views of Haji Bektash
Veli and Kazakh thinkers

Since ancient times, the nature and value of hu-
mankind have been the main subject of philosophy
and also as the main goal of life which is to bring
truth and happiness to mankind. While some have
sought for happiness in materiality, some in herafter,
and some in the stability and peace of life. Stabi-
lity and peace in society are achieved only through
respect for people, trust, compassion and tolerance,
in other words by moral values. According to Al-
Farabi the main goal of human before anything else
is to achieve happiness in life and he explained the
reason who tries to reach the goals through his own
labor, as the fact that he regards the labor in issue
as perfection. However, it’s definitely hard to achi-
eve . The goal which human dreams to reach and
regards it as perfection is the way of virtue (Al-Fa-
rabi, 2005: 134). The scholars in the above based

13


https://en.wikipedia.org/wiki/Yusuf_Has_Hajib

Continuity of Ethical Views of Haji Bektash Veli and Kazakh Religious Thinkers

their philosophy of ethics on the religio-moral valu-
es. Religious wisdom is full of faith and humanistic
teachings. One aspect of religio-moral values is to
treat the moral virtues of human in the framework
of divine path. Muslim scholars of middle ages sou-
ght the notion of perfect man (al-insan al-kamil) in
the Quranic verses and the Hadiths of the Prophet
Muhammad. Heritage of the Quran and the Prop-
het Muhammad is the moral ideal for the Eastern
Muslim people. This ideal also continued to survive
in the views of Ahmet Yasawi and his Kazakh fol-
lowers and thinkers. The humanitarian teachings of
such Kazakh sages and thinkers as Abay, first of all,
Shakarim and Meshur Jusip, are mystical. And this
shows that the wisdom of Ahmed Yasawi and Haji
Bektash corresponds to the wisdom of thinkers of
the next generation. In this sense, for example, in his
fourty fifth Kara Soz Abay refers to moral categori-
es which Ahmet Yasawi and Haji Bektash Veli used
to advise divine love and spiritual happines. Indeed,
he said that “the prerequisite for humanity is love,
justice and feelings. It is important for all time and
place. “ Adding that “whoever has this love, justice
and feelings more, he is wise.” He puts a criterion
for human’s spiritual development (Kunanbayev,
1986: 164). Because, the spiritual development is
the main reason for human’s achieving mankind.
Human virtue, spirituality, values, thoughts, love
and compassion consist of protecting modesty, ho-
nor, love of art and science, other creatures and en-
vironment and helping others. These qualities lead
a person to honesty and mercy to the environment.
Similarly, those who lack human qualities possess
such features as injustice, greed, bad morality, de-
ceit and envy.They bring humankind unhappiness
and pain. Therefore, the key to being human is to
have, in essence, the moral virtues. To express this
with the words of Haji Bektash, all the properties of
immorality are satanic signs and Satan is the enemy
of Allah (Hac1 Bektas Veli, 1990: 31) Shakarim also
expresses this view of Haji Bektash in his work with
similar statements as follows:

God way is white heart

Satan is disloyal

Remember the heart now

And do it your way (Kudayberdiyev, 1988: 264).

Feeling the beauties of nature in his heart, Abay
said that through beauty it is possible to know the
world better. This can be regarded as the continu-
ity of views of Ahmet Yasawi and Haji Bektash Veli
who saw the beauties of universe as the shadow of
God, believing that human and nature are a unity.

14

While Ahmet Yasawi regards the creatures in the
universe as the shadow of God, Haji Bektash Veli
points out the unity of human with the nature. He
compares the natural beings with the features of hu-
man’s inner World (Hac1 Bektas Veli, 1990: 39-48).
Haji Bektash also points out: “My dear! All beings
that God created in the world are present in the hu-
man body, even more. A person has many features
and secrets that cannot be understood and explai-
ned.” (Hac1 Bektas Veli, 1990: 46).

According to Abay and Haji Bektash, the real
beauty is not in the physical appearance of a per-
son, but in his harmony with his inner world and his
relations with the environment. In fact, a person is
an entity that thinks, hates and rejoices. Therefore,
his nature is in his thoughts, inner world and purity
of heart. Haji Bektash and Abay pay great attention
to purity of heart. Thus, a person achieves, with the
words of Haji Bektash, to love of God and with the
words of Abai to the title of perfect man. Because
for Abay, [slam consists of three things: love to God,
man and justice. Accordingly, the nature of a per-
son who is in the center of the world is in his inner
world, heart and thoughts (Nisanbayev, Sarsenbaye-
va, 2007: 179).

Though human’s facial appearance may look
the same, but his inner world and ethics are diffe-
rent. This aspect of human can be classified. Haji
Bektash calssified people in accordance with their
inner purity as abids (adorers) (Hac1 Bektas Veli,
1990. — 3), zahids (ascetics) (Haci Bektas Veli,
1990. —4), arifs (gnostics) (Hac1 Bektas Veli, 1990.
—5) and muhibbs (lovers) (Hac1 Bektas Veli, 1990.
— 7). He compares those who are amazed at their
ambitions with the two legged of animals. Thus,
to classify a person, according to him, as bad and
good is not connected with his knowledge, wealth,
and strength, but with the purity of his inner life.
According to Abay, the beginning of beauty is the
inner beauty of a person. In this regard, Abay says
in his “Kara Soz: “Mankind goes up with intelli-
gence, knowledge, modesty and morality. Without
this, perfection is impossible, and this is a sign of
ignorance.” (Kunanbayev, 1986: 114).

Yusuf Balasagun, Ahmet Yasawi, Haji Bektash
Veli and Abay unanimously argue that a person is
limited to the satisfaction of his passionate desires,
ambitions is ignorance and that these are the quali-
ties peculiar to the animals. Because human’s phy-
sical aspect is, as everyone knows, only in need of
material things. This feature is also present in the
animal. Abay describes physical needs as “mine”,
that is a temporary object. Discussing the differen-
ces between “ego” and “mine,” he explains their na-
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ture and importance. Based on the Sufi tradition, he
penetrated the main feature of this issue. Illustrating
the verses of the Quran, he stated that the soul is
an “ego”, and this is a secret for humanity, and so
far no one has been able to explain its nature. As
an example, he cites the following verse of the Qu-
ran: “They ask you about the Spirit. Say: The Spirit
comes by the command of my Lord. But you have
been given only a little of the Knowledge.” (17:85)
(Hac1 Bektas Veli, 1990: 48). According to Haji
Bektash, we know about the spirit of the fact that
a person, moving from this world to the afterlife,
will turn into a lifeless body. The spirit and body
of a person will be separated from each other. Until
now, scientists have been explained to the spirit as
a quality of humanity. Thus, moral qualities are at-
tributes of the ego, in other words, the achievement
of man in spiritual perfection. This approach should
be interpreted by the Hadith in the Makalat of Haji
Bektash “who knows himself, he knows his God.”
(Hac1 Bektag Veli, 1990: 48). We can also find a si-
milar explanation in Shakarim’s statement:

Freedom, attempt, love,

Hate, self-praise and thinking.
Happiness, pain, smiling and anger
Disease-free is the spirit pain of body...
Are these found in the lifeless man?
(Kudayberdiyev, 1988: 230).

Collecting the moral values within “ego”, Abay
argued that the “ego” is immortal and the spirit and
spiritual features are deathless. However, he stated
that though the spirit has the features of “ego”, it can
not be completely identified with the human. There-
fore, in his opinion, it must be “mine”. What is me-
ant by “mine” is the body. The word of Haji Bektash
“the spirit is spirit with body, the Allah Almighty is
God before his servants” (Hact Bektas Veli, 1990:
48) proves this fact. The livelihood and wishes of
human are temporary. Abay states this fact as fol-
lows:

If dies, the nature dies, human does not die,

Bu he cannot returns and have fun.

Those who do not know that “I” and “mine” leave,
Call it “died” (Kunanbayev, 1986: 178).

Undoubtedly, the difference betwen “ego” and
“mine” is the heart of human or the moral values
in the heart. Abay lists the moral values of heart as
sidq (truthfulness), igrar (confession), ithbat (pro-
ve), talab (demand), riyadat (abstinence), muhabbat
(love), khawt and raja (fear and hope), yaqin (certa-
inty), reliance (tawakkul). Saying that “Creator him-

self is the fellow of heart.” Haji Bektash describes
heart as the house of Allah (Hac1 Bektas Veli, 1990.
— 44, 51). Thus, the person who hurts a man is like
he who hurts Allah.

We can find the similar views in the spiritual
heritage of Abay. According to him, in the spiritual
perfection of human, the mind, effort and heart have
a crucial role (Takhan, 2007: 85). In his seventeenth
Word, while mentioning the benefits of effort and
mind, he also refers to the negative aspects that can
be caused by these feelings. He argues that with the
effort not only good habits arises but also bad ones.
In his views, whenever the effort and mind can not
come together, they must follow the command of
heart. The heart common to all as a Sultan of human
life. Presence of these three talents leads to the per-
fection. Even if each of them is present separately,
they must hear a voice of heart (Kunanbayev, 1986:
112-114).

The moral views and pure heart of Haji Bektash
which are expressed by Abai, leads him to an open
heart. That means, to have faith in the heart brings
together to all the values.

“Having faith in” means man’s belief in God.
The walk of man towards the right path is directly
related to the belief in God. Therefore, it is difficult
for him who carries in his heart the fear of Allah to
be led to the evil and the way of the devil. Further-
more, the belief in God is a very powerful shield
in this struggle. For this reason, Haji Bektash said,
“Rahman is the fundamental of Rahman is faith and
the fundamental of devil is doubt” (Hac1 Bektag Veli,
1990: 11). According to him, the faith is to believe
in Allah, His angels, Books, Prophets, the Last Day,
and the Goodness and evil from Allah (Haci Bektag
Veli, 1990: 10). Abay adds in his Thirteenth Word to
Haji Bektash’s view of faith: “Faith is to believe that
there is nothing similar and equivalent to God the
Almighty, that He exists, and to obey His commands
sent to us through the Prophet Muhammad peace be
upon him” (Kunanbayev, 1986: 109). He empha-
sized the importance of telling the nature of faith,
underlining that two things are necessary. Firstly, to
believe in God’s righteousness based on reasoning.
Secondly, to learn from the books and take lessons
from the masters (Kunanbayev, 1986: 109). Abay
gives a great importance to the rational thinking.
One example of this can be seen in Haji Bektash’s
statement that “Rahman is the name of Sultan and
the mind is his deputy” (Hac1 Bektag Veli, 1990: 11).

Abay criticized the imitative, narrow-minded
approaches and false faith of ignorant believers of
his time (Kunanbayev, 1986: 130). Therefore, Abay
writes that for the faith by enquiry a brave and faith-
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ful heart, and a strong joint are necessary (Kunanba-
yev, 1986: 109). Haji Bektash Veli regards this kind
of faith as the faith of true arif (wise), since the fa-
ith of arif is found in mind (Hac1 Bektas Veli, 1990:
10). At the same time, the arif believes with a deep
comprehension. Meshur Jusip regards the faith as a
source of all the good qualities of a person. Accor-
ding to him, the basis of mind, patience, gratitude,
decency is associated with the unlimited and pure
faith of man in God.

“The first is to believe” he said.

“Believe in the affairs of the afterlife” he said.

“The second necessary thing is the mind” he said.
“The foolish will be ignorant” he said.

“The third precious thing is patience” he said.
“Patient finds his cure” he said.

“The fourth precious thing is to thank God” he said.
“The fifth precious thing is decency” he said.
“What a strange, if the impudent has a faith” he said
(Kopeyuli, 2008: 66).

In Haji Bektash, Abay, Meshur Jusip and Shaka-
rim’s moral philosophy, the foundation of faith is the
divine meaning. These thinkers try to describe Allah
as a sacred source of meaning that affects man’s da-
ily life, emphasizing that the source of all goodness
is Allah the Almighty himself. This approach ma-
kes it possible to understand the importance of faith
and the irfan (gnosis) in the system of Turkish-Is-
lamic mysticism. Therefore, the world view system
and thoughts of Kazakh thinkers, especially Khoja
Ahmet Yasawi, have developed in a religious fra-
me. They insist that all goodness comes from Allah.
God and religion are the axis of their philosophical

poetry.

God himself is true, and his promise is true,

True word never goes for nothing.

Many books came from Allah, the four of which,

When introducing Allah, do not conflict with each other
(Kunanbayev, 1986: 247).

Thus, the works of Kazakh thinkers and especi-
ally Abay who expressed the greatness of Allah in
his poems, it seems that Allah is the essence of their
poetry. If the most beautiful names of Allah (al-asma
al-husnd) can be placed deeply in the human heart,
he may reach the mystery of divine meaning. Such
names of Allah mentioned in Abay’s 38th Word of
“Book of Words (Qara Sozder)” as Rahman, Rahim,
Ghaflr, Wadad, Hafiz, Sattar, Razzaq, Nafi, Wakil,
Latif (Kunanbayev, 1986: 141) and power of Allah,
greatness, perfection, wisdom, goodness, knowled-
ge in Haji Bektash (Hac1 Bektas Veli, 1990: 36-37)
guide man to reach morally at perfection. Khoja Ah-
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met Yesevi, Haji Bektash, Abay and Shakarim call
all people to be merciful, compassionate, tolerant, to
love all creatures, to benefit others, to be loyal and
humble in accordance with the most beautiful names
of Allah (Kenzhegaliev et al, 2015: 93). Because the
moral values mentioned above are caused by God
Himself.

The Divine Truth is the only truth that rema-
ins constant. Therefore, in the Turkish sufi system,
Allah is pronounced as “the Truth (al-Haqq)”. Life
and man may change in time, on the contrary, God’s
name “Truth” is a great proof of His immutability.
Justice and truth stemming from Allah form the ba-
sis of moral philosophy of both Haji Bektash and
Kazakh thinkers such as Abay, Shakarim and Mes-
hur Jusip.

As mentioned above, human is a masterpiece
that Allah created with love. Allah has manifested in
mankind His perfection and mastership. God’s mas-
tership is also open to all of the wonderfully created
people with a great sense of beauty.

Head created up, neck down,

Look, the whole body is in order

Above all, know about the order

Worship out of faith, Allah does not accept
(Kunanbayev, 1986: 248).

Both in Turkish mysticism and Kazakh thinkers,
love is expressed as a source of spiritual develop-
ment, as well as faith in the center of moral deve-
lopment (Tosun, 2009: 35). Because love comes
from beauty. The sense of Divine Love since Ah-
met Yasawi has been further developed by Kazakh
thinkers. The Hikmet of Ahmet Yasawi, the founder
of the medieval Turkish mysticism, “Love is a big
affair, don’t be unwary, the fellows who can not see,
since remaining unwary, the face of al-Haqq” (Ah-
met Yesevi, 1993: 72) and the words of Haji Bektash
such as ““ to have a post, to have followers, to have
advice and to have love” (Haci1 Bektas Veli, 1990:
18) and the poems of Abay like “The world without
love is empty, take it as animal”, “You, too, love
Allah, sweeter than life.” have a close relationship
with each other.

Both Haji Bektash and Kazak thinkers do not
see Allah and human as separate being, on the con-
trary they consider within a unity. Even Allah is the
whole of universe, i.e. all creatures in te universe
are the manifestations of Allah. Therefore, the attri-
butes of Allah manifest in human. They lead human
to wisdom and goodness. In this sense, Haji Bektash
regards the attributes of Rahméan which is found as
an attribute of Allah in the heart of human as the
source of all moral values (Hac1 Bektas Veli, 1990:
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28). Allah endows everyone, to a certain extent, the
feelings of mercy, beauty and truth, thus enabling
them to reach at perfection. So, Haji Bektash descri-
bes poverty (faqr), knowledge, generosity, modesty,
patience, abstemiousness, fear and hope, decency as
a grace of Allah (Hac1 Bektas Veli, 1990: 23). In his
Tenth Word of Nasihat (Advice), Abay, after seve-
rely criticizing the ignorance and laziness of people,
introduces the all goodness given by Allah.

“You wished, God gave, but you did not take.
Nevertheless, God the Almighty has given you the
strength to find the goods. Do you make an effort
to find a lawful job? No. Though He has given you
enough knowledge to make an effort appropriately,
you don’t learn it. While learning, He has given you
a mind to use. Who knows where you left it?” (Ku-
nanbayev, 1986: 107).

The main rule of divine love is is the sense that
leads human to education as a method of moral dept
and spiritual purification. There is no doubt that the
love of creator is the path leading to mercy and be-
auty. Therefore, faith and love stand out as the key
to all human qualities. Redemption and repentance
are the clear statement of divine love in Haji Bek-
tash and Abay, because, with his sinful face, human
even cannot intend to sett off the path of al-Haqq.
So, the repentance turns into the source of path of
truth. This is the way that reaches at the vital energy,
endless spiritual strength, mind and wisdom, perfe-
ction. Divine love is the way to escape from the trap
of ego and immorality, to develop the heartfelt hu-
man qualities and to lead to compassion and beauty.
Just as Haji Bektash mentions the love as the tenth
of magamat of tarigat (Hac1 Bektas Veli, 1990: 18),
so Abay states “Heart’s wellspring of mind, (is) love
if God senses.” On the basis of the thoughts of Ah-
met Yasawi, Haji Bektash and Abay on divine love,
Meshur Jusip reaches at the following result:

God created man with love,

the world, but, became loveless.

Whereas “There is no life without love, nor faith.” said
The Prophet in one of his hadiths (Kopeyuli, 2008: 50).

According to the Quran, to love is realized by
doing useful deeds to people. “Piety does not lie
in turning your face to East or West: Piety lies in
believing in God, the Last Day and the angels, the
Scriptures and the prophets, and disbursing your
wealth out of love for God among your kin and the
orphans, the wayfarers and mendicants, freeing the
slaves, observing your devotional obligations, and
in paying the zakat and fulfilling a pledge you have
given, and being patient in hardship, adversity, and

times of peril. These are the men who affirm the
truth, and they are those who follow the straight
path.” (2:177). This moral principle ordered in the
Quran is briefly stated by Ahmet Yasawi as follows:

Caressing the heads the wretch, poor and orphans,

I escaped from the creatures whose religion is untolerant
(Ahmet Yesevi, 1993: 17).

Abay, who has enough understanding that divine love will
start from human love, said in a poem as follows:

Love everyone, my brother.

After all, (love) justice as the way of the truth
(Kunanbayev, 1986: 247).

God is far from deficient adjectives, all weak-
nesses emerges from man’s bad intentions. If they
all happened with the will of Allah, there would be
sins and deficiencies in the world. Whereas, the rea-
son for this inevitably depends on negative qualities
of human such as jealousy, indulgence, laziness and
lust. These qualities are given to human beings by
Allah. But, these are not worthy of God’s nature, so
we must look at them as the test of life. According to
Haji Bektash and Kazakh thinkers, man, in the way
of knowing Allah (marifetullah), has to get rid of the
evil features mentioned. Otherwise, the road to Al-
lah is closed. The fundamental cause of persecution
is ignorance and unscrupulousness. The main wea-
pon to destroy ignorance is education and science.
The XIXth century Kazakh thinkers such as Abay,
Ibiray and Shakarim have touched on the problem
of education to enlighten the nation by taking into
account the experiences of civilized societies or to
reach the “human-perfection” idealized by Ahmet
Yasawi and Haji Bektash (Gainullina et al., 2014.
— 513). But, much effort is necessary to realize this.
Education directs people to the truth of life. Ever-
yone has the right to education, just as Abay says,
“demand, labor, deep thought” is enough. Abay does
not reject the inner perception, i.e “marifat”. Even
marifat is strongly emphasized as the essence of in-
tellect in the way of knowing God. Recognition of
God takes place through the eyes of the heart, not
by the methods practiced by theologians and ratio-
nalists (Kunanbayev, 1986: 215). As mentioned by
Haji Bektash, Abay interpreted the rule of opening
the heart through four doors and forty standing on
the way to goodness and perfection with the messa-
ge “Be human”. Trying to regulate man’s own spi-
ritual meaning and being human leads to goodness.

Stay away from five things,

Stay close to five things,

If you want to be human.

Your wishes and your life is ahead,
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If you care about him.

Gossip, lie, boast,

Laziness, squandering,

This is the five enemies, if you know.
Effort, work, deep thought,

Convince, so mercy

These are five real friends, if you find it
(Kunanbayev, 1986: 304, 341).

In the Quran, Allah asks the believers to spend
an examplary life, to be just, sincere, and do-gooder.
In the Quran, the concept of “ihsan” is also menti-
oned together with Islam and faith. Thsan is used in
the sense of good deeds. On the basis of this mes-
sage, Abay invites people to justice and goodness
(Gabitov, 2010: 223-280).

Conclusion

In conclusion, the ideas of the Turk-Islam in
Anatolia in the Middle East and the Kazakh ideas
are compatible with the views of Haji Bektash. Alt-
hough the time and place of Haji Bektash Veli and
Kazakh thinkers are different, but the source they
feed is the same. This is Ahmet Yasawi doctrine. Af-
ter him it is based on Al-Farabi. Haji Bektash, Abay,

Shakarim and other Kazakh thinkers, who are ba-
sed on Yasawi’s teachings, attach great importance
to the purity of human and his inner world and to
be perfectly spiritual. Because the nature of human
is not in glory, or wealth, but in humanism and the
purity of the heart. For this, Abay emphasized the
importance of human teaching. That is, in the tea-
chings of Haji Bektash and Kazakh religious thin-
kers, the nature of mankind consists in the purity of
heart and spiritual rise.

Abay, Shakarim, and Meshur Jusip, the famous
thinkers of Kazakhs people, were trained in the
steppe and nomadic Turkic environment in their
youth, and later they were taught by the scholars, the
representatives of the tradition of the Yasawism, that
left a deep impression on the madrassah and Kazakh
religious understanding. So, Kazakh religious
thinkers have been fed by Turkish culture and
Islamic values. In this sense, Kazakh scholars such
as Bakirgani, Abay, Shakarim, etc. can be regarded
as the next generation representatives of Yasawi her-
itage. Therefore, we can easily say that the harmony
and similarities between the Central Asian Turkic
people and the Anatolian Turks’ worldview have al-
ways been preserved.
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KA3AKCTAHABIK, 3AMBIPABIABIK, YATICIH AHBIKTAYAbIH
OSAICHAMAADBIK TOCIAAEMEAEPI

ByA Makarapa oAemaik Texipubeae KabblAAaHFAH 3aMbIPAbIAbIKTbI  aHbIKTayAblH HErisri
NMPUHUMNTEPI MEH OALIEMAEPi >KaH->XaKTbl TaAAaHaAbl. ABTOPAApP 3aMblPAbIAbIKTbIH, Ka3aKCTaHAbIK,
MoAEAiH capaaan, KasakcrtaH Pecny6AMKacbiHAQFbl MEMAEKETTIK-KOH(ECCUSABIK, KaTblHACTapAbIH
epeKLIeAIKTEPIH 3epTTenAi. byriHri TaHAQ 3aMbIPABIAbIK, YFbIMbIHbIH CaH aAyaH MOAEAbAEPI MEH AiHHIH,
NMOCTCEKYASIPAbI KOFaMAAPAaFbl OPHbl MEH POAI TEK FbIAbIMU KaybIMAACTbIKTA FaHa eMeC, COHbIMEH
Gipre KaAblH >XYPTLUbIAbIK, apacbiHAA Ad KEHIHEH TaAKblAaHYAA. 3aiibIpAbIAbIK, — ToyeAci3 KasakcraH
CUSAKTbl EAAEPAIH KYKbIKTbIK, MEMAEKET >KYMECIHIH Herisri KarmaaTTapbiHbiH, Oipi. «3aibIPAbIAbIK»,
«CEKYASIPU3M» JKOHE «3aMbIPAbIAbIK, MPUHLMITEPI» YFbIMAAPbI Ka3aKCTaHADIK, FbIAbIMU 9AEOMETTEPAE
ANTaPAbIKTaM >KaH->XaKTbl TepeH 3epTTEeAMEreH, SAEMAIK FbIAbIMU KaybIMAACTbIKTA ©3€eKTi >KoHe
€H KemN TaAKbIAQHATbIH «AE3EKYAIPU3aLMs» XKBHE «MOCTCEKYASPAbIK, KOFam» TaKbIpbINTapbl Aad a3
KapacTblpblAFaH. TakKbIPbINTbIH ©3€KTIAIM OCbl KYObIABICTAPAbI )KYMEAI TYPAE aiKbIHAAY TAAMbIHbICbIHAA
KaTblp. MakaAa aBTOpAapbl «3aMbIPAbIAbIK»  YFbIMbIHbIH 3TUMOAOIMSABIK, Ma3MyHbIH aMKbIHAAM,
6aTbICTbIK, FAAbIMAAPABIH, 3€PTTEYAEPIHAEr 3aMbIPABIAbIK, MPUHLUMMTEPIH aHbIKTayAd OPbIH aAaTblH
Heri3ri maceAeAepAi KapacTbipaabl. TyriHAI MpoOAeMasapAbl CapaAayAd CaAbICTbIPMAAbl >KoHe
3TUMOAOTUSIABIK, TAAAQY BAICTEPI KOAAAHbIAABL. ByA Makanaaa coHbiMeH Katap KasakcTaHaarbl AiHM
axyaA >X8He AiH CaAacblHAAFbl MEMAEKETTIK CasicaT Ta 3epAeAeHeAi. 3alblpAbIAbIKTbIH, Ka3akCTaHABIK,
MOAEAIH TaAAdy MeH 3aMbIPAbIAbIK KaFMAATTapbiH aHblkTay OOMbIHIIA YCbIHBIMAAD — 3€pPTTEYAiH
KYHABIABIFbl MEH MPaKTMUKaAbIK, MaHbI3AbIAbIFbIH KYpParAbl.

