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PSYCHOLOGY OF RELIGION IN THE SYSTEM OF RELIGIOUS STUDIES

This article provides a general analysis of the study of the psychology of religion. The aim is the
disclosure of the causes of its occurrence, development and interaction with other aspects of the his-
tory of mankind and mutual influence in the human mind. The article reveals two terms that are still
often confused, although they denote various phenomena — its the psychology of religion and reli-
gious psychology. Unfortunately, the main reason for the prevailing confusion of these concepts is
the very little attention paid until recently to the study of the phenomena of psychology in general
and the phenomena of religious psychology in particular. Meanwhile, the development problems psy-
chology of religion today is particularly important. Historically and psychologically, religion is very
closely, especially at the first steps of mankind, intertwined with other forms of social consciousness:
morality, art, science. She had a tremendous impact on the whole life of mankind and entered into
mores and customs. Moreover, no other science can replace it. Knowledge of the psychology of reli-
gion, as we have seen, allows to better understand the past and present relations of religion and life.

Key words: psychology of religion, religious psychology, consciousness, religion, personality.
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AJHTaHy XyieciHAeri AiH NMCMXOAOrUSCbI

ByA Makarapa AiH MCMXOAOMMSCBIH 3€pTTey MOCEAeCiHe >KaAnbl Taapay bGepireai. Makcatbl
PETIHAE OHbIH Nnanaa 60Ay, AaMmy XKOHe apam3aT TapuXbiHbIH 6acka TapanTapMeH 63apa iC-KUMbIA XKOHe
aAaM CaHacCblHAA ©3apa iC-KMMbIA cebenTepiH awy KepiHic Tabaabl. Makaraaa dAi KyHre AeiiH XKui
KaTap KOAAQHbICKA TYCETiH, Gipak, TYpAi KyObIAbICTapAbl OIAAIPETIH, AiH NCUXOAOTMSCHI XKoHe AiHU
NMCUXOAOTUSICHI CEKIAAI €Ki TEPMMH allbIAbIN KapacTbipblAaAbl. OKiHillke opai, OYA YFbIMAAPAbIH,
aybICYbIHbIH, 6acTbl ce0ebi >akblH yaKbITKa AEMiH >KaArMbl MCUXOAOrMS KYObIABICTAPbIH >KOHE AiHM
MCMXOAOTUSI KYObIAbICTapPbIH 3epTTeyre a3 KeHiA BGOAIHreHi. AA AiH MCUXOAOTUSICBIHBIH MOCEAEAEPIH
3epTTey Kasip aca MaHbI3Abl MBHIe e HOAbIMN OTbIp. Tapuxm >kaHe NMCUXOAOTUSIAbIK, TYPFbIAaH, Bcipece
AAaM3aTTblH, aAFallKbl KapsamAapbl Ke3iHAe, AiH KOFaMAbIK CaHaHblH 6acka TypAepimeH, acipece,
MOPaAb, ©HEP, FbIAbIMMEH ©Te Tbifbl3 6GarAaHbicTa 6oAFaH. OA apamsart emipiHe yAkeH acep erTin,
SAET-FypbINTapFa eHin KeTTi. AiTa KeTeTiHi, 6acka FblAbIM OHbl aAMacTblpa aAManTbiHbl. bi3 kepin
OTbIPFaHbIMbI3AAN, AiH MCUXOAOIMUACHIH BIAY AiH MEH TYPMbICTbIH 6TKEH >aHe HaFbl3 OaiAaHbICTapbIH
TepeH TYCiHyre MyMKiHAIK 6epeai.

Ty#iH ce3aep: AiH NMCUXOAOTUACHI, AiHW MCUXOAOTMS, CaHa, AiH, TyAFa.

A.H. KapbibaeBa, A.A. KypmaHaAresa
Kasaxckuii HauMOHaAbHbIN YHMBEpCUTET uMeHn aab-PDapabu, KasaxcraH, r. AAMartbi,
e-mail: Karybaeva.ainur@gmail.com

lNcuxonorus peAurum B cCUCtemMe peAMrmoBeAeHus

B AaHHOM CTaTbe NPOBOAMTCS O6LLMIA aHAAM3 U3YUEHUS MCUXOAOTMU PeAUrmu. Lleabto BbicTynaeT
PacKpbITUE TMPUYMH €ro BO3HMKHOBEHWS, Pa3BUTUS M B3aMMOAENCTBUS C APYrMMM CTOPOHaMM
MCTOPUM YEAOBEYECTBA M B3aUMOBAMSIHUS B CO3HAHMM YeAOBeKa. Tak>ke B CTaTbe PacKpbIBAIOTCS ABa
TEPMMHA, KOTOPbIE AO CMX MOP HEPEAKO CMELIMBAIOT, XOTS OHM 0603HAYAIOT Pa3AMUHbIE SIBAEHUS —
3TO MCUXOAOTUSI PEAUTMU 1N PEAUTMO3HAS NCUXOAOTMSI. K COXKAAEHMIO, TAABHOM MPUUMHOM BbITYIOLLEro
CMELLEHUS 3TUX MOHSATUI SBASETCS KpalHe MaAOe BHUMAHME, YAEASIBLLIEECS A0 HEAABHEro BpemeHu
M3YYEHMIO SIBAEHUIA NMCUXOAOTUN B LLEAOM U SIBAEHUSIM PEAUTMO3HOM MCUXOAOTUM B YaCTHOCTU. MeXAy
Tem pas3paboTka NpobAeM MCUXOAOTUM PEAMTMM ceruac npuobpeTaeT 0cob60 BaXkHOE 3HaueHue.
McTopryeckn U NCUXOAOTUYECKU PEAMTUSI OYEHb TECHO, OCOOEHHO MPU MEPBbIX Larax YeAOBeYecTBa,

4 © 2020 Al-Farabi Kazakh National University


https://doi.org/10.26577/EJRS.2020.v21.i1.
http://0000-0002-8203-8277
http://0000-0001-5299-2695
mailto:Karybaeva.ainur@gmail.com
mailto:Karybaeva.ainur@gmail.com
mailto:Karybaeva.ainur@gmail.com

A.N.Karybayeva, A.D. Kurmanaliyeva

repenAeAacb ¢ Apyrmmu hopmamm 06LLECTBEHHOTO CO3HAHMS: MOPAAbIO, UCKYCCTBOM, Haykorn. OHa
0OKa3aAa rpoMaAHOE BAUSIHME Ha BCIO XKM3Hb YEAOBEYECTBA M BOLLIAA B HPaBbl, 00blvan. [Mpuuem Hukakas
APYyrasi Hayka He MOXKeT ee 3aMeHUTb. 3HaHME NMCUXOAOT MU PEAUTM, KAK Mbl YBUAMM, MO3BOASIET FAYGxe
pa3o6paTbCs B MPOLLABIX M HACTOSILUMX CBSA3SX PEAUTMU U ObITa.

KAroueBble cAOBa: NMCUXOAOTUSI PEAUTMU, PEAUTMO3HAS MCUXOAOTMS, CO3HAHME, PEAUTUS, AMMHOCTb.

Introduction

Religion is a form of social consciousness. Its
origin, the laws of development and extinction are
studied by the history of religion and sociology. Re-
ligion is a complex social phenomenon that has a
number of sides: organization, cult, religious ideolo-
gy and religious psychology. The first three sides are
quite different in different times and in different na-
tions. They have created, developed and continue to
develop are now servants of cults, people who have
made a profession of religion. There are two terms
that are still often confused, although they denote
various phenomena. Psychology of Religion - a sec-
tion of the public (social) psychology who studies
social and psychological phenomena related to the
field of religion. In other words, the psychology of
religion is a branch of science, which lies at the in-
tersection of psychology and sociology, ethnography
and history of religion. Religious psychology is a
socio-psychological phenomenon related to the field
of religion, which is the object of study of the branch
of science - the psychology of religion (Ugrinovich
D.M. 1986: 24). Mixing these concepts to some ex-
tent stems from the fact that the word “psychology”,
as we know, is embedded two different meanings:
psychology as a science that studies the laws of the
emergence, development, and formation of psychic
phenomena, and psychology as a storehouse of feel-
ings and ideas of a separate group of people singled
out for some basis (for example, peasant psycholo-
gy, philistine psychology, etc.) (Vygotsky L.S. 2005:
36). Unfortunately, the main reason for the prevailing
confusion of these concepts is the very little atten-
tion paid until recently to the study of the phenom-
ena of psychology in general and the phenomena of
religious psychology in particular. Meanwhile, the
development problems psychology of religion today
is particularly important. Moreover, no other sci-
ence can replace it. There is another feature of reli-
gious psychology, which determines the importance
of not only the development of the psychology of
religion, but also its widespread popularization. The
fact is that an integral part of religious psychology
is not only religious beliefs, but also a religious feel-
ing that strengthens these beliefs. To reveal the rea-
sons for the emergence of a religious feeling means
to help those experiencing it overcome this feeling

in themselves. Historically and psychologically,
religion is very closely, especially at the first steps
of mankind, intertwined with other forms of social
consciousness: morality, art, science. She had a tre-
mendous impact on the whole life of mankind and
entered into mores and customs. The task of science
is not only to evaluate this fact, but also to reveal the
reasons for its occurrence, development and interac-
tion with other aspects of the history of mankind.
Therefore, the task of the psychology of religion is
to reveal these causes and mutual influences in the
human mind. To open in order to effectively deal
with religious remnants. Similar social conditions
are not always unambiguously reflected in both
individual and social consciousness. So, in the VI
century, in similar social conditions, the Byzantine
Empire and the state of the Sassanids - the Persian
kingdom existed nearby. But Byzantium was Chris-
tianity, for example, marriage between brother and
sister is a sin, which is terrible to think, for who on
earth - the death penalty, and in the “other world” -
eternal torment. In Persia, such a marriage was the
most pleasing to God, ideal. In medieval Christian
Europe, death penalty was punished for bigamy, and
nearby in the East, the more wives a Muslim had,
the more he was honored (Wundt V. 2002: 112).

Main part

Knowledge of the psychology of religion, as
we shall see, makes it possible to better understand
the past and present relations of religion and life.
As you know, Engels called religion «a fantastic re-
flection of reality», and Lenin — «sick with imagi-
nation», distinguishing between the social, histori-
cal and epistemological roots of religion. Marxist
epistemology is a dialectical-materialistic theory of
knowledge (Platonov K.K. 1967: 27). It is closely
connected with the psychological science that stud-
ies psychic phenomena and thus reveals the essence
of knowledge as a reflection of the world. Theolo-
gians have always tried to prove the «eternity» of
religious feeling. Adherents of Judaism, Christian-
ity and Islam at the same time kept repeating about
the eternity of faith in one God, supposedly inherent
in man at all times and among all peoples. Speak-
ing about the current state of the psychology of
religion, it should be noted that its heyday, which
fell in the USA and Europe in the 1890-1920s, was
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quickly replaced by the decline of the 1930-1950s.
— a phenomenon which, with a light hand B. Beit
Hall, called the “rise and fall” of the psychology of
religion (Belzen J. 2010: 399). These dynamics is
quite understandable as the socio-historical circum-
stances of the period (in particular, the two world
wars and others) and the height of the methodologi-
cal crisis in the science of psychology and the inner
logic of the development of the discipline itself. The
«Renaissance» of the psychology of religion was
not so swift and ubiquitous: it stretched for several
decades and led to the formation on the world sci-
entific arena of many schools and approaches, often
radically different in theoretical and methodologi-
cal grounds, as well as in views on the subject and
specificity of the psychology of religion as research
program. Erich Neumann (1905-1960) notes that in
modern society the old religious and ethical values
have lost their authority over a man, and it is for
the individual hazard due to the loss of life goals.
Religion is rooted in the collective unconscious, it
supports the integrity of society, although many of
the archetypes associated with it are dominant. Mys-
tical experience is important for a person, because it
is a constant «surprise» in front of oneself and the
world. Today, there are several theories that, along
with the previous ones, can be considered dominant.
First of all, this is the role theory of religion of Yal-
mar Sunden (1908-1993), who in 1959 proposed
studying religiousness as an assignment of a role
(Cronbach A. 1978: 201). The second authoritative
theory is attribution: religious systems offer individ-
uals a set of religious attributions to give meaning to
phenomenon in life. In the framework of this theory,
such well-known psychologists of religion as Ber-
nard Spilka, Philip Robert Shaver and several others
conducted their research. Religion as a phenomenon
of cultural life was dealt with by representatives
of the so-called “cultural psychology” (D. Wulf, J.
van Belsen). After the representatives of humanistic
psychology of religion within the framework of this
approach continues to be perceived as an effective
psychotherapeutic tool that integrates identity and
helps her find a solution to problems encountered
(Belzen J. 2010: 401). For Western psychology of
religion, two approaches to solving this problem are
typical: either positivistic, or frankly idealistic or
theological. The positivist point of view prevailed
in the first decades of the psychology of religion in
the United States and Europe. A number of studies it
has been suggested that as part of the psychology of
religion should abandon the question of the truth or
falsity of religious beliefs, because this issue is out-
side the scope of psychology as a science. Thus, the

French psychologist T. Flurnois (1854-1920) wrote:
«Religious psychology refrains from any sentence
regarding these phenomena and eliminates any ar-
gument about the possibility of the existence of the
invisible world and its nature» (Hall S. 1923: 78).
This thought was repeated many times and later. For
example, the Belgian psychologist A. Godin in his
report to the XV International Psychological Con-
gress in Brussels (1957) stated that one of the prin-
ciples of the «positive» psychology of religion is the
refusal to resolve the issue of the existence of tran-
scendental. The English psychologist R. Thouless,
describing the positivist approach in the psychology
of religion, wrote: «This approach proceeded from
the idea that the essential function of the psycholo-
gist was to observe and study religious phenomena
without resorting to judgments about their truth
and not trying to determine their truthy (Barrett J.
2011: 231). On the one hand, such views, especial-
ly in the early stages of the existence of the psy-
chology of religion, contributed to its dissociation
from theology, from openly fideistic concepts, and
emphasized the scientific status of this discipline.
However, one should not forget that positivism dis-
sociated itself from both theology and philosophi-
cal materialism. The positivist psychologist who
studied religion did not directly deny the existence
of the supernatural, he only limited his task to the
study of psychological processes and states of be-
lievers, stating that the solution of the so-called
“metaphysical” problems is the task of philosophy
or theology. Therefore, the initial cautious attitude
of theologians and leaders of the church towards
the psychology of religion was soon replaced by its
«acceptance», which was accompanied, on the one
hand, by emphasizing its «borders», on the other
hand, it was recognized as useful for the practical
work of a priest and a preacher.