TyHiH ce3aep: 3albIPAbIAbIK, CEKYASIPU3M, AiH, 3aMblPAbIAbIK —NpuHUMNTEpi, KasakcTaH
Pecny6Aukacsi.
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Methodological aspects of determining the Kazakhstan model of secularism

The article discusses the basic principles of secularity and criteria for determining secularism in the
scientific community. The authors analyze the Kazakhstan model of secularism and explore the specifics
of state-confessional relations in the Republic of Kazakhstan. To date, the role and position of religion in
a post-secular society, as well as the relevance of the issue of secularism, are widely discussed not only
in the scientific community but also among the society. As you know, secularism is one of the basic
principles of the functioning of modern legal states like Kazakhstan. Since the concepts of “secularism”,
“secularity”, and “secularism principles” are not sufficiently studied in Kazakhstani scientific literature,
this research attempts to systematically explain these phenomena. The authors of this article reveal the
etymological content of the term “secularism” and consider the key obstacles to determine secularism in
the studies of leading Western scholars. To compare key issues methods of comparative and etymologi-
cal analysis were used. This article also discusses the religious situation in Kazakhstan, and state policy
in the religious sphere. The practical importance of the study is the analysis of the Kazakhstani model of
secularity and making recommendations to determine the principles of secularism.

Kew words: secularity, secularism, religion, principles of secularity, Republic of Kazakhstan.
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MeTtoaonormyeckme acnekTbl ornpeAeAeHus Ka3axCTaHCKOM MOAEAU CBETCKOCTH

B cTtaTtbe paccMaTpMBatOTCA OCHOBHbIE MPUHUMAIMbI U KDUTEPUUN OMNMPeAeAeHUd CBETCKOCTN B MVIpOBOl;I
NMpaKTnke. ABTOpr AHAAU3BNPYIOT Ka3aXCTAHCKYIO MOAEAb CEKYAdpUu3Ma N UCCAEAYIOT CﬂeLl,l/ICbl/le
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KazakcTanapIK 3aiBIPIIBLIBIK YITICIH aHBIKTAYIBIH 9J[iICHAMAIIBIK TaciaemMenepi

roCyAapCTBEHHO-KOH(pECCMOHAAbHbIX OTHoOLLEHMn B Pecnybamke KasaxcraH. Ha ceroaHsWHWn AeHb
aKTYyaAbHOCTb TEMbI CBETCKOCTU, @ TAKKE POAb M MECTO PEAUTUM B NMOCTCEKYASIPHOM OOLLECTBE LIMPOKO
006CY>KAQIOTCS HE TOABKO B HAayUYHOM KPYry, HO U CPeAM LUMPOKON 06LecTBeHHOCTH. Kak 13BeCTHO,
CBETCKOCTb — OAMH W3 OCHOBHBIX MPUHUMMOB (PYHKLMOHMPOBAHMS COBPEMEHHbIX MPaBOBOBbIX
rocyAapcTB, Takmx Kak KasaxcraH. NOCKOAbKY B Ka3axCTaHCKOM Hay4YHOM AMTepaType HEAOCTaTOYHO
rAYy6OKO MCCAEAOBAHbI MOHATUS «CEKYASIPU3M», «CBETCKOCTb», «MPUHLMIbI CBETCKOCTW», B AQHHOM
NCCAEAOBAHMN OCYLLECTBASIETCS MOMbITKA CUCTEMHOIO Pa3bsICHEHUS 3TUX SIBAEHWI. ABTOPbI AQHHOM
CTaTbM PaCKpPbIBAOT 3TUMOAOIMYECKOE COAEpPXKaHME TEepPMMHA «CEeKYASpU3M» M paccMaTpuBatoT
KAIOYEBbIE MPOOGAEMbI OMPEAEAEHUSI CBETCKOCTM B MCCAEAOBAHMSAX M3BECTHbIX 3aMaAHbIX YUeHbIX.
MeToAbl CPaBHUTEABHOrO U 3TUMOAOIMYECKOrO aHaAM3a ObIAM MCMOAb30BaHbl AASl COMOCTABAEHUS
KAIOUEBbIX BOMPOCOB. Takxe B A@HHOM CTaTbe PacCMaTpUBAETCH PEAMTMO3Has cuTyaumst B KasaxcraHe
M rOCyAQpPCTBEHHas MOAUTMKA B pPeAMrnosHoi cdepe. LIeHHOCTbIO M MpakTMYecKon 3HAUMMOCTbLIO
NPOBEAEHHOIO MCCAEAOBAHMS SIBASETCS aHAAM3 Ka3axXCTaHCKOM MOAEAM CBETCKOCTM U BbIABMXKEHWE

pPEeKOMEHAALMIA MO OMPeAEAEHMIO MPUHLMIMOB CBETCKOCTM.
KAtoueBble CAOBa: CBETCKOCTb, CEKYASIPWM3M, PEAWrusi, MPUHLMMbLI CBeTCcKocTH, Pecnybamka

KasaxcrtaH.

Kipicne

JeceKkynsipu3alysiHbIH  Ka3ipri 3aMaHfbl Ipo-
mecrepi, JMiHHIH KOFaMJBIK KEHICTIKKE Opalybl —
JEMOKPATHAJIBIK ~ 3afBIPIBI  MEMJIEKETTEp  YIIiH
3aiBIPJIBUIBIK IIEH CEKYJISPHU3M YFBIMAAPBIH KalTa
Kapay/bl JKoHE JKaHa Ke3KapacThl TY)KBIPBIMJIAYIIbI
Tajanm eTeTiH KypHeiai Mocenelep TYbIHIaTabl.
Onemuik aykbimaa, XX FachIpJbIH OpTachIHAH
Oacram, JiHHIH OJIEYMETTIK BIKIAIBIHBIH CO3Ci3
TOMEHACYiH OOJDKaraH 3aHBIPIBUIBIK TEOPHSICHI
JUHHIH KOFaMJiaFrbl peJli MEH OpPHBIH aHBIKTayJa
OaceiM Oomabl. Cekynsipu3anuss TEOPHUSACHIH Ja-
MBITA OTBIPBIT, OJEYMETTIK FBUIBIMIAP JIHHIH
MapruHaJJaHyblH, MOJCPHHU3AIMS TMPOIECTEPiHEe
0aifmaHpICTBl IHACPAIH KOFAMABIK KEHICTIKTEeH
JKeKe MEHIIIKKe JKalmai aybICyblH OipaybI3fiaH
Kaiitananbl. AJaiiga, Oykin oieMieri JiHW JTUHa-
MU3MMEH, JiHHIH cascaTka, YKOHOMHWKara, MoJe-
HHETKE JKOHE KOFAMJBIK KEHICTIKKE OpaybIMEH
CUNATTANAThIH TOCTCEKYJSPIBIK IIBIHIBIK OYKiI
oleMjeri cascaTkepiep MEH FalbIMaap YIIiH
KYpaeni chlHaKKa aiHammael. (Ie)cexymspu3zarus
Typajibl Ka3ipri miKipTajacTapiarbl aWIIBIKTHI
tynra [lutep Beprep «kazipri omem, keiOip epek-
HIeNIKTEePl KOCHaraHaa, 9JCTTErieii KarThl JiH-
II»; «Ka3ipri oJeM JKarmaii JiHu OOJIBII Ta0bLIa bl
JKOHE MYJIAE Ka3ipri 3aMaHHBIH KOTITETEH capallibl-
nmapel OODKaraH CEeKyJspllaHFaH ojeM OOJNbBIT Ta-
OBUIMAaNIBDy, all «OKaJMbl, CEKyJSApiIaHFaH JiHMEH
JKYPTI3UITEH TOXIpUOEIep COTCI3 asgKTalIIb) el
TykbeIpeiMaaiae (beprep, 1999: 2).

YKorapeina aranraH mporectepre OaiTaHBICTHI
3aMBIPIBUTBIK, MiHHIH TOCTCEKYSPIbl KOFaMIarbl
OpPHBEI MEH poJi — JJIeyMETTIK FhUIBIMAAPIbIH Fa-
JMBIMIAPEl apachlHlla FaHa €MeC, COHBIMEH Oipre
ayKBIMIBI KOFAMJIBIK KEHICTIKTETI €H KOIl TaJIKbI-
naHaTeiH Mocenere aiHamyna. CoHrbl 30-40 >xbut
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IIIHAe 3albIPIBUIBIK TEeH CEKYJISPU3MHIH, (1e)
CeKynspU3anus MPOUECTEPiHiH, MOCTCEKYIAPIBIK
KOFAMHBIH OPTYPJl 3aHIBUIBIKTAPBIH 3EpTTEyTe
apHaJIFaH cascarTaHy, XaJbIKapajblK KaTblHAacTap,
oJIeyMeTTaHy »JKOHE OIIEYMETTIK aHTPOIIOJIOTHS
CaJlaChIHIIAFBl 3EPTTEYJICPIiH aWTapIBIKTal ocyi
Oaiikanpl. KazakcTan OVJ1 TYpFbIa «MOJICHH apT-
Ta Kalmy» KyHiHAe Kambim OThIp. KaszakcTaHIbIK
FBUIBIMH 91€0NeTTeP e «3albIPIBUIBIKY, «3aHBIPITHI-
JIBIK KaFUJAThD», «CEKYJISAPU3M», «CEKYISIpU3aIus-
Jay» YFBIMAApBI, 3aWBIPIIbI MEMJIKETTiH anyaH
TYpiepi MeH MOJeNnbJepi TOJBIK 3epTTEeIMereH,
QJIEMJIIK FBUIBIMM KaybIMIACTBIKTA ©3CKTI KOHE
€H KON TaJKbIIAHATBIH «Ie3eKyISApU3alnsD) KOHE
«IOCTCEKYIISIPIIBIK KOFaM» TaKbIPBINITAPhl TYpPajibl
TIOTI aliTyFa KenMec. MyHBIH 0opi 3alBIPIBI MEM-
JIEKET Typalibl KOFaMJBIK TUCKYpCTa ©Te YCTipT,
OipKaKThl HEMECE iC JKY3IHIE YKOK OOJIbII TaOblIa-
TBHIH Oenrii Oip i3 KaaabIpajbl.

Cascu snuta MeH OWITIK, MEMJIEKEeTTiH 3aiibIp-
JBUTBIK KaFWAATBIH Tap TYCiHyre KeOipek Oeifim,
an Oyl e3 Ke3eriHjae KOFaMmJiarbl MIIHHIH PeJliH
KEHECTIK UICONOTHSAIIBIK TYPFBIIAH TYCIHY/IIH KOHE
3alBIPIIBI MEMJICKETTIH OPTYPJi THITEPi MEH MO-
NIENBJIEPIH JKOHE CEKYISPHU3MHIH KYKBIKTHIK JKOHE
casiCH TAaOMFaThI TypaJIbl ipreiti FRIIBIMA €HOCKTEePIi
OlIMEyiHIH caJfapblHAaH IIbIFafbl. MeEMIICKETTIK
MeKeMeleplie JIiHHIH KOFaM[IbIK KepiHiCTepiHe
KOJIJIay KOpPCETITMEH i HeMece THIHBIM CaIbIHAIBI,
OJIapJIbIH MaKCATTBUIBIFBI MEMJICKETTIH 3albIpJIbI-
JBIK, TIPUHIIAIIIMEH TYCIHAIpUIEl JKOHE aKTallafbl.
Bizgig mikipimismie, DiHW cascar cajdachIHIAFBI
JKOFaphIJia arajFaH OapJbIK MOCENEICpAiH MIeIIiMi
3aWBIPIBUIBIK TPUHIUIIH TEPEHIPEK, KaH-KaKThI
TYCiHyle, 3aiBIPIBUIBIK, CEKYISIPU3M XKOHE CEeKy-
JIIpU3alMsS YFBIMJIAPBIHBIH aHAJTUTUKAIBIK albIp-
MAaIIBUTBIFBIH]IA, COHNIAH-aK CeKYJISPH3MHIH JHOe-
panael TYCIHITIH TYKBIPpBIMIAy, HaibIHAAY >KOHE
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JaMbITyaa Katblp. OCbIFaH OalIaHBICTBI CEKYJIs-
pU3M MEH 3aibIpabl MEMIJIEKET Typallbl Heri3ri
JKYMBICTapAbI KAPAacThIpa )KOHE TaJail OTBIPHII, 013
OCHI caJlaJIaFbl OJIKBUIBIKTAP/IBl TOJATHIPYFa THIPbICa-
MBI3 JKOHE 3aMBIPIBUIBIKTEI TYCIHIIpYJE HEFYPIIBIM
nrbepanpl TICUIII YChIHAMBI3.

Herizri 6esim

3aiibIPABLIBLIKTBI  YFBIHYIBIH Heri3ri amic-
TICiepi: eypomajblK KOHE aMEPHKAJBIK
Ke3Kapacrap

MeMIteKeTTiH 3aibIPIbUIBIK TPUHITUII JJIEMHIH
KONTEereH eNepiHe Kasipri 3aMaHFbl KYKBIKTHIK
MEMJICKETTIH KYPBUIYBI MEH JKYMBIC iCTEyiHIH
HETI3T1  KaFuaanapbiHbIH Oipi OOJBIT TaOBLIAIBI
(IToukwun, 2014: 25). MemiekeTTiK-KOH()ECCHSITBIK
KaThIHACTAp PEeKUMAEPiHiH nHAeKCi OoipHIma 197
MeMIIekeTTiH 12 MemiiekeT aiau, 60 MeMIIeKeT pec-
MU JIIHAEPMEH, 5 MeMJIEKeT IiHre KapChl MIEO0JIO0-
rusiMer, 120 MeMJeKeT 3albIpIbUIBIK MPUHIUITIH
3aHHaMaNbIK JeHredae Oekitri (Kypy, 2009: 12).
byn MmemnexerTepaiH opKaHCBICH KallbINTACKAaH
IIHA axXyaJJblH EPeKIIeNKTepiHe >XoHe TIHHIH
KOFaMJIBIK KEHICTIKTEIi OpHBI MEH peii Typajbl
KOFaMJIBIK TUCKYPCTapFa HET13IeITeH 3aibIPIBUTBIK
MIPUHLMIIH ©31HIIIe TYCIHEl )KOHEe TYCIHAIPEIi.

«3afBIPIBUIBIKY )KOHE «CEKYIAPU3M» YFBIMIAPHI
Op KOFaMHBIH TapUXH, OJIIEYMETTIK-CasICH, HKOHO-
MUKAIIBIK JKOHE MOJICHW epeKIIeTiKTepine Oaii-
JIAHBICTHI KANBITACKII, NaMHUTHIHEI Oenrimi. Ko-
FAMJIBIK KEHICTIKTeTi op Typxi (akropmap, omey-
METTIK ©3repicTep *OHe IIiH POINiHiH e3repyi OChl
YFBIMJIAPIIBIH Ma3MYHBIHA O3IHMIIK TY3eTyjlep €H-
rizemi. Exi racelp OOWBI CEKyISIpU3MHIH KONTETCH
MOJICJIBJIEPI MEH TyCIHIIipMenepi manga OoJibl
JKoHe nambiabl. Kasipri oneme 3aibIpiibl MEMIIEKET
KaHmald OoNysl KepeKk Hemece O0oMMaybl KepeKTiri
TypaJibl 9JIEyMETTIK JKOHE aKaJeMHSJIBIK MiKipiep
Oap. Aran aiiTKaHzIa, COHFBICHI KOII YKarjaiia xe-
KeJeTeH NeMOKPATHAJIBIK eJIepIeri CeKyIsIpru3M
CasiCaThIHBIH CUITAThl MEH OaFBIThIH aHBIKTAIBI.

OcCBl TYXBIpBIMIIAaMANAPIbIH JIaMy TapUXbIHA
erKEeU-TEIKEHIl YHUIMECTEH, 013 «CeKyIIpU3M»
JKOHE «3aMBIPIIBLIBIKY YFBIMIAPBIHBIH Ka31pri Marbl-
HACBIHA, MIiPKey MEH MEMIIEKET apachIHIaFbl Y3aK
yaKbITKA CO3bLIFaH KapaMa-KanIIbUIBIKTap MEH ©3apa
KaThIHACTAPIbIH HOTHKECI OOIFaH/IBIFBIH KBICKAIIIA
arann  eremi3. CeKymIpu3MHIH TYKbIphIMaMa-
JIBIK HETi3/Iepi eKi MHCTUTYT apachbIHIAFsl Kypreni
KapbIM-KaThIHACTBIH HoTmxkeciHae bareic Eypoma
KOFaMJIBIK-CasiCH OOJIMBICHI JKaFIalbIHIA KAJIbII-
TacThl. MpICaNbl, OCNriIi QJIeyMETTaHyIIbl XOCe
KazanoBa 3albIpIBUIBIKTEI KaHIal aa Oip TalKbI-
nmay Oapweichl — Oy TYXbIpbIMAaMa OipiHII peT

Barbic XpUCTHaH 2JIEMiH/IE TEOJIOTHUSIIBIK KaTeropHs
peTiHae naiina OOl qen MOMBIHAYIaH OacTaybl
kepek nefini (Casanova, 2006: 7-22).

«Cexymsipu3aiusay YFbIMBI Typajibl MarbIHAJIbI
TyciHikTeme Oepe aiy YuiH 0i3 OCBl Ce3MiH
KOJJIAaHBLTY asiChlHA caii OepeTiH MoHIEpiH aXKbIpa-
TBII JTYbIMbI3 THIC:

a) Cekymspu3zaius — 3aMaHayd KOFaMIapaarsl
IiHA CEHIMAEPACH JKOHE KYJIIBLUIBIK (opmaira-
peiHaH Oac TapTy. Bysn MarbIiHAachIHIA OCBHI YpIic
ykahaHBIK, TYMaHIbIK opi JaMYJIbIH €H [IBIHBIHIAFbI
Ypaic petiHzme cumarranansl. Kenreren eyponanbik
TIIIEPIIH CO3IKTepiHae OepiiMece Je, Kasipri
Ke3CHJIETl aKaJIeMUsJIBIK OpTalarbl CEKylspH3a-
[HsFa KaTBICTHI TIKipTajgacTapia €H Kem KoJjua-
HBUIATHIH MOH1 OOJIBIIT TaObLIa IbI.

o) Cekynspuzanus — IiHZAI XKEKEMEHIIK eTy
yaepici. by MarpIHACBIHIA CEKYIISApH3AIUs YpIic
KaJbl 3aMaHayd Tapuxu OarblT peTiHIe, HopMa-
TUBTIK KaFfail peTiHIe opi 3aMaHayd JIMOepaIbl
JEMOKPATHSJIBIK CasICaTThIH aJIFbIIIAapThl PETIHIC
konmanbuiaasl (Casanova, 2006: 15).

0) Cekynspuzanus — CEKYyJSAPIBIK canaiapibl
middepeHmanaaymsl  ypaic (MeMJIEKeT, JKOHO-
MUKa, FBUIBIM). ByJl MaFbIHAcChIHIIA JIIHU WMHCTH-
TYyTTap MeH YCTaHBIMAApIaH «OOCTaHABIK aiy»
periaae Tycigmipizemi. Ocbl MOHI OpPTaFachIPIBIK
XPUCTHAHJIBIK KE3IHJErl TapUXH-3TUMOJIOTUSIBIK
TYpFBIa Maija OOoNyblHA HETI3JENIN JKacalFaH
KJIACCHKAJIBIK TCOPHSUIAPIAFbl HETi3r1 KOJIIaHBICHI
OO0BII TAOBLIA/IBI.

Opbip bareic Eyponaneik Ttinmmia opOip ces-
JiriHge Oy ce3 afaMIapiblH, 3aTTapiblH, Marbl-
HaJap/bIH, SPEKEeTTEPIiH IKIE3UACTUKAIBIK HEMECe
IiHU KOJIaHBICHIHAH a3aMaTTHIK HeMece KYHIe-
JIKTI eMipjeri KOJJIaHbICKA CHETIH THICTUIIKTEp
MeH OacKkapy ce3nepiHe aifHaIysbl et TYCIHAipiiesai.

«3afiBIPIBIIBIKY KOHE «CEKYIIPHU3ANL» YFBIM-
Japbl OaTBICTBHIK 3epTTEYIIIEp TapanblHaH 3aMaHa-
VU €ypONaIbIK MOJACHUETTI alKbIHIAY >KOJBIHIAFbI
HETi3T1 YFeIMIap peTiHae KapacThIpbUTambl. byt exi
€O3 Jie IYHHEINIK callaMeH OalnaHbICThI. 3albIPIIbI-
TBIK — ppaHIty3 TiiHAETI laicite coO31HIH aygapMachl.
An o ce3, €3 Ke3eTiHme, TpeK TiIIiHAeTI laikos ce-
31HEH IIBIKKaH. [pek TiTiHJEriT MarblHACKI — «Xa-
JIBIKTBIK, KACHUETTUTIKKE KATBICHI JKOK, JJeM Oac-
TayBIHBIH PyXaHH OacTayJaH TOyelci3 eKeHiH opi
OFaH KAaTbhIChl JKOK, aBTOHOM/IbI EKCHIH MEH3ey»
JeTeHre casabl. AJ  CeKynspHu3amus JaThIHJBIK
saeculum — «FachIp» CO3IHEH MIBIFAIbl. AJl MOHI
— ocHl FaceIpra (yakbITKa) ©Ty, OCBI dJieMIe Ty,
SIFHU JIYHHWeTiKke aitHanaslpy. byn ypaic amam
TIPIIUTITiHIH OAPIBIK caJachIHAH JIHU CEHIM/II IIET-
TETIN, JIHA €MeC YCTaHBIMJAPMEH KAHBIKTHIPYIIbI
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kepcereni. Eypomanbik KoFaM CeKyIspU3anusChI
XVII raceipma Oactanmpl, ochl ke3 JKaHa 3amanra
oTy Ke3eHI peTiHie KaObuimaHbil, XX Faceipia
TOJIBIFBIMEH KY3€Te aCKaHHAH KeHiH «CEeKYJSPIBIK
FacCBIp» HEMECE <JIYHUEITIK Ke3€H» CEKiImi YFBIM-
Jap/IbIH Taiia 00ybIHa aJTbI KeJIi.

JyHuenik meH pyxaHu OacTaynaplblH JKeKe-
JIEHy1 eI TYCIHUIETIH MOIEH! 3aMBIPIBLUIBIK YCTa-
HBIMBI €ypOIANBIK OPKEHHET O3TelIeIiriHiH Oac-
THI KepCeTKimm Ooipin Tadbuiansl. DpaHITy3IbIK
3eprreymri Auape Ouimunm MyHBI €ypomaiblK KOH-
TUHEHTTI €XKeNri OpKeHHEeTTepAeH OeneKTeiTiH
JKaIFBI3 KepceTkim nece, J. Ilyms Gapnbik eypo-
MaJIBIKTAPIbIH 3aHBIPJIBLUIBIKTEI KAKTayIllbl CKCHIH
aiftagpel. Cebebi OChbl KYpbUIBIM HETi3iHIE MeM-
JIeKeT OWIriHiH 0acTaMachlH KOHE KENUIIEMECIH
Kynait MeH niHM TpaHCIEHIEHTTUIIK JIen eMec, 63
MYIIenepi KoHEe XallbIK apachblHOAarbl KeliciM MeH
OapIBIFBIHBIH (PYHAaMEHTANIbI KYKBIKTAP MEH JKa3-
Oarra 3aHMapabl KaObUTIAYRI ST O1Tei.

Cekynspu3zanust YpIICiHIH KeH OeleH airybl
ExiHmni myHUeKy31TiK COFBICTaH KeHiH KYy3ere acThl.
JKana >KOHOMHUKAJIBIK UACOJIOTUSHBIH HErI3T1 Hies-
CBI — TYPAKThl YKOHOMHUKAJIBIK OpJIeyi KaMTaMachl3
€Ty JKOHE JKaIlaidl TYTHIHYIIBUIBIK KOFaMbBIH KYPY
Oonpl. A OyJ1 MakcaTKa JKeTy YIIiH Tayapiap MeH
KBI3METTEpAl OTKi3y[e eIl Kexepri TybIHAaTHai-
THIH TYTHIHYIIBIHBIH >KaHAa TYPIH KaJbIITaCTHIPY
Kepek Ooyiapl. MyHal *Kar/aiira jKeTyre TeK JAiHH
YCTaHBIMAAp MEH HOpMajapAaH TJyesci3 3albip-
JIbI TYTBIHYIIBUIBIK MOpPaJTh KEMUIIIK Ooja alijbl.
AMepuKaiarbl 3aibIPIIBUIBIK Heri3i 00JbIn TalOblia-
TBIH OapIIBIK JiHIEP apachIHaFbl TEHIIKTIH OPHBIHA
Eypomnana ap-yxmaH 00CTaHABIFEI HETi3Te aIbIHIBI.
Jlonm ochI IiHM HEMecCe JIIHU eMeC IyHHeTaHbIMHBIH
KaJIBIITaCybIHA EPKiHAIK Oepy KyHeci COFBICTaH
keifiari Eypona KaysIMBIHBIH peTKe KeTipuTyiHAeTI
OacTbl OarbITKA alHAIbL.

onrini  raneiMm  Onmzaber lllakman  Xeapn
Oyran OalaHBICTHI MIIH MEH casicaT apachIHAAFbI
KaThIHACTBI OaCKapy/IbIH, XaJIbIKapaJIblK KATBIHACTAP
CaJIaChIHJIAFbI BIKIIAJBI 30p €Ki OaFbITHIH HEMECe eKi
CTPAaTeTHSCHIH aTan OTTi: JIAWIM3M JKoHe shymu-
XpUCTHAH CeKymsapu3Mi. Bymapnein Oipinmmici aiH
casicaTTaH TOJIBIFBIMEH >KOMBLIATBIH CEIapaThuBTIK
HappaThBKe KarblcThl. ExiHImici sthyau-xpucThuan-
JIBIK JOCTYPre CeKYJSAPIIbl JEMOKPATUSHBIH €PEKIIe
HeTi31 peTiHae KOFaMIBIK KeHICTIKTe epeKIe OpbIH
OcpiyeTiH aKKOMOMAIUSIIBIK HAPPATUBKE KATHICTHI.
Cekynsspu3MHiH Oy eki Qopmacel ga xykecis,
OUTKeHI O AoCTypiiep TeOMOACHN Tapaiy aiiMak-
TapblHAa OJIapJbIH TapajiyblHa OalaHBICTBI TYP-
newim, esrepai. Dnuzadet [llakman Xeapa, onapabia
OpKaiChICH MIIpKeyIiH MeMIJIEKeTTeH OemiHyiHiH
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KaHgail na Oip (hopMachlH KOPFaWTBIHBIH, Oipak
ONapAbIH HOTHXKENepl MyJjaeM Oacka casich ocep
OepeTiH opTYpiIi Tocuimep MEH Herizgemelnepi 6ap
eKeHJIIrH TYCiHAIpeai. JIauu3MHIH MaKcaThl — JiHUA
CEHIM, YCTaHBIM MEH MHCTUTYTTAp CIIKaHJal cas-
CH MOHTIe ue OOJIMAaMTBIH, CasiCH OJCEKEIECTIKTEH
aja HeMece JKEKe cayara IIbIFapbulFaH Oeirapar
KOFaMJIbIK KeHICTIKTi Kypy. Jlannunsmre calikec, cas-
car TIeH JiHAl apajacThIpy YTHIMCHI3 JKOHE KayimTi
Oonein ecenreneni. by, pocTypre aifHanFaH jkoHe
JKEKEJIeTeH eJiepJeri JIHH YHBIMAAp MEH MeM-
JIEKETTiH KapbIM-KaThIHACHIHBIH SAETTErl KaFaaibl
OO0JBINT TAaOBUIATBIH OCHI CTpaTerusi — OYJ1 TACUIIIH
allKbIH MIEKTEYJIePiH Kopyre KeAepri JKacaiibl.

3afbIPIBUTBIKTEIH  €KIHIII JOCTYpi — eBpeii-
XPUCTUAHIIBIK CEKYJSPU3MHIH, JauLU3MHEH albIp-
MAaIIBUTBIFEl — JiH/I JKOIOABI HEMECE eBper-XpHc-
THAHJIBIKTHI KOFAMJIBIK OMIpJICH ajacTaTry¥a ThIPbIC-
naiiael. byn crparerus nauuy3M YFBIMBIHIAFbIAAN
3alBIPIBUTBIK TIeH MiHAI Oip-OipiHe Kapama-Kapchl
€Ki caya peTiHJe KapacThIpPManIbl.

Byn mactypnep Hemece CeKyaspuU3MAL JaMbl-
TyABIH €Ki Herisri cTparerusicel — Oenrim Oip
JIopekene Kasipri aeMAeri MEMJICKET IeH JiHH
WHCTUTYTTApIBIH OpTYpai OeiiHy MoJenbaepiHe
acep eTTi.

AmMepukaibIK FansiM AxmeT Kypy cexynsapusm-
Ili, TyTacTail anraHna, OCICEHI KOoHE O9CeH Jen
0oy Kepek Jien caHaupl. «/liHre KaThICTBI CeKyIIs-
PHU3M JKOHE MEMIIEKETTIK casicar aTThl ©31HIH HEri3r1
eHOeTiH/Ie aBTOp JiHre KaThICTHl MEMIIEKETTIK casi-
car «0oCceH CEKYIIpUCTEP» MEH «OelCeHIl CeKy-
JSIPUCTEP» apaCBHIHAAFBI HMJCONOTHSUIBIK KYPECTiH
HoTHXeci Jnen TykelpeiMaaiasl  (Kypy, 2009:
36). Bynm uACONOTHANBIK KYPECTIH HOTHXKeIepi
IIHU cascaTThl KaJNBINTACTHIPAAbl JKOHE JIHHIH
KOFaM/JIbIK KEHICTIKTETi OpHBIH aHBIKTaibl. baceH
CEeKYIISIpU3M, MEMJICKETTCH KaHmail ma Oip JiHHIH
Heri3ri JiH peTiHae OekiTinyiHe xXoi OepMmey
YIIiH «IacCUBT» POJ aTKapyIbl Tajal eTe/ll KoHe
KOoFaMm7a JIiHi epKiH )Kapus eTyre MyMKIHIIIK Oeperti.
Bencennmi cexkynspusMm, KepiciHIIE MEMIIEKETTiH
MHIl KOFaMIBIK cajalaH LIETTETETIH >KOHE OHBI
KEKe caylaja YCTaWTBIH OJEYMETTIK WH)KEHEpHS
JKoOackIHAArel 0acTbl OeNCeHIi KO3FayIlbl KyII
peTiHme pey aTKapaThIHABIFBIH Oinmipeni. boceH
CeKymsipu3M — OyJ1 op Typii AiHAEpre KAaTBICTHI
MEMJICKETTIK OeHTapanThIKThI CAKTAYFa THIPHICAThIH
MparMaTuKajiIbIK cascl Karuaar 0osca, anm OenceH i
CEKYISIPU3M — OYJT «OKaH-)KAaKThI IOKTPUHA», OHBIH
MakcaThl JiHII KOFaMJbIK cajajiaH TOJBIFEIMCH
BIFBICTHIPY OobIT TaOBITaABI (Rawls, 1996: 162).

IMurep beprep cexynsipu3aMHIH JaMybIHBIH YII
HYCKachIH Oetin KapacTeipaabl. bipinmriaen, mipkey



JI.A. Cuxumbaesa, 1. Hypmonauna

MEH MEMJICKETTi O6yaiH IocTYpili aMepHKaibIK
Ko3KapachlHa TOH KaJBINTHI HycKackl Oap. ComaH
KediH (paHuy3AblK [aicite YCHIHFAH aHAFYpPJIbIM
panuKanapl Hycka 06ap, oHzaa AiH Oip yaKbITTa XKeke
MEHIIIKIIEH IIEKTENIN, JIHU CEHIM OOCTaHIBIFbI
TypaJsibl 3aHMEH Kopraiaasl. COHBIMEH, AIHJI >Ke-
KEIIeNEeHAIPETIH JKOHE OHBI 0acyra TBIPBICATHIH
(KeHeCTIK KaFmainarbl CHUSKTBI) CEKYIIIpU3M Oap;
JKOHE OHBIH i30acapiapsl IiHU (yHIAMEHTAIUCTEP
cusKTHl (haHatu3Mre yimsipaysl MyMmKiH (Beprep,
2012: 8-20).

Kanamaneix raneimaap Xoce Bepnuar nen Po-
3amm FOxbepiH mikipiHie, 3alBIPIBUTBIK TYpaIbl
alTKaH/1a OHBIH €Ki MAFBIHACHIH &KBIPaTyFa 00Ia bl
«KaraH CEeKYISPH3M» JKOHE «alIbIK CEKYISPU3IM».
Cexynsipu3mIi KaTaH TYCIHAIPY — iHA1 )KeKe callara
BIFBICTBIPBII, KOFaMIBIK KCHICTIKTI JiHHIH OapibiK
KepiHicTepiHeH 06ocara OTBIPHII, ap-0KIaH MEH JIiH
OocraHIbIFEIHA €Mec, OeHTapanThlK MPUHIIUITIHE
Oaca Hazap aynapaasl. HerypibiM ukeMai TyCiHAIpY
HEMece «allIbIKy CEKYISPU3M, KepiCiHILe, JIHN CEHIM
OOCTaHIBIFBIH KOpFay KaruaaThlHA HETi3/IeNTreH.
byn wMopenbie MeMIJIEKETTIH OeWTapanThbUIbIFbI
JIiIH MEH MOpaJIbJiK TEHIIKKE, ap-0XkJaH MEH JiH
OocTaHIBIFRIHA KYpPMETIEH Kapay Tociuaepi pe-
TiHAE WIpKey MEH MeMIJIeKeTTiH OeliHyi apKbl-
JBI JKY3€Te achlpbUIafbl. ALIBIK CEKYISPHU3M JKaf-
JAfiBIHAA Ke3 KeNTeH IIUeNIeHIC HeMece KaNIIbIUTBIK
JUHACPAIH 0OCTaHBIFEl MEH TCHIIITIHIH MaliaachiHa
mrentinyi kepek (Woehrling, Jukier, 2010: 185).

Kanaganplk ranpIMaap CEKyISIpU3MHIH —Ke3
KEJITEH MOJEJIH KYpaHTbIH TOPT HETi3ri KaFuIaHbl
aHBIKTAJIbI: OapIBIK aJaMIapAblH MOPAIBIIK TEH-
JIiT1; ap-0XKIaH KOHE JiH 00CTaHABIFBI; MEMJICKETTIH
JIIHTe KAThICTBl OCWUTApanTBhUIBIFBI; MIIPKEY MEH
MeMIIeKeTTiH OemiHyi. Anaiina, ic Xy3iHIE CeKy-
JSIPU3MHIH Ma3MYHBI Kail Karujarka 6aca Hazap ay-
JapbUTybIHA J)KOHE OHBI Kallail TyciHaipyiHe Oaiina-
HBICTHI aHbIKTatanbel (Woehrling, Jukier, 2010: 185).

I byuapn nen Y. Taiimop 6i3 ceKymsapu3mii
«Iripkey MEeH MEMJIEKETTiH 0OMiHy1», «MEMIIEKETTiH
JIIHTe KATBICTBI OEHTapanTHIFb) HEMece «IiHAl
KOFaMJIBIK KEHICTIKTCH IIIEeTTeTy» CHSIKTH Kapa-
MaibIM JkoHe OenTifi popMyranap apKbUIbI aHBIKTaR
aJMalTHIHBIMBI3IBL alTaabl, Oipak ocwl opmyra-
nap OapibBIFbIHA KapaMacTaH IIBIHABIKTHIH Oenrii
0ip Oemirin Kypaiias! (Bouchard, Taylor, 2008).

Yapne3 ToinmopaslH mikipiHIIe, «erkeh-Ter-
JKEHMIII Ke3 KeNTeH casCH JKyilere colkec KeJeTiH
3afBIPIBUIBIKTEIH YaKbITKA TOYEJNCi3 Karuiallapbl-
HBIH HAKTBHl JKABIHTBIFBI KOK; MOTIHIED endyip
TYpJIEeHYi MYMKiH, >KOHE COMKeCiHIIe KeNiCUIreH
JKaNIbl KaFUIATTapIbIH OPBIHAATYbl HAKTHUIAYIIbI
Ka)KET €Tell; SFHU Ke3 KeJreH jKarjaima KaHmai

na 01p mapexene nbickikTay Kaxer» (Taimop 2015:
218). OHBIH napIMIaybIHIIA, «3p TYpPIi Oarkic
KOFaMJIapbIH/1a YCBIHBUIFAH JIIHJEP 63repPreH IIKTeH,
OCBI KOFamJiapAarbl 3albIPIBUIBIKKA KATBICTBI MO-
cellenep COHFBl  OHXKBUIABIKTap/a 3BOJIIOLUSFA
yimsipansl. biz giHaepain ayKeIMBI HEMece HETi3Ti
(bm10COQUSITBIK YCTaHBIMIAP KEeHEHIN KaTKaH Ke3-
JIe 9AIETTET] 9PEKET PEXKUMIH O3repTyre MaKOYpMi3.
Mpeicansl, Oy kazipri Eypoma Men Awmepukana
TBIFBI3 MYCBUIMaH KaybIMIACTHIKTAPBIHBIH Maiina
OoysiMeH Oipre opbiH aney (Taitmop, 2015: 220).

3afBIpIIBI eIEPAiH KOIIIIITIH CaTbICTRIPMAITBI
Tangay 3aibIpibl YKIMET HICSICHIHBIH KaHIIABIK-
THI WKeMAl ekeHiH kepceteni (Martinez-Torron,
Durham, 2010: 2-18).

MocTcexkyasipiibl KOHTEKCTeri JiHaep

KoraMaplk eMipmiH OapiblK —caajapbIHAaFbI
3aMaHayd MOJICPHU3AIUsl MPOIECTepl JIHHIH KO-
FaMJIBIK KeHICTIKTET1 OpHBI MEH POIiHiH TyOereimi
e3repyine okenni. Erep kemrerenm barteic Eypo-
na enjepiHAe KOFAMHBIH MOJCPHU3ALUACHL JiHH
BIKIAIJIBIH TOMEHJIEYiIMEH JKOHE JiHH CaHaHBIH
OipTiHzen KyIAbIpaybIMeH Oipre xypce, OHaa
MTOCTKCHECTIK KoFamjapna Oysl JiHM KaiTa jXaH-
FBIPYMEH Karap *Kypei.

3amaHayn >kahaHIbIK JIHM TOJIKyJapra Taj-
nay ockacail oteipein, [lutep beprep sxahanmbix
ayKbIMJIaFbl €H KYIITi €Ki OarbITThl — KalTa JKaH-
FBIPFaH HCJaM MEH JIMHAMUKAJBIK EBAHTEIMCTIK
mporecTaHTU3MAI aran oTTi. «Ka3zip Oykin MychliMan
onmemi OOWBIHIIA, ATJIAaHT MYXWTBHIHAH OacTarm
KeiTaii TeHiziHe aeiiiH, oHbIH imiiHAe barbicTars
MYCBUIMaH JTMACTIOPAChIH/Ia MMACCUOHAPIBI HCIIaM-
JIBIK KO3Fajbic KeOeHim keneni. EpaHremncrik
NpOTECTaHTU3MHIH Oipmama ecyi, Oip >kaFbIHaH,
OJl eUIKaHAaW JKepJle 30PJIBIK-30MOBUIBIKIIEH Oaii-
JIAHBICTBI OOJIMaraHABIKTAH, aj E€KIHIII >KarbIHaH,
ANUTANAPABIH KalbINTaCKaH TYCIHIKTEpIMEH TiKe-
Je KaWIIbUIBIKKA TYCETIHIIKTeH, baTeic enmepiH-
neri  mHTeIeKTyanmapabiH, bAK men xammsl
JKYPTIIBUIBIKTBIH Ha3apbiH a3zaay aymapanbs» (bep-
rep, 2012: 10).

JiHHIH KOFaMJIBIK KEHICTIKKE, SKOHOMHKara,
casicaTka OpajybIMEH, KOFaMJIarbl JIIHHIH PeJii MEeH
OpHBIH KailTa KapacThIpyFa OalIaHBICTHI, COHFBI
JKBIIIAPBl TOCTCEKYIISAPIBIKTH aHBIKTAy MOceeci
KEH KOFaMJbIK KEHICTIKTEIl €H KON TaJKbLJIaHFaH
MacenenepAiy OipiHe aitHanapl. CeKyIsIpu3M KoHe
CEKyIIIpU3aIMsI Moceyeci OOMBIHIIA >KETEKII Fa-
IeIMIapAbIH Oipi, aneymerrany npodeccopsl Xoce
KazanoBaHbIH aiiTybIHINIA, Ka3ipri Ke3me MiHIEP
a0CONIOTTI MEMIJIEKETTIK-)KEKE HTUXOTOMHUSHBI Ka-
Oburnaynan Oac Tapraabl skoHe 1980 KpuTIAPIBIH
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OaceiHaH Oactam OYKia onemaeri KOFamabIK Ke-
HICTIKTE OENTiyIi )KOHEe MaHbI3BI OPBIHIBI Tajall eTe
Oacranel (Casanova, 1994: 153).

KazanoBanblH mikipiHmie, OyriHae IiHAI KO-
FaMIBIK KEHICTIKTEH BIFBICTBIPY KHCBIHCHI3, TIMITi
MyMKiH emec ayHue (Casanova, 2006: 7-22).

Po6 Yopuepnix alitysiama, XXI raceipna miH
aHaFypIIbIM Oocekere KaOlIeTTi, Kypaeli XKoHe
anyaH Typiai Oona Oactambl. Cekynspusainusi 1po-
mecTepi Kasipri oneMzeri iHHIH OpHBI MEH POIiH
artapieikTait e3reprTi (Warner, 2010: 182).

JiH TOCTKOMMYHHCTIK KOFamjaapaa KYIITi
coiikecTeHipy Oenricine aifHamupl. OcbIFaH Oaiina-
HBICTBI, OYJ1 KOFaMJIBIK )KOHE CasiCH IUCKYpCTaparsl
€H JIayJIbl TAKBIPHIIL.

Kazakcran Pecny0auKachbIHIAFbI
JbUIBIKTBIH  Herisri mnpuHuunrepi
memjepi

Toyencizmik xeutgapbiaaa, Kazakcran Pec-
My OJIMKAChIH/IA MEMJICKETTIK-KOH(PECCHSITBIK KaThI-
HacTapAbl PETTEYNiH YITTHIK 3aHHAMAJBIK HETi3i
KaJIBINITACHIN yITepai. Amalia, YJITTBIK HWHTETpa-
U MEH KayillCi3[MiKTIH TYypJi >kahaHJIbIK Kayin-
Karepjepi MEMJIEKeTTiH JiH cascaTblHa Oenrimi
Oip Ty3erynep eHri3ymi Taman eremi. Aram aWT-
KaHJa, JiHAI JACCeKYIsIpU3alusuiay MEH JCTpHUBa-
TH3AIVACBIHBIH  Ka3ipri  mporecTepi, KOFaMIIBIK
JTIHACPIIH 6ecil Kejie JKaTKaH pejli, ITHUKAJIBIK,
YITTHIK JKOHE WCIaMJBIK COWKECTIKTEp/iH Kak-
IIBUTBIKTEl  KAPBIM-KAThIHACKHI, PaJUKalIbl HCIaM
HJCONOTHACHIHBIH Tapajly Mpo0JieMachl, XallbIK-
apanblK TEPPOPU3M MEH 3KCTPEMH3M IpoldiiemMa-
CBI, JKaJITBI XaJIBIKKa, ocipece jkacTtapra JiHH OiriM
Oepy npoOiemanapbl. byn oneyMerTik MaHbBI3IbI
MocenenepAin 0opiH OipKaKThI ISy MYMKiH eMec,
MEMJICKETTIK OpTaHaap MEeH JiHH OipIeCTIKTEpIiH,
Oi3iH JKarjmaiiia JocTypil JiHIASpMEH OipiieCKeH
Kyu-xirepi kaxxet. Ce6e0i, 1ocTypii JiHAep YIATTHIK
pyXaH!U MYpaHBIH MaHBI3IBI KypaMaac Oeriri koHe
VITTHIH KYPBUIYBIHIAFbl €H KyaTThl HJICOJIOTHS-
JBIK pecypcTap Oonbin Tabbutaapl. OcbiFaH Oaii-
JIAHBICTBI MEMJIEKETTIK cascaT IIHHIH KOFaMIBIK
KEHICTIKTeri peii MeH OpHBIH aHBIKTayla ecKi
METOAONOTHSIIBIK TOCUIEPIEH aNIIaKTaybl KaXKeT.
MemiekeT TeH KOoHGeccHs apachlHIarbl KaThl-
HACTapJblH HETI3ri OarbITTapblH AHBIKTAWTHIH
3aMBIPJIBUTBIK KaFUJIACBIHBIH HETi3TI Ma3MYHBIH
aHBIKTay KaxeT. Jlomipek alTcak, MEMJIEKETTiK-
KOH(ECCHUSITBIK KAaTBIHACTApPAbl KYPY VIIIH CeKy-
JISIPU3MHIH KEeHIpeK, alllbIK XoHe JrOepaapl TYCiH-
IipMeciHe CyleHy Kepek.

MewmJiekeT TeH AiHHIH OeliHy NPUHLUII Kaj-
melFa OipAei eMec XoHEe op MEMIIEKeTTiH ImIKi

3aibIp-
MeH OJ-
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QJIEYMETTIK-MOJICHH, CasICH YKOHE KOFaMJIbIK aibIp-
MaIIbUIBIKTapbIHA OaiIaHBICTHI TYPICHE i, AJIJIBIH-
FBI TapayJapAa aram eTKeHIMI3[eW, 3ailbIpisl
MEMJICKETTIH OpTYpPJIi MOJCNbJCpIHE KapaMmacTaH,
Ke3 KEJTeH 3albIpNbl eliJic MEMJICKETTiK-KOH]ec-
CHSITBIK, KaTBIHACTAPIbl KYpyFa Heri3 OOJaThIH eKi
HETI3ri TyciHik Hemece crparerusi Oap. bipiHmri
HYCKa, MAcCHUBTi (alllBIK) CEKYJSpU3M Jem araja-
IIbI, OYHIA 3alBIpPIIEI MEMJIEKET PECMH IiHHIH Op-
HaybIHA YOJI OepMey VIIIH TaCCUBTI PeJl aTKapajbl,
KOFaMJia [iHJl amblK YCTaHyFa MYMKIHIIK Oe-
peni. bemcenni (OekiTymr) CeKymsIpU3M, KepiCiH-
e, MEMJIEKETTIH JiHAl KOFAMJIBIK CallafaH BIFBIC-
THIPYBIH XOHE JIHJI JXKeKe canajga ycrayna Oac-
TBI peJl aTKaparelHBIH Oummipemi. Ocbliaiima,
MAaCCUBTI CEKYISIPU3M — SPTYPIi JiHIepre KaThICThI
MEMJICKETTIK OeWTapanThIKTBl CaKTayFa ThIpbICca-
TBIH TIParMaTHKAaJBIK CasiCH Karuzar, an OeliCeHAl
CeKyISIpU3M JiHA1 KOIOJBI MaKcaT eTETiH «TyTac
IOKTpuHa» Oonbin Tabbutansl. bi3miH karmaiina,
IIiH caJIaChIHJIAFBI Ka3ipri 3aMaHFbl TCHICHITHsIIAP-
JTbI €CKEPE OTBIPBITT, MEMJICKET TICH JIiH apaChIH/IaFbI
e3apa OpEKeTTECTIKTIH KOOMEpaTWBTI MOJIENiH
KypyFa MYMKIHAIK O€peTiH amlblK CeKyIsIpHU3M
CTPATETUsACHIH YCTaHFaH Jypbic. MemiekeT miHmi
KOFaMJIBIK OMIpJIeH MIETTETYTe *XOHE OHBI YJITTHI
Kypy/Ja IIeTKepl aiiMaKTapra bIFBICTBIPYFa THIPbIC-
naysl kepek. byHnait opexeTke OapyMeH MEMIICKET
KONTereH PaguKaliIbl aFbIMIapPMEH UIEOJIOTUSITBIK
Kypecte skeHitic Tabampl. Cekyaspu3MHIH arpec-
CUBTI CTpaTervsiChlH YCTaHa OTBIPHIN, MEMJICKET
YakpIT ©T€ KeJle Hapas3bUIBIK MaccachlHa aifHaTybl
BIKTUMaJI JiH YCTaHYIIBUIAPIbIH MapTUHAJIbI TO-
OBIH KaJIBIITACTBIPYBl MYMKIiH.

Kazakcran PecmyOnmukacel, KoHcTtutyrusra
ColiKeC 631H JIEMOKPATHSIIBIK, 3aUbIPIIbI, KYKBIKTHIK
JKOHE QJIEYMETTIK MEMIIEKET PETiHEC OPHBIKTHIPA/IbI,
OHBIH, €H KbIMOAT Ka3bIHACHI — aJaM XOHE OHBIH
eMipi, KYKbIKTapsl MeH OoctanabikTapsl (KP Kone-
tutynuscel, 2008: 6). KongaHbICTaFbl MEMIIEKETTIK
cascarra JiHre Kapchl HEMece MiHII Koiaay HHUETI
XKOK. A3aMarrtapra ap-oXiaH OOCTaHJBIFBI, JIiH
OocTaHABIFBI KEMUIIEHAIpiITeH, OipaK JiHA HEMece
0acka Ja JKeKKOpPYIIUTIK TEeH apa3mbIKTHl TYIbIpa-
TBIH YTiT-HACHXaTKa O0JI OepliIMen/Ii.

Amepukanslk Fansivaap Kopuen, Ctapp koHe
Takepnin maiieiMpaybramra, KazakcraH MeMIieKeTi
«IiHAL peTTeyli 63 MOWHBIHA aliJbl, COJ apKbLIbI
(paHIiy3 XoHE TYPiK TaKipuOenepiHe cylieHe OThI-
PBIT, «CKENTUKAIBIK/OKIIAYIaHFaH» YITire Ky-
riHemi. Analia Ka3akCTaHIBIK MOJEThL JISCTYpIIi
JKOHE JISCTYPIIi eMec JiHM OiplecTiKTep apachlHAa
alBIPMAIIBIIBIKTEL  KOpceTeni. MeMIeKeTTiK cas-
caT JIoCTYpii OipiecTiKTeplIi HAKThl KOJJAMIbI,
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JIeMey KepceTell oHE ONapiblH KOFaMIarbl Op-
HBIH KaJIBIHA KENTipyre MYMKIHmIK Oepemi 1e,
JOCTYpJIL eMeC [iHH BIKIaJAapbslH —Tapanybl-
Ha Kapcel Typaasl. byn nerenimis, Kasakcran
«YCTeMIIK eTyII MiH» MOIEJIHIH JIIEMEHTTEPiH
O3IH/IIK epeKIIeNiriHe call KaObUIIai Ibl, JeTCHMEH
OCBI MOJIEINIBA1 KaObuiaran Oacka engepaei Oenrii
Oip miHHIH apTHIKIIBUIBIKKA He OONyBIHA eMec,
JIOCTYPJIi TIHACPIIH MISTENIIK JKOHE jKaHa WHTEp-
MpeTanusUIapblHaa TapallyblH Kommaiael (Svante,
Cornell, Starr, Tucker, 2018: 67).