Some Western psychologists at the beginning
of the century expressed the idea of the psychol-
ogy of religion as a science that could «reinforce»
the idealistic and even religious worldview. Thus,
American psychologist James Pratt wrote that
the psychology of religion should not touch upon
«metaphysical problems», but nothing prevents it
from «supplying philosophy with material that it can
use to support a religious view of reality» (Starbuck
E.1899: 146). As we recall, in her James refers to
the purest examples and the most striking manifes-
tations of religious experience (James W. 1910: 52).
However, he uses several empirical methods: refers
to the data from the surveys Edwin Starbuck, refers
to the autobiographical documents of religious lit-
erature. Following James, Starbuck and Leuba used
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primarily quantitative research methods - the results
of mass surveys, statistical data (Leuba J. 1909: 42).
In the European tradition, from Jean-Martin Char-
cot to Sigmund Freud, qualitative research methods
dominated: description of pathological cases, ob-
servation, analysis of self-observation, the gradual
use of projective techniques (Hall S. 1982: 26).
Religious consciousness exists on two levels: ideo-
logical - theology, religious philosophy, ethics and
social doctrine of the church - and socio-psycho-
logical - a really functioning consciousness of the
whole mass of believers, their religious ideas, expe-
riences, stereotypes of the psyche and behavior. The
study of the socio-psychological level of religious
consciousness is especially important for under-
standing the real changes that occur in the spiritual
life of people (Coe G. 2015: 64). Without a scien-
tific study of the psyche of modern believers, those
problems and contradictions that are characteristic
of their consciousness, it is impossible to build athe-
istic education correctly. Therefore, the scientific,
Marxist psychology of religion has not only theo-
retical, but also practical significance. It is direct-
ly related to the practice of atheistic education of
workers in a socialist society. We do not know how
the initiations took place in the Stone Age, but we
know that among Australians and more advanced
nations, the initiation of adolescents into war is con-
nected not only with the ritual of his trials, but also
with the rituals of introducing him to the secrets of
the tribe. The initiate to being told previously hid-
den from him the sacred totemic myths, and in the
more complex forms of religion - the myths of the
tribal gods and heroes. In the consciousness of ado-
lescents undergoing initiation, a turning point oc-
curs, experienced as a kind of sacred sacrament. It
is quite understandable that when a teenager grows
old and performs initiation rituals with a new gen-
eration, his emotional memory will restore these
feelings, and he will sincerely believe that he con-
veys to the young warrior something mysterious and
sacred that he himself received earlier. In combina-
tion with the magical faith and under the influence
of the differentiation of the community, the alloca-
tion of privileged leaders, sorcerers and especially
experienced masters in it, and the manifestation of
the idea of spirits among the Melanesians, for ex-
ample, this belief takes the form of the idea of a cer-
tain faceless supernatural power — mana. Therefore,
for some Melanesians, the sacrament of initiation is
complicated by the ritual of initiation into a secret
male union, reflecting the further decomposition of
the primitive communal system and the emergence
of a caste order. In Judaism, Islam and Christianity,

the introduction of religion from adolescence was
postponed to the first weeks after the birth of the
child, but many initiation rituals remained: casting
spells, circumcision, cutting off hair, immersion in
water, etc.

A person is a specific person, a subject of cogni-
tion and transformation of the world, society consists
of personalities, and all the experience of mankind is
accumulated in it (Pratt J. 1988: 435). But man is not
only a person, but also an organism. Personality - a
person as a carrier of consciousness. And therefore,
the personality, as well as consciousness, is integral,
and it is possible to «break» it into separate elements
and substructures only conditionally, for the purpose
of studying. What is meant by the structure of reli-
gious consciousness, speaking here, of course, about
individual consciousness, and not about public con-
sciousness? Consciousness is the highest form of
the psyche, peculiar only to man. Therefore, there is
no difference between the «human psyche» and the
«consciousness». The concept of «religious psychol-
ogy» - as a feature of the psyche of a religious per-
son - is no different from the concept of «religious
consciousness». Consciousness, like personality, is
the same for a particular person. After all, we always
artificially separate the various sides and forms of
concrete consciousness, «tearing», as Engels said,
from interconnection, from integral consciousness
(Guntrip H. 1949: 77). Because something impos-
sible for the religious consciousness it is possible
for a human consciousness as a whole. Meanwhile,
the concept retains its significance even without any
connection with religion. In our opinion, a positive
answer to this question is beyond doubt. This need
is objectively inherent in people living in any social
system, including the socialist one.

Human consolation in our society is an impor-
tant factor that can prevent a person from turning to
religion as a way of consoling the illusory. Harvey
Cox interviewed members of non-traditional groups
and sects in the United States about the reasons for
joining these groups. One of the main reasons, ac-
cording to the respondents, was the lack of friend-
ship and warmth in communication between people,
which they hoped to fill in religious communities.
So, for example, M.G. Pismanic writes: «A third
of the believers we examined answer the question:
«What do you particularly value in religion? » - an-
swered: «Consolation is in trouble». According to
sociologists, almost 90% of believing Baptists in
one form or another speak of the importance of the
«consolatory» function of religion for them: reli-
gion, they say, helps to endure troubles, grief, reduc-
es the fear of death, etc. (Frankl W. 2008: 89). The
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need for the removal of negative emotional states,
for emotional discharge, is especially urgently felt
by people at the time of a life crisis, the loss of loved
ones, etc. Exactly in these situations that funeral,
memorial, and other rites are necessary, which, ac-
cording to V. Veresaev, are an established, familiar
form of realization of collective experiences (Slo-
bodchikov V. 2007: 95). But emotional discharge is
necessary for a person not only at critical moments
in life. In the process of the formation of Christian-
ity, the evolution of the cult went along the lines of
its «spiritualization», which implied, in particular,
the abandonment of previous material sacrifices.
Christianity denies sacrifices. However, the doctrine
of the so-called good deeds among Catholics and
Orthodox Christians presupposes obligatory materi-
al support for the church, donations to churches and
monasteries, and these «good deeds» are considered
by the church as an important condition for the «sav-
ing the soul» of the Christian. A kind of «substitute»
of previous sacrifices in the Christian cult system
are the rituals of lighting candles and lamps in front
of icons and other «sacred» images. All these ritual
forms ascend to pre-Christian sacrifices and in many
respects fulfill their functions. In the process of the
formation of Christianity, the evolution of the cult
went along the lines of its «spiritualization», which
implied, in particular, the abandonment of previous
material sacrifices. Prayer as a specific religious rite
was formed on the basis of primitive magical con-
spiracies and spells, i.e. the so-called verbal magic
(magic of word). Prayer originally was part of the
sacrifice his verbal component. This is evidenced by
many of the facts collected by ethnographers. For
example, among the Negidals (a small nation living
in the Amur region), sacrifices were usually accom-
panied by verbal appeals to the «spirits-owners». On
a generic prayer Elder, proceeding to cut the cooked
head of an elk — a victim to the spirits of heaven,
said: «Have pity on us, heaven, sun, moon, prayer!
». According to the famous ethnographer E. Taylor,
on the Papuan island of Tanna, where the souls of
deceased ancestors are worshiped, who patronize the
growth of fruits, the leader of the tribe after the first
fruits are offered pronounces the following words:
«Compassionate father! This is food for you, eat it
and give it to us! ». Subsequently, prayer separated
from sacrifice and became an essential component
of the cult of many religions, including Christian-
ity. In Christianity, theologians distinguish between
several types of prayers, depending on what feelings
and aspirations of the prayer they express. But we
should not underestimate the role of prayer in the
maintenance and reproduction of religiosity. Prayer

has been and remains a powerful means of psycho-
logical consolation, removal of negative experi-
ences. It is characteristic that solitary prayer almost
eliminates non-religious motivation, which is why
many sociologists consider it an important sign of
true religiosity. In moments of doubt about the truths
of religious faith, a person turns to prayer. This is
how a former Catholic Priest I. Ragauskas describes
his prayers in those days when he doubted the truth
of the Catholic faith: « O God Jesus, if you are truly
here, hear me. Here [ am, your minister, [ am turning
to you in the most difficult hour of my life ... You see
how sincerely I seek truth, but I don’t know where
it is ... The more I reflect, the more I tear myself
away from the faith from you, O God ... So save me
now, Jesus! ». The American Psychologist J. Leuba
distinguished between two types of prayers (Win-
nicott D. 1953: 89). The psychological basis of the
first type is a kind of «deal with God», asking him
for certain blessings and, accordingly, a promise to
fulfill all the divine instructions given to believers
through the church. The purpose of the prayers of
the second type is «communication» with God, rap-
prochement and even dissolution of the believer in
God. These ideas of Leuba deserve attention, since
here important psychological features of cult actions
characteristic of mystics and religious ecstatics are
recorded. Indeed, the main purpose of their prayers
and other religious activities is to achieve a feeling
of proximity to the supernatural (in monotheistic re-
ligions - to God), merging with it. From the point
of view of psychology, the state of mysticism at
this moment is usually characterized as a state of
ecstasy, i.e. as a state of maximum stress and depth
of experience, disconnecting the individual from the
surrounding reality and switching his mental energy
on illusory objects. In the Western psychology of re-
ligion, the problem of using religion for psychother-
apeutic purposes is actively discussed. One of the
active propagandists of this idea was an American
Protestant priest and psychologist A. Boyzen. From
his point of view, mental disorders and religion have
one common source - the crisis situation in the life
of an individual. But religion, according to Boyzen,
is a «constructive» way out of this situation, which
is beneficial for the individual, and psychosis is de-
structive, negative. Hence his conclusion about the
importance of religion as an important means of
treatment of mental patients. Another American psy-
chologist, W. Oates, states that «a thorough study
of the role of religion in the prevention and treat-
ment of mental illness shows the importance of the
preventive and therapeutic role of a priest in the life
of his parishioners». He is supported by S. Hiltner,
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who believes that the achievements of the psychol-
ogy of religion should be put at the service of reli-
gious instruction and education and widely used by
priests in their practical activities. In a number of
capitalist countries, a special branch of the psychol-
ogy of religion has long taken shape — the so-called
“pastoral psychology” (Slobodchikov V. 2007:
143). Pastoral psychology is studying the ways and
means of the most effective influence of priests on
the consciousness of believers. It is very fashion-
able and «clinical studies» psychotherapeutic effect
of the impact of religion on patients with neuroses.
Magazines and television advertise the healing ef-
fects that religion supposedly has on such patients.
The psychiatric qualification of psychopathological
«religious» experiences does not cause fundamental
difficulties. Scope of the spiritual competence of the
psychiatrist is not included, but for a more meaning-
ful study of the problem seemed necessary to de-
scribe its characteristics depending on the psycho-
pathology of options. The immediate object of the
study was the «semantic layer subjective image of
the world», which affects the religious human exis-
tence. Studied patients with schizophrenia spectrum
disorders, consider themselves Orthodox. Control -
Healthy Believers. The trichotomous principle ap-
plied to specific patients substantiated the division
of the entire contingent into 3 groups:

1) is experiencing a religious theme is entirely a
manifestation of the disease;

2) patients whose faith was formed before the
onset of the disease, but religious experience en-
tered the picture of the disease (attack);

3) whose faith and illness “did not touch”
(Voskresensky B. 2017: 124).

The results demonstrated differences in the or-
ganization of semantic fields by groups. The more
unfavorable the course of the disease, the more dis-
organized the “religious image of the world” turned
out to be. These data theoretically substantiated
some psychotherapeutic recommendations. Patients
of the first group maintenance, cultivation of reli-
gious experiences is not shown, at least during an
exacerbation of the disease. In the second special
activities related to faith, church life (to which such
people often seek) is also undesirable, but partici-
pation in community activities on a common basis
is possible. There are no restrictions for the third
group. We also evaluated such a peculiar manifes-
tation of depersonalization as the patient’s percep-
tion (localization) of the soul. The healthiest people
this issue is not specifically specified. Patients with
a favorable course of the disease also often found it
difficult to answer the question about the location of

the soul or placed it in the thorax. When the disease
worsened, the soul could move, for example, into
the solar plexus. In other cases, the soul became a
«shell» around the body, traveled in space and time,
the planets were endowed with the soul. Culturally
and historically, the ideas of reincarnation and pan-
psychism may correspond to this. Other parallels
between norm and pathology can be noted. So for
some spiritual practices (for example, Hesychasm),
the formlessness of experiences, a peculiar change
in the «I am» are characteristic: «a person does not
remain the same, but he remains himself». He em-
phasizes that, despite the synergistic nature of the
Hesychast process, there is no experience of exter-
nal influences. The disease, as it develops, activates
the most ancient forms of organization of mental
processes. Religiosity as such unfolds in a com-
pletely different space. So, faith carries significant
psychotherapeutic and rehabilitation potential and
thereby it turns out in a certain respect stronger than
the disease.

Conclusion

So, we see that the psychology of religion is a
dynamic project, largely dependent on the develop-
ment of psychological science as a whole, but in
the last few decades it has been gaining more and
more independence. Several key points make this
project relevant. First of all, the modern psychol-
ogy of religion can be an experimental science - to
the extent that it wants to remain a science and psy-
chology. It is possible that it is not a full-fledged
pilot, but rather a quasi-experimental type of re-
search, but rather about quasi-experimental types
of research, but they also allow testing hypotheses
and tracing hypothetical causal relationships. Spe-
cial direction, which only proves its right to exis-
tence, but perhaps it will be very promising, - is
the use of special gadgets that enable us to derive
an empirical study of religious phenomena from
the laboratory to the real world and explore the
everyday side of religiosity: mobile applications,
electronic watches, cameras and camcorders, por-
table physiological condition monitoring devices,
etc. This allows us not to confine ourselves to the
study of self-reports and texts and directly observe
human behavior in the context of their daily activi-
ties, which gives researchers a unique opportunity
not to be present. At the same time, the psychology
of religion cannot be an exclusively experimental
science: after its maternal discipline, it should take
advantage of interdisciplinary methods, since they
allow maintaining the external validity of research
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and better encompass social phenomena. Psychol-
ogists, excluding theoretical reflections, creating a
mass of statistical data, and not a complete picture.
The specifics of empirical work in psychology and
the diversity of approaches indicate that modern
psychology of religion cannot be an armchair sci-
ence and the occupation of individuals - for rel-

evant projects need multidisciplinary team, equip-
ment, common interests and a single categorical
apparatus. At the same time, religion psychologists
must avoid both experimental reduction and specu-
lative theorizing, which ignores historical realities,
cultural specifics, and particularities of different
religions.
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AXMAA MbH MAHCYP XXOHE BACKA AA UCTTMAXABTbIK FAAbIMAAP

Opra Asusiaa xaHadm mashabbiHbiH AamybiHa Kasak, kepiHeH LbIKKaH FaAbIMAAP 30 YAEC KOCKaH.
Aran antap 6oacak, Tapas, ®apab, Mcdmakab, ChiraHak xaHe 6acka Aa KararapAaH dAEMre TaHbIMaA
FyAamanap wbikkaH. OAapAblH 8PKANChIChl FbIABIMHBIH 8P aAyaH CaAacbiHAQ KYHAbI eHOeKTep asbir
KAAAbIPABI.

AtanraH Makarapa KasakcTaH McAamTaHyblHbIH OPTaFacbIPAbIK, ©KiAl Axmaa MOH MaHcyp oA-
Mcnmnaskabuait, emipi, FbIAbIM XKOAbl, EHOEKTEPI, AiHM >KOHE MEMAEKETTIK AayasbiMAAPAAFbl KbI3METI
6asHaarasbl. CoHaan-ak, McnmnakabTaH WbikKaH 6acka Aa FaAbIMAAPAbIH eCiMAepi MEH eMipbasiHAAPb!
KEATIPIAIN, >KaAMbl UCMMAXKAOTBIK, FAABIMAAPAbIH, KAACCUDUKALMSICbI KaCaAAAb!.

Axmap MbH MaHcyp aA-Mcnmnaskaburain eHbeKTepiHiH aTbl MEH CaHbl TapUxM XXaHe B1orpaUsIAbIK,
eHbeKkTepre XYyriHy apkbiAbl HakTbiAaHaAbl. OAapAbIH, KaHLIAChl KYHi OyriHre AeniH KoAxkasba KyniHae
JKETKEHAIr 8pi 8AeMHIH KaHAQM KiTanxaHaAapblHAQ CaKTAAFAHABIFbl >KaMAbl HaKTbl MBAIMeTTEp
6epineai. Axmaps M6H Matcyp aA-Mcnmaxkabu KapaxaHuaep AsYipiHAEri emip CypreHAIKTEH, OHbIH
KapaxaH 6actubiAapbIMeH 6afAAHbICHI )KOHE COA KE3AEri AIHM-CasCU XKaraai TaAKbIAAHAADI.

Axmap MOH MaHcyp eA-Mcnmaxkabmaid eHOeKkTepiHiH MaHbI3AbIAbIFbI, XaHau MekTebiHaeri
OpHbI CAABICTbIDMAAbl X8He aHaAM3 8AicTepi apkbiAbl agAeAAeHeAl. COHbIMEH KATap FaAbIMHbIH,
eHbeKTepiH Ka3akCTaHAbIK, MUCAAMTaHy MeKTebiHe Heri3 eTirn, FbIAbIMM aiHAAbIMFA EHTi3y MaCeAeAepi
KapacTbIPbIAAAbI.

Ty#in ce3aep: ma3hab, Kykbik, dmkh, Wwapurar, FyMblipHaMa, KoAXasba, natya, axkumh.

B. llesbekov, Sh. Kerim, A. Zhamashev

Egyptian University of Islamic Culture Nur-Mubarak, Kazakhstan, Almaty,
e-mail: llesbekov1991@mail.ru, e-mail: kerim-1962@mail.ru, e-mail: azamat.jamashev@mail.ru

Ahmad Ibn Mansour And Other Ispidzhabic Scientists

Scientists who lived in the territories of present-day Kazakhstan made a significant contribution to
the development of the Hanafi school in Central Asia. In particular, these are world-famous scientists
from Taraz, Farab, Isfidzhab, Syganak and other cities. Each of them wrote valuable works in various
fields of science.

This article tells about the life, scientific achievements, labor, religious and government positions of
medieval Islamic scholar of Kazakhstan, Ahmad ibn Mansour Al-Ispidzhabi and about other isfidzhabic
scientists and their biographies along with classification.

The name and number of works of Ahmad ibn Mansour al-Ispidzhabi are specified considering
historical and biographical works. Details are provided about how much of his works still in the form
of manuscripts and in which libraries they are stored. Considering the fact that Ahmad ibn Mansour
al-Ispidzhabi lived in the era of the Karakhanids, his relations with the Karakhan rulers and about the
religious and political situations at that time are also discussed.

The importance of works of Ahmad ibn Mansour al-Ispidzhabi, his place in the Hanafi school, is
confirmed by comparative and analytical methods. At the same time, the possibility of using scientist’s
work as basis of the Kazakh school of Islamic studies and introduction into scientific circulation will be
discussed.

Key words: mazhab, law, figh, rule, biography, manuscript, fatua, fakih.
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Axmaa MOH MaHCyp u Apyrue ucnmaxabckue yveHble

YueHble, XMBLUME HA TeppuUTOPMM HblHelwHero KasaxcTaHa, BHECAM 3HAUMTEAbHbIN BKAAA B
pa3BuUTME XaHAOUTCKOM LWKOAbI B LleHTpaAbHOM A3Mn. DTO BCEMUPHO M3BECTHbIE yuyeHble M3 Tapasa,
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Ahmad Ibn Mansour and Other Ispidzhabic Scientists

®apaba, Nchuraxabda, CbhiraHaka U APyrmx ropoAoB. KaxkAplid M3 HMX HamMcaA LeHHble paboTbl B
Pa3AUYHbIX 06AACTIX HaYKM.

B 3ToM cTatbe pacckasblBaeTCsl O XKWM3HW, HayuHbIX AOCTUMXKEHUSX, TPYAAX, PEAUTMO3HbIX U
rOCYAQPCTBEHHbIX MO3ULIMSIX CPEAHEBEKOBOIO NPEACTAaBUTEAS UCAaMOBeAeHMs KazaxcTaHa AxMasa MOH
Mancypa aab-Mcmaskabu. Takxke B AaHHOM paboTe NprBeAEHbI UMEHa 1 APYTUX YUeHbix Mcnnaxkaba,
nx 6rorpadmnm BMecTe ¢ KAaccumkaumen ux TPYAOB.

HasBaHne u koamuectBo paboT Axmapa MOH MaHcypa aab-Mcnmaxkabu yTOUHSIOTCS npu
PacCMOTPEHUMN MCTOPUHECKMX 1 Brorpadmnueckmx paboT. [NoApo6HO M3AaraeTcst MHOPMaLIMS O TOM,
CKOAbKO €ro pyKOMuCein Mbl MMEEM HA CErOAHSLIHWMIA A€Hb U B KakMX OUOAMOTEKAX OHM XPaHSTCS.
YunTbiBas TOT hakT, 4To AXmaa MO6H MaHcyp aab-Mcnmaxabu kua B anoxy KapaxaHnuaos, o6cyxkaaetcs
M ero OTHOLLEHMS C KapaxaHCKUMM NMPABUTEASIMU U O PEAMTMO3HO-TIOAUTUUECKOM CUTYaLMK B TO BPEMSI.

BaxxHocTb paboTbl Axmapa mbH MaHcypa aab-Mcrnmaxabu, ero mecta B WWKoOAe XaHadu
MOATBEP>KAAETCS CPABHUTEAbHBIMU M aHAAUTUYECKMMU MeTOAaMU. OAHOBPEMEHHO BYAYT 06CY>KAATbCS

BOMPOCHI paboThl yueHOro Ha 6ase Kasaxckow LKOAbl UCAAMCKMX UCCAEAOBAHUINA.
KatoueBblie caoBa: Masxab, npaeo, mkx, 3aKoH, 6urorpadusi, pykonucs, dartya, akmx.

Kipicnoe

Enimizne COHFBI OH KbULIA JIH MOcEJelepiHe
aca MoH Oepimim, ara-0a0anapbIMbI3 YCTaHBII
KeJreH IOCTYpPJIi MCiaM KYHIbUIBIKTAPbIH JaMBITY
0aphICBIHIA KONTETSH FBhUIBIMU IC-IIapajiap MEH
FBUIBIMHU Jk00anap OacTaibll, XeMICTi asKTaJbl.
ConbimMen karap KazakcTaH wmciaMTaHyBI TOHIpe-
TiHAEe KONTEereH FhUIBIMU JUCCEpTAIUsIIap KOp-
rannel. by ypaic omi nme kanraceiH Tadbyma. CoH-
JIBIKTaH aTaJMBIII MaKaJia J1a eJIiMi3JIer UCIIaMTaHy
MEKTEOIH KaJbIITACTHIPY MaKCAThIHIA Ka3bLIIbI.
Kazak nanacweIHBIH TONIBIPAFbIHAH OpPTa FachIpiapia
FBUIBIMHBIH ~ OipKaTap canajapbelHAa TaHbIMAl
FampIMAAp WBIKTHL. Tapuxu-onorpadusiblK eHOeK-
TepAe JKUBIPMAJAH acTaM HUCIUPKAOTHIK FaTbIM-
JapJbIH eciMIepi, KiTanTapbl, JIHA OHE MeMJie-
KETTIK Jlaya3bIMJIapJarbl KbI3METTepi OasHmanambl.
MoceneH, comapablH KatapeiHaa Axman noH MaH-
cyp an-Mcnumkabuni aran etyre Oomazpl. Onm —
xaHadu Mo3haObIHBIH OeNTini FaabIMIapbIHBIH Oipi.
Faneivusrg xanadu ¢ukher canaceiaga xa3raH OHFa
Tapta eHOeKkTepi Oap. OKiHilke opali, eHOSKTEepiHIH
OapJBIFEI OlTi KYHTE JISHiH dJIeM KiTalmxaHalapbIiHaa
KoJDKa30a kyHinae cakTanrad. COHIBIKTAH OJapabl
3epTTeIl, OHJICI, Ka3aK TiTiHE aymapy — 63 Ke3eriHie
KazakcTaHHplH wucIaMTaHYBIHBIH (QuKh MekTeOiH
KQJIBITITACTRIPY/AA YIIKEH HETi3 00iaphl aHBIK. OWUT-
KeHi ocbiHay »ahanmany yxepici kesinme Kazak-
CTaHHBIH O3IHIIK TeJ UCIaMTaHy MEKTeOi KaJbll-
TaCyBIHBIH €JIMI3IeTi MYCBUIMAHIApABIH e3apa
OipuiriHe, BIHTBIMAKTACTHIFBIHA OH BIKIIAJ €TE/I.

3eprTey amicTepi

3epTTey KYMBICBIH KYPridy OapbIChIHIA Tep-
MEHEBTHKAIIBIK, TAPUXHU-CATBICTIPMAIIBI, HHYKIIHS
JKOHE NEAYKITUS ONicTepl KOMAAHBUIABI. ATairaH
oicTep KEIIeHI apKbUIbI 3€PTTEY JKYMBICHI HAKTHI
opi KYHIBI HOTHXKETe KOJ JKETKi3Ii.
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Heri3ri 6eJim

Herizinge Tapas, Hcnumxab, Papab xone
0acka Ja OHTYCTIK Ka3aKCTaH/BIK Kaiajmap Kapaxa-
HUJIEp AQyipiHe NeHiH 1€, MYCBUIMAHIBIK FhLIBIM
MEH MOJICHUCTTIH JaMbIFaH OPTAJILIFbI OOJIJIBI.
AtanraH kKamajnapmgaH ¢miocodus, AiH, T JKOHE
FBUIBIMHBIH Oacka Jla cajiajapblH/a KeNTereH fa-
meIMaap WbIKKaH. OnapIbelH apachklHaH OipKaTapbl
©3/IepiHiH FHUIBIMHE >KOJIBIH apbl Kapail )KaJlFacThIpy
ymin MoyepeHHaxpaplH Oacka Ja KajalapblHa
skoHe barmar men Meickipra camap mekkeH. Keiin-
HEH CaMaHWJICPOiH Oacibuiapsl OapibIK HHTEI-
nektyanabl kymrti KypaH TyciHaipMeciH Kypac-
TBIpyFa aynapraH Kesje, atanraH icke Mcmmmkao-
TaH MIBIKKAH FajdbIMIap JKYMBUIOBIPBUINBL. JliHAi
yipery MakcarbiMeH MoayepeHHaxp MeH Xopa-
CaHHaH WIBIKKAH FaJbIMAAp MEH COMBUIAP TYPKi
nmajanapblHa JKWi-Kui camap mekkeH. Hyx wubH
MaHcyp/plH Ke3iHe caMapKaHIaThIK AOy-i-XacaH
Caiig an-YcOaHUKATH KOIINEH IIepre AiHII YHpEeTY
ymiin kenreH. CoHbIMEH Karap uMaMm AOy Aum
[akuk nbH WoOpahum omi-lllakuku camaHuaTep
MEMJICKETIHIH IIeKapachlHAH IIBIFBI, TYPKijepre
cayJa MakcaTbIMEH KeJlil, OJNapAblH apachlHAa
ucinamabl katoMeH aitHanbickan (Hyprasuna H.,
2000: 97).

An xapaxanunep noyipiame Typkicran aiiMa-
FBIHAAFBl FaJILIMIAPJBIH OaThiCKa Kapall Kelry
mporieci opbiH annsl. Kapaxan memiekeTiHiH Ou-
neymrici Tamrad XaH TapanblHaH €71 aCTaHACHIHBIH
CamapkaHJIKa aybICTHIPBUTYBI YIKSH TapUXU OKUFa
6ommer. Conm yakpITTaH Oactam KapaxaHWIEPIiH
KEPTiUTIKTI FAIbIMJIAPFa KaThICThI CasCH YCTAHBIMBI
Oenrini 6onapl. OHBIH KepiHici — TypkicTan aiima-
FBIHAH IIBIKKAH FABIMIAPABl PECMH YKOHE MeMJe-
KETTIK KbI3METTEepre TarallbIHJayMeH KY3€ere acThl.
Macenen, CamapkaHarelH Kasbickl OO0y Llyxkar
on-Xunp nbu Mopahum 472/1080 >xputel eMipacH
OTKCH COH, OHBIH OpHBIHA AXMan ubn MaHcyp oi-
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Ucnmmxabu xa3el 0onbin TaradbiHnanrad (Mymu-
HOB A., 2015: 200).