CoHpaif-ak ~ FalbIMAApAbIH  MaibIMAAyBIHIIA
«2011 xone 2016 >XbUTHApAAFBl TEPPOPHUCTIK
aktinepaeH keiin Kasakcran miHM camajga KaraH
HIEKTeyJep MEH aHa Iuapajap KaObUAaHAbI».
2011 XBUIFBI 3aH MIETENIIKTepre JIHA YHBIMIAP/IbI
TIpKEyre THIMBIM calajbl, FUOAAAT OPBIHIAPHIH
TipKeyi Tanamn eTeli )KoHe JiHU KbI3METTEp/Ii KeKe
yilepzie oTKi3yre THIABIM canaabl — OYJ Kachl-
pBIH JiHM TONTAap YUIIH KEeH TapaiFaH ToxKipuoOe.
Conpaii-ak, 3aH JiHU OIpIeCTIKTEpIi MEMIICKET-
Te KaiTa TipKeymi MiHAETTeHmi XKoHE >KePTiliKTi,
MPOBUHIMSUIBIK KOHE YITTBHIK JICHTeie TipKely
YILIiH epecek MYIIeIepIiH €H a3 CaHbIH TaJlal eTe/i.
Hormxkecinne keitbip a3 HeMece a3 KypbUIFaH TOII-
Tap TipKeyAeH oTe anMaJbl. 3aH COHBIMEH Karap
Jin icrepi areHTTIriHIH MaKyIgayblH Tajall eTiI,
IiHU oeOueTTepi Taparynbl mekreimi» (Svante,
Cornell, Starr, Tucker, 2018: 11).

FaneimpapaeiH mikipiHIne, COHFbI OHXBUIIBIK-
Tarel okurajap KazakcTaH OWIITIH SKCTPEMHUCTIK
IiHK TONTap TYABIPaThIH Karephl >xere Oaramai
anMazabpl JIereH KOPBITBIHABIFA oKemai. bumik op-
raHgapbl SKCTPEMHUCTIK HEMECE IOCTYPIIl eMec el
CaHAWTBIH ajamiap MEH OIpJIeCTIKTepHiH IiCiHe
YKIMETTIH apajiaCyblHa JKOJI aIlaThlH 3aHaap MeH
cascarThl Kadta Kapai Oactansl. byn bareicThig
Kazakcranra Kapchl OarbITTalFaH ChIH-MIKIpIEPiHiH
0ip ce6e6i. ConbimMeH Oipre, FanpMaap Oy CBIHHBIH
Tarel Oip cebebi (MIOCOPUIIBIK KeNiCIeyIIiTiK
Jen caHaiapl: baTbic KOpraylIbUIapbl TOJBIK JiHH
EpKIHMIKTI KOJIJam, iHre KaThICTBl MEMIIEKETTiH
OcHTapanThIFEIH CaKTaWIbl, TEK 30PJIBIK-30MOBI-
JIBIKKA KaThICYIIBl HEMeCe KO3IBIPYIIBI TONTAPIBIH
OpeKeTTepiHe FaHa apanacyibl KyNTaimel. Amaii-
na Kazakcran Owniri tyOereim Oacka Karujar
HET131H/Ie OpEKET eTelli, OFaH COMKEC MEMJICKET AIHH
icTepai perreyre, AOCTYpii IiHU OipiecTiKTepAaiH
KaHJaHybIH KaMTaMachl3 eTyre, KOFaMIarbl
TYPaKTBUIBIK I€H KeNiCiMAI KaMTaMachl3 eTy-
re wmiagerti (Svante, Cornell,  Starr, Tucker,
2018: 90).

KopbIThIHABI

Kazakcran PecryOnukackt KOHCTUTYIIUSACBIHBIH
(Herizri 3annn) | Oemiminig 1-6a0siana «KazakcTan
PecriyOnukachl ©31H JIEMOKPATHSUIBIK, 3albIPJIbI,
KYKBIKTBIK JKOHE OJIEYyMETTIK MEMIJIEKET pEeTiHe
OekiTeIl, OHBIH €H KbIMOAT Ka3bIHACKHI — aJ1aM, OHBIH
eMipi, KYKbIKTapbl MEH OOCTaHABIKTAPBI» JIeH OThI-
prir, Kazakcran MemiteKkeTi KYpPbUIBIMBI MEH JKYMBIC
icrey mpuHIUNTEpPiHIH Oipin Oenrineimi. Ochl Te-
3UCKE COWKeC, pecnyOnrKaga pecMd MEMIICKETTIK
IH XKOK J>KoHe Oipae-Oip MiH MIiHAETTI Hemece
OacBIMIOBUIBIKKA W€ eIl TaHbUIManapl. Memie-
KeT OapnbIK JiHAEp MeH KoH(peccusnapra Oipaeit
Kapaiinel. bapnblk miamep MeH KoH(peccusnap
3aH aJAblHJIAa TEH Jen TaHbutaapl, amaiga 2011
KeUTFBl 11 Kazanmarel «/liH Typame» 3aHma xa-
Hadu OarbITBIHIAFHI HCJIAaM MEH IPaBOCIABHENIK
XPUCTHAHIBIKTBIH XaJBIKTHIH MOJICHUETI MEH pyXa-
HU OMIpiH JaMBITYIaFbl TAPUXH POJIi KOPCETIIreH.
3aibIPIBUTBIKTEIH  Ka3aKCTAHABIK MOJENI — <JIau-
U3M» JIeNl aTallaThlH, CEMapaTUCTIK HappaTHB-
KE JKaraThlH, JIIH CasCarTaH TOJBIFBIMEH a)KbIpa-
TBUTATHIH, (ppaHIy3 >KoHE TYpiK MOAeIbAepiHe
ke0ipek OaceIMIbIK Oepeni. by Momenb eH amibl-
MEH 3THOCapajblK XoHE KoH(peccHusapalblK Ka-
THIHACTAPIBl CaKTayFa OaFbITTajFaH ©3iHIH aJey-
METTIK-CasiCH, TapUXH >KOHE MOJCHH EpeKIIeliK-
TepiHe ue.

JiH canacelHZAFBl MEMIIEKETTIK CasCaTThIH
alfTapnblkTail e3repyiHe oHE KaTaloblHA JKOHE 3a-
HBIPITBI HETi3JepAiH HBIFAIOBIHA 9CEp €TKEH OipKaTap
(hakToprmap MeH kelOip TeHmeHIMsIap Oap. 2017-
2020 okpuUIIApFa apHAJFaH JiH CaJIACBIHIAFbI
MEMJIEKETTIK cascarT TyYKbIppIMJaMachlHa COUKec,
TOMEHIEC KOPCETUITeH OTe HETI3Ii TEHICHITUSIIAp
MEMJIEKET IIELIIMIH Tajarl eTel:

— «Keke azamMarTapablH KOFaM aJIJIbIHJIAFbI
KOHCTUTYIIMSUTBIK JKOHE a3aMarThIK MIiHAETTEepiH
OpbIHJIayaH 0ac TapTybl OPBIH aJbIl OTHIP. 3aH-
Jlapra, MEMIIEKETTIK PaMi3Jiepre, XaabIKThIH YIITTHIK
JKOHE MOJICHH JOCTYpJIEpiHE, COHIAH-aK KaJIIlbl
KaObUIJaHFaH 3THKa MEH MiHe3-KYIBIK HOopMala-
pBIHA KYPMETCI3IIKIICH Kapay >KaFIaiiapbl sKUiJer
KEeTTI.

— binim Oepy yibIMIapeiHOa AiHW aTpUOyTH-
Ka KHUIONIH alIblH ajy TajanTapbelH Oy3y, ceHOi
KyHIepi cabakka KaTbICIiay, COHIai-ak ImamManaH
THIC KOHCEPBATUBTI JiHM Ke3KapacTapjbl YCTaHa-
THIH aTa-aHaJapAbIH (3aHIBI OKUINEP/iH) ScepiMeH
OKYIIBIIAPABIH KeHOIp MoHAEp/Il OKydaH 0ac TapTy
XKaraainapsl Oap.
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KazakcTanapIK 3aiBIPIIBLIBIK YITICIH aHBIKTAYIBIH 9J[iICHAMAIIBIK TaciaemMenepi

— Ara-aHanapAblH AiHU cebenTtepre OaiiaHbic-
THI Oajanapasl METUIIMHANBIK eryleH Oac TapTy
(akrinepi Oap.

— Epnep MmeH oHenaepliH THICTI MEMIJIEKETTIK
opragmapia TipKeyci3, IIHHU JKOpaJFbuIap MEH
pacimiep OOMBIHINIA HEKE KHEO JKaFIaiiaphl KHULICIT
KeTTi. OHeniH oT0ackIHIaFkl Ka3ipri *arJaibIHa,
OHBIH QJIEYMETTIK OCIICEHILTITI MEH KYMBICKA OpHa-
JIACYbIHA, TEHJICPIIIK TCH/IIKKE KaWIITbl KEJICTIH KOHE
0T0OACBUTBIK KYH/IBUTBIKTap HACHXaTTaJa lbl.

— KoHQMUKTUTIKTIH JKOFaphl Jopekeci KOFaMFa
Kayill TOHAIPETIH, a3amarTapjblH JCHCAyJIbIFbIHA,
TICUXUKAIBIK JKOHE MAaTePHAIABIK CaylIbIFbIHA 3HSH
KeJTipeTiH, 63 JiHN KajayJaapbl MEH Ko3KapacTapblH
MEMIICKETTIH 3albIpIIbl Karuaajdapbl MEH JOCTYpIli
PYXaHH KYHIBUIBIKTapbIHA Kapchl KOATHIH, Kazak-
CTaHFa XaT KYHJBUIBIKTApbl YCTaHYIIBI JAECTPYK-
THUBTI A1HU aFbIMAAPIIBIH epyLIiiepiHe TOH.

— Omnap TaparkaH (yHJaMEHTaIU3M MEH pajlu-
KaJu3MJI OpHATy Ka3aKCTaH/bIK KOFAM MEH MeM-

JIEKETTIH TYPaKThUIBIFbIHA, Ka3zakcTaH XadKbIHBIH
OipiiriHe, pyXaHU JIOCTYpJi MOJEHUETI MeH Oipe-
reiirine HaKTHI Kayin ToHAipeni, backa KoH(peccus
OKIIIepiHIH KYKBIFBIH OY3yFa ajblll Kelle/i.

— Paaukanipl JiHM aFbIM OKUIACPIHIH pecMU
NMiHOACBUIAPMEH KAaKTHIFBIC TYIBIPY Karaiiapbl
OOJIIBI.

— Kelibip niH yCTaHyIIBUTAPBIHBIH ©3 JIiHH
Ke3KapacTapblHa cail KeJIMEHTIHIepre Kapchl albIIl
tary ¢akrinepi 6ap (Kazakcran PecrmyOnukachiHBIH
2017-2020 xpu1iapra apHaJFaH JiH CaJaChIHIAAFbI
MEMJICKETTIK casicaT TY>KbIPBIMIaMachl).

TyKeIppIMIamMaga [iH CalachHIAFbl MeMJe-
KETTIK cascarThl JAAMBITYIbIH YII HEri3ri 0achIM-
JIBIKTapbl aKBIHIAIFaH, OJIAPJIBIH 1IIiHIE MEMIICKET
JTAaMYBIHBIH 3aHBIPIIBI KaFUAAaTTaAPbIH HBIFANTY.

TyXKbIpbIMIaMaza MEMIJICKETTiH 3aibIPITbI HET13-
JIEpiH )KOHE MEMJIEKETTIK HHCTHUTYTTApABIH KYMEIC
ICTEYiH HBIFaWTyFa OAaFbITTAIFAaH 3aNBIPIBUIBIK
KaFruJaTTapbl Typajbl TOJBIK TYCIHIK OepiireH.
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MIPXAKDITT AYAATY¥AbIHbIH, <KKAPAfbIM»
TEPMECIHE UCAAMTAHYADBIK TAAAAY

fbiAbIMM  MakaAapa Mipykakbin  AyAaTyAbiHbIH,  «KaparbiM»  eHOeri MCAaMTaHYAbIK, TypfblAa
KapacTbipbiAbin, KypaH Kepimaeri cype, asttap apkblAbl, Myxammea nairambap meH cakabaapAbiH
KaAAbIpFaH ecueTTepi Heri3iHAe TaAAQy >KacaAFaH. ABTOPAApP TEPME >KOAAAPbIH AiHM yaFbi3Aap MeH
aaTTap apKblAbl TYCIHAIpyre TaAmnbiHFaH, OAeOMeT GOAMbICHI LIbIFAPMALLbIABIK, aA AiHHIH HerisiHae
CeHiM >KaTKaHAapbiMeH epekiiueAeHeAi. KypaH KapiMHiH aATbl >KY3A€H acTam epiHae GiAiM >KarAbl
anTbIAFaH. McAam AiHiHIH 6acTbl MypaTbl — GiAiM KeycapbiMeH ap6ip MyCbiAMaH 6GaAacbiH AiHM api
AYHMAYM IAIMAEPMEH CYCbIHAAHABIPY. Mip>Kakbin AyAaTyAbl LLbIFAPMALLbIAbIFbIHAA AiH TaKbIPblObIHAH
KaAbIC KaAMaraH. EH6ekTepiHAe Kasak XaAkblH AiHM GIAIMCI3AIKTEH ayAak, 6GOAyFa LIAKbIPADI.
Makana, TepMe Ce3AEpiH asdT, CYpe CO3AEPIMEH HEri3Aen, pacTay apKbiAbl TEPMEAET KYALLIAbIK, €Ty
MaHbI3AbIAbIFbIH, AAAQHbIH >KaAFbI3 EKEHIH, MEHAEHIH YKaKCbl XXOHE >KaFbIMCbI3 KACMETTEPIH aXkblpaTbin
KepceTyAi ke3aenai. Kasak aaebueTi yariaepiHAeri AiHW HacKxar, >kacTapra yAri popMacbiHAQ KEAETiH
TYbIHABIAAPAbIH MOAAbIFbl XaAKbIMbI3AbIH KOHE 3aMaHAapAaH-ak, >kac yprnakka AiHu 6iAiM Oepin,
WUCAAQMHbIH, YATT >KOAbIH YTiT €TKeHiH Kepemi3. OAebu MyparapAarbl AiHWM CapblHAAP MEH LuapuFar,
AiH MBCeAeAepi KeMiHri YATTbIK, 9Ae6MeTTiH AaMy GaFbITbl MEH KOPKEMAIK AEHreiH ankbiHAan GepA;.
Mip>kakbin AyAaTyAbl CEKIAAI 3ap-3amMaH aKblIHAAPbl MEH aFapTyLIbl-AEMOKPATTbIK, OaFbITThl YCTaHFaH
3USIAbIAAPAbIH, COHAAI-aK, AiHWM ©AEOMET OKIAAEPIHIH LbIFAPMaLLbIAbIFbIHAAQ AiH TakKbIpbiObl, WapuFart
MBCEAECi, MICAAM axAafblHbIH AIHM-BAEYMETTIK MBHI CUSIKTbl KOFaMAbIK, MaHbI3bl 30p MaCeEAeAep ap
KbIpbIHaH KepiHiN TypAbl.

Tyiiin ce3aep: Mipskakpbin AyAaTyAbl, AiH, UCAaM, Topbue, TepMe.

Y. Nukassov”, R. Mikhitdinov
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An analysis in terms of Islam to Mirzhakyp Dulatuly s work «Karagym»

In the scientific article, the work of the writer Mirzhakyp Dulutuly «<Karagym” is considered from the
prism of Islamic studies, analyzes the meaning of the Koran and ayats, the words of edification of the
Prophet Muhammad and his companions. The authors sought to interpret Terme's lines through religious
sermons and verses. Despite the difference in the nature of the origin of literature and religion, they both
tell about the culture and spirituality of the people. The Holy book Koran speaks about the meaning of
education more than 600 times. Mirzhakyp Dulatuli in his work also touched the topic of religion. He
called people to religious literacy. The article analyzes how the lines from the term exactly coincide with
the narration of Suras and ayats, confirming the idea of the need for piety, that Allah is the only patron,
that his slave has positive and negative sides of behavior, which canons should be observed. Religious
propaganda in Kazakh literature, the abundance of works relevant for young people shows that our
people have long given religious education to the growing generation and propagated the religion of
Islam. Religious myths and Sharia, issues of religion in the literary heritage determined the direction of
development of the later national literature and the level of art. In the works of poets and intellectuals
of the Zar-Zaman (sorrowful) period, as well as representatives of religious literature, such as Mirzhakyp
Dulatuly, in various aspects, there was found a reflection of such important issues as the Islamic moral.

Key words: Mirzhakyp Dulatuly, religion, Islam, upbringing, terme.
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Kasaxckuii HauMOHaAbHbIN YHMBEpCUTET uMeHn aab-PDapabu, KasaxcraH, r. AAMartbi,
“e-mail: ereke230981@gmail.com

McaamoBeaueckunii aHaau3 Tepme «Kaparbim» Mupikakbin AyAaToBa

B HayuHol cTaTbe paccMaTtpuBaeTcst paboTta nucateas Mupikakbin AyayTyabl «KapafFbiM» € MpH3Mbl
MCAAMOBEAEAEHMSI, aHAAM3MPYETCS CMbICA KopaHa 1 agToB, CAOBa HazmMAaHMs npopoka Myxammaaa 1 ero
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CMOABMXKHUKOB. ABTOPbI CTPEMMAMCH MHTEPNPETUPOBATL CTPOKKU TEPME YEPE3 PEAUTMO3HbIE MPONOBEAU
1 asTbl. HecMOTpSI Ha pasArume NpUPoAbl MPOMCXOXKAEHUS AUTEPATYPbI U PEAUTMM, OHM 06a NMOBECTBYIOT
0 KYAbTYpE M AYXOBHOCTM Hapoaa. B ceseHHOM KHure KopaH roBopuTcst 0 3HaueHum obGpasoBaHus
6oAee 600 pa3. Mrp>kakbin AyAaTyAbl B CBOEM TBOPUECTBE TakKe 3aTPOHYA TeMy peAnrmn. OH NpmnsbiBa
HapoA K PEAMIMO3HOM FPaMOTHOCTU. B cTaTbe aHaAM3MpyeTCs, TOYHOEe COBMaAAAEHWe CTPOK M3 Tepme
C NMOBECTBOBAHMEM CYp, asfiTOB, MOATBEPXKAAS UAEKD O HEOOXOAMMOCTU HABOXKHOCTU, O TOM, UTO AAAaX
— OAVH €AMHCTBEHHbIN MOKPOBUTEAb, O TOM, UTO Y paba ero ectb NMo3uTMBHbIE U HEraTWBHbIE CTOPOHbI
MOBEAEHMs!, KakKuMe KaHOHbl HAAO COOAIOAATb. PeAmMrvosHas nporiaraHaa B Ka3axCKoW AuTepatype,
00MAME MPOU3BEAEHUII B BUAE MPUMEPOB AAS MOAOAEXKM AOKa3blBalOT, UTO HALl HAPOA W3APEBAE
AQBaA PEAMIMO3HOE 06pa3oBaHMe MOAPACTAIOLLEMY MOKOAEHMIO M MPOMaraHAMPOBAA PEAUTMIO MCAAM.
PeAnrnosHbie Mudbl 1 LIapuat, BOMPOChl PEAUTMM B AUTEPATYPHOM HAaCAEAMM ONPEAEAMAM HaNpPaBAEHNE
paszeuTus GoAee MO3AHEN HALMOHAABHOWM AMTEpaTYpbl M YPOBEHb MCKYCCTBa. B nponsBeaeHusx nostos
U MHTEAAEKTYAAOB MEpMoAA 3ap-3amaH (CKOpOHble BpeMeHa), a TakxKe MpeACTaBUTEAEN PEAMTMO3HOWM
AVUTEPATYPbI, TakMX Kak Murpykakbin AyAaTyAbl, B Pa3AMUHbIX aCrleKTax HalAW OTPaXKeHMe Takmne BaXkHble

BOMPOChI, KaK PEAUTMM, LIApUaT, PEAUTMO3HOE U COLMAABHOE 3HaUeHWE MCAAMCKOW MOPaAM.
KaroueBble croBa: Mupikakbin AyAaTyAbl, PEAUTUS, UCAAM, BOCMIMTAHUE, TEPME.

Kipicne

«KaparpiM, 0Ky OKbI, 60CKa XypMe,

OiibIHFa Kyp KaJapchlH KOHLT OepMme.

OxpIMaii, OlbIH KyFaH Oananapra

JKonama, makeIpca 1a KacblHa epMe.

Kinipme. Asnama, anra yMTBLIL.

AJaMm Jien KeKTeH XKYJIbI3 KOJIbIH cepMme!
Kapmanran kapam xKaimac gereH ce3 6ap.

Tokramaii icte 6omnca G6arsIn Tepre,

JKacblHaH OKY OKBII OHEP KyFaH,

JKan-xeTrec KeHiI )KYHPiK KeMeHrepre.

Binimci3 Kyp Kanrakram )KypreHMeHeH

Epte enren keminyii Kapa jxepre.

Eii, 6ananap, xakcel 601, )kaKcel OonFaH Tabap >xod!
Kynarbx can Oy ce3iMHIH apThIHA,

TycinepciH ¢eriMm oitian 3aTbIHA.

Ty6in olinan merapyms Jlynaros

Kesin canpin 3amanansiy KannsiHa (dymatyier, 1990: 1).

Kacuerri Kypan Kopimme Amok cypeci 1-5
astra ObUIail memiHemi: Paxman opi aca PakeiMmb
AnnansiH ateiMeH (O6actaiiMbin). 1. Oxsl! XKaparkan
PaOObHHBIH athiMeH (okbl)! 2. On  amaMpisl
(>kaThIpFa >kaObICaThIH) KaOBICKAK JKacyIIagaH Ka-
partel. 3. Okpi! Cenin PaO0ObIH — ackaH xomapt! 4.
(On — agam GanacbIHa) KaJaMMEH >Ka3y[bl YHPETTi.
5. Anmam GanacerHa OinMereHiH yhpeTTi (Anrait X.,
1991: 597).

Jinu xoHe ayHuayd ijgimaepni ydpeHymiH
MAaHBI3IbLIBIFBI

binim any, cayartel Oomy — wcinam JiHIHIH €H
Oactel Tanadel. Cebebi, Amra Tarama oyenri as-
TBHIH yax¥ €TKEH/IE KOFapblia Kenripinred «Foamoxy
cypeciHiy Oec aaATeiH Tycipmi. [emex, airamiksl
asTTap TeK OKy KEpeKTiriH MeH3emn Typ. byn Aua
Tarananeiy Oi3re Oyifblpran owmipi. bipak asrtra
Kali UTiM caachlH OKy KepekTiri aiTeiimaraH. Con
VIIiH 7e agaM eMipiHe OiHU UTIMiHIH Ae, TYHUAyd

LTIMHIH JIe amaThlH OpHEI epekine. Oaii 6oca amam-
3aT yuIiH OapibIK O11iM canacklH YHpPeHY KaMTBUIBII
Typ. Tex AiHm imiM amy mapbi3 Ja AYHUAYH LTiM
MaHBI3IBI €MeC JeTeH Kare TyciHik. Kazipri tanma
MYCBUIMaH €MEC MEMJICKETTEp Here KapKbIHJbI Ja-
Myna?! OliTkeHi onap OimiMre, FBUIBIMFa aca 30p
MOH Oepyne. MyChUIMaH ajgaM >KaH-KaKThl OOTybI
tHic. [I1iM aneln e3rere maigaMbl3 THII JKaTca KOHE
MMaH/IBUIBIKTEIH apTyblHa ceOer OOJBIN Karcak
KaHIIAJBIKTHI Cayalka KeHEeJIeTIHIMI3Te MbIHA XaTHUC
nonen oomaner; [TaliramOapeiMbei3 Myxamme (oFaH
AJTaHpIH WTUIri MeH comemi OoichiH) «CeHiH
cebebinaeH Asta Tarana 6ip agamra Xxumasar oepce,
CeH yIIiH OyJ nyHuene OonraH OapiblK HOpPCEICH
KapIpiaey, — geni (Kasakcram MycpuiMaHOapsr
niHu O0ackapMmachiHbiH 2015 sKbUTFa apHaIFaH jXxymMa
yarbI3AapbIHBIH MATiHI, 2015: 486).