Axman nbH Mancyp on-Mcnmmkabu — xmxkpa
KB caHarbl OoibIHINIA 480 JKBUTHI JYHUEICH O3FaH,
Wcrmmxabtan mpIkKKaH xaHadu Mo3haOBIHBIH
KOPHEKT1 FalbIMAapbIHbIH Oipi. OHBIH TYybBUIFaH
JKBUIBIHA KATBICTBI JiepeKTep ke3mecrieiai. Fabiv
Camapkann KamaceiHAa emipaeH oTkeH. lllamcym-
quH O0y Aonmymia uoH Kaiimas 93-30ho0u e3iHIH
«Tapux on-Ucnom ya yadasar on-momohup ya on-
arloM» arThl eHOerinae Axmanm wOH MaHCYpIBIH
xaHau wmo3haObiHbIH (akuhbl eKeHIH, OHBIH
O0y Hacelp, 93-3adapu, on-HMenmmxadu ChIHIBI
ecimaepinen Oemek Axmanm JKu gereH eciMMeH
KeOIpeK TaHBUIFaHBIH OasH/IAI, FAJILIMHBIH KalThIC
OoutraH KbUIbIHA KenreHae, oHbl 481 men 490 KbLi-
nmap apaneirel gen kepceremi (MO Kaiimaz o3-
30ha6wu, 2003: 658).

o0y Ulyxar on-Amayun oymeri CamapkaHara
Heri3ri ¢gaxkuhrepaeH OOJFaHBIMEH, COJI YaKbITThIH
o3inne Kapaxan Oacmbuiapel Mcenmmxal Kamacel-
HBIH FylaManapeiH CamapKaHIKa KeIIipill, OHBIH
Ooenrimi  Oip aygaHmapblHAa MEMIICKETTIK-IiHU
naya3pIMJapra KbI3MeTKe TaraiibiHjaran. Ce6e0i,
Axwman nbH Mancyp an-Ucnumkabu o3 keseriHze
on-AnayunepaiH JIypKipenm TypraH 3aMaHbIHJA
Kapaxan OacuibuiapbIHBIH KOJIAAyBIMEH, XabIKIICH
THIFBI3 apajlachill, JKEMICTI KBI3MET aTKapraHbl
Tapuxu-ouorpadusUIbIK 9eOueTTepae Ka3bUIFaH.
Axman nbH Mancyp Kapaxan memiekeTiHiH IiHH
casicaThIH/Ia YJIKEH OpblH anraH. Hakreinan aittap
ooncak, Camapkauntsl 6mneren Mopahum 1 (Bepi-
teruH Tamrau xaH) (444-1052/460-1068 Owmitik
x)eutaapel) ckoHe Hacwelp 1 (460-1068/472-1080
owtik xeuIapsl) Kapaxan GacuibuiapbIHBIH OWITIT
TychiHAa Axman ubH Mancyp on-Ucenummkadu
JKOFaphl mopekere ketepurin, Camapkang mahapsi-
HBIH ayJaHIapblHBIH OipiHAE Ka3bUIBIK KbI3MET
arkapras (Manabaes b., 2017: 100).

Anatina Axmang wOH MaHCYpABIH OCBIHIAM
MEMJICKETTIK JKOHE JIHHM Jiaya3bIMJapra )KeTyiH COJI
ke3neri Kapaxan OacuiblIapbeIHBIH —KOJIaybIMEH
FaHa mekreyre OommMaiinel. OnTkeHi Oy — Opra
Asust meH Kazakcranmarbl HCIaMIbl 3epTTEI KYp-
TeH FaJbIMIApABIH OODKaMABI TYKBIPBIMEL. Heri-
31HJI€ UCTIaM QJIEMiHJIEeTi FYMBIPHAMAIIBIK €HOCKTEp-
IiH OapnbiFbiHga AxMajn wOH MaHCypiblH aran-
MBIII Jlaya3bIMAap MEH KbI3METTepre TepeH Oinmimi
MEH KaKbIpJbl €HOEri ceOemnTi >KeTKEHAIr alThi-
nanpl. OpuHe, AxMan uOH MaHCypInbiH €3 3a-
MaHBIHAaFel Kapaxan OacmiburapeiMeH OalaHBICHI
OomMmaraH nem aityra na Oonmmaiianl. COHIBIKTaH
AxwmantelH OLTIMIHIH TEepEHJIriH, aJaMIepIITiri
MeH onimirin OalikaraH Kapaxan OGaciibuiapbl OHBI

CaMapKaHATHIH ayldaHIapbIHbIH OipiHEe Ka3bl €Till
TaraibIH/IaFaH 0oJica Kepek.

Maxmyn ubH Cynaiiman on-Kadaym e3iHig
«Kara'uby arnam an-axuap MuH Qpykaha'u mazhad
on-Hyrman on-MyxTap» arTel eHOerinae Axman
nOH MaHcypapl OblIail men cumarTaiapl: «Myxra-
cap or-Taxayure mapx jka3raH FajabIMIapblH Oipi
meix, umam, Kasel A0y Haceip Axman ubH Man-
cyp an-Hcnmmkabu — OuTiMi ©Te TepeH, KYPMETTi
umam Oonran» (Kadaym, 2016: 176). Axman nbH
Mancyp apab Timi meH onebueri, (ancada MeH
JIOTUKA OHE IiH FBUIBIMIApPBIH YHpeHTeH. bipak
OKIHIIIKe Opal, KOJBIMBI3Ia OHBIH apal enjepiHe
camap mierim, OUTIMiH MOIBIKTBIPFAHABIFBI, HEMe-
ce eMipi MEH KbI3METI KaliIbl IEePeKTeP >KOKTHIH
kKacel (JlepOicomuer ©O., 1995: 72). FanbiMHBIH
«lllapx on-XKamur on-Kabup», «lllapx on-
Kamur oc-Carnpy, «lapx on-Kodu mu-n-Xaxum
om-IIshun ¢u on-pypyr», «lllapx Myxracap
or-Taxaym», «On-®aoroyan, «llapx Myxra-
cap an-Kapxmw», «Illapx Myxrtacap on-Kynypu»,
«Illapx mynraka om-abxyp», «Pucomory Tarimukar
ano on-Yukas ya mapxyho» chIHABI eHOeKTepiHiH
eciMi nmepekrepae kesneceni. COHBIMEH KaTap
Uon Kanum on-Kaysus (691-751) e3iHiH «OT-
Typyk om-xykmusi (M cuscar SII-IIAPFUS» aTThI
eHOCriHIH KIpiCTeCiHe Ka3bUIBIK 1TIMIre KaThICTHI
xa3putraH 207-re KybIK €HOCKTEp ICH OJIapIbIH
aBTOPJIApPBIH aTall, CoNapAblH KarapslHaa OO0y Ha-
celp Axman uOH Mancyp on-HMenumxabunin e
Ka3bUIBIK imiMre apHar, «9mab on-Kamu» neren
eHOeK >ka3raHnbIFel aiTkan (Mon Kannm Xaysus,
1980: 20). FanpIiMHBIH arajaMmbliil eHOEKTEPiHIH
Oipkarapsl Komka30a KyHiHae KyHi OyriHre mediH
caktaysran. MoceneH, Axmam ubH MaHCYpabIH
«apx Myxtacap or-Taxayu» enoerinin CraHOy-
nmarel  CyneiimaHust KitanxaHaceiHaa 18, Bawm-
Ocii kitamxanaceiHga 1, Kamp kitamxanacerama 1,
AKIII-teiH [IpuHCTOH KalachIHAAFBI KiTallxaHaja
1 xomka3ba Hyckacel cakramraH. An «lllapx
on-Komur on-Kobmp» enberinin Cyneiimanms
kitanxanaceiga 2 Hyckacsl, «lllapx Myxracap o1-
Kynypu» enberinin Cynelimanus KiTarmxaHachIHIA
2, IlpuncToH KiTamxaHacbiHIa | Hyckacel OoJca,
an «Pucanar tarmukar ano oi-Yukas ya mapxyhay
eHOerinig Cayn ApaOusiceiHbIH JKuana kajgaceiHaa
1, Kanp xitanxanaceiaga 1 mHyckacel 6ap. CoHBI-
MeH Katap «lapx on-Kodu» xone «lllapx Myx-
tacap on-Kapxu» eHOekrepinin CynelimManus
KiTanxaHacelHAa Oip-Oip FaHa HycKamapbl Ooca,
«apx MynTaxka an-A0xyp» eHOerinig Cyneimanus
KiTalmxaHachIH/Ia €Ki HYCKAChl CaKTaJIFaH.

FanbIMHBIH OCBI JKeTire TapTa €HOCTIHIH OThI3-
JlaH acTaM HYCKaJIapbIHBIH dJIEM KiTanxaHalapblHIa

13



Ahmad Ibn Mansour and Other Ispidzhabic Scientists

CaKTalybl, OIpiHIIiIEH, aTaJMbIll EHOEKTEpiHiH
xaHau wWcIaM KYKBIFBIHAA MAaHBI3ABl OPBIHFA
We eKeHJIriH, eKiHIIineH, Kommka3ba eHOexTepii
KeIlpyMeH alfHaJIbICAThIH FaNbIMAAP/IbIH (Hyccax-
TapablH) epeH eHOekTepin kepceremi. CoHBIMEH
Karap FaJbIMHBIH aTaJMBbIIl EHOCKTEPiHiH o
KYHTe [IeiiiH Koihka30a KalllbIHAa CaKTalysbl
ONapAblH KOJIAHBICKA, FHUIBIMA aWHAIbIMFA €H-
Oeli KaJIFaHIIBIFBIH KepceTnel . ONTKeHi XaHa-
¢u Qukhel ascblHIa Ka3pUFaH XUBIPMara TapTra
eHoekTepae Axmaa noH Mancyp on-Mcnmmkadumaig
KiTanTapslHa MBIHHAH acTaMm cinteme OepiireH.
Bynan Oenex FallbIMHBIH JKEKEJIETeH IoTyajlaphl
OyeNTi XKoHE KeHIHT1 FaIbIMIApABIH IOTya KUHAK-
TapblHaH OPBIH aJIFaH.

Herizinne Ucnmmkad Kamacsl MEH OHBIH Kapa-
MarblHa KipeTiH KimiripiMm YcOaHWKac KajdachblHaH
KOINTEereH FalbIMIap TYJICH IIBIKKaH. YCOaHUKac —
Ucnmmkabka kapacTsl engi-MekeHaepaiH Oipi. Yc-
Oanukac ned McnumkaOThIH apachkl Oip Mapxajiarka
(kasty Oip KYHAIK KOJI )KYPEeTiH KalbIKTBIKKA) T€H
(Makyt on-Xamayu, 1995: 171). Ergemre atanMprmn
€Ki KaJlaJlaH KeJIeCi/ici FalnbIMIap MIbIKKaH:

9Q6y-1-O3hap Myxammao ubn Axmad an-
Hcnuoscadbu

FanbIMHBIH TybUIFaH KbLJIbIHA KATBICTHI JIEPEK-
Tep ke3nmecrediai. On mamamern 500/1106 >XbuThI
eMipzieH oTKeH. O0y-I1-O3hap on-Mcmmmkadbu xa-
Hapu (uKhbIHBIH HETri3ri KiTanTapblHBIH  OIpi
Ooomran Myxamman Xacan [llaiibanuaply «o-
JKamur oc-Carnpy KiTaObIHA IIapX jka3FaH. byrinme
FaJILIMHBIH aTaiMbiil eHOeri TypkusiHbiH Darux
kitarxanaceiHaa 1695-uemipmen (201 mapak, VII
FacwIp/a *Ka3bUTFaH HYCKACHI ), COHal-ak dei3ymia
KiTanxaHaceiHga 760-HemipMmeH (243 mapak, XWxK-
pa 541 XbUIbl aBTOPABIH 63 KOJIBIMEH >Ka3bUIFaH
Hyckachl) cakranraH (Cesrua @., 1991: 68). O0y-
n-O3hap on-Hcnumxabu xaHahu Mo3haObIHBIH
KOpHEKTI eKinjepiniH ©Oipi. Fambim kelliHHeH
XOmMKEHT KaJlaChlHA KOHBIC ayJdaphbll, COJ JKaKTa
OMIDJICH OTKEHMIIKTCH, KeWJe OHBIH eCIMiHCeH
KediH o-XyKoHAH (XOKEHTTIK) JEeTeH HBICTIBI Ja
JKaJIFaHbI AU ThUIAIbI.

Fanub ubn Xamum an-Kaou an-Hcnuoocadbu

Fameiv Tyran xepi Ucnmmxadran CamapkaHaka
camap IIerim, coix kepae Myxamman MOH OCIOM
on-Kaau aTTel FajpIMHaH «on-Mykradu» KiTaObIH
yiipeHreH. FaiapiM ©3 3aMaHBIHIAFB! FaIbIMIApABIH
apachlHaH JapajaHbin IibiFbiln, CaMapkaHz Ia-
happlHia >KayanKkepIuijgiri Mojl Ka3bUIBIK KbI3MET
arkaprafd. OHBIH TYbUTFaH HE ©MIip/ICH OTKEeH JKbLITbI-
Ha KaTBICTBI JepekTep ke3necneiai. OHbIH yCTa3bl
KOFapblia aram eTkeHiMizned, Myxamman uOH
OcnoM an-Kamn 6oca, an mokipTi — XaauMm HOH
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on-Yannax on-Hcrnmmkadbu OGonran (Haxmynnun
Hacadwu, 1999: 640).

Xanum ubnu an-Yaooax an-Hcnudoxcabu

AtanMeiln FansM ga — Menumkad KalachbIHBIH
Tymacel. On o3 ce3inje Owbutail aeiini: «Men Famu6
noH Xarnm on-Kamm on-Mcnmmkadbunen O0y AO-
nymia MyxamMaa uOH OCIOMHIH «ol-Mykraduy»
KiTaObiH yHpenaiM. On aranFaH KitanTel 0i3re
MyxamMmag wOH OCITOMHAH PHUyasT €Till, aWTHII
Oepni». Con ke3ne Xanum UOH oJi-YaaaaXThiH
KaceiHaa 3adap noH an-Jlstic oc-Cyrpu e OonraH.
Exeyi Camapkanaka Oapa KaTbIll, aTaJIMBIII
kitanTtel Fanub nOH XaTHMMHEH jKaTTar, YHPSHIeH.
FaneiMHBIH TybUTFaH HE OMIpJEH OTKEH JKbUIIaphl-
Ha KaTbICTHI JIEPEKTEP FYMbIpHAMAIIbIK CHOCKTEP/IEC
kesznecneitni (Haxmynnua Hacadu, 1999: 640).

Myxammao ubn Axmao ubn FOycgh baha 20-/{un
90y-1-Mazanu an-Hcnuoscadbu

Fanpim mamamen, VII rachIpblH COHBIHA
Kapaii emipneH etkeH. On — XKamanymmua Y06aii-
nymra on-MaxOyOumiH ycrasel. FalbIMHBIH «oi-
Xayn ¢u myxracap o1-Taxaym» (Oyrinne KyOpymu
KiTaIXxaHaChIHJA CaKTalFaH), «39/1 an-¢pykaha mapx
Myxracap an-Kyaypu», «Hucab an-¢dykaha» cbin-
Il xaHau (UKhbI canacblHia XKa3buiFad Oipkarap
eHOekTepi Oap (Myxammax AwmwH on-barmaam,
1951:106).

00y-n1-Xacan Anu ubn Myxammao ubn Ucmaiin
ubHn Anu ubn Axmao ubn Myxammao ubn Hcxax ac-
Camapxanou an-Hcnuoaxcadbu

Faneim 454 xbuiel sxkymome [ aitbiHblH 7
KYJIIBI3BIHIA AYHCEeHOI KyHI AyHHMere kenred. O
HIeHx, Ka3bl, 0ac umam OO0y Anu XyceliH noH Anu
noH Axman uOH Pabur oc-CanxaOacuueH OLIIM
anrad. Faneivasig «Illapx Myxrtacap ot-Taxaym»
aTThl WCIaM oJieMiHe TaHbIMall eHOeri Oap. On
535 KbUIBl 3yl Karna albIHBIH 23 KYJIABI3BIHAA
nmy#icen6i kyni Camapkannra emipaeH etkeH (Haca-
¢u 1999: 570). An wokiprTepiHe Kencek, «3ahup»
nmakaObIMeH TaHbUTFaH OO0y bakp noH Axman nbH
Amn ubn A6mymasu3 on-bamxm oc-CamapkaHmn
aTaJIMBIII FaJibiIMHAH (PUKhTHI yiiperreH (Myxutaun
an-Xanadwu, 2001: 271).

Kapam oteIpcak, HCIHIKAOTHIK FaIBIMIAPIBIH
ke0ici McnumkaOTa TYBUIBII, COJ KEPJE aFallKbl
O1iMiH aJbITl, eMipiHiH Oipa3 OeJiriH eTKI3TeHIMEeH,
olapAaplH  KeOICiHIH HciaaM  dleMiHiH — 0Oacka
KaJlaJapblHa eMipJIeH OTKEH/IITH KepeMi3. OUTKeHi
CONl yakKbITTap/ia WCiIaM oJeMiHAe Mo3habapaibik
JKOHE aliMakapasblK OLTIM jKoHE TIXKIpHOe anMacy
ypaici ete KarTbl nambiraH. COHBIH HOTHXKECIHAE
KaHgail na Oip FBUIBIM 13IEHYII ©3 eNliHJeri
FabIMIApaH FaHa OULTIM aJdyMeH UICKTeIMeEH,
MoyepennHahpabiH 0Oacka Ja Kajalapel MEH
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Xopacan, lllam, Xwuxa3 afimakTapbiHa OifiM i37em
camap 1mmrekkeH. OmapAwslH KeiOipi FBUIBIM i37€y
JKOJIBIH/IA aTaJIMBIII KajaJapbelH OipiHIe eMipicH
eTce, KeiOipi Oacka Kajanapjaa FbUIBIM apTThi-
Py MakcaTbIMeH HeMece aFapTyIIbUIBIK KBI3MET
aTKaphlIll TYPaKTaIl KaJfaH.

A60  an-Maysicyo  ubwu
an-Hcnuoocabu

AtanMeir raiaeIM ga Mcemumkad KalachbIHBIH
TyMachl, OHBIH TYBUIFaH HE OMIpDJCH OTKECH JKBLI-
JapblHAa KATBICTBI MIEPEKTEP Ke3aecreiai. Auraii-
Jla OHBIH OCHI aliMaKTarbl XaJMCII FaJIbIMIAPIbIH
Oipi OONFaHABIFBIH pACTAWTHIH JepekTep Oap.
FaneiMHBIH AOTYIDKOMUI KoHE AOTyIXaMuj aTThl
€Ki WIBI ]a OKeCiHeH jkoHe 0acKa Ja FanbMaapAaH
TONIM allbIll, XaJuC pUyasT e€TyMeH aiHallbICKaH
Oeni FampIMIapIsIH KaTapbiHa xaranbl (Haxwmym-
e Hacadu, 1999: 420).

26y Myxammao A6oynina  ubn  Myxam-
Mmao ubn Maxmyo ubn Yoéaiio ac-Camapxanou
an-Hcnuoocabu

Fameim Ucnmmxkabra emip cypin, 343 KbUTED
pamaszaH aibIHAa JKYMa KYHI COJl Kepje eMipJcH
oTkeH. On meiix, nmam 90y Xadpc Omap noH Axmas
omr-111o6nbuaenH nopic anpil, Xaauc puyasT eTKeH.
An miakipTTepine Kenep Oocak, ac-CaMraHu ©31HiH
«d11-AHcad» arTel eHOerigae raisIMHBIH Caru noH
Xarnm oc-CamMapKaHIHIIIH YCTa3bl OOJFaHIBIFBIH
moanimaerer (Haxxmynmua Hacadu, 1999: 320).

06y Axmao Myxammao ubn Axmao ubn Anu uoH
an-Xacan an-Xazzam an-Mapyazu an-Hcnudoicabu

Faneim Herizinme Mopy KanachblHBIH TYMAchl.
Anaiima MoyepeHHaxp aliMaFblHa camap IIerim,
Oipmrama yakeiT CamapKaHATa TYpakTam, COCHIH
Hcnmmxabka KOHBIC aylapblIll, COM Keple eMIpiHiH
COHBIHA JIefiiH TypakTaraH. AOmymia noH Maxmyn
oc-Cargn, Xamman uOoH Axman mOH Xamman -
Kamu, an-Xycaitn non Myxamman ubn Mycra0 ac-
Conxu, A nOH Myxamman nOH Sxust nOH Xamun
xoHe Myxamman mOH Aif00 on-Mapyasu CBIHIBI
Oip TOn MopyJIiK FaBIMIApAaH OiiM anFa. Al Oyt
KicizieH o3 ke3erinae XacaH noH Mancyp an-Mykpu
an-Ucnmmxkabu xone XycaitH nOH Myxamman nOH
3ohup on-Ycbanukacu koHe Oacka Ja FalbIMIap
Oinim anrad. Fameim Ucmmmkad xamacemma 350
KBUINAH KeWiH eMipaeH oTkeH (AOmyakapum
Camranu, 1962: 146).

06y Anu an-Xacam ubn Mancyp ubn A6oynna
ubn Axmao an-Myaooub an-Myxpu an-Hcnuoacabu

On Xacan uOH Amu on-Matinanu, Myxam-
Maxg uOH HOcyd om-®akmh om-llladwurm ceHIBI
caMapKaHITBHIK €Ki FaJbIMHAaH OiaiM anfaH. OO0y
Carn on-Unpucu Obutaii peiini: «Xacan non Man-
Cyp XaauWc YHpeHyre epeKiie KbI3bIFaThlH opi

Hacvip  an-00ub

KenTereH xamauc skasrad. On conpaii-ak 3adap uOH
an-Jlaiic an-Ucnumxabu, Mysxahux nbn AfroH on-
®dapranu xoHe Oacka ma Mpak sxoHe XopacaHIBIK
FaJIbLIMIApJiaH  XaJUC pUyasT eTkeH. MeHiHIe,
raubiM 380 KbIIaH KeitiH eMipeH oTken» (AOmyi-
kapuMm Camrann 1962: 230).

3agap ubn an-Jloiic ubn Kann 06y Anu ac-Cyepu
an-Ycoanuxacu an Ucnuoocabu

Famerm Camapkanaka keminr, Myxamman WOH
Ocnom an-Kaam skoHe Oacka 1a ranbiMaapaaH OimiM
AJIBITI, XaJIUC PHYAsT eTKeH. XFKPa )KbLIT CaHaFbI 00¥i-
pramra 320 KBUTIAH KeiiH eMipaeH oTkeH. CoHmai-
aK ranbIMHBIH Hocodra Oipriiama yakbIT Ka3bUIBIK
KBI3MET aTKapFaHJbIFbl, YKIM OepyIIinep iy iniHae
eH TakKya opi ab3anm OONFaHABIFHI JKaHIBl AepeKTep
ke3neceni (Haxmymnua Hocadu, 1999: 294).

on-Kaou XKamanyooun an-Hcnudacabu

Aranmeimn raneiM ja, Mcennmkad KalachbIHBIH
TyMachl, XxaHa(u Mo3haObIHBIH FAIBIMBI Opi FHUTBIM
JKOJNBIMEH Karap Ka3bUIBIK CHIHIBI JIaya3bIMIIbI
KBI3MET aTKapraH. F'ajJbIMHBIH TYbUIFaH HE OMIpJCH
OTKCH JKBUIJApbIHA, YCTa3Aaphl MEH IIOKIPTTEpiHE
KaTBICTHI JIepeKTep Ke3aeceiii. Anaiiaa FaTbIMHbBIH
FBUIBIMJIAFbI OPHBI MEH JIOPEKECIH KOPCETETiH Jie-
pexrep Oapribuiblk. MaceneH, Myxrap nOH Max-
My o3-3shumm (1260 x.x.0.) e3iHiH «ai-KyHus»
aTThl eHOeriH/e Ka3nl JKaMamynnua on-Mcenmmkadu
xKaiel ce3 Ko3raraH (Myxutaus an-Xanadu, 2001:
281).

Axmao ubn Myxammao 00y-n-Abbac an-Xauuam
an-Ucnuoocabu

Fanem [1lam KamaceIHBIH OCKiHICIHIE TYpaKTaIl,
kedinHen TuHar KanaceiHma ©OOy-n-Xaup oT-
TuHaTHIiH KacklHAa Kypin OimiM amran. On 3y-
H-HyH on-MBICpHUIBIH —aJFaIiKbl IIOKiPTTEPiHIH
Oipi Oonran. ©O0y Abmypaxman oc-Cojomu ObLTaid
nereH: «Axman noH Myxammaza OO0y-n-Abbac oi-
Xanmat Meiceipaa Typasl. OHBIH anasHaa o [lam
Oekinicinzae Typras. On O0y-1-Xaup o1-AKTar )KoHe
OHBIH aNIbIHA OacKa Ja FambIMAap/IaH cabaK ayFaH.
Fambiv Tek ©3 KOIBIMEH TallKaH HOPCEMEH FaHa KYH
kepeTiH. Connaii-ak Omap nOH AHOapABIH: «O0y-1-
A06ac e31H1H Ucnumka0Tal MIBIKKAHABIFBIH Al THIT
KYpETiH», — AereHiH ectigiM. ¥cra3sl A0y Ocman
on-MarpuOu xwxpaHblH 99 KbUTbl 6MipJeH 6TKSH
COH, O0y-n-Abbac Ta ken y3amail 0aKWIbIK OONFaH
(M6H an-Anmnm, 1995: 232).

Moaynana Toocyooun an-Hcnudacadbu

efix om-®Pamnn on-Kabup ToxymauH on-
Xanapu on-Mcnumkabu — YIKeH FalbIMAapIbIH
0ipi. On — meiix Anayunaua Omap nOH OcFaz -
Jlaxypu on-banmaynnig kyiiey Oanacer Oonras. [e-
pEKTEp/Ie FAIBIMHBIH ©T¢ TaKya, IIapuFaT YKimMaepi
ME€H THIMBIMIAPbIH Oepik YCTaHAThIH KiculepAiH
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0ipi OonFaHABIFHI JKa3blIFaH (AOxy-n-Anu Tanuowu,
1999: 241).

Munhaosic 20-[un O6y-1-Abbac Axmao ubn My-
xammao ubn Myxammao an-Hcnudocabu an-paruh

Fameiv 03 3amManbIHI2 91€0HET TTE€H COMBUTBIKTA
TaHbIMaj OojFaH. OKIHIlNIKEe opail Tapuxu-Ouo-
rpadusIbIK €eHOEKTEep/Ae FaJIbIMHBIH TYBUIFAaH HE
eMipJIeH OTKEH >KBbIIBIHA, YCTa3Maphl MEH IIOKIPT-
TepiHe KaTBICTHI JepeKTep >OKThIH Kackl (MOH
®ytu om-11laitbanu, 1982: 551).

Axmao ubn Omap ubn a0-/axax an-Hcnuooicabu

Faneim 3 Kkeserinme Xxaauc pHyasrT eTyMEH
alfHAIIBICKAH XaJIUCII FalbIMIAPIBIH Oipi OoFaH.
MoceneHn, Toncipmri A6y Mcxak AxmanuoH Mopahum
oc-Carnabu (427 x.x.0.) Kypan Kopimueri «bakapay
cypeciHig 214-asateiH Tomcipiey OapbichiHIa AX-
Maq nOoH Yo0ait non Axman on-Kypxanumie Axman
noH Omap ubH on-Jlaxak an-McnmkaOuaeH ecrireH
nairaMOappiH (C.a.Cc.) XaauCiH pHyasT eTKeH (oc-
Carnabu, 2015: 385).

06y Hacwip Axmao ubn Umpan an-Hcnudocabu

FameiM cONMBUTBIKTHI yCTaHFaH MiH FaabIMIa-
pBIHBIH Oipi OGonmraH. OHBIH TYBUIFaH HE OMIpICH
OTKEHJIrHE KaTBICTBl JIepeKTep Ke3Aecheui.
Amaiina ©0y Carm Axman mbH Myxamman oi-
Monuun (412 x.k.0.) e3iHiH «Kutab on-apOaruH
¢u myrox ac-cypus» artel eHOerinae ©0y Hacwip
Axwman noa UMpan an-UcnumpkaOueH YIKEeH COTbI
FaIBIMAAPIBIH KAHATTHl CO3IH pUyasT eTKeH (dI-
Monunn, 1997: 127).