9jaicHama

3epTTeyaiH TEOPHSUIBIK HETi3iH HcIaMTaHyAa
KOJIJIAHBIC TaybIll JKYPTeH AOCTYPIi SiCHAMAIBIK
Heriznep Kypaiiabl. TaHaaaFaH TaKbIPHINTHIH MOHIH
anryra OarpITTAJIFaH TAPUXHWIBIK TICH JIOTHKAIBIK-
THIH OipIiri, caJbICTHIPMAIIBl caparnTay, repMeHeB-
THKAJIBIK, aKCHOJIOTHUSIILIK JKOHE KOHIENTUIK Tajl-
Jlay omicTepi e KONAAaHBUIABL VCIIaMHBIH Heri3ri
KaitHapkesnepi — KypaH jxoHe cyHHETKe CyHeHeTiH
yCyll aj-IuHHIH ©3IHMIK oJiCHAMACBIHBIH TACLJ-
nepi, xaHaQUIIIK-MaTypUAMIIK OaFbITTarbl HCIaM
FyJIaMaJIapbIHBIH 9JICTEP]l KEHIHEH Mai1aqaHbUIIb.

Heri3ri 6eim

Kacwuerri Kypan Kopimae 3ymap cypeci 9 astra
ObLTAM IeTiHeIl:

Paxman opi aca PakpiMapl AJUTaHBIH aTbIMEH
(6acTaiimMbIH).

9. «bineringep MeH OiIIMEHTIHIEpAIH Tepe-
3eci TeH Oe?», — nem, ait. Oirce ne, (OochHAYy
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aKWKaTTapra) TEK Harbl3 aKbpLI HeNepi FaHa Ou
JKYTIpTin FUOpaT anagsl (OKiMxaHOB A., AHapOacB
H., 2015: 459).

bBaiikacanp13, ocel astra Amna Tarama cypak
KOO apKbUTBl OUTIMHIH KamipiHe MeH3elIl, OuTiMIi
MEH OUTIMCI3/i CaJBICThIpYFa IIAKbIpya. OpHUHE,
Olmimuinep MeH Oimimcizmep TeH Oona anmai-
THIHBI aljaH aHBIK. BUTIMII opKammad >KOFaphl,
apThIK, OlmiMci3 — ToMeH api keminiH (Ka3zakcran
MycpuiMaHaaps 1iHu 6ackapmachiHbiH 2015 xbutra
apHaJIFaH )KyMa yaFbeI3apbIHBIH MOTiHI, 2015: 141)

Kypan kopiMHIH anThl XKY3[CH acTaM >KepiHje
OimiM >kaiiel avteurrad. JKoHe Oip HopceHi Oiji-
MECeHJep 1M HeNepiHeH cypaHaap Jen Oyibl-
panmel. Mcnam — OiniM anmyabl mapei3 Aen caHaii-
TBIH JiH. [[iHIMI3AiH OCHI TYCBl HCIAMHBIH XaK
eKCHIH JoNeNeii Tycce Kepek. ONTKeHi, AYHUEIe
OUTiM MEH FHUIBIM/IBI TIAPHI3 CAHAWTHIH HMCIAMHAH
Oacka niH oK (Kazakcran MyceimmMaHmapsl JiHA
O6ackapmaceiHblH 2015 JKkpurFa apHaJFaH JKyma
yarbI3AapbIHBIH MATiHI, 2015: 86).

Hemexk, OimiMmi Texk Mcmam fAiHI FaHa KaxKeT
caHar, Oapira MyChUIMaHIapAbl UTIM ajyra YH-
neiini. IlaiiramOapeiMbl3s Myxammen (ofaH Auia-
HBIH HWTLIITT MEH coleMi OOJICHIH) ©3iHIH XaIuc
mepimiage: «biniM any — opbip MychUIMaH ep MEH
olienre mapsI3, — AeiHCe, Tarbl Oip xamucinge: « Tan
OccikTeH xep Occikke ACHiH OLTIM YipeH», — Ien
Hacuxar alThbUIFaH.

Kacuerri KypaHHBIH anfamikel TYCKCH asThI
OuriM amyra mrakeipael. «Mxpa» (Oksl!) mem Oac-
TaJFaH O3 «OKYy MEH a3ylbl Urep» JereH Marbl-
Haubl Oepeni. TapuxTa MychbUIMaHgapAblH opOip
JKac-Kapici, ep-oiiem OiUTIMHIH Talm OeCiKTeH XKep
Oecikke JieliH TapbB3IBIFRIH ce3iHai. Kacuerti
Kypan MeH CYHHET TarbUIBIMIapblHA CYHEHII eMip
CYpreH MYCBUIMaHaap O1IiM MEH FBEUTBIMIBI HET13re
aNbIl, FajaMfa IIyaKk HYpPHIH TOKTi. HoTmkecinme
WCaM JIiHIHIH KaHaThl JXETKEH OJIKellepre FBUIBIM,
OLTiM, MOJICHHUET TaMBITI, FEUTLIMHBIH Op CaJlachIHAH
eciMi OIINEHTIHIACH TaHbIMal FaJlbIM-FyJIamalap
SKETUIL.

Ucmamapl OLTIM-FBUIBIM IiHI €MEC JEI TEK AIH
IYINNaHaapel FaHa arazsl. [LeiabIHIA, UCTaM AiH
IYINTAHIAPEl OWJIaFaHBIHIAM, EIIKAIIaH FHUIBIM-
Oumimre kKapcel OonmaraH. Kaiita HamaHABIKKa
Kapchl TYphIN, OiumiMai Oomyra amamsar OanachiH
IIaKBIPHIT Kelei. byriHri KyHi ucnaM AiHiHIH HaFbI3
FBUIBIMHBIH KaiiHap OyJiarbl €KeHIH TeK KaHa HaJlaH-
Jlap ’KOKKa IIBIFAPBITT, MOWBIHIAMaybl MYMKIH.

CoHOBIKTAH WCJIaM [miHIHIH OlliMre IereH
Ke3KapachlH Oinrici kenreH skaHHbIH Kypan Kopim
MeH mnaifram0ap Xaauci apKbUIbl OKBII-OlTyiHe
oonmamel. Kypan KopiMm MeH xamuc mopinTepae
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OUTIMHIH apTHIKIIBLIIBIFEl MEH KaJbIp-KaCHET1 yKaii-
biHIa Mbicanaap ken (Kaszakcran MychuiMaHAaps
niHn 6ackapMachkIHBIH 2015 JXbUTFa apHAIFaH KyMa
yaFbI3IapblHbIH MATiHI, 2015: 140-141).

Kacuerri Kypan Kopimae Ankabyt cypeci, 43
agTTa ObLIall ACHiHeHi:

Paxman opi aca PakpiMibl AJUIaHBIH aThIMEH
(bacTaiiMbIH). «Opi OCHl MBICAIIAP/BI aTaMaapFa
kenTipemi3. bipak omapael Tek (Aia Typaisl)
Oinmymrinep rana yreiHaasy (Kacuerti Kypan sxoHe
TiJHAET] MaFbIHANBIK aygapmacsl, 2015: 475).

Kypanapl TyciHy YyIIiH ajgaMm, €H aJIbIMEH,
FBUIBIMFA JICH KOIObI Kepek. Enmi OimiMHIH Ma-
HBI3IBUIBIFRl Typajbl XaJIUCTEPACH JIe CO3 KO3Fai
kereiik. [lafirambapeivbis Myxammen (orad Asra-
HBIH WTUIIrl MEH coyieMi OOJICBIH) aWTKaH Xaauc
mopinTe Obimait geimi: «Kimme-xim OimiM i3meHy
JKOJIBIHA Tycce, OHJa AJula OFaH >KOHHATKa ara-
pap xonasl skeHinnereni. [IsHBIHAA, TEepimTenep
MIHAETTI Typae OiliM i3aeHyIIire pa3pl OOJFaHBIH
Olnmipin, KaHarTapbiH skasabl. [lIbIH MoHIHIE, Fa-
JBIM YUIIH MIHAETTI TYpAe acmaHAarbl opi XKep-
neri OyKinm Hopce, TINTiI cymarbsl OanlblK Ta, AJia-
JlaH OHBIH KYHOJIAPBIHBIH KeUIpuryiH Tinenmi!
An, FanpIMHBIH KapanahbiM KYJIIIBUIBIK €TYIIi-
IIeH apTHIKIIBUIBIFBIHA ~ Kellep 0OoJcak, OHBIH
apTHIKIIBUIBIFBI — acTaH/aFbl TOJIBIK aiJIbIH 0acka
KYIABI3IApAAH  apTHIKIIBUIGIFbIHAAN.  LIIbHBIH-
Ia, FalbIMaap-naiiramOapiapablH — Myparepiepi,
aj maiiramOapiap Oojica e3[epiHeH KeHiH JauHAp-
na na, nupham aa KangplpMaraH, ojap TeK OUTiMIi
Mypa erti. KimMme-kimM Oyt OimiMIi anca, oHAA YIIBI
cer0arara KOJI JKETKI3I».

Byn xamucre FaeiM menepiHiH MopTeOeci allibiK
OasH eTinreH. ImiM-OUTIM KONBIHIA KXYPreHACPIIH
Ucnampa kagsip-kacueTi OMikTed Tycemi. OUTKeHi
OimimM TanmalOel — yiKeH nopexke. bimim anraH, Oi-
JMiHE aMall KaCaWTBIH FajJbIMFa acHaHIarbl IIe-
piTenep e, Kepleri agam3ar IMeH XaHXaHyap-
map pa wucturdap aWTaTbIHBI OasHIANBIT TYP.
«Hcturdap aiiTy» — ©3reHiH TUIEYIH TIJIEH, IYFa €Ty
IereH ces. JleMek, raJlbIM aJaM OKbIFaH OiaiMiMeH
XaNlBIKTBl XaK JKOJbIHA IIAKBIpFaHbl YOIiH Alnia
Tarama oHBI JKaKChI Kepeni. Em-xypTel ma oHmai
FaJIBIMAIBI ChIMJIam, KYpMeT Kepceteai. biniMin naii-
JATaHYIIbUIAP Ja, TiNTi CyAaFbl OallbIK Ta OHBIH
Tineyin JKaparkaHHaH Cypaubl.

Myrayust (oran Ajuia paspl OOJCHIH) pHyasT
eTkeH xaaucre [laiiramOapeiMbz  Myxammen
(oraH AUNNaHBIH HWrUIrT MEH cojeMi OOJCHIH):
«Anna Tarama KiMre »KakCBUIBIKTHEI Kajaaca, OHEI
mapurar OuTiMIepiHiH Oinripi eTim Kosimbl. A
MeH TeK Oejin-Oeiin Oepyiri FaHaMmbIH. AJuia
Oepeni. Opune, Oy yMOeT AJUTaHbIH ici TyYpFaHILIa
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AmnnaneiH oMipiHe TypMak. Onapra KapChUIBIK
KOPCETKEHAEp 3WSIH JKeTKi3e alMaiiipl», — IETeH.
Ocbl xaguc IapinTi TaJKbUIA KOpceK: «AJuia
Tarama KiMre >KaKChUTBIKTBI Kajlaca, OHBI IIapHUFaT
OumiMaepiHiH OUITipi eTim KOAIbI», — JEIiHTCH.
Jemek, AiHM TaFbUIBIMIApAbI, JIHH TEPMHHICP/I,
IIHU Ce3Nep/i, IIapuFaT MOCeJeNepiH, IopeT, Ha-
Ma3, opasa, KaKBUIBIK JKOHE Tarbl 0acKka IIapuFd
Mocenenepai Oimy, OHBI JKakchl TYCiHIMN, Oackara
yiipeTe anmy — meHze YIIiH YIKeH OakbIT opi AJia-
HBIH OepreH Oarbl. OliTkeHi, [laiFaMOapbIMBI3IBIH
Myxammen (ofaH AJIaHBIH WTNMT MEH conemi
0oyichIH) alTybIHIIA, MYHBI Ama Tarama akcel
KOPTeH IeHecine Oepelli eKeH. AJiia JKaKChl Kep-
TeH MEHJAECIH LIapuraTKa JKYHWpIK eTil, IopeT, Ha-
MasgaH Oacram Oapla JiHM MOceJeNeplliH JKaya-
ObIH OineTiH MaMaH etemi. Jlemek, neHaecine Ajia
Tarama KakChUIBIKTHI KaJlaFaHJBIFBIHBIH Oip Oe-
rici — fiare «gaxphy» 6omybl. Ockl XaIUCTET] MapUFaT
MOceTeNepiHiH OUIripl IereH ce3iMi3miH apabiia-
col «todakkuh», sFHE TYOipi «Pukhy. «Dukh»
mapurarra Oip MOCceleHi KaH-KaKThl 3epieliem,
TEPEeH TYCiHy naereHmi Ounmipemi. ®Pukh imimi —
Fubagar MocelelepiHe Koca, KYJUIl JKapaTbLIbIC-
MeH KapbIM-KaThIHACBIMBI3IBI YUpPETETIiH OUTIM ca-
nacel. Byn cananel MeHrepreHn amamzpbl «daxehy
«IIApUFATTHI KETiK Olmymi» gem araiiapl. bip xa-
muc mopinre IlaiiramOapeiMeI3 Myxammen (oraH
AJuTaHbIH WTiTITT MEH cajiemi Oosickin): «Exi Hapce
MyHa(UKTHIH OolbIHAH TaObLMaiAbL. bipi — kepkem
MiHe3. Ekinmiici — mapwrarra ¢akuh (mapuru
OimimMHIH OLripi) Oomy», — nereH. [lafiramOapbIMbI3
Myxammen (oFaH AJIaHBIH WCUTCT MEH ColeMmi
0OJICBIH) JKOFapBIIarel Xamucte: «MeH Tek Oerirn-
Oeminm Oepyun raHambiH. AJuia Oepermi», — Iei.
SlrHn, MeH AlutaHeiH OepreH OuTIMIH ceHzepre
JKETKI3yIITiMiH. AJI, ITBTH OLTiMITI AJTaHbIH 031 6eperi
nereni. Kazakra: «bimexti Oipai »xeHenmi, OumiMi
MBIH/IBI JKeHE1», — JETeH HAKBUT CO3 Al ThIIFaH.
ITaitrambapeiMbI3 Myxammen (OFaH AJUTaHBIH
UTUTirT MeH coseMi OOJICBIH) ©3iHiH Oip Xaauc
miopininae Obutait nereH: «Aimia TaramaneiH Oyt
IyHHEere OLTiM OIIaKTapblH I3AEWUTIH mepimTenepi
0ap. On nepiwrenep OiniM yHpeHil OTBHIpFaH opTa-
HBI Kopce, Oipine-0ipi: «MbIHa MekeHTe KeriHuep!
Cenpepai i3meTeHAEpiH OCHI KepAe», — JIET, COJ
opTaHbl Kopmam, (0iniM yipeHIin >kaTKaHZapMeH
Oipre) oTeipaabl. A, (FEUTBIMA MOXKITTICTEH) KANTHIM,
nepimTenep AJIaHBIH Ky3bIpblHAa OapraHaa, Ajuia
Tarana omapra: «CeHuep Kyo OOJBIHIAP, MEH COJI
Jkepe (SIFHH, FRUIBIM YUPEHIIT) OThIpFaH OapIiaHbiH
KYHOCIH KemTim», — naedai. Conma Oip mepimire:
«O, XKaparkan Anna! Onri opbIHIa TOJICHINE aTThI
Kici 6omapl, Oipak O iTiM ally YIIH eMec, ©3iHiH

0ip KakeTi yImiH kemin emi», — aeni. Conma Asuia
Tarama: «Cengep kyorep OonbiHTap. MeH OHBIH
Jla KYHOCIH KemTiM», — medi». Tarel Oip Xamucre:
«Omap (OimiM anymibLIap) COHIAN KaybIM oOJap-
MEH OTBIpFaH ajamjap CIIKallaH OaKhITCHI3 0OJ-
Maiely, — neminareH (KaszakcTtan MychuiMaHmaps
niHu 0ackapmachkiHbiH 2015 sKbUTFa apHaIFaH jxyma
yaFbI3IapbIHBIH MOTiHI, 2015: 141-145).

Anramke! OyHpeIK «OKbI!». Kypan cesni e3ine
aray OoJFaH Ce3JiH OYHpBIK pallbIMEH OacTaujbl:
Oxel1! OKy, xy3ere acblpy, ©MIpIiK OJIbl aHBIKTaY,
eMipJieri amaM peJliH adKbIHAAy, alKBIHIAH Typa
aJiaMJIbl eMipre MIBIHIAY, aflaM apKbLIbI OMIpl peT-
TEY, yaXu apKbpUIbl aJaMibl JKOHTE Caily, afamIIbl
yaxu oyeHiHe Oeney MakcarbiHa Kidepinren Kypan
IIKi Ma3MyHbIHa 0acka Ja KenTereH OyHpbIKTap
MEH MOHJI KAMTUTBHIHIAW TePEeHTIKTETi aKUKATThI
MEH3EHTIH OKyabpl OyifplpyMeH Oacrtarad. by
OHBIH CO3Jli 0acTaraH aJFallKbl Kajgam/ia-aK OHBIH
MOHIH asKTaraHblH, asKTail oOThIpa OacTaraHbIH
aHrapTyga. OWTKeHI OKy asKray YIIiH Oactaynsl,
Oacray ymiH askrayasl Oingipeni. Oku Oacray Gap
Ooma Oacrayasl yKThIpazbl. OCBI TYPFHIIAH KeJl-
reHJe OKyFa JereH OyHpbhIK Oap Oojyra JaercH
Oyiipeik. Tarer Oip epekuieniri, on 6ap OoITyIBIH
CHUIIATBIH aMKBIHIAMABI, MaKcaTblH Oenriieial. o,
OKbI JiereH Oyiiphik KypaHHBIH Oacka Ja MoHI MEH
OYUpBIKTapbIH KAMTHTBIHAAN >KalIblIamMa OYHpPBIK
00JIBII TaOBLUIABI.

Kypanneig «Okpl!» nereH OyipbiKneH Oac-
TaJdybl THIHJAYIIBICBIH ©Mipre KbI3BIKTHIPY, OFaH
TYCIHIK-TaHBIM KaJIBIITACTHIPY, YaKBITCHI3ABIK TIeH
MEKEHCI3/IIK KYHJIeH MEKCH MEH TYpFbIHFa jKacaj-
ra" intunar. byraH xoca, ol agamHBIH ©3iH Oap
eTYI aJBIHIAFEl CAaHAIBUIBIFEI MEH TYCIHIK KYJI-
mwsutbIFsI (I'ypon, 2014: 20-21).

Xokim AOaii: «XKac Oana aHajgaH TyraHAa eKi
TYpli MiHE30€H Tyanmbl: Oipeyl — imceM, XeceM,
yWbIKTacaM Jen Typaael. bymap — ToH Kymapsl,
Oytap OonMaca ToH jKaHFa KOHAK Y 00Ia amMaiiibl.
howm e3i ecneiini Kyar Tanmaiiasl. bipeyi — Oincem
€KEeH JIEMEIIIK», — JIETCHICH HOPECTE SH dyelli TOHIIK
KOKETTUTIKKe MYKTaX. COHABIKTAH Ja HOMCLIIK
KacueTi akpuimaH oyeni mamuasl (KyHnanbae A.,
1954: 164).

HinHiH kepki, «Xyxxkeryn HWcmamy», [eiix,
Nmam O0Oyn Xamua Myxammen On-Fasamuain
(Paxmorynnahm — amoithn)  anFelp  IIOKIpTTEpiHIH
0ipi, oFaH y3aK YakKbIT KpI3MeT ereli. FeuteiM Ko-
JbIH Kybil, ¥iel Mmamuan popic amaael. TimTi
FBUIBIMHBIH TEPEH TYHFHBIFbIHA JICHIH MEHIepil,
pyXaHH >KarplHaH KeMmelnjeHe Tycedi. bip xyHi
OJI, ©31 JKaWbIHJA OIJIAHBIIN, MBIHAHJAH TOKTaMFa
KeJeqi:
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«MeH FBUTBIMHBIH OipHele cajgachlH YHpEeHAIM
JKOHE OFaH OMIpIMHIH €H >KapKbIH TYCTapblH ap-
HajgbpIM. EHIII MeH MbIHaHbI OinyiM kepek. Kanmaii
FBUIBIM MaFaH maija Oepir, AKipeTTe MEeHiH JOChIM
Ooma amanel? AJl KaHoail FRUIBIMHBIH MaraH I1aii-
JIaChl OK, OHBI BICHIPBIN TacTaibiH. OHBIH YCTIiHE
[NafiramGapeIMbI3aeIH Myxammes (oFaH AJUTaHBIH
WTLTITT MEH coyeMi OOJICBIH) MBIHAamal cesnaepi
ne Oap roii: «Eif, Amnaxemm! Ilaiima Oepmeiitin
OimiMueH CaraH CHIHBIHAMBIHY.

Ocwl oiiMen o, «Xyxokeryn Mcmamy, Ileiix,
Myxammen On-Fazamure (Paxmorymnahu anoaithu)
OyJ1 MocelieHIH MoHIH cypall, opi HacuXaT IeH JIyFa
yKacaybIH OTIHII, OFaH XaT jkKa3yra Kipicesi.

O3-e3ine: «lllelixTiH «JliH FEUILIMIAPBIH KaH-
reipry» (Mhus-y VYnymun-/luH) cusKTB eHOEKTe-
piHeH jxoHe Oacka [a IIbIFapMajapblHaH MEHIH
cyparbIMa >kayan TaObutap. bipak mMeH, emip 00ifbI
©3IMMEH aJIbIT XKYPYIM YIIiH, MaFaH KaXeT OOJFaH
HOpcenepAi YCTa3bIMHBIH OipHEIIe OeTKe >Ka3blll
OepyiH kanap exiM. ComaH kelliH eMipiMHIH COHbIHA
JIEHiH OHBIMEH aMaJl €TEMIH, MHIIA AJIay.

¥cTa3bl xKayan peTiHie OFaH MbIHA KiTaIllIaHbl
xa3bln kiOepeni: Eif, MeniH cyHikTi opi Kamipii
Oamam! Amma Tarana caraH y3ak emip Oepill, coi
OMIpIHAl KYJIIIBUIBIKIICH OTKI3y[Ii HACcim eTcCiH!
O3iHiH CYHIKTI KYIAapbIHBIH JKOJBIH Oepcin!
MeHniH caraH aWTaThlH HACHXAaTBIMHBIH HETi3i
[NatiramGapbIMbI3ad (OFaH AJUIaHBIH WTUIITT MEH
coieMi OOJCHIH) aybIHFaH. Erep ceH OHBIH aiT-
KaHJTapbIMEH XYPreH OosicaH, MEHIH HaCHXaThIM-
HbIH caraH KaxeTi kaHma? Erep onait Oonmaca,
OCBIHIIIAMa JKbUIAp OOWBI HE YHPEHIIH, COHBI
anTIe?

Ei, 6anam! [TaliramGapbIiMbI3aeiH (oFaH Auiia-
HBIH WTUTri MEH colemi OOJICBIH) yMMeETiHe aii-
THII KETKCH HACHXaTTapbIHBIH TOOBIKTAl TyHiHI
MbIHa ce3iHne: «Aiia TarananeiH Oip KyJIbIHaH
Oer OypybIHBIH Oenrici — coll KYJIABIH IMaiaachl3
HopcenepMeH aifHanmbpica Oactaysl. bip agamHBIH,
KapaTblIbICBIHA ~ COWKEC KeJIMEWTiH amajMeH
OTKeH OMIpiHiH Oip CoTi YIIiH Y3aK KaWFBIPYHI,
ofaH 9o07eH xkapacanbl. Kimae-kiM KBIPBIK KacTaH
aCKaH/a, >KAKCBUIBIK JKaFbl JKaMaHJBIK JKaFbIHAH
achlll Tycliece, TO3aKKa Oapyra IalbIHIAIICHIH!.
Kesi ambik, kexiperi osty agaM OyJ1 HaCMXaTTaH Kol
HOpCEHi TyCiHCE KepeK.

Ei#i, 6amam! Hacuxar aiity oHaii. OHBI KaObLT
€Ty KWbIH. OWNTKeHI IYyHHEHIH COHbIHAa TYCIM,
KYJIKBIHBIHBIH KYJIBI OOJFaHJapFa Hacuxar ocep
eTHeli, KepiCiHIe THIHBIM CallbIHFaH Hopcelep
oNapJblH CYHIKTI icTepiHe aliHamanael. Ocipece
IOYHUAyd MakKcarTap MEH HOIICIHIH KaKeTTiMKTEpiH
KaHaraTTaHABIPY VIIiH FBUIBIM YHpPEHETIHAEP OCHI
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TONTHIH imIiHAC. OUTKEHI ONap «FbUIBIM Heci 00Ty
VJIKeH a3anTaH KYTKapajabl, aMai eTyIiH KaXKeTi
JKOK» JIen ecenTeiini. by — drmocodTapasiH ceHiMi.
CyOhanomnah! MyHpmaii cokbipiap, FBUTBIM YHpPEH-
TCHHEH KCWiH OFaH cali amall jkacaMayJblH KYHQ
OoJFaHBIHA am-aIlbIK JdaJIeTaep Oap eKeHiHeH Oeii-
xabap.

[NatiramGapbiMbI3 (OFaH AJUTaHBIH WTLIITT MEH
cosemi OOJICBIH) Oip Xamuc ImopinTe ObUTal meii:
«KusaMeT KyHI eH Kkem a3am KepeTiHuep — Oimimi
e3iHe maiija OepMereH FaasiMaap O0IMaKy.

Kynotin On-barmamm (kamnmacammahy cuppah)
KaWTbIC OONFaHHAH KeHiH Kehbipeynep OHBI Ty-
ciHzie kepir, omaH ObLTail men cypaiapl: «Kanmaii
kaHaeIK O0ap, Eir ©6yn Kacemm!» Om: «Conmama
ce3/epiM, XKWHAFaH OUTIMIEPIM KYPHAbIMFA KETTi.
Tex TyHIE TYpBITl OKBIFaH €Ki POKOT HaMa3bIM FaHa
MaraH maiina 0epi»,— Jaemn xayan oepeni.

Eit, 6anam! KymususieeiHer Tactama! XKypek-
Ke ToH OiimMepIeH Jie Kyp KaliMa, SFHH iC-9peKeTiH
OimiMre, Kaj sKarmalbIH COIBUIBIKKA cail 00JIChIH!
Texk KaHa FBUIBIM YHpeHiN, aman eTmeyniH maii-
Jackl OOJIMAaWTHIHBIHA KO3iHMI KeTki3. bip mbIcan
kearipeitin: Erep men pamana, oH YHII KbUIBILIBI
JKOHE Tarbl Ja 0Oacka Kapynapbl OoinFaH Oathbp,
KayBIHTEp/iH aiJblHaH YJIKeH apbICTaH IIbIKCa,
Kajail oiaichIH, 0J1 KapyJapblH KOJJIaHbII, KapChl
COKKBI OepMece, OFaH KOJIBIH/IaFbl Kapyiaphl maiaa
6epe me?! Kapynbl Konganca FaHa OHBIH ITaliachl
0oJaThIHbI OEITiIIi FOU.

ConbIMeH KaTap, 0ip ajaM MBIHIaFaH FBUIBIMH
Mocenie YiipeHce, Oipak ojapasl KojimaHOaca, ajnraH
FBUIBIMBIHBIH TTaii1ackl 001a Ma? OpuHe 00IMaiIbI.
Tek KonmaHFaH Karaiia FaHa urepred Oi1iMi oFraH
nmaiiga 6epmex.

Tarpl Oip MbIcan: bip nmopirep ayblpsin Kanca
JKOHE aypybIHBIH €MiHE KOJIJaHAThIH JIOPiHIH He
ekeHiH OiJice, pachIHIA M1a COJN JOpi aypyblHA €M
Oosca, gopiHi KoyijgaHOaraH jKarjmaiiia, TEK KaHa
OiTyl OFaH )op/IeM eTIEeHUTiHI aHBIK,.

TinTi ceH Ky3 XbUT OUTIM ajbIll, MBIH KiTar
KUHACaH Ja, AJUIaHBIH IIalaraThlHAa JKOHE Meii-
piMiHE OHBIH OMipJepiH OpBIHAAN KYJIIIBUIBIK €Ty
apKbBUTHI FaHa xeTe anaceH. (Eit 6amam, 2014: 3-6).

Kacuerti Kypan Kopimae Hoxim cypeci 39 ast-
Ta ObLIAN IeiHeIl:

Paxman opi aca PakpIMabsl AJUTaHBIH aThIMEH
(GacraiimbIH). «Anam Oanacel yIIiH TeK €31 icTereH
opeketi faHa (ecem) Oomansl (SFHU, OacKalapIbIH
icTereH Wri amajnjapblHaH OFaH Oipep maiima *xer-
neini)» (Kypan Kopim. MarbiHanap xoHe TYCiH-
nipMenepiHiH /TarcipiHin/ aynapmacser, 2013: 527).

biniM yiipeny MeH OuTiM YHpETYIiH Jopexeci.
O0y Mycanan (oran Auia  passl  OOJCHIH).



E. Hyxkacog, P.C. MyxutauHoB

[MaitramOap (oFaH AJUTaHBIH HWTUIITT MEH conemi
0OJICBHIH): «AJlJIa MEHIMEH XiOepreH Typa JKOJI MEH
011iM >Kepre skayFaH Hocep KaHOBIP CUSKTHI. JKeptiH
Oipa3 Oeiri KyHapibl 00BN, Cynbl OOBIHA CIHIpiN
anapl Ja, OHMOA TYPdi OCIMIIKTep MEH IMajFbIH
menTep ecTi. backa Oip OeJiri KaTThl OOJBII, CY/IbI
CiHipMel ycTam TYpIbl Ja, OHbI AJlia agaMIap/IbiH
nmaigaceiHa skapatTel. Onmap OV cymaH imTi, Mai-
JapbIH cyapabl, erinre maigananisl. CoHpjaii-ak
(>xaHOBIp >kep/iH) Oacka Oip Cy Ja KUHAIMAKNTHIH,
OCIMJIIK Te ecIIelTiH Oeirine sxaynsl. by Hopcenep
AJtaHbIH JTIHIH TYCIHI'€H, AJla MEHIMEH KXi0epreH
(6imim) oran maiima Oepim, OinmiM YHpeHTeH KoHE
oHbl (Oackamapra) YHpETKEH, COHmah-ak, OyFaH
YMTBUIMaraH, AJUIaHBIH MEHIMEH XiOepreH Typa
JKOJIBIH KaOblIiaMaraH afamIapra YKcambp», — Je-
red (Caxmx On-byxapu bIKIIammanraH HYCKACHI,
2007: 41).

Kacuerti Kypan Kopimae Haxpur cypeci 43 ast-
Ta ObLIal JAeniHeni:

Paxman opi aca PakpIMzbpl AJUTaHBIH aThIMCH
(6acraitmbiH). «Erep OinmMmeceHaep, KiTan wenepiHeH
cyparmapy (OximxanoB A., Amapbaes H., 2015:
272).

byn Tex epnepre raHa emec, oienjaepre e
KaThICThI Oom TaObLIaabl. KaObuieTiHe Kapald MiH-
JIeTTimik (mapei3 kudaiia) — Oy OOWBIHIIA OCHI
mapei3abl  OipHEIle MYCBUIMAaH KYy3ere achipca,
OackanapiblH MOWHBIHAH OHBIH IKayalKepIIiTiri
anpiHaAbl. Haktel aiitkanma Oyt skarmaiina agam-
JapIbIH MiH )KOHIHIE KOHE Iapuar Karuaaxapsl Ty-
paJibl TaHBIM-TYCIHIKTEpiH TEPEHIETY MaKCaTbhIHIA
KOSTBIH CypakTapbl jxkoOaman tycinineni. bipak
OYJI VIIiH KaXXETTi ToTyajap MEH IIeHTiMIep IIbI-
FapaThlH, INEKCi3 ycTeM AJiara Kapadl garyar
TYBIH YCTall XYPETiH JKOHE aJaMAapiblH KaTelliK
MeH aJacymbUIBIKTaH CaKTaHyblH Typa KO-

MEH KYpyJIepl YIIiH ojapfa KaXeTTi JiH icTepiH
yiiperynepi ymiiH 0acka MYChUIMaHAapFa JKETEK-
IIUTIK TEeTiH aca KYJAPeTTi, MEeKCi3 YIBIK AJUTaHbIH
IiHIH cakTaymsuiap eMip cypynepi tuic (Kaiipar U.,
2004: 47).

WcnaMmHBIH yoril skaHys JereH[eri yi — MeK-
TeN, OCHl MEKTENTeri XaHbIMHBIH MYFamiMi —
Kylieyi, OanmanapblHBIH ycTa3gapsl — aHaiapbl 00-
T caHananpl. JKaHys JOereHimiz — yiai oKy
OpHBIHA, aCXaHaHBl TaMak >KEHTIH »Xxepre, Oama-
Jap TOpT KaObIpFaHBIH iIIiHAE OCIpiJIeTiH, epii-
3alBINTBUIAPIBIH KELIKEe JeM alyFa FaHa KeJeTiH
KAaThIll KaJFaH KacaH KyWeli MekeMe eMmec.
(Mcnamyner, 2010: 11).

KopbIThIHABI

KopeiTa aiiTkanma, ncinaMm diHIHIH OacThl My-
parel — OiTiM KoycapbIMeH opOip MychiiMmaH Oa-
JacklH IiHU 9pi AYHHAyd ITIMIEPMEH CyCHIHIaH-
meipy. JKep OeTiHme FHUIBIM-OLTIMII HCIaMIai
apIaKTalThIH JIIH HeMece KoraMm 0ojMaca Kepek.
OiiTKeH1, MyCBbUIMaH >KYPTHIHBIH KAaCHUETTi KiTaObl
Kypan KopiMHIH eH OipiHIII TYCKEH asATBIHIA:
«Kaparkan PaOOBIHBIH aThIMEH OKbD», — JICIHICH.
OCBIHBIH 031 aJam3arThl OlIIMre >KeTeJIEHTIHIINH
nmonenneiiai. bizaiy ara-6abamapeIMBI3aa TEpMETIEp-
JIe KepceTiIreHael OuliMre eTe Kol MOH MEH3ell
ypIiaKTapra ®KeTKi3reH.

byrinri Toyenciz Kazakcranma Ou1iM amymisira
OapibIK JkaFmai xkacanraH. «1 KbeIpKyiek — OuTiM
KYHI» JIen aTayJblH 631 XaJIKbIMBI3IBIH OlIiMIe Je-
TeH TaNIBIHBICHIH, OUTIMIe KYIITapIBIFIH KOPCETe
Tycce kepek. Ajuta Oapina Ka3akCTaHIbIKTapra
€Ki JYHHEHIH OaKbITBl OONBIN TaObUIATHIH Taii-
ramOapiap Mypachl, JiHu OiliMHEH HeciOem 00my-
IIBI HOCIII eTciH!
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RELIGIOUS MOTIFS IN THE POETRY
OF KAZAKH ZHYRAUS IN THE XVI-XVIII CENTURIES

The aesthetics of knightly, military poetry is pronounced in the works of Dospambet-zhyrau (XVI
century). The poet, being a noble warrior who took part in the main battles between the Crimean
Khanate and the Nogai Horde, devoted the contents of his poetry to the difficulties of military life, full
of danger, anxiety, and adventure. The poet poetizes and romanticizes a similar way of life, close to
his heart, and contrasts with the peaceful, philistine stagnation that he hates. The Dospambet-zhyrau’s
poetry created the ideal of a man, a hero, whose days pass in continuous battles, moving along military
roads, not regretting any injuries, losses, abandoned girl, or even sons waiting for their father, or their
own life. Also, how the term shahid is used in the poetry of the zhyrau is mentioned. Furthermore,
common features and inextricable links of poetry of all akyn-zhyraus (poets and story tellers) with
philosophy, folk aesthetics, and spiritual and ethnocultural traditions are noted. The three-century
struggle of the Kazakh people against the invasion of Dzungaria seems to have contributed to the
growing relevance of religious themes in the poetry of akyn-zhyraus. The paper consists of three parts
such as introduction, main part, and conclusion.

Key words: Knight, epic, religious trend, tengri, sultan, zhyrau, Jungarian.
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XVI-XVIII FacbipAapaAaFbl Ka3ak, XbipayAap Mo33MACbIHAAFbI AiHU CapblHAAP

XVI racbippaa AocnamMbeT >KblpayAblH LIbIFAPMAAapblHAQ SCKEPU MO33USIHbIH 3CTETUKACHI
kepiHic Tabaabl. AkbiH KbipbiM xaHAbIFbl MeH Horain Opaachl apacbiHAAfFbl HETi3ri waikacrapra
KaTbICKaH acCblA >KayblHrep 60Aa OTbIpbiN, ©3iHiH M033MACbIH 9CKepU OMIPpAEH TyblHAAFaH
KMbIHWbIABIKTAPFA, Kayin-kaTepre, Ma3acbi3AblKKA >K8He LWbITbIpMaH OKMWUFaAapFa apHaraH.
AKbIH OCbIHAQM ©Mip KOAbIH >KYPEriHe >KaKblH aAblM, WblFapMaAapblH MO33Mg9Fa alMHaAAbIPaAbI
XoHe Ae OA 6enbiT KYH MeH e3iHe YHaMCbl3 TOKbIPayAbl CaAbICTbipaAbl. AocrnambeT blipayAblH
Mo331sCbl aAaM3aTTblH apMaH-MypaTbliHa XeTy YLiH elkaHAal XapakaTTapFa, KMbIHLWbIAbIKTApFa
KapamaMm, KyHi y3AIKCi3 cypanblA COFbICMIEH O©TKEH, elKaHAANM >KapakaTTapFa »abblknaraH, eAimre
KanFblpmaraH, emipiH KypbaH ete GiAreH 6aTbipAbl KaAbINTacTbipAbl. COHbIMEH KaTap MakaAasa
wahua Tepmuti Aocnambet >Kbipay TapanbiHaH KaHAal 9AIC TyPFbICbIHAH KOAAAHFaHbl TYpPaAbl
coe3 60Aaabl. TaFbl Aa CO3 6OAATbIH XKOMT OA GaPAbIK aKbIH-KbIPAayAAPAbIH MO33MSAAPbIHAAFbI
KaAmbl opTak, 6eAriaepi meH Gepik GanAaHbICTapbIHbIH, (PUAOCOMUAMEH, XAABIKTbIK, SCTETUKAMEH,
pyXxaHu >K8He 3THOMSAEHWM ASCTYPAEpPMEH OaliAaHbICTapbl >XXOHIHAE C€e3 Ko3faAaAbl. Kasak
XaAKbIHbIH, XKOHFap LWanKbIHWbIAbIFbIHA KAPCbl YL FacblpFa CO3bIAFAH KYpPeci akblH-XblpayAap-
AbIH M033MIAAPbIHAAFbI AiHW CapblHHbIH, ©3EKTIAIFIHIH apTyblHa 8cep eTKeHi kepiHeai. bya Makaaa
yuw 6eAiMHEH Typaabl: Kipicne, Heri3ri 66AIM XoHe KOPbITbIHAbI.

Ty#iH ce3aep: cepi, aMoc, AiHU aFbiM, TOHIP, CYATaH, Xblpay, >XOHFapAap.

MaxeH E.
Kasaxckmit HauMOHaAbHbI YHUBEPCUTET MMeHn aab-(Papabu, KasaxcraH, r. Aamarhbl,
e-mail: kenz-84@mail.ru

PeAnrnosHble MOTMBbBI B M033MK Ka3axckux xbipay B XVI-XVIII Bekax

DcTeTMKa pPbILAPCKOM, BOEHHOM M033uM SIPKO BblpadkeHa B TBOpYecTBe Aocnamber-xbipay
(XVI Bek). MoaT, 6yayun 6GAAropoAHbIM BOMHOM, MPMHUMABLUMM Y4YaCcTUE B FAQBHbIX OUTBAX MEXAY
KpbiMckum xaHcTBoM M Horarickort Opaoit, MOCBSTUA CBOIO MO33UMI0 TPYAHOCTSM BOEHHOM >KMU3HM,
MOAHOWM OMACHOCTEN, TPEBOr U NMPUKAIOYeHUI. [ToA06HbIN 06pa3 XXM3HWM, BAM3KMIA ero cepALy, nosT
npeBpallaeT B MO33MI0 U MPOTMBOMNOCTABASET €ro MUPHOM, OObIBATEABCKOM KOCHOCTW, KOTOPYHO
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OH HeHaBUMAMT. [1033usa AocnambeT->Kbipay CO3AaAa MAEAA MY>KUMHbI, Teposi, UbM AHU MPOXOAAT B
HenpepbIBHbIX 6OSIX, ABUrasiCb MO BOEHHbIM AOPOraMm, He XKaAesl HU O PaHEHMsIX, HU O MOTEPSIX, HU O
OPOLLIEHHON AEBYLLIKE, HA AQXKE O CbIHOBbSIX, 0XKMAQIOLLMX OTLA, HA O COOCTBEHHOM >KM3HU. B cTaTbe
TakXKe YNOMMHAETCS, Kak TepMMH “lwaxma” ynoTtpebasercs B nossmm Aocnambet xbipay. Kpome
TOro, 0TMeYaloTCst obLiMe YepTbl U Hepa3pbIBHbIE CBA3M MO33MI BCEX aKbiH-XbIpay € huaocodmen,
HapPOAHOI 3CTETUKOM, AYXOBHbBIMU 1 3THOKYABTYPHbIMU TpaaMumamu. TpexekoBas 60pb6a Ka3axckoro
HapoAa NPOTMB HalecTBUS A>KYHrapuu, no-BUAMMOMY, CNIOCOBCTBOBAAA BO3PACTAHMIO aKTYaAbHOCTH

PEAUTMO3HOM TEMATMKM B MO33MIX aKbIH-KbIPAy.

KatoueBble cAoBa: pbilapb, 3M0C, PEAUTMO3HOE TeYeHWe, TEHIPU, CYATaH, Xblpay, A>XKyHrapui.

Introduction

The continuous dynamics of danger, a heated
battle, the clink of arrows and the thunder of swords,
the intensity of feelings in battle — this is what is the
dearest to such a warrior. A similar image of fate is
embellished with romantic colors: the dynamics of
rapidly changing landscapes, love adventures during
a campaign, the expression of feelings on the battle-
field, the beauty of a heroic horse and weapons. “I
do not regret” is a genuine refrain of his emotional
poetry. A peculiar knightly philosophy, the maxi-
mum aspirations of the poet-warrior concentrated in
this constant leitmotif of his work. The originality
of this philosophy is emphasized by a distinct reli-
gious worldview tendency. Dospambet calls himself
a warrior and shahid of Mamai Bi. Shahid, as it’s
known, is a term that is semantically related to the
practice of certain paramilitary Muslim sects and or-
ders, which devoted all their activity to the struggle
for the ideals of religion.

AJ WBIMBUIIBIK iIIIHAE, apy CYHAIM OKiHOCH.

Ty KyHpBIFBI Oip TyTaM, TYIIIap MiHAIM OKiHOEH.

Ep Mamalineiy angeiHga  imahujg — KemTiM
OKiHOEH.

Glad to die! I untied the virgin braids

Loved and immediately forgot — And I do not
regret.

I fought, sitting on a tulpar, crossing like a lion...

I have nothing to regret now, And I, a shahid, a
fighter of Mamai. (Bes gasyr zhyrlaydy, 1989: 34).

Main part

We cannot assume with certainty the conceptual
meaning of making the lack of static material.
However, examples from other works allow us to
judge the degree of the poet’s spiritual connection
with Muslim culture and its traditions. The motives
and reminiscences of spiritual culture associated
with the urban way of life suggest that Zhyrau
was an educated noble man, a warrior, a leader
of the family, who lived in conditions of military
fortification.
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Aszay, Azay nereHiH

On-FycMman-nana >KypThl €KeH,

JIiH iCIOMHIH KipTi CKEH.

A3zaynbiy ep JJociamber arachbl

AszaynblH Oip OyphIIBIHAAI HAPTHI CKeH!

O Azov, my Azov! He will know for the first time
Fateful lines of Al-Gusman Pasha

In addition, one of the mighty Muslim strongholds...
Who knows the fearless Dospambet there?

Like the steel stronghold of their townspeople!
(Dospambet-Zhyrau, 1995: 41).

In another work by Dospambet-Zhyrau, there is
an obvious appeal to Tengri («Towuipiniy 03i bepeen
KyHiHOe XaHn YaviHau apmelk edi MeHiH Hecibem!
») — (When Tengri was kind to me, I lived better
than sultans did in feasts and entertainment did!).
However, the theistic identification to Tengri and
Allah by Dospambet is also obvious. We tend
to conclude that the term “shahid” is used by the
poet in a metaphorical rather than in a direct sense,
which is quite consistent with the figurative system
of his chivalrous poetry, with the idealization of
military heroics and the denial of routine life. The
artistic significance of Dospambet’s poetry for the
Turkic literature of the regions of Crimea, Tatarstan,
Transcaucasia and Kazakhstan of the following
epochs is great. Rhythms of such genres as zhyr,
terme, tolgau in Dospambet’s poetry sound with
special clarity and precision.

Kanara kaObutaH xaynap TUret me,
KalbIpragan gycnas xangan xKypreu me,
Karapnanpin, KapiaHslm,

Kaiipan ep KapT KypeHre minre me!
Kabbipranan kaparan

JlOCBIM MEHEH JyCIIaHbIM:

«AmsipeIM, ep Jocambet!» nereit me!..

If the city is a ruthless enemy.

If not a traitor to buy at the main gate,

If being angry and heavily armed,

Er on his faithful horse will break through,
The enemies from the wall will say with writhing
Moreover, friends will exclaim:

“Oh, my God! This is the valiant Dospambet!
(Zhyrau, 2017: 132).
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The energetic anaphora sets the rhythmic and
intonation tone for the whole work, creating a feeling
of a single through movement characteristic of epic
poetry. The anaphora is the same monorhyme,
but it is positioned vertically at the beginning of
poems; nevertheless, their functions are similar. The
difference between them is that the monorhyme at
the end of verses often coincides with verb ends,
which is a regularity of the Turkic syllabic language.
The authors of many Turkic heroic epics effectively
used this linguistic feature. Shalkiiz-jyrau (1465-
1560). Deeper level of synthesis of religious, heroic,
aesthetic origin we observe in poetry of Shalkiiz-
zhyrau. The synthesis is carried out by the poet at
the expense of deepening of philosophical attitude
to reality, attempts of holistic coverage of life’s
paintings, including in these epic paintings and
panoramas of dramatic individual line — personal
beginning. Thus, in zhyrau’s poetry the more complex
dynamics of the personal «ego» directed to the inner
world of a person psychologizes the religious and
paradigmatic pictorial plans. The aspirations of
people to the goals and their invariable defeats are
depicted with great power of expressiveness in the
work «Dry lakes, sand waters»:

Cap IIBIIIIBIKTal LIBIPIATHII

Faspeiiin ximaepre KypbIK caaMaraH,
CakaJbpIHa capsl IIipKeit ysar,

MublFbiHa Kapa MBIObIH Oamanar,

JKazna man i3neren KazakTbig

bacrl kaiina Kaimaras,

Kynenix te oifHamibIK,

Kuenik e imrernixk,

MpbiHay xajraH qyHue

Kimaepnen keiiin kanmaraHn

... Ghazirael did not restrain anyone,

A yellow mosquito is ashamed of its beard,
A black fly flies on its head,

A Kazakh looking for cattle in the summer,
Where is his head,

Let us laugh, let us play, and let us drink,
This is a false world, who is left behind
(Zhaksylykov A , 2013: 137).

Vitalist call to the joys of Shalkiiz-zhyrau’s life
is filled with deep philosophical meaning, very far
from hedonism, which is a hidden side of flight
from death, rock, inevitable diseases, withering.
Vitalism of Shalkiiz-Zhyrau originates in active folk
philosophy, which is characterized by open positive
attitude to life, wise balanced acceptance of being
with all its polarities, recognition of divine mystery
of existence, spiritualization of Mother Nature,
blessed attitude to the miracle of human birth and
death. That is why, zhyrau reveals his spiritual

searches for the meaning of life in accordance with
the logic of the nomad who cultivates the heroic
review of life, the confrontation with all its obvious
in the crowd “ To Tamer Bi the first tolgau ““, where
in a variety of images, colors, tones is sung and
ecstatically glorified the beauty of earthly, natural
existence. Depicting the infinity of living space,
various forms of movement of natural beings,
glorifying the exploits of famous heroes, drawing
the image of the cosmos created by God (Tengri),
the poet in rapturous tones describes the merits of
the suzerain (Temir Bi) and compares it with the
sacred Kaaba. The odious signs and features of the
given Tengri are undoubted. In the culmination of
the eulogy, the suzerain turns into an epic narrative
about the cosmos created by God, about living
beings manifested by the will of the creator, about
unshakable foundations of life, also established and
commanded by the will of God. The main idea of
the work is to form a general motif for the unity of
all plans and manifestations of life arising from one
sacred source of space. As a result, the conclusion
is that if the batyr’s virtues are as described, if
they are among the normal manifestations of
life, then they are also conditioned by the will of
Tengri. These lines demonstrate the key religious
and philosophical appeal with its reference to the
almighty will of the creator of existence. Zhyrau
believes that batyr should not turn away from his
predetermined destiny, but should follow the path
that has been planned. In this way, religious and
philosophical reminiscences are transformed into a
clannish knightly ideology:

TeOiHriHIH acThIHAH, ajla 6alTa CyBIPBIT
Tencinin kenrenne, TeH aTaHbIH YWIBI €/iH,
JlopexxeH i apThIK eTce TOHIpi eTTi!

Under the hill Alla pulled out an ax

When you arrived, you were the son of Ten Ata
And if you are blessed you blessed by the God
(Zheti Gasyr zhyrlaydy, 2008: 31).

The development of the idea is carried out in
the traditional formulas framed by folklore-type
parmeological constructions, which carry the energy
and charges of the folk philosophy of life:

“When you fight the enemy you cannot be as
strong as stile” Better have an enemy who slaps you
in the face than a friend who stabs you in the back”

“Don t shoot the arrow in the air it can get back
closer” and etc.

Folklore parallels, proverbs, sayings, winged
expressions, functioning in the figurative system
of the work, bring the idea to the wider field of
universal human senses and imperatives, where the
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true value of the life of a batyr becomes evident. The
artistic significance of parmeological constructions
(phraseological constructions, idioms, proverbs,
sayings, aphorisms) is that they expand the level of
consciousness of the perceiving person, actualize
the paradigm of archaic subconscious notions,
thus maximizing the field of meanings and moral
generalizations that do not require any analysis. This
aesthetic phenomenon is a common feature of poetry
of all akyn-zhyraus (poets and story tellers), which
once again shows us the deep level of inextricable
links of zhyrau creativity with folk aesthetics,
philosophy, and the main spiritual and semantic
core of traditional ethnoculture. The tendency
is such — from the individual, personal aspect the
theme, developing, enriching, inevitably passes in
the plan of the national metal values, confirms the
reference points of the collective verified by history,
experience of centuries. These are the moral and
ethical leitmotifs, maxims of poetry of almost all
akyn-zhyraus, including the works of such late akyns
as Zhambyl Zhabayev, Kenen Azerbayev, who lived
in the twentieth century. Some of Shalkiiz’s works
are true masterpieces of philosophical lyricism due
to their aphorism, beauty of language, and optimal
means of expression:

Tinexri Gipre Tineren

MassIM/IbI 10CTaH asiMaH

Taiirak keury, Tap xepze,

MeHiM ocThiM Oap-asl hap xepie

MeH icimMzi XxaKKa TarnchlpFaHMbIH hap xkepre
It seemed that a large slander gossiping,

I feel sorry for my friend!