Iloy0 ubn Cazuo ubn Axmao 06y Tahup om-
Tomumu an-baneamu an Ycoanuxacu

On — meix, Ka3bl, UMaM, MyXaJJIuC OOJIFaH.
FaneiMHBIH TybUTFaH XKoHE OMIpACH OTKEH JKbLIa-
pBIHA KaTBICTBI JICpEKTep Ke3mecnenai. Anaiiaa o
KicigeH OLTiM anFaH, Xaauc puyast eTtkeH OO0y Ha-
celp Axman noH Manucyp nba Axman non Mcmaiin
an-Fa3ku 465 xbutel emipzaeH etin, Yakap-/lnza ma-
3aparbiHa xepienren (Haxmynmua Hoacodu, 1999:
154).

06y Hacvip Axmao ubu 3ahup ubn Xamum ubn
Pycmym an-00ub an-Ycoanuxacu

Fameim eTe ceHiMmi, i3TijikKe >KaHBI KyMmap
raneiM OonmraH. On on-Ycra3 AOmymana mOH My-
xammay uOH SIrky0 on-byxapuain mokipti Gorca,
Oy kicinen O0y Carnm on-Wapucu Oinim airaH.
O ycra3piabiH CamMapKaHIKa Kellil TypaKTarl, coll
xepae 360 KpUIAaH KeWiH KaWThIC OOJNFaHIBIFbIH
basaaaran (AOmynkapum Camranu, 1962: 194).

06y Anu an-Xycaiin ubn Myxammao uou 3ahup
ubn an-Xamum an-@axuh an-Ycoanukacu

On — ©0y Haceip on-Ycbanukacuia OaybIpbi-
HelH yibl. CamapkaHnara Xypin ¢ukh FBUTBIMBIH
yiipearen. Comad coH YcOaHnkacka opanrad. O
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— (akuh Oonran. CamapkaHaKa cayJaa-CaTTBIKIICH
camap miekkeH. OO0y Carn on-Wagpucu FambiM
JKatnel Oputail mereH: «On Oi3miH JKaHBIMBI3ZLAH
KaJiMail OuTiM JKa3blll JKYPETIH, COHai-aKk ab3ai,
€celn IeH MHpac UTIMIH JKETiK OUIETIH FallbIM eii.
Camapkannran YcOaHMKacKa KaWTHIT, aKbIPhI COJ
xepae 390 sxxpuinan keiin emipzeH otti. On Papad-
ta Caguk nbH Carup oc-CyHaxuneH, Mcnumkadra
OO0y Axmaj on-Xas3aM on-Mapyasn jkoHe 0acka na
FanpIMaapraan Oimim anraH. An 6i3 Camapkanara
O0y-n-Xacan Carun nOH Xatum wOH Amm oi-
®dakuh on-YcbanmkacumeH Oipre oy KicimeH OimiM
annabiK (Aomynkapum Camranu, 1962: 194).

Cazuo ubn Xamum ubn Aou an-Paxuh O6y-i-
Xacan Ycbanukacu

Faneim CamapkaHika KOHBIC ayJaphbll, COH-
na typakraran. On — mieiix, ab3ain, Takya OoOJFaH.
Camapkanra y3aK yakbIT OOHWBI TYpaKTaIl, COJ Kep-
ne dakuh O0y-n-Xacan op-Pax6u om-lllapuruaen
¢ukh yitipenren. Fampim CamapkaHara KypreHie
WIbI 951-XacaH eMipre Keire.

Conan con 380 >KpUTAaH angblH TYPKi enaepine
camapra IIBIFBII, O )KaKTaH YCOaHWKacKa opaliFaH
COH, KONl eTIIeld COJl KepJe Kaza TankaH. Fanbim
Hcnmumxad TyprbiHbl meidx Adaymia nuoH Myxam-
Maa noH Maxmyn oc-CaMapKaHAWUIeH OiTiM ajibl.
An Oy kicigeHn xapu3 O0y Carn AomypaxmaH HOH
Myxamman an-Unpucu xone Mcnumkad eHipiHeH
3adap wbH om-Jlotic mom Kamn oc-Cyrpu oi-
VYcbanukacu OimiM anran (AOaynkapum Camrasy,
1962: 195).

ooy baxp Myxammao uon Cyguan an-Ycoa-
Hukacu an-@axuh an-lllagpusu

Fameiv  Oipmama yakeiTr Hocod kamacweiHma
Ka3blUIBIK KbI3MET aTkaprad. On okiMaepmaiH Takya
opi ab3ansl eni. byHsr 63 ke3erinae O0y-1-Adbac on-
Mycrardupu ae e3iniH «Tapux Hacad» enberinme
antem eTkeH. On ¢ukhter OO0y bakp Axman nbH
on-Xacan on-®apucuzieH yipeHreH. O3 ke3eriHjie
on madurn Mo3haOBIHBIH YIKEH FaIBIMIAPBIHBIH
0ipi 6omnran. Famerm Corapl xkepiame 375/6 KbUTbI
eMipneH oTkeH (AOaynkapum Camranu, 1962: 195).

on-Xaxkum 06y Myxammao A60yina ubn OOy
Ulyoxcaz an-Ycoanukacu

Faneim — Mcnumkalb KanmachIHBIH €J11i-MEKSH-
niepiHiH Oipi OonraH YcOaHHMKAac KalaChIHBIH TyMa-
col. OHBIH TybUIFAaH HE KaHTHIC OOJIFaH JKbUIbIHA
KaTBICTBI JICPEKTEp FYMBIPHAMANBIK CHOCKTEp/Ie
Ke3necneini. Anaiaa rarsIMHBIH (Gukh sxoHe Xaauc
cajaJiapblHbIH MaMaHbl OOJIFaHIBIFbIH, COHBIMCH
Katap mwadury Mo3haOBIHBIH OKiNi eKeHZIriH pac-
TaWTBIH AepeKTep OAPIIBLIBIK.

On IHam  KamachIHBIH
¢akuh  OOy-n1-Xacan Anum

OomraH
3akapus-

MydTui
uOH



B. Ilesbekov et al.

ma"H  OumiM
1962: 195).

Anu ubn an-Xacawu an-Ycoanuxacu

ATanMbIIn FaueiM Ja — YcOaHWKAac KaJlaChIHBIH
TyMachl. F'ajbIMHBIH TybUIFAaH HE OMIpPACH OTKCH
JKBUIIAPBIHA  KATBICTBI  JICPEKTEP  KE3ICCICH/I.
Amnaiina OHBIH FBUIBIM JKOJIBIH, KaHIal FalIbIMIap/IaH
OiTiM anFaHIBIFBIH KOPCETETIH JepeKTep Oap-
IIBUTBIK,

MacerneH, on xmxkpa OobiHIIa 341 KbUTEI AJTH
noH Xarum om-lllayrapu sxone Anu nOH Myxam-
Ma am-Illayrapu cbIHABI FabIMIapMeH Oipre O0y
Ucanwie «Kamur» kitaObiH Myxamman uon Max-
Myn ubH AuOapnan TeiHman, yhpenred (Haxmyn-
e Hacadu, 1999: 532).

Opra raceipnapna Kaszak sxepiHeH IIBIKKaH
aTaJIMBIII FaJILIMIAPBIH OapiblFbl FBHUIBIMH CH-
OekTepiH apad TiiHIe )ka3FaH. OUTKeHi coJ Ke31ep-
Jie apad Tiji FEUIBIMHBIH OPTaK Tl eni. OKiHilIKe
opail arajgFaH FaJbIMIAPbIMBI3BIH apabd He map-
CBhI HE TYPKi €KEHIH KOPCETETIH JCPEKTEP KOKTHIH
KACBI.

OnapaplH eciMaepi apab eciMjiepiHe yKca-
FaH/BIFBI HEMece CHOCKTepiH apallla jKa3FaH-
IBIKTaH, ojlapabl apa® OoyiFaH Jem aiTa anMaii-
Mb13. CoHbIMeH Karap Mcnumkad KamacelH exenie
COFJIBUTAp CaJiFaH JIeM, OJapAbl Mapchl OOJIFaH Jer
Te aiiTa amMalMbI3. OUTKEHI aTaaMBIII FaJIBIMAAp
KapaxaHwiep noyipinae emip cypred. An Kapaxan
MEMJICKETI XaJKBIHBIH HETI3iH KapiyK TypKijepi
KyparaHIIBIFBI, OHBIMGH Koca 0Oacka Ja TypKi
Talnanapel MEH COFABUIAPIABIH, KOXKaJapJblH
OOJFaH/IBIFBIH TAPUXHU CHOSKTEp pacTaiiibl.

anran  (AOnynkapum  CamraHny,

KopbIThIHABI

Axman noH Mancyp UcnmmkaOTaH IIBIKKaH Xa-
Ha(¥ FaIbIMIAPBIHBIH AJIBIHFBI OyBIHBIHA JKATa/IbI.
FanpiM MeMITEKeTTIK JKOHE MTIHA KBI3METTEPI1 aIbITl
JKYpreHiHe KapamacTtaH, XxaHa(pu Ma3haObIHIaFbl CH
HETI3T1 JiHU-KYKBIKTBIK €HOEKTepTe TYCiHaipMenep
JKa3blll, KeJICp YPHaKKa OHFa TapTa KYHIbl €HOEK-
Tep Kanaelpabl. bygan Oenek korapwina aTaliFaH
UCOUIKAOTEIK 24 FajgbpIMHBIH OacbIM  KOIILIUIIr]
xaHadu Mo3haOBIHBIH ©KUTI caHamanmbl. OUTKeHI
KapaxaHuiep 1oyipinae xanapu mazhaObiHa epexiire
Kommay kepcetinren. OHbl 0i3 KapaxaHWJIEPiH Ta-
PUXBbIHAH Ja, FaabIMIapAbIH 6MiIp JKOJIbIHAH J1a Kepe
anmambI3. Amaiina oynan Kapaxan OacuibuiapbIHBIH
xaHaduaeH O6acka MozhaOTapael Koimmamai, omap-
JIBIH €1 1IIiHAE TapajyblHa THIHBIM CajFaH JCTCH
TyciHik mbiknaiael. Kepicinme, moyepennahp aii-
MarbIHIa TTaguruiaep XaHapuiepAaiH HETi3Ti OmIo-
HEeHTi peTiHAe Aambin oTbipraH. CoHubikTaH Hc-
MUpKa0TaH MIBIKKAH 24 FambIMHBIH 10-Fa KYBIFBI
mapuru  Mo3haOBIHBIH KYKBIKTAaHYIIBUIAPEl  opi
xaguciri OONFaHIBIFBl 3epTTey OaphICHIHIA aHBIK-
tannbl. COHBIMEH Karap arajfaH XaHa(u »XoHe
maduFU FaIBIMIAPBIHBIH ITTIHEH COMBLTBIK OAFBITTHI
yCTaHFaH OipHeIe FajabIMIapAbIH Ja 0ap eKeHJIrl
Oalikanansl. byn xublpma TepT FajbIM — eciMaepi
MEH eMmipOasHmapsl Kitam OeTTepiHe TyCKeHaepi
raHa. bynappan Oeyiek TapUXU-FYMBIPHAMAIIBIK
eHOekTepre ecimuepi eHOel KaimFaH FaabIMIap
KaHmama. byt e3 kezeriane Mcnumkad KamackIHBIH
UTIM MEH OUTIMHIH, MOJICHUETTIH YJKSH OPTaJIbIFhI
OOJTFaH/IBIFBIH KOPCETE/Ii.
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MUHAMMAD ABID JABIRI AND HIS WORK
“CRITIQUE OF THE ARABIC REASON”

Today, Islamic philosophy raises a number of pressing issues. Of these, the most discussed is the
“Arabic reason.” Many scholars and philosophers of the Islamic world wrote on this subject. One of
them is Muhammad Abid Jabiri - the author of the work «Critique of the Arabic reason» consisting of 4
volumes. In the first part of the article, the authors will try to reveal the personality of the philosopher
based on his personal, scientific and political life. The second part of the article examines his book, The
Formation of the Arabic reason, which is the first volume of Critique of the Arabic reason.

Since acquaintance with the biography of the scholar and his works will help in understanding his
philosophical views. Muhammad Jabiri has been striving all his life to develop Islamic philosophy and
revise its epistemological structure. In 1982, he wrote The Formation of the Arabic reason, 1986 the
Structure of the Arabic reason, 1990 the Political Arabic reason, and 2001 the Practical Arabic reason.
These four volumes of «Critique of the Arabic reason» have been widely disseminated and are discussed
to this day. Also, quite a few critics came to his address. Some of them are mentioned here in brief. At
the end is a list of literatures written on the subject of «Arabic reason».

Key words: Muhammad Jabiri, Arabic reason, Modern Islamic philosophy, Formation of the Arabic
reason.

E. Ecasyaert, A. XXamauues, LLI. Pbic6ekoBa
OA-Dapabu atbiHAarbl Kasak, yATTbIK yHMBepeuTeTi, KasakcraH, AamMarl K.,
e-mail: yergeldiyesdaulet@gmail.com, e-mail: azamat.jamashev@mail.ru, e-mail: rysbekova.sh@mail.ru

Myxammap, A6uaA aA-XKabupm xoHe OHbIH, «<Apab akblAbIHA CbIH» aTTbl eHoeri

ByriHri TaHaa Mcaam dmaocodmsicbl kenTereH e3eKTi TakblpbinTapabl Ko3fayaa. CoAapablH
ilWiHAErT eH KON TaAKbIAAHbIM, KbI3bIFYLLbIAbIK, TyAbIpFaHbl Myxammas XKabupuaiH 4 TOMHaH TypatbiH
«Apab akbiAbIHA CbiH» eHberi. MakaAa aBToOpAapbl OHbIH, >Keke eMipbasiHbiHA XXaHE aTaAMbILL eHOeriHiH
GipiHLWI TOMbIHA KbICKaLa WOAY >kacanabl. Ce6ebi hmMAoCOpTbIH OMip6asiHbiH GiAy OHbl TyAFa PETiHAE
TaHyfa, aA eHOeriMeH TaHbICy OHbIH, (DMAOCOMUSIAbIK, KO3KAPACTAPbIH BiAyre CEenTiriH TUriseAi.

Myxammaa XKabupm 6ykia emipin Mcaam MAOCODUSCHIH AAMbITYFa >KOHE OHbIH 3MUCTEMOAOTUSIABIK,
TYPFblAQH KaiTa KapacTbipbiAybiHa apHaraH. OA 1982 XbiAbl «Apab akblAbiHa CbiH» XK06acbiH «Apab
aKbIAbIHbIH KaAbIMTacybl eHOeriHeH» Gactan, 1986 >biAbl «Apab akblAbIHbIH KYPbIAbIMbl: Apab oi-
CaHaCblHAAFbl TaHbIM XKYMECiHe CbiHM Taaaay», 1990 xbiAbl «Casgcu apab akpiAbl», 2001 >KblAbl «AXAAKM
apab akblAbl» KiTanTapbiIMeH TaMaMAAAbI.

Ocbl MakaAaAa aTaAFaH Ker TOMAbl eHOeKTiH GipiHLIi TOMbl «Apad akbIAbIHbIH, KAAbINTACYbIHA»
ToKTaraabl. CoHbIMeH KaTap M. XKabupumai cobiHaraH pmaocodTapra skaHe 0AapAbIH OMAApbIHA KacKalla
LLIOAY >KacaAasbl. MakaAa coHpIHAQ «Apab akbiAbl» TaKbIPbIObIHAQ Xa3bIAFaH OTbI3Fa XYbIK 9AEOUeTTiH
Ti3imi GepiareH. bya Makara Mcaam praocomsChbiH KaHa KbipblHAH 3epTTeyre XO0A aulybiMeH Gipre,
OHbIH, Ka3ipri »araarbliHaH xabapAap eTeAi.

Ty#in cesaep: Myxammaa XKabupu, Apab akpiabl, Kasipri Mcaam dpuaocodusicol, Apab akblAbIHbIH
KAAbINTaCybl.

E. Ecaayaet, A. >)Kamaues, LLI. PoicbekoBa

Kasaxckmin HaumoHaAbHbI yHMBepcUTeT MMmeHn aab-Dapabu, KasaxcraH, r. AamaTbl, e-mail:
e-mail: yergeldiyesdaulet@gmail.com, e-mail: azamat.jamashev@mail.ru, e-mail: rysbekova.sh@mail.ru

Myxammana, A6bua ar-XXKaobupm m ero Tpya «Kpmtmka apabckoro pasymar

Ha ceroaHsiwHmnini aeHb Mcaamckas maocodms 3aTparmBaeT psia akTyaAbHbIX npobaem. M3
HUX Hanboaee 0BCYyKAAEMON 9BASIeTCS «ApabCckmii pasym». Ha 3Ty Temy nmcaAm MHOrve yueHble u
dmrocodbl Mcaamckoro mupa. OaHUM 13 HUX sBAseTCs Myxammaa Abua XKabupu — aBTop Tpyaa
«Kputuka apabckoro pasymar, COCTosiLero n3 4 TomoB. B nepBor yacTu cTatbu aBTOPbI NMOCTAPAIOTCS
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Muhammad Abid Jabiri and His Work “Critique of the Arabic Reason”

PacKpbITb AMYHOCTb (PrMAOCOpa, MCXOAS N3 €r0 AMYHOM, HAYUYHOM M MOAMTUYECKOM XXN3HW. Bo BTOpOi
YacTW CTaTbM paccMaTpmBaloT ero KHury «CraHoBAeHWe apabckoro pasyma» nepBoro toma «Kputmkum

apabCKoro pasyma.

O3HakoMAeHMe ¢ Brorpadmen y4eHoro n ero TPyAOM MOMOraeT B MOHMMaHMM ero MAOCOCKMX
B3rASAOB. Myxammaa XKabvpu BCIO CBOIO >KM3Hb CTPEMMACS PasBMTb MCAAMCKYIO (DMAOCOMUIO 1
NepecMoTPETb €€ 3MMCTEMOAOTMYECKYIO CTPYKTYPY. B 1982 roay oH Hanmcaa «CraHoBAeHMe apabckoro
pasyma», B 1986 roay — «CrpykTypa apabckoro pasyma», B 1990 roay — «[loAnTmnueckmin apabekmi
pasym» 1 B 2001 roay — «[pakTnueckmin apabckuin pasym». Bee atm yetbipe Toma «KpuTmkm apabekoro
pasyma» OblAM PACMpPOCTPaHEHbI B LIMPOKOM KPYry M OBCYXKAQIOTCS MO Ceil AeHb. TakKe HemaAo
KPUTUKM MOCTYMMAO B €ro aapec. HekoTopble 13 HMX YNOMSHYTbl 3A€Chb BKpaTLe. B koHLe npuBoanTCS
CMMCOK TPYAOB, MOCBSILLEHHbIX TeMe «ApabCKoro pasyman.

KaroueBblie caoBa: Myxammaa, XKabmpu, Apabekuin pasym, CoepemeHHas Mcaamckas huaocodms,

CraHoBAeHMe apabckoro pasyma.

Introduction

From the second half of the 20th century to the
present day, there were plenty written on interesting
and relevant topics on Islamic philosophy. One
of the most prominent philosophers of this era is
Muhammad Abid al-Jabiri, a Moroccan thinker.
His role in Islamic philosophy and his effort to
understand its current condition is valuable. To
understand and maintain his views there need to be
informed about his professional life and to review
his works on this topic.

Brief biography:

Muhammad Abid al-Jabiri was born on
December 27, 1935 (1354 in Hijra year), in the
village of Fakik, Morocco. Although after the
divorce of his parents, he was born in the home of
relatives on his maternal side, he grew up in special
care from the relatives of his father. His maternal
grandfather taught him short surahs from the Quran
and some prayers. Then he gave his grandson to the
local madrassah. Young Muhammad not only learns
to read and write in this madrassah, but also learns
one third of the Holy Quran. He was transferred
to another madrassah before learning the entire
Quran. Meanwhile, his mother is marrying a sheikh
of madrassah. Then he learned from his stepfather.
Later, his father’s uncles put him in a French school.
He excelled academically at this school and became
fluent in mathematics and French. In that period in
society, teaching in a French school was considered
a betrayal of the homeland and religion, parents
were against enrolling in these schools and tried to
hide their children from power. Families that could
not get out of the influence of the French authorities
were forced to send their children to such schools
(Abdulaziz al-Uahabi, 2013).

Muhammad Faraj, the local imam, is one of the
people who influenced Muhammad al-Jabiri. He
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was an innovator who fought for his homeland in
Morocco and for a religious and cultural revival.
Jabiri, at the age of ten, regularly participates in
lectures held after the Asr prayer in the mosque by
his teacher Muhammad Faraj. Imam Muhammad
Faraj at that time raises the question of opening a
domestic independent school. As a result, he gets
permission from the Ministry of Education to
create a school that does not adhere to the French
education system. This school will be led by a
patriotic movement, and a new school in Arabic will
be opened. Since this modern school is the same as
the French, Jabiri enters this school and graduates
from elementary school in 1949 (Muhammad Jabiri,
1997: 120).

Muhammad defended his master’s thesis in
philosophy in 1967 at the University of Muhammad
Fifth, and in 1970 he defended his doctoral
dissertation. He began his career as a primary
school teacher, then as a philosophy teacher at the
university where he studied. Later, as a member
of the Arab Democratic Organization, he became
involved in political affairs.

Muhammad Abid Jabiri was married and had
four children. He died on May 3, 2010 after a long
illness in Darul Baida (Casablanca), Morocco.
(aljabriabed.net)

Scientific life:

Muhammad Jabiri began his academic career
as a teenager. He worked in many newspapers
and magazines and had written on many topics.
He also made a great contribution to education
and enlightenment. In 1953 he began to work as a
primary school teacher, and in 1957 he got a job in
the newspaper Science. In the 1957-1958 academic
years, he went to Syria to study in Damascus. Having
returned, he continued to work in the newspaper.
Since 1958, he was admitted to the Department
of Philosophy of the Literary Department, and
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began to work as the acting director of the College
“Lermitage”.

In 1960, the future philosopher went to France to
enter the University of Sorbonne. However, due to
several reasons, he rejected this idea. In 1962, after
graduating from university, he transferred to the
field of higher education and became a secondary
school teacher. In the same year he enters graduate
school and continues his education. In 1965, he was
appointed as acting director of a higher school in
Casablanca (Muhammad Jabiri, 1997: 175).

In 1966, together with Akhmat Sattati and
Mustafa al-Amri, he wrote a two-part textbook on
Philosophy for university students. The first section
includes ethics and metaphysics, and the second - the
methodology of science, sociology and psychology.
The following year, he published a book entitled
Islamic Opinion and the Study of Written Writings.
Both of books were supported by the Ministry and
approved as textbooks.

Despite the vast majority of his work,
Muhammad Jabiri did not stop learning. After
graduating from a graduate school in philosophy
in 1967, he continued his career as a teacher in
the Department of Philosophy at the Literary
Department in Ribat. In addition to his work at
the university since 1968, he has been appointed
supervisor and inspector of secondary schools in
Morocco. In 1970, Muhammad Jabiri defended
his doctoral dissertation. The members of the
commission are composed of professors from two
countries: France and Morocco. Of the French
professors Henry Lawson and Raggy Orlands, of
local professors Najib Baladi, Amjad Tarabulisi
and Dean of the faculty Ibrahim Abu Talib decide
to assign a doctoral degree to doctoral student
Muhammad Jabiri (Hiiseyin Idrsi, 2016: 22).

In 1971, his doctoral dissertation, Nationalism
and the State, was published in book form. Every
year the scientist’s work improves, and he becomes
a common thinker not only in Morocco, but also in
all Arab countries.

In 1988, he received the Baghdad Award,
awarded by UNESCO for $ 5,000. He also received
a prize “Western Arab” in the amount of § 16,000
from Tunisia. At the same time, he received many
awards, and refused some. Among them, he refuses
the Saddam Hussein prize of $ 100,000 and many
Moroccan state awards.

In honor of World Folklore Day on January 16,
2006, Jabiri was awarded the UNESCO Special
Prize. This award was presented to him for his
project “Naqd aql arabi” (Critique of the Arab
Reason) (Hiiseyin Idrsi, 2016: 227).

Political life:

Muhammad Jabiri never moved away from
the political and public scene. Regardless of any
situation in society, he had his own open position.
His work as a voluntary secretary in the political
newspaper Tahrir in 1959 strengthened his political
activity. In 1962, he was elected as a member of the
national association “People’s Force”. In 1963, this
association decided to nominate him as a candidate
in parliamentary elections. However, Muhammad
Jabiri rejected the position, because he did not
want to leave science. On July 16, 1963, together
with other members of the same association, he was
placed in a temporary detention center. Two months
later, he was released due to lack of evidence. After
the March events in Morocco in 1965, Jabiri was
arrested along with other educational specialists.
The charges against him were dropped, as there was
insufficient evidence (Hiseyin Idrsi, 2016: 21-22).

On October 11, 1968, the weekly Palestine
Newspaper began to print. Muhammad Jabiri made
a great contribution to the opening and publication of
this newspaper. In the autumn of 1974, he participated
in organizing a conference with the Soviet Union, in
which he was a member. He also takes responsibility
for approving the position and platform of the union.
Despite the fact that he was invited to become a
candidate for parliament in the 1977 parliamentary
elections, he refused to become a member of parliament
and government (Abdul Ali Karkub, 2014).

On October 8, 1978, Jabiri submitted his
resignation from the political union in which he was
a member, but it was rejected. He was obligated
to organize the Conference of Communists, which
took place on December 8-10 of the same year.

On October 6, 1980, he made a second proposal
to leave the political association. This time,
members of the association persuaded him to stay.
Their Demand remains unanswered.

At a council meeting on April 5, 1981, he
announced that he would cease to be a member of
the communist organization and would not give up
his opinion. The main reason for leaving the political
organization was that he would fully pay attention to
science and philosophy. Leaving the political arena
did not prevent him from having good relations with
politicians. He tries to study not only the opinion
of one party, but also the political situation in
Morocco, and then in all the Arab states, and tries to
find solutions to complex problems.

Publications:

Muhammad Jabiri’s works revolved around
several key themes: culture, politics, pedagogy and
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philosophy. But the main idea of any work was
the development, the issue of rebuilding. Jabiri re-
published the works of the Middle Ages Philosopher
ibn Rushd and wrote extensive introductions
and commentaries. We can name some of these
works, which are “Faslul makal fima baina hikma
wa sharia min ittisal” (Sharia and philosophic
compatibility); “Kashf an manahij adilla fi aqaidil
milla” (Methodology of proving Religious beliefs);
“Tahafutut Tahafut” (Denial of denial); “Al-kulliat
fi tibb” (General Commentary of Medicine) and
“Daruri Fi Siyasa: muhtasar siyasat Aflatun” (The
most important knowledge to the politics: a brief
Plato policy).

After re-publishing these works, Jabiri dedicated
a separate book to Ibn Rushd’s biographies and
opinions. He called the book “Ibn Rushd: Sira wa
Fikr” (Ibn Rushd: Biographies and Opinions). A
long study of Ibn Rushd had a profound impact on
the formation of philosophical views of Muhammad
Jabiri (Yasir Marzuk, 2012).

The most widespread work of the thinker
Muhammad Jabiri is “Naqdul aqlil arabi” (Critique
of the Arabic reason), which is a topic of our
research. This book consists of four volumes which
are of great interest to readers. This work can be
called a large-scale project written over 30 years.
Because part 1 Takuin Aql Arabi (Formation of the
Arabic Reason) in 1982, part 2 Buniatu Aql Arabi
(Structure of the Arab Reason: Critical Analysis of
the System of Knowledge in Arabic Mind) in 1986,
part 3 Aql Arabi Siyasi (Political Arab Reason) in
1990, part 4 Aql Ahlaqi Arabi (Moral Arab Reason)
was written in 2001 (Muhetdinov, 2017).

Muhammad Jabiri deeply understood the Holy
Quran and had a great knowledge about the main
book of Muslim ummah. We can see it in his works
such as Madhal ila Quran (Introduction to the
Quran) and Fahm Quran Hakim: At-tafsirul uadih
hasba tartib nuzul (Understanding the Holy Quran:
Explanation of the Holy Quran by its order). Both
of these books are consists of 3 volumes, which also
show its vastness.

Muhammad Jabiri had a knowledge and
information about both history and future. Once
he wrote about history and in some books he wrote
about modern issues. There are such books as
Turas ua hadasa (Ancient heritage and novelty),
Hitab arabi muasir (Modern Arabic appeal), Ujhat
Nazar: nahua iadati bina qadaya fikr Arabi (Personal
Approach: Updating the Structures of Modern Arabic
Philosophy), Mashru Nahdaui Arabi: The former
najadaa (Arabian Rebuild: Critical Approach),
Nahnu wa turas: Qiraat muasira fi turasina al-
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falsafi (We and heritage: modern research of our
philosophical heritage), Ishkaliyat fikr Arabi muasir
(The difficulties of modern Arabic interpretation).