Wishing together, I feel sorry for my friend
Slippery, narrow place, [ have a friend everywhere,
What if I cannot find him anywhere?

If not, I will return my needs everywhere
(On Gasyr zhyrlaydy, 2006: 127).

Shalkiiz-zhyrau demonstrates his figuratively
designed dialectics of thought and feeling in another
work dedicated to Temir Bi. Describing the difficulty
of a long march to the sacred Mecca, where Prince
Temir was going for the Hajj, the poet warns him,
recommending not leaving without guidance and
supervision a large nation surrounded by enemies,
not to break away in religious quests from social,
worldly life. Discussing this, the poet proceeds
to unobtrusive dictums, the essence of which is
to explain that the realization of truth should not
be carried out in isolation from the world, but on
the contrary — in activity, in the thick of life. The
poet shows that the surrounding life with its cares,
excitement, such joys as noise and gamut of nomadic
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life, bogatyrs competitions, hunting, battle, love of
virgins — everything that is dear to the heart of the
warrior, in a special way embodies truth, divine
meaning, the highest value, so it would be strange
to leave it all in search of the promised land. The
intonations of ancient Turkic poetry singing the
chivalrous way of life are very appropriate in the
tonality of such reasoning. In the end, the zhyrau’s
tolgau as if stops at the rhetorical semi-question:

ToHipiHiH Y keOeHi, UOpahum Xammm Amna sxacarnTsl,
Faspaitin sxan anMakka KacamnTel,

JKbIFpITFaHAB TYPFBI3CaH,

JKvinarannp! yarcan,

Kucaiiranel Ty3eTceH,

ToHipi yifi 6otiTONTA,

CyirTad neM, Kapesl ajlIbIH A KacarThl

The Prophet Ibrahim erected the house of God,

To save the soul from Asrail,

However, if you pick up the fallen man,

If you comfort a crying man, give your hand to a shaken man,
Will not you find yourself in awe, the House of the Holy
God in front of you? (Aldaspan, 2006: 85).

Shalkiiz-zhyrau’s ability to think about truth,
holiness, purity of spirit in such a nontrivial,
unorthodox way eloquently characterizes Shalkiiz-
zhyrau as an intellectually developed, spiritually
relaxed person, free from dogmas. For poetic
handwriting, zhyrau is characterized by the use of
a variety of methods of sound recording, rhythmic
and intonation organization of the space of the
work, as well as the palette of various visual and
expressive means. The poetry of Shalkiiz-zhyrau has
left a bright trace in the history of Kazakh literature
of the 16th century. In creativity of Aktamberdy-
Zhyrau (1675-1768), the formidable and disturbing
spirit of centuries-old opposition of the Kazakh and
Dzhungar peoples was fully reflected. Aktamberdy-
Zhyrau, as well as Zhiembet, Margaska, belongs
to that generation of poets-warriors who not only
appeared as witnesses of exterminating Kazakh and
Dzhungar war, but also were direct participants of
historical events. The pattern is that in complex,
extreme situations on the verge of survival, the
personality, as well as people, appeal to the spirit, to
the deep foundations of the inner space. In stormy,
extreme years, there is usually a spiritual revival of
strong people. In the period of the Jungarian war,
a holistic manifestation of military and religious
mood is characteristic for akyn-zhyraus. The young
Aktamberdy batyr, going to the thick of warfare,
reports the following:

JyuimnanHaH kepreH KopibFeiM, Capsl cy 007-
IIBI JKYPEKKE.



Y. Mazhen

O xetine Kypcansin, Kpuibinr ingiM Giiexke.

JKayra kxapait arranapiM, JKeTki3 nemn Kynai Tinekke!
My hatred to the enemy was in the bottom of my heart
I blessed my god to let me put my sword on my wrist
At the age of seventeen, I settled off to fight the foe
(Qobyz saryny, 2006: 75).

In the dynamic, unusually expressive poetry
of Aktamberda, (his tolgau and terme are still
performed with great success at folklore festivals),
among sacral words, vocabulary of metasemantic
content often sounds the old Kazakh word “Kynaii”.
In its most famous term «Kynmip-xynaip kiciHeTinm»
the ancient Turkic-Persian divine name Kudai is
artistically played in accordance with the laws and
principles of musical and phonetic instruments of
the Turkic verse:

Kexopaii kextem Gonrania, Jlaybicel 6ap a3aHmiai,
JKemnini 6ap xazannaii, JKapais! Kyaail bIHBIpaHBII,
JKapourran my3naii kyHipenin, KaipaybIKTEIH
aIsl Kyiingei,
Katibipsin 603nan xyitnerin, boranaran 603 iHreH
Aszan ka3aH y aa mry, O ja 6ip anca mMa3am/ipl aid!
When spring is in the air, like a dawn with a voice
Like a cauldron with a net, the wounded God groans
It is as dark as cracked ice, as bitter as a sharp ice
He cried and cried and cried
It made a lot of noise and got me nervous!
(Poetry Zhyrau, 1987: 86).

Mastery of akyn-zhyrau allows to create a
picturesque picture of a peaceful life, unpretentious
life of a nomad, which a warrior passionately misses
for in the distant fields of endless, multi-day battles.
These poetic paintings recreate the natural polyphony
of voices, sounds of animals, people, household
objects — the instruments of polyphony are carried
out on the principles of animal, animalistic epos. All
these sounds, voices creating an image of the peaceful
life of a nomad, are effectively correlated with the
key word «Kynaii» (god), and in these sounds, the
consonances and an anaphora of “;xa” are particularly
impressive. The development of musical and phonetic,
rhythmic-forming series is carried out in the traditional
way: horizontally the dynamic consonances and
alliterations, vertically — an anaphora and monorhyme.
This is how the soundtrack is created, creating an
image of a noisy but pleasant life for the heart of the
nomad. At the level of vibration of these soundtracks,
arise alive animalistic images, especially the roar and
cry of the camel. These sound combinations: “Like a
cauldron with a net, the wounded god groaned, like a
broken ice...”

The syllables «ap, apa, BIHBIp, apwl, YHIp»
in the through alliteration path perfectly convey

the roar of the camel. All these images are
psychologized, for sound associations are carried
out in the consciousness of the author, a warrior who
nostalgically remembers his homeland while on the
battlefields. In our opinion, by the philosophical
content of his poetry, by the degree of development
of musical, phonetic, rhythmic and intonation
instruments, the verse of Aktamberdy-zhyrau is
closer to the traditions of Shalkiiz-zhyrau. This
ideological and aesthetic closeness and correlation
of motifs is confirmed by Aktamberdy-zyrau’s
tendency to think with religious and philosophical
reminiscences:

MekeHi 137€1 HETECiH,

Mexkere KalaH KeTECIH,

93ip Meke anapIHna,

IleiiiniHMEH ChIiIacaH,

ATaH MeHEH aHaH/b!!

Hey, human being! Before you want to find

some peace in Heaven

In addition, want to be placed in Mecca

You have to respect your parents your father and your
mother! (Osiet Name,1990: 27).

In these lines, as well as in Shalkiiz’s, the variant
of paradoxical solution of the problem of moral
quest and perfection of religious man develops —
you should not, the poet says, go far for truth to
Mecca, the capital of religion will be in front of
you if you are faithful and merciful to your elderly
parents. Aktamberdy zhyrau, like other outstanding
zhyrau, has left a noticeable trace in the history of
Kazakh literature of the XVII century. In the poetry
of Umbetey Zhyrau (1706-1778) new intonations,
turns in the development of traditional themes
and motifs are being felt. He is a contemporary
and participant of the Kazakh-Jungarian wars at
the phase of their extinction and final solution of
centuries-old relations between the two nations.
Perhaps that is why the theme of Umbetey’s poetry
is more focused on the values of peaceful life, and
the semantic accents are shifted to the plane of
everyday life and social problems. In the creative
heritage of Umbetey-zhyrau, there is often a form
of 7-8 syllable olen, more adapted to individualized
lyrics. Umbetey also discovered the possibilities
of satirical poetry. These innovations and the spirit
of the time itself bring the creativity of Zhyrau
closer to the poetry of the new generation, to the
literature of the pre-Abay period, when the aesthetic
foundations of individual creative manner were
laid, in particular, the traditions of Bukhar Zhyrau,
Makhambet, and Dulat Babataiuly. Although in his
religious and mythological reminiscences and motifs
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Umbetey more often uses the old Kazakh word
“Kynait”, there is no doubt that he was introduced
to the Muslim book culture. In any case, there are
traces of his knowledge of the Muslim apocrypha
of the Kisa:

MeH naiirambapian 6actacaM, SHriMere KeTepMiH,
Enirenen 6acracam, Eprerire ketepmiH.

If I start with Prophet, I will not stop talking

If start with Edyge I will tell the fairy tale.
(Kazakhstan Tarihy, 2010: 555).

In the famous poetic warning of Ablai Khan
about the death of Batyr Bohembai Umbetey-zhyrau
in accordance with genre principles describes the
life path of the famous Batyr, sings and glorifies,
emphasizes the historical importance of his
personality. Going to the level of philosophical
generalizations, akyn uses a formulaic language,
appealing to the folk wisdom, calls on the khan to
trust in God, because the life of man from beginning
to end is predetermined by the will of the Almighty.
The formulaic language of parallelisms, proverbs,
sayings and aphorisms introduces into the text of
the work high themes of life and death, destiny
and predestination, mystery of truth and mystery
of existence. In this «estyrtu-ectipry» the poet
mentions the names of the common Muslim patron
saint Kydyr, Sufi saint Babai Tukti Shashty Aziza,
patron saint of Kazakh Batyrs, reports that they
supported the spirit of Bogembay. Thus, Umbetey-
zhyrau again restores epic spiritual motivation,
which originates in the heroic epos and folklore myth.
Creativity of Kazakh akyns-zhyrau of XV-XVIII
centuries from Asan-kaigy to Bukhar-zhyrau is quite

a complete ideological and aesthetic phenomenon,
which was mainly in line with spiritual processes of
cultural genesis of Kazakh people.

Conclusion

In this continuous movement of aesthetic forms
and images through the centuries, which has clear
typological features in the form of a canonical genre
system (tolgau, terme, zhyr, olen), the principles
of imaginative thinking, rhythm formation, epic
influences (idealization and romanticization), in
addition to proven stylistics, a body of traditional
motifs, formulaic language and essential ideas,
forms of appeals to the creator of worlds, religious
and mythological paradigm, vocabulary of
metasemantic content, creative reproduction of
Quranic soteriology and eschatology were actively
functioning. In the epoch of akyn-zhyraus creation
the process of syncretic fusion and consistent
synthesis of folk religions of nature, Tengriism and
Islam was finally completed. These processes were
reflected in the spiritual and aesthetic activity of the
folk storytellers-zhyraus, resulting in a mythopoetic
semantic multilayered many tolgaus, olens, terme,
a combination of vocabulary and sacral terms from
different religions, the identification of the names of
God, religious doctrines. The three-century struggle
of the Kazakh people with the Dzhungar conquerors
resulted in the increased actualization of the religious
idea in the poetry of akyn-zhyraus as a consolidating
ideological factor. This tendency has received the
most consistent and conscious expression in the
creation of Bukhar-Zhyrau.
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ANCIENT GREEK PHILOSOPHY AND THE ISLAMIC TRADITION:
THE ORIGINS OF SOCIAL LIFE, DIVERSITY, AND POLITICAL AUTHORITY

The interplay between a naturalistic understanding of social origins and the vision of the ruler as
God'’s representative on earth is a major aspect of medieval and early modern Islamic political discourse.
The ancient Greek tradition had a formative influence on Islamic meditation regarding the origins of hu-
man society, the role of government, justice, and the qualities of the good ruler. The aim of this article is
to revisit the impact of the Greek legacy on various theories about the emergence of human society and
political authority that were propounded medieval Islamic authors. In the first section of this article, |
review the reception of ancient Greek sources in the Islamic world and reconsider their influence on sub-
sequent debates about the nature and foundation of human society, especially during the ‘Abbasid era. |
will focus on Plato, Bryson, Themistius, and Nemesius, who depict human society as the corollary of hu-
man frailty and the need to procure the necessities of life. These authors articulate a naturalistic explana-
tion of the origins of organized human society which reverberates in the philosophical and administrative
literature of the ‘Abbasid period. In addition, | will show how Qudama B. Ja‘far and al-Farabi facilitated
the dissemination of Greek political ideas in the Islamic world and coupled Themistius’ rationale about
communal association with the notion that rulership is related to a divine mandate for the sake of up-
holding social harmony. I will also demonstrate how these ideas reached their culmination in al-Ghazalr,
who embraces a naturalistic approach to the creation of human society while proclaiming the ruler to be
God'’s shadow on earth in charge of maintaining order and implementing the ordinances of the shari‘a.

Key words: political philosophy, Islamic thought, ancient Greek philosophy, political authority, al-
Farabr.

Cupoc Bacuaeoc
lOBsickionst yHnBepcuTeTi, OUHASHAMS, KOBSCKIOAS K.,
e-mail: vasileios.syros@jyu.fi
Exxeari rpek domaococpusicbl XoHe MCAaM ASCTYPI:
SAEYMETTIK OMip, AAYAHTYPAIAIK XKaHe casicu OMAIKTIH Ke3Aepi

OAeyMeTTiK 6acTayAap TypaAbl HAaTyPaAMCTIK TYCiHIK neH 6uaeywiHiH KyAanAbiH, kepaeri eKiAi
peTiHAEri Ke3kapachl apacbliHAAFbI ©3apa 6anAaHbIC OPTaFaCbIPAbIK, KoHEe Ka3ipri 3aMaHfbl MCAAMADIK,
casicy AMCKYPCTbIH Heri3ri acnekTtiaepiHit 6ipi 6oAbin Tabblraabl. EXeAri rpek AaCTypi apsamsar
KOFaMblIHbIH, Maiaa 60AYbIHA, YKIMETTIH POAIHE, DAIAETTIAIKKE XXOHEe XKaKCbl BMACYLLIHIH KacueTTepiHe
KATbICTbl MCAAMAbBIK, MEAUTALMSIFA KAAbINTACTbIPYLIbl 8cep eTTi. byA MakaaaHblH MakcaTbl rpek
MYPaAapbliHbIH OPTaFacbiPAbIK, MCAAM aBTOPAApbl aAFa TapTKaH aAam3aT KOFamblHbIH Manaa GoAybl
>KoHe casicu BMAIK TypaAbl 8PTYPAI Teopusiaapra acepiH Kaita Kapay 00AbIn TabblAaabl. MakaAaHbIH
GipiHIWI B6OAIMIHAE €XKEeATi FPeK AEPeKKe3AEPiH MCAaM SAEMIHAE KAaObIAAAYAbl KApaCTblpaMblH XKoHe
OAapPAbIH aAaM3aT KOFaMblHbIH, TaOuMFaTbl MeH Herisaepi Typaabl, acipece, A6GacnaTep AdYipiHAETi
KeWiHri nikipTaaacTapfa bIKMaAblH TaAAAMMbIH. MeH [MAaTOHHbIH, bparcoHHbIH, DeMUCTURAIH >KaHe
Heme3nnaiH iAnimaepiHe TOKTaAaMbliH, OAQp aAam3aT KOFaMbIH aAAMHbIH, BACI3AITT XXKeHe 63iH emipre
KaXKeTTi GapAblK, HOpCEAEpPMEH KamMTamacbl3 eTYAiH CaAAapbl peTiHAe cunaTTarAbl. Bya aBTOpAap
AbGbGacmaTep KeseHiHAEr (PUAOCOUSIABIK, XKOHE SKIMLLIAIK 9AeOMeTTEPAE KOPIHIC TankaH yiMbIMAACKaH
aAaM3aT KOFaMbliHbIH Malaa GOAybl TypaAbl HaTYPaAUCTIK TYCiHIKTEME Ty>KbipbiMaainabl. COHbIMEH
Karap, Makaaaaa Kyaama b. Axkadap MeH aa-Dapabuait Mcaam SAEMIHAE Fpek casich MAEAAAPbIHbIH,
TapaAyblHa YAEC KOCKaHbl koHe DeMUCTUNAIH KaybIMAbIK, 0ipiry TYpaAbl AUCKYPCbIH YKIMETTIH KOFaMABIK,
KeAICIMAI cakTay YLiH KyAalAbIH MaHAATbIHA GaAaHFaHAbIFbI TYPaAbl MAEACBIMEH YIAECTIPYi TypaAbl
anTbiAaAbl. MeH BYA MAESAapAbIH apaM3aT KOFaMblH KypyFa HaTyPaAMCTIK Ke3KapacreH KapanTbiH,
aMipLiHi Kepaeri KyaAanAblH KOAEHKECi Aen >KapuSAanTbiH, TOPTIMTI cakTayFa >KeHe LapuraT
3aHAAPbIHbIH OPbIHAAAYbIHA >Kayan 6epeTiH oA-fa3aAmMAbIH iAIMAEpIMEH KaAait cabakTacKaHAbIFbIH
TY>KbIPbIMAAMMbIH.

Tyiiin ce3aep: cascn PUAOCOUS, MCAAMADIK, O, EXXEATI rpek (OMAOCOMUACDHI, cascn BUAIK, DA~
dapabu.
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ApeBHerpeyeckas purocodmsi U CAAMCKas TPAAMLUS:
MCTOKM COLLMAAbHOM YKM3HU, MHOTOOOpasusi U MOAUTUYECKONH BAACTH

B3anmoaencTBre MeXAY HaTypaAMCTUUECKMM MOHUMAHUEM COLIMAAbHbIX MCTOKOB M BUAEHMEM
npaBUTeAs KaK NpeACcTaBnTeAs bora Ha 3emae BASIETCS OAHMM M3 OCHOBHBIX aCMeKTOB CPeAHEBEKOBOIO
M paHHEro COBPEMEHHOr0 WMCAAMCKOrO MOAMTUMYECKOro AMCKypca. ApeBHerpeuyeckas TpaAWLMs
okaszana opmupylollee BAUSHME Ha MCAAQMCKYID MEAMTALMI0O OTHOCMTEABHO MPOUCXOXKAEHMS
yeAOBeYeCcKoro obuLecTBa, POAM MPABUTEAbCTBA, CMPABEAAMBOCTM M KAUeCTB XOPOLLEro MpaBUTEAS.
LleAblo AQHHOM CTaTbW SIBASIETCSI MEPECMOTP BAUSIHUS FPEUYECKOro HaCAeAMsl Ha pa3AMUHble Teopuu
O BO3HWMKHOBEHWMM UYEAOBEYECKOro O6LEeCTBA M MOAUTUYECKON BAACTM, KOTOPbIE ObIAM BbIABUHYTbI
CpeAHEBEKOBbIMM  MCAAMCKMMM  aBTopamu. B mnepBoM pasaese 3Toil CTaTbM paccMaTpyBaeTcs
BOCMpPUSITME APEBHErpeyveckmMx MCTOUHUKOB B MCAAMCKOM MUPE U MepecMaTprBaeTcs UX BAMSIHME Ha
nocaeAyiolme Ae6atbi 0 NPUPOAE M OCHOBAX YEAOBEYECKOro 06LeCcTBa, 0COGEHHO B 3roxy A6GacMAOB.
ABTOp coCcpeAOTOYeH Ha yueHusix [MaaToHa, bpaicoHa, Gemuctns u Hemesuit, KoTopble onucbiBaloT
yeAaoBeveckoe 06LIEeCTBO KaK CAEACTBME YEAOBEYECKOM CAABOCTM M HEeOoBXOAMMOCTM obecneumBaThb
ce6s Bcem He0BXOAMMBIM AAS XKU3HW. ITH (UAOCO]bI (POPMYAUPYIOT HATYPAAUCTMUECKOE 0ObsICHEHME
NMPOVCXOXKAEHWUSI OPraHM30BAHHOIO YEAOBEYECKOro oO6LIEeCTBa, KOTOPOE HAXOAMT OTpaxkeHue B
hMAOCO(PCKON M AAMMHUCTPATUBHOM AUTepaType nepuopaa Ab66acuaoB. Kpome Toro, B craTbe
packpbiBaetcs kak Kyaama b. Axkadap n Aab-Dapabu cnocob6CTBOBAAM PACNPOCTPAHEHMIO MPEYECKUX
MOAUTUYECKMX UAEA B MCAAMCKOM MUpPE UM COBAMHUAM paccy>kaeHus Demuctvs 06 OOWMHHOM
006bEeAMHEHUM C MPEACTABAEHMEM O TOM, UTO MPABAEHME CBSI3aHO C GOXKECTBEHHbIM MAaHAATOM PaAM
NMOAAEP>KAHUS COLMAABHOM FapMOHMU. 5l TakKe MPOAEMOHCTPMPYIO, KaK 3TU UAEU AOCTUIAU CBOEM
KYABMUMHaUMM B yuyeHusx AAb-la3aAn, KOTOpPbIA MPUAEP>KMBAETCS HATYPAAMCTUUECKOro MOAXOAA K
CO3AAHMIO YEAOBEYECKOrO0 O6LLECTBa, NMPOBO3rAallias MPaBUTEAs TEHbIO bora Ha 3eMAe, OTBETCTBEHHOTO

3a NoAAep >KaHne nopsAka N BbIMOAHEHUE I'Ipe,AﬂVIC&HVIVI lapuarta.
KAroueBble cAOBa: MOAMTHYECKAS (bVIAOCOCbVIH, MCAaMCKas MbICAb, APpeEBHErpevyeckas Cbl/I/\OCOCbl/IFI,

NMOAUTUYECKAA BAACTDb, a/\b—(Dapa6V| .

Introduction

The interplay between a  naturalistic
understanding of social origins and the vision of the
ruler as God’s representative on earth is a dominant
aspect of medieval and early modern Islamic
political discourse. Ancient Greek philosophy
had a formative influence on Islamic meditation
regarding these issues and was a source of insights
into the creation of human society, the role of
government, justice, and the qualities of the good
ruler. On the one hand, human survival is contingent
upon mutual aid that can be realized only within
a human association. On the other hand, the very
differences in natural abilities that are critical for the
perpetuation of social life engender friction. Social
peace requires the existence of rules of conduct and
of a ruler endowed with the skills and resources to
render justice. Islamic thinkers sought to harmonize
ancient philosophical ideas with the teachings of
Islam and proposed different solutions about the
effective ordering of communal living and the ways
in which a ruler fulfils his role as God’s deputy.

It is the purpose of the present study to revisit
the impact of the Greek legacy on various theories
about human society and political authority that

were propounded by medieval Islamic authors.
In the first part of this article, I will review the
reception of ancient Greek sources in the Islamic
world and reconsider their influence on subsequent
debates about the nature and foundation of human
society, especially during the ‘Abbasid era. I will
focus on Plato, Bryson, Themistius, and Nemesius,
who depict human society as the corollary of human
frailty and the need to procure the necessities of life.
These writers articulate a naturalistic explanation
of the development of organized human society
which reverberates in the philosophical and
administrative literature of the ‘Abbasid period. In
addition, I will show how Qudama b. Ja‘far and
ADbiti Nasr al-Farabi contributed to the dissemination
of Greek political ideas in the Islamic world and
combined Themistius’ rationale about communal
association with the notion that rulership derives
from a divine mandate for the sake of upholding
social harmony. I will also demonstrate how these
ideas reached their culmination in al-Ghazali,
who embraces a naturalistic approach to the
creation of human society while proclaiming the
ruler to be God’s shadow on earth in charge of
maintaining order and implementing the ordinances
of the shari‘a.
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Ancient Greek Philosophy and the Origins of
Social Life

The idea that humans need a society to meet
their material needs recurs frequently in ancient
Greek political philosophy and the Platonic corpus
in particular (For further discussion, consult Cole
1967; Blundell 1986; Guthrie 1957; de Romilly
1977, Barnes 1924: 15-62; Uxkull-Gyllenband
1924. On theories of social genesis in cross-cultural
perspective, see the essays collected in Genesis and
Regeneration: Essays on Conceptions of Origins,
ed. Shaked 2005). In Plato’s Protagoras (321b—
322d) the Sophist Protagoras suggests that, unlike
all other living creatures, man is born naked and
unarmed. In the pre-social phase, humans had to
obtain knowledge of arts for their survival. They
also instituted a religion, generated a language, built
houses, produced clothing, shoes, and food from the
earth. They lived scattered and isolated from one
another and perished because they were unable to
defend themselves against wild animals. They fur-
thermore lacked knowledge of the political art and
of the art of war, which is part of it. At some point
they decided to join together and form communi-
ties in order to protect themselves against natural
perils. But as soon as they settled together in cit-
ies, they began to inflict injuries upon one another,
reverted to their original condition, and started to
perish. Zeus, in order to avert the destruction of hu-
mankind, intervened and sent Hermes to instill mu-
tual respect and justice among humans and, thereby,
ensure social unity (Plato 1952: 130-35). The po-
litical doctrines of the Sophists, as mediated through
Plato’s dialogues, addressed not only the origins
of organized society but also the promulgation of
the laws on the basis of a covenant. In the Repub-
lic (358e-359b), Glaucon expresses the conviction
that justice translates into an agreement between
the members of society to refrain from perpetrating
or suffering injustice (Plato 1930: 112-15). At the
same time, Plato’s Laws (713b—d) enunciates the
divine provenance of political authority: in the era
of Cronos, there existed a flourishing government
and society, which would provide the model for
subsequent communities. Cronos was cognizant
of the fact that no human being is able to manage
human affairs without succumbing to haughtiness
and committing injustice. Therefore, he installed
demons, i.e., beings that wee nobler and more
divine than humans, as kings and rulers in human
communities. As a result, there was enduring
growth, prosperity, and material abundance.
Whenever a community is governed by humans
and not by god, it is susceptible to strife and all
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kinds of political and social ills. The best remedy
is to aspire to the social organization, as configured
in the time of Cronos, and to abide by the immortal
element in human beings, specifically reason en-
shrined in laws (Plato 1926: 282-87).

The notion that humans are compelled to band
together for mutual preservation and that peaceful
coexistence requires a set of rules reverberates in
various works produced during the Hellenistic period
as well as the Oikonomikos, a treatise on household
management written by the Neopythagorean Bryson
(first century AD), which is extant only in an Arabic
epitome (Swain, Economy, Family, and Society from
Rometo Islam2013; German trans. Der Oikonomikoc
des Neupythagoreers ‘Bryson’ und sein Einfluf} auf
die islamische Wissenschaft 1928/1975; Italian trans.
by Mauro Zonta in Aristotele. L’ amministrazione
della casa, 1995: 140-71; French trans. Bryson —
Ibn Sina, Penser [’économique 1995. A detailed
exploration of the political ideas of the commentators
remains a desideratum. Some interesting insights
are included in the studies by O’Meara 2008 and
O’Meara 2002. Bryson’s reception in Islamic
economic thought is traced in Essid 1995: 182—
87. For the history of medieval Islamic economic
thought and the tranmission of Greek economic
ideas in medieval Islam, see Desomogyi 1965; Essid
1992: 39-44; Essid 1988; Lowry 1987. Consider
also Medieval Islamic Economic Thought, 2003;
Baeck 1994: 95-124; Natali 1995. Islamic views
on trade, as set out in medieval political literature,
are surveyed in Amoretti 1993, and Lambton
1962). Bryson contends that the subsistence of the
human organism depends on two factors, namely
heat and humidity. Heat causes the destruction and
dissipation of humidity, and, as a result, humans
are in the constant process of dissolution. As such,
they need to make up for what is dissolved and need
food for their nourishment. If the human body were
homogeneous, one kind of food would suffice to
satisfy this need. But the human organism consists
of dissimilar elements and needs a variety of foods.
Human nourishment derives from plants and
animals, which, in turn, necessitate different skills,
which gradually become more sophisticated. These
skills, such as sowing plants and rearing cattle are
necessary for the collection and processing of food
supplies (Swain, Economy, Family, and Society from
Rome to Islam 2013: 5-6, 430-35).

Each person, according to Bryson, is endowed
with distinct aptitudes that are conducive to
discovering and practicing a specific craft. All crafts
are necessary for human survival and are interrelated.
For example, the constructor needs the carpenter; the
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carpenter the blacksmith; the blacksmith the miner;
and the miner the constructor. Every craft, whatever
stage of perfection it has reached, needs another,
just as the parts of a chain are interconnected, and
if one of the crafts is missing, the rest of them will
also perish. Given that a single person cannot master
all possible crafts, people depend on one another
and had to create cities and live together in order
to aid one another by developing different crafts. In
addition, they introduced currency and coined gold,
silver, and copper, in order to determine the value
of all products and facilitate the exchange of goods
(Swain, Economy, Family, and Society from Rome to
Islam 2013: 6-7, 435-37, 440-41).

The distinguished orator and commentator The-
mistius (fourth century AD), in an oration to the
Byzantine emperor Julian (331/32-363, 1. 361-363),
sets forth a similar rationale for the beginnings of
social life and the existence of rules and laws which
exerted an important influence on a number of me-
dieval Islamic political writers. For Themistius, men
are inferior to the members of any other species in
terms of corporeal strength, speed, and the effective-
ness of the senses. Reason sets humans apart from
other creatures. Solon, Lycurgus, and other sages
were perceived to be exceptional not because they
were able to generate syllogisms, engage in dia-
lectic discussions about ideas, articulate sophisms,
and speculate on the size of the sun or the motion of
the moon. Their merit was that they instituted laws,
and that they edified and instructed people what
they should or should not do and what to choose or
avoid. For they realized that humans cannot meet
their needs by living in isolation and that they in-
stead are social and political beings. Their laws and
teachings of those sages, therefore, prompted men
to be solicitous of their fatherland, its laws, and its
polity (Die 34. Rede des Themistios, 1966, 56-59;
Themistii Orationes ex codice mediolanensi 1832,
445-46. Themistius’ political ideas are discussed
in Vanderspoel 1995; Heather 1998; Dagron 1968;
and Valdenberg 1924). In his De natura hominis (On
the Nature of Man), Nemesius of Emesa (late fourth
century AD) goes beyond Themistius and lays an
even stronger emphasis on human insufficiency.
Like Bryson, he offers a biological explanation for
the emergence of social life and asserts that the hu-
man body is composed of the four elements (earth,
fire, water, and air) and is thus susceptible to all the
changes that these elements go through (Nemesii
Emeseni De natura hominis 1987: 7-8; Nemesius,
On the Nature of Man 2008: 42. The Galenic back-
ground of this idea is explored in Skard 1937: 9-18).
Therefore, man needs food, drink, clothing, and

shelter for protection from climatic conditions and
wild animals, as well as medical treatment because
of the constant alteration of the qualities of the hu-
man body and the sensitivity with which it has been
endowed. Nemesius also refers to the Aristotelian
proposition that man is naturally a sociable being
and explains that, since no one is in all ways self-
sufficient, a number of men came together for the
sake of mutual benefit and founded cities in order
to join into bonds of social cooperation by practic-
ing diverse crafts and with the purpose of learning
from one another and sharing what is necessary for
life (Nemesii Emeseni De natura hominis 1987: 9;
Nemesius, On the Nature of Man 2008: 44).

According to previous research on the transla-
tions and transmission of Plato’s dialogues, Plato’s
Republic was received in the medieval Islamic world
in a fragmentary and disarranged form—as sum-
maries, abridgements, dicta, or short references in
doxographies and commentaries. Hunayn ibn Ishaq
(808—-873), who translated a number of ancient Greek
works on philosophy and science, had access to only
four of the eight books of Galen’s Syrnopsis of Pla-
to s Dialogues: Book 1 covered the Cratylus, Soph-
ist, Politics, Parmenides, and Euthydemus; Book 2
covered the first four books of the Republic; Book 3
covered the remaining six books of the Republic and
Timaios; and Book 4 covered the Laws. Hunayn ibn
Ishaq notes that he translated the first three books,
including a summation of the Republic (Reisman
2004: 264-65; and, in general, Syros 2010: 2000—
06. On Hunayn ibn Ishaq’s life and works, see the
collection of previously published essays in Hunain
ibn Ishaq (d.260/873): Texts and Studies 1999; as
well as the older studies by Meyerhoff 1926; Gabri-
elli 1924; and Bergstrisser 1913). The most detailed
exposition of Plato’s political philosophy ever pro-
duced in the medieval Islamic context can be found
in Ibn Rushd’s (Averroes, 1126-98) Commentary on
Plato’s Republic. Ibn Rushd’s Commentary, which is
extant only in a Hebrew translation, most probably
derives from an epitome composed by Galen (4ver-
roes’ Commentary on Plato’s Republic 1956/1966).
Ibn Rushd describes the simplest form of human
society as one which provides only for basic subsis-
tence through husbandry, hunting, or robbery (4ver-
roes’ Commentary on Plato’s Republic 1956/1966:
217-18 and 113-14). But he does not mention that
justice emanates from a pact between the members
of the political community. This may indicate either
that he simply chose to pass over Glaucon’s state-
ment or that the portion of the Republic which in-
cluded Glaucon’s speech was not extant in Arabic
translation.
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The Arabic Tradition

Ancient Greek theories of social evolution
passed into the medieval Arab world through a let-
ter supposedly written by Themistius for Emperor
Julian, the Epistle on Government and the Manage-
ment of the Kingdom (risala fi siyasa wa-tadbir al-
mamlaka) (Swain, Themistius, Julian, and Greek
Political Theory under Rome 2013: 22-52) as well
as the Arabic versions of Nemesius’ De natura hom-
inis (Morani 1981. The Arabic reception of Neme-
sius’ De natura hominis is examined in Samir 1986.
Nemesius’ fate in the Syriac environment is traced
in Zonta 1991. For a reconstruction of Nemesius’
views about human nature, see Motta 2004). Althou-
gh the authenticity of the risala is questionable, its
contents show close affinities with Themistius’ ideas
on the origins of social life, as set out in the 34"
oration in particular, and other of his writings, which
makes his authorship quite probable (For further di-
scussion, see Swain, Themistius, Julian, and Greek
Political Theory under Rome 2013: 126-29; Watt
2012; Dvornik 1966: 2: 666—69; Dvornik 1955). As
with the 34" oration, the Epistle on Government is
informed by the idea that human society is the result
of basic human necessities, and it subtly plays down
the importance of human gregariousness: man has
been created by God (A4/lah) to live within a society,
but when people gathered together into cities and
had dealings with one another, their attitudes toward
good and wicked conduct differed. God then insti-
tuted laws and precepts to which they could have
recourse and look up to as the ultimate authority.
Moreover, he designated rulers who would act as
the custodians of the laws, uphold order, justice, and
unity and suppress strife (Swain, Themistius, Julian,
and Greek Political Theory under Rome 2013: 132—
43; Heck 2002: 217). For a summary of the content
of the risala, see Bouyges 1924: 15-23. Themistius’
reception in the East is traced in Schamp, Todd, and
Watt 2016). The Epistle on Government has sur-
vived in two Arabic versions, which have been at-
tributed to the prominent physician and courtier Abti
‘Uthman al-Dimashqt (fl. late ninth/early tenth cen-
tury) and Ibn Zur‘a (943-1008), a Christian physi-
cian and philosopher in Baghdad, respectively. With
respect to the second version of the risala, Ibn Zur‘a
notes that he relied on a Syriac text, and it is safe to
assume that he amended al-Dimashqt’s translation
(Watt 2004: 128. On Ibn Zur‘a’s life and works, see
Kraemer 1992: 116-23; Haddad 1952). In an epistle
which is addressed to a Jewish friend and discusses
why Christians refuse to follow the Mosaic law, Ibn
Zur‘a presents an account of the formation of human
society reminiscent of Themistius’ ideas on social
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genesis. He also proposes a classification of the vari-
ous types of law: natural, rational, and positive. Nat-
ural law induces men to seek what is beneficial and
pleasant: it is the law of brute force and self-asser-
tion and prevailed in a primordial condition, when
humans roamed the earth just like animals and their
actions were driven by the passionate and appetitive
faculties. Rational law induces men to procure what
is necessary for sufficiency of life; it allows them to
cope with hardships, to take advantage of the things
they acquire and to administer them properly; and it
restrains them from things dictated by nature. Posi-
tive law is the revealed law, which shows men the
way to attain pleasant and useful things (Watt 2004:
146; and Pines 1961).

The ‘Abbasid era saw a proliferation of theories
on the origins of social life and the role of govern-
ment and legislation, as evidenced by an extensive
body of administrative and philosophical writings.
The Themistian paradigm of social genesis found one
of its most ardent apologists in Qudama b. Ja‘far (d.
948), a government official and author of the Kitab
al-kharaj wa-sind'‘at al-kitaba (The Book of the
Land-Tax and the Craft of Writing). (On Qudama’s
life, career, and political ideas, see Heck 2002: 92—
98; Hiyari 1983; Makki 1955; as well as the articles
reprinted in Studies on Qudama B. Ga'far (d. after
932) and Al-Mas 'udi (d. 956). Qudama’s narrative
of social development encapsulates a set of ideas
that became the standard components of medieval
Islamic accounts of the foundation of human as-
sociation: the innate sociability of human beings, a
doctrine that occurs in a number of Greek works that
had been translated into Arabic such as Aristotle’s
Nicomachean Ethics. See The Arabic Version of the
“Nicomachean Ethics” 2005: 130-33. Aristotle dis-
cusses human sociability in Book 1 of the Politics
as well. Although the Politics was never translated
into Arabic in its entirety, it seems that portions of
the work circulated in Arabic or Persian translations
and that Aristotle’s political ideas passed into the
Islamic world through Arabic, Syriac, and Persian
sources. For further discussion and evidence, see
the various contributions in Well Begun is Only Half
Done 2011; as well as Syros 2008. At the same time,
Aristotle points out that strife and discord are the flip
side of the human inclination to live in a society. For
further discussion, consult Yack 1993) the need for
the exchange of goods and services with the purpose
of obtaining the means requisite for physical surviv-
al; and the diversity of capacities and the opposing
interests of the members of the society, which neces-
sitate the existence of laws and of a ruler responsible
for applying justice.



Syros Vasileios

Drawing upon Themistius, Qudama reckons that
human associations grow out of man’s need to se-
cure the basic necessities of life, especially food and
clothing, and are conducive to the perpetuation of
humankind. He then goes on to enumerate various
kinds of crafts, such as agriculture, the art of mak-
ing and mending clothes, carpentry, and medicine
(Qudama ibn Ja‘far 1986: 378-81; Heck 2002: 56—
57, 248-49). Differences in men’s personality traits
and aptitudes generate disparate desires, aspirations,
and actions: when the members of the human asso-
ciations began having dealings and trading with one
another while holding differing views about justice
and injustice, A//@h laid down laws. Then there arose
a need for a person to lead the members of society
in accordance with these laws and to enforce divine
sanctions and to restrain and punish malefactors and
wrongdoers. Along these lines, Qudama envisions
the ruler as the defender of faith and guarantor of
internal unity who conducts the community’s affairs
according to equity and justice and averts oppres-
sion and injustice (Qudama ibn Ja‘far 1986: 386;
Heck 2002: 216).

Al-Farabi (ca. 878—ca. 950), Qudama’s contem-
porary and one of the founding figures of Islamic
philosophy, concurs with Qudama and Themistius
that man is destined by nature to live in a communi-
ty because no one is able to obtain all the necessaries
of life unless he engages in mutual cooperation with
others (Al-Farabi on the Perfect State: Abii Nasr
al-Farabrs Mabadi’ ara’ ahl al-madina al-fadila
1985: Arabic text 228/Eng. trans. 229. Consider
also Alfarabi, The Political Writings 2001: 23-26,
46. For further discussion, see Crone 2004: 177,
260-61, 343; Pines 1971. For the status of Arabic
philosophy in al-Farabi’s time, see the collection of
essays in In the Age of al-Farabi 2008; as well as
Ferrari 2005). Al-Farabi affirms, as does Qudama,
the necessity of legislation: in his Summary of Pla-
to’s Laws, he elaborates on the rationale behind the
existence of laws, basing his argument on Plato. He
points out that Plato assigned a higher status to laws
than to wise dicta (Medieval Political Philosophy:
A Sourcebook 1963: 85). Men in general, and those
who refuse to comply with the laws in particular, are
by nature disposed to perpetual conflict; hence, asso-
ciation and friendship are crucial to the preservation
of any type of social organization. Still drawing on
Plato, al-Farabi1 discusses the advantages of law: it
enables the individual to restrain himself, to repress
evil, and to pursue what is just. The exemplary ruler,
in his capacity as law-enforcer, ought thus to keep
malefactors in check and defend the society against
external threats (Medieval Political Philosophy: A

Sourcebook 1963, 86. On al-Farab1’s Summary of
the Laws, see Druart 1998. Consider also Tamer
2008; Harvey, “Did AlFarabt Read Plato’s Laws?”
2003; Harvey, “Can a Tenth-Century Islamic Aris-
totelian Help Us Understand Plato’s Laws?” 2003;
Gutas 1997; and Gutas 1998. Al-Farab1’s views of
the founding of human communities are discussed
in greater detail in Colmo 1998).

Although Qudama’s and al-Farab1’s views about
the genesis of human society rest on similar prem-
ises, the implications they draw differ in three some
crucial respects: both thinkers trace the birth of the
political community back to human frailty, but al-
Farabi is committed to the vision of the ideal commu-
nity as a replica of a metaphysical hierarchy, which
forms the core of his Mabadi’ ara’ ahl al-madina
al-fadila (Principles of the Opinions of the People
of the Perfect City). Qudama, in contrast, postulates
a dissociation of the social and metaphysical order
(Heck 2002: 211-12). Unlike al-Farabi, Qudama of-
fers a more detailed analysis of the process through
which the first communities came into existence,
and engages with the dynamics of social life and
the introduction of currency. Finally, for al-Farabi,
the perfect ruler should fulfill four main functions,
i.e., those of the lawgiver, prophet, philosopher, and
imam. Qudama, on the other hand, looks upon the
ruler merely as the guardian and executor of the laws
(See also Heck 2004: 103—04. A survey of medieval
Islamic views on the legislative aspects of rulership
appears in Gaurier 2007: esp. 227-33).

The theory about the divine origin of royal rule
had a strong resonance in a number of treatises pro-
duced in the tenth and eleventh centuries. In com-
menting on the Qur’an, Abti Hayyan al-Tawhidi
(ca. 930-1023), a prominent literatus, articulates the
notion of rulers being divinely sent (mab ‘ith) pret-
ty much like prophets (Heck 2004: 125-51, 130).
Later, the exposition of the genesis and growth of
human society produced by the great theologian
and jurist al-Ghazalt (1058-1111) closely paral-
leled Qudama’s: human activities arise in response
to man’s three basic necessities: food for nourish-
ment and survival; clothing for protection against
heat and cold; and shelter from heat and cold and
against threats to the security of the family and its
possessions. Unlike animals that feed on raw plants,
are immune to cold and heat, and do need build-
ings, human beings, driven by the aforementioned
needs, had to invent five crafts from which all other
arts and professions originated: farming, herding,
hunting, weaving, and masonry. These occupations
required tools, which led to the emergence of spe-
cialized craftsmen, notably carpenters, smiths, and
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tanners (Othman 1960: 201-02. On al-Ghazal1’s po-
litical ideas, see Janssens 2004; Hillenbrand 2004;
Hillenbrand 1988; Binder 1955: 229-41; Lambton
1954: 47-55; and Laoust 1970. Consider, in general,
Mikhail 1995).

In line with Greek and previous Islamic political
theorists, al-Ghazal1 highlights the need for mutual
aid among humans who engage in various crafts
and professions and notes that a loaf of bread can
only become round and ready to eat after a thousand
laborers have worked on its production. If the
opinions of all those working together to prepare
food and procure for other needs were divergent,
and if their temperaments were in conflict with one
another like the temperaments of wild animals, each
one would live inisolation, no one would benefit from
the labor of the others, and they would be incapable
of settling in one place and pursuing the same end.
God has implanted in humans the inclination for
comradeship and love. Hence, people congregated
together for the sake of fellowship and exchange of
knowledge, founded cities and countries, and built
houses close to one another, marketplaces, inns, and
many other things (Othman 1960: 192-93).

Al-Ghazalt acknowledges that in human nature
there is not only love but also malice and envy. These
feelings and passions engender social friction. Al-
Ghazalt addresses how human society can resolve
social tensions. God, he argues, has endowed some
men with the ability to rule over others and endowed
them with the skills and resources that are necessary
for the exercise of political authority. Subsequently,
rulers selected and appointed government officials,
judges, and chiefs and inspectors of marketplaces;
they built prisons; and they demanded from all
members of society respect for justice. As such, al-
Ghazalt defines one of the sovereign’s prime func-
tions as upholding social order and suppressing
dissension: one of the chief duties of rulership is to
obligate people to assist one other so that they all
benefit from one another through mutual support un-
der the supervision of the ruler and his aides in the
same way that the organs of the human body coop-
erate and help one another (Othman 1960: 194-95).
In the Nasihat al-mulitk (Counsel for Kings), al-
Ghazali elaborates on these themes and projects the
notion of the Sultan as God’s shadow on earth. The
ruler is installed by God and receives divine efful-
gence and as God’s delegate over his creatures, he is
entitled to the obedience, love, and goodwill of his
constituency (Ghazalis Book of Counsel for Kings
(Nasihat al-mulitk) 1964: 45). The authorship of the
work has been the subject of a long-standing schol-
arly debate, though it appears that only the first part
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was composed by al-Ghazali and that the second
part was written by an anonymous writer — Crone
1987. Al-Ghazalt’s use of the ruler-as-the-shadow-
of-God motif and its reception in Sufi literature are
discussed in Lambton 1995. Consider, in general,
Arjomand 1984: ch. “The Shadow of God on Earth:
The Ethos of Persian Patrimonialism” (85-100);
Hanne 2007: 25-54; Crone and Hinds 1986; as well
as Yiicesoy 2011).

Conclusion

This article offered a detailed examination of
medieval Islamic theories about the emergence
of social life and the establishment of political
authority. In particular, I explored the reception
of ancient Greek theories on social genesis in the
‘Abbasid era. I showed that Greek sources, and
Themistius in particular, prefigured a naturalistic
approach to the creation of human society that was
destined to have an enduring impact on philosophical
and administrative writings during the ‘ Abbasid era.
Qudama b. Ja‘far elaborated on earlier theories,
focused on the challenges associated with social
interaction and explicated the divine provenance of
political authority: men need to associate and band
together in organized society in order to satisfy
their basic needs and exchange the products of
their labor; but the diversity of the aptitudes and
interests of the members of society breeds friction
and internecine conflict; as such, the preservation of
social organization is contingent on the existence of
a code of laws and a divinely anointed and guided
ruler in charge of realizing justice and settling
disputes. These ideas resurface in al-Ghazali’s work,
who crafted the image of the ruler as God’s “shadow
on earth.”

The investigation of linkages between ancient
Greek and Islamic ideas on social genesis points to
a broad spectrum of solutions proposed by Islamic
political theorists in response to diversity and with
regard to the strategies for ensuring the tranquility
and cohesion of human society. The Greek legacy,
filtered through the works of the authors of late
Antiquity, exerted a strong impact on medieval and
early modern Islamic meditation on the political
arrangements conducive to social harmony. It is
perhaps debatable to what extent residual influences
of Greek philosophy are operative in current
debates and developments in the Islamic world.
Nevertheless, the entire process of assimilation of
ideas derived from the ancient world was related
to a set of concerns that prompted Islamic thinkers
to accommodate, rework, and adjust an extraneous
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body of thought and achieve a synthesis of Greek
philosophical doctrines and religious teachings.
Some of these challenges are very similar to those
confronting Islam in today’s world.
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INTERNATIONAL WEBINAR IN CONJUNCTION WITH THE CENTER
FOR ALTERNATIVE PERSPECTIVES AND GLOBAL CONCERNES (CANADA)
ON THE TOPIC «POST-COVID-19 PANDEMIC: INSIGHTS FROM KAZAKHSTAN»

On June 26, 2020, the Department of Religious
Studies and Cultural Studies of the Faculty of
Philosophy and Political Science hosted an
international webinar in conjunction with the Center
for Alternative Perspectives and Global Concernes
(Canada) on the topic «Post-COVID-19 Pandemic:
Insights from Kazakhstan». The speakers of the
webinars were: Doctor of Philosophy, Professor,
Dean of the Faculty of Philosophy and Political
Science of Al-Farabi Kazakh National University,
Aliya Masalimova Rymgazievna; PhD, professor
at the University of Ottawa (Canada), Director of
the Center for Alternative Perspectives and Global
Concernes (Canada) Mahmoud Masaeli; Senior
Lecturer, Department of Religious Studies and Cul-
tural Studies, KazNU named after al-Farabi Alja-
nova Nurlykhan Kozhabergenovna; Researcher of
the Al-Farabi Center, Khumarhan Zhanbolat. The
webinar discussed the following questions: what
will be the guiding moral principle in the post-pan-
demic, will Kazakh cultural and traditional values
influence the post-KOVID 19 era, can religious be-
liefs provide a timely response to the pandemic and
post-pandemic period; how to increase public awa-
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reness and responsibility in relation to the com-
mon good that meets the needs of the culture and
identity of Kazakhstan; what role the belief system
can play in raising public awareness and respon-
sibility in society. Also in the webinar, Professor
Masalimova A.R. preventive measures in the edu-
cational sphere, preparatory work on the educatio-
nal process of KazNU named after al-Farabi to the
second wave of the pandemic; Professor Mahmoud
Masaeli, the impact of Islamic mysticism on pan-
demic issues; Senior Lecturer Aljanova N.K. fu-
ture prospects for the development of educational
culture, leisure culture, religious and social culture
of Kazakhstan during the post of Covid-19 were
presented; a researcher at the Al-Farabi Center,
Khumarhan Kh., presented the problem of predes-
tination and vaccination in Kazakhstani society at
the post of Covid-19; Professor Ulisses Schlosser
was briefed on the current pandemic problems in
Brazil and a number of other issues were discussed
during the workshop. The webinar cycle will con-
tinue with the next webinar on “Sal Seri Art and
Love of Community in Post-COVID-19 Entertain-
ment” on July 3, 2020.
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