Jabiri’s works also have comparative analyses
on various issues: Wahdat Magrib Araby (Western
Union of Arab States), Masalatul Khuia: Uruba
ua Islam us Garb (Personality issue: Arab, Islam,
West), Hiwar Mashrik ua Magrib (Dialogue between
West and East), Din ua daula ua tatbik Sharia
(Implementation of religious and state and Sharia
verdicts).

As Muhammad Jabiri worked in educational
sphere, he had number of works on this topic. We
can name some of them such as Adua ala mushkilati
taalim fi Magrib (Education in Morocco),
Masalat Sakafa (The problem of intelligence) and
Musakkafun fi Khadara Arabia (Intellectuals in the
Arab world).

Muhammad Jabiri wrote some book as a former
politician. As one of them we can name Demakratia
ua hukuk insan (Democracy and Human Rights)
(Muhetdinov, 2017; Hassan Idris, 2016: 27-63).

Muhammad Jabiri had a huge number of articles,
monographs and books on various themes. Here we
named some of them to show how different are the
topics on which he wrote.

It is noteworthy that the Moroccan thinker
devoted almost all his life to philosophy, science,
education, writing, and writing. We also see that
he is deeply concerned about the current state of
the Muslim Ummah and its advancement to the
future. Therefore, by analyzing his past, he tries to
find out what hindered his development. For many
achievements in the field of science he has been
awarded many local and international conferences.
He made a great contribution to the development
of the education system by actively working in the
field of education, which, in turn, became a part
of the country. It is not just about science; it is far
from social life. Working closely with the people
and working in periodicals, he has constantly raised
questions that are not being solved nationwide.
Some of these topics are subject to temporary
detention for multiple penalties. But since there was
no evidence of his guiltiness he was released all the
time. M.Jabiri who was the cause of the revival of
Islamic philosophy died at 75-year-old after a long
illness (aljabriabed.net).

Muhammad Jabiri’s book “Critique of the
Arabic reason”

This work of the author, consisting of 4 volumes,
should be considered as a large project. As a project,
this work includes two important things:
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1. Review of the Arab-Islamic culture and
historical worldview from a new perspective.

2. Analysis of the structure of the Arab-Islamic
reason, its tools and components.

Each of these two issues is so large that it forms
the first and second volumes of Critique of the
Arabic reason. Therefore, the first volume is called
Takuin Aql Arabi (Formation of the Arabic Reason),
and the second volume is called Buniatu Aql Arabi
(Structure of the Arab Reason). There is no doubt
that the formation of any culture and worldview,
that is, the formation of any mind, is influenced by
political and social factors. Such political and social
struggles also influenced the formation of the Arabic
reason. Furthermore, we can say that Arab world
has become a center of such political struggles. And
sometimes those who wanted to have a great political
influence had to have a great scientific influence.
Since ideological conflicts and epistemological
disagreements have a direct impact on the formation
of the Arabic reason, these factors should not be
overlooked in the analysis of its formation.

Review of the first volume “The Formation
of the Arabic Intelligence” of M. Jabiri’s book
“Critique of the Arabic reason”.

A brief overview of the book “The Formation of
the Arabic Intelligence”, which is the first volume
of “Critique of the Arabic reason”, aims to reveal
some of the views of Muhammad Jabiri. Here we
will provide information about its content and then
briefly review some of the topics covered.

The contents of this book are as follows:

The introduction of the book explains the reasons
for choosing this topic and provides an overview of
the current state of the Arab-Islamic world.

The book consists of two main parts. The first part
defines the concept of “Arabic reason” and focuses
on the issues of time and development in the Arabic
understanding. As a feature of the formation of Arab
culture as a civilization, he devoted a separate topic
to it, taking into consideration the “taduin”, which is
the time of writing sciences on paper.

The second part covers a large part of the book.
This part introduces the topic in detail, based on
the introduction and the conclusions presented in
the first part. He concludes on the absurdities of
Arab-Islamic culture and focuses on the role of
reason in Islam. In conclusion, he discusses science
and politics in the Arabic sense, further develops
and summarizes his ideas about the revival and
renaissance.

In this work, the author develops the idea of
development and revival. And the thinking tool is

a product that does not have a good idea before it
comes to mind.

The first part begins with clarification of key
terms and terms. The first is Arab Money. The
problem of intellectual connection with culture, its
nature and its stages. In addition, the author begins
with the period of “Taduin” as the first step in the
development of the Arabic reason (Hoseyn Idris,
2016: 56-75).

In this book, Muhammad Jabiri is studying the
notion of philosophy or philosophy as the logic of
the Arab mind. The purpose of the test is to identify
the parts that are not the main goal, to reach the
development of the idea, to present it (Abdul Ali
Karkub, 2014).

In the second part of the book, Jabiri points out
that the first thing to study the Arabic reason is to
study the Arabic language (Muhammad Jabiri, 1983:
5-8.). It is clear that Arabic pronunciation is not
without reason. Theory of Divination is a profound
knowledge of Arabic language styles, peculiarities
of narrative, meaningful and discreet ways of
expressing words, different ways of expressing
the word, and the importance and motives of using
the word in the proper place. The second part of
the book is called “The formation of the Arab
mind: knowledge and ideology in the Arabian
understanding.” The forth chapter of this part named
Badaui Arabs are the founders of Arabic worldview
and author wrote that nomadic Badaui Arabs were
the founders of Arabic worldview in the history.
Because he is an Arabic developer. When the Arabic
language reached its climax, the sacred book was
sung. Translation from Arabic to other languages
is not called the Quran, it is only a translation of
its meanings. Therefore, only the original Arabic
language is used to make a sentence (Muhammad
Jabiri, 1983: 11-13).

Jabiri believes that the Arab world has contributed
to the development of Islamic civilization through
its “richness of language”. The role of science and
methodology of figh (the basis of the methodology
/ figh) is based on the development of Islamic
civilization and the formation of a legal institute.
These sciences are directly related to the Arabic
language, and the linguistic peculiarities are taken
into consideration when it comes to understanding
the Quran and its interpretation. When it comes to
analyzing the verse or the Hadith, it is of utmost
importance to refer to the meanings of the Arabic
words in the Quran at the time of the Quran and its
meaning. Because, despite the wealth of the Arabic
vocabulary, there is no synonym for meaning that is
entirely meaningful. Depending on the meaning of
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each word and the origin of the word, the resulting
outcome and sentence change. Meanwhile, despite
the fact that Imam Shafii himself has been an Arab,
he has been living in the pure Arab tribe of Huzail
for over ten years, learning a special Arabic language
and teaching his poetry. Then, writing a book called
Risala, it is the basis of science figh science. The
influence of the Arabic language outbreaks on the
Arab tribes had a great impact on his understanding
figh and usul figh (Muhammad Jabiri, 1983: 75-90).

The classification of Arabic sciences and its
various fields as a separate branch of science begins
with the moment when Islam began to spread.
Understanding the issues of figh through the Arabic
language grammar, especially in the context of Nahu
(syntax), and the interpretation of such concepts
and methods as “Consideration of Calamities in
the Framework of Nahu (Arabic Syntax)” is one
of the key factors of the Arab Islamic Intelligence
(Muhammad Jabiri, 1983: 115-132).

M. Jabiri makes an excerpt from the work of
Imam Sakkaki (555-626 / 1160-1229) “Miftahul
ulum” (Science Key) to convey this statement:
“Anyone who has mastered the basic themes such
as Tashbih, Bayan Istigara, will have the ability to
formulate arguments. “

He tries to analyze the stages and peculiarities
of the formation of the Arab mind, referring to these
and other topics. At the end of the book, Muhammad
Jabiri answers, “Even though the Islamic world has
developed rapidly in the Middle Ages, why is it
that lately it is unable to turn its head down?” In
conclusion, the author strives to prove that in this
work it is possible to find a mechanism of revival
through analysis of the epistemology of Islamic
civilization, in the system of knowledge (Abdulla
Musa, 2001).

If we analyze, M. Jabiri’s views in this work can
be compared with the views of Muhammad Igbal,
who lived a little earlier than him. This is because
Muhammad Igbal concerned about the current state
of the Islamic world, too. He also wanted Islamic
thought to be renewed. He was very concerned
about the decline of Islamic culture.

Muhammad Igbal is a poet and philosopher
whose whole life passed in struggling. He was
deeply concerned about the current situation in
Islamic countries. He often gave lectures on beliefs
and philosophy. The book “Revival of Religious
Thought in Islam” is one of the most important
books on the resurrection of Muslims. It is a work
to explain to them the depth of their religion, to
warn them that their civilization has a great place
on the world stage. The main idea of this work is
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to develop through human values, to realize them
by achieving true knowledge. He stressed the need
for reforms to keep the basic principles of Islam and
change other areas in line with modern requirements.
He emphasizes the need to pay more attention to
the concept of “ummah” and to be critical of blind
nationalism. Criticizes the materialist philosophy of
the West, which is far from spirituality. In his book,
he reveals the greatness of Islam, which calls for the
glory of the soul.

Muhammad Igbal’s book, Revival of Religious
Thought in Islam, consists of seven main chapters.
These chapters were a collection of his lectures
from 1928 to 1930. His book was as popular as M.
Jabiri’s “Critique of the Arabic Reason”. But there
are significant differences between these two books.

First, M. Jabiri analyzes Islamic culture from
the historical and epistemological point of view,
while M. Igbal analyzes the inner spirit and spiritual
heritage of Islamic through in the eyes of modern
science and philosophy.

Secondly, M. Igbal used the word “Islam” in
the title of his work “Revival of religious thought
in Islam”. Jabiri used the word “Arab” instead of
Islam naming his book “Critique of the Arabic
Reason”. As a result, it can be seen that M. Igbal
is more concerned about the future of the entire
Islamic world. This is evidenced by the fact that M.
Igbal often refers to the concept of “ummah”, which
means the whole Islamic world.

In conclusion, we see that the main goal of both
M. Jabiri and M. Igbal is to find a way out of the
current situation for the revival of the Islamic world.
The views of both researchers have been widely
discussed and criticized in the Muslim world.

The following criticisms to Muhammad
Jabiri:

The philosophical views of Muhammad
Jabiri’s “Arab Reason” theory of prosperity and
understanding of scientific heritage have been
criticized by many of his contemporaries. His most
famous philosophers are his Syrian counterparts
George Tarabishi and Taib Tizini.

Taib Tizini (1934-2019) is a Syrian philosopher.
He defended his doctoral dissertation on
“Introduction to the Medieval Arabic Philosophy”
in Germany in 1967. One of the key issues that
the philosopher had is the theme “New Look at
Islamic Philosophy”, “The Reformation of the
Islamic World”, “New Research on the Ancient and
Scientific Philosophy of Islam”. He also denied the
views of Muhammad Jabiri, and criticized his work.
Although he has criticized Muhammad Jabiri’s
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view in some of his books in general, he tries to
fully answer his views in his work entitled “Minal
istishraq Gharbi ila istigrabil Magribi - Bakhs fi
giraa Jabiria lilfikr arabi” (Research of Jabiri’s
Arabic reason). According to him, Muhammad
Jabiri’s description of the Arabic reason is far from
the truth and does not contribute to the development
of the Arabian opinion, but, in its turn, has prevented
him from moving forward. Jabiri’s criticism of
the Arabian mindset as an explicit (literary), irfan
(God’s wisdom), and burghan (argument) was
unclear. (arageek.com)

In the above-mentioned work, Taib Tizini
considers the views of Muhammad al-Jabiri as a
continuation of the orientalist mission. His views and
criticisms we can see in his books such as “Analysis
of M. Jabiri’s thoughts on the Arabian opinion”,
“Modern controversy about the Arab heritage” and
“Problems of revolution and consciousness in the
Third World” (Imbark Hamidi, 2015: 9-11).

George Tarabishi (1939-2016) is a Syrian writer,
philosopher, critic and translator from a Christian
family. The scattering of the life of almost everybody
devoted to the development of Arabic philosophy. In
addition, Muhammad Jabiri’s 4 volumes criticized
the Arab mind for 5 volumes. He has spent about 25
years doing this. He strongly opposed Jabiri’s use of
new terms and definitions (Muhammad Said Rassas,
2019).

In the fourth volume of his criticism which he
wrote to the book Critique of the Arabic Reason,
George Tabarishi states: “If Muhammad al-Jabiri
devoted several pages to one topic, I devoted
hundreds of pages to answer it. For example, I
devoted 90 pages to answer half a page which is
about the concept of Arabic reason in retirement that
he wrote in connection with Ibn Wahshia’s book on
agriculture. I proved how advanced this book was in
terms of rationalism from his time. Another example:
M. Jabiri devotes two pages to the Thuan Safa, or
Brotherhood of Purity, which he believes has had
a major impact on the weakening of rationalism in
Islamic-Arabic culture. However, I wrote more than
a hundred pages to prove that it was wrong. On the
contrary, they are considered to be the founders of
the Islamic-Arabic ideology.

Some people say that [ went too far in criticizing
M. Jabiri and that [ wrote too much. But there is
a reason. This can be explained by the vastness of
Islamic thought. At the same time, Jabiri’s views
are widespread, and if his “retired mind” denies
Islamic-Arab rationalism, we will deny his denial in
this work and emphasize that it has its own place”.
From his words you can see a serious criticism in the

address of Muhammad Abid Jabiri. Moreover, if he
wrote 5 volumes of criticism to the 4-volume work,
it shows that the number of directed criticisms is
not small. In one of the five-volume book, Problems
of the Arabic Reason, George Tarabishi states that
he studied every line and every trace of Jabiri’s
Critique of the Arabic reason. At the same time,
any argument put forward by Jabiri was not passed
without a filter of thought. In one of his interviews,
Tarabishi said that he liked Jabiri’s work when he
first received it, and then began to criticize it when
he studied the evidence on which he relied.

George Tarabishi wrote five-volume book
entitled “Criticism of criticism of the Arab reason”
and we can see its volumes in such order: 1- Theory
of the Arabic reason; 2- The Complex Problems of
the Arabic reason; 3- The unity of the Arabic-Islamic
reason; 4- Retribution in Islam? 5- Mugjiza or the
silence of the Arabic reason. Also he has a book
“The fate of philosophy in Christianity and Islam”
(The position of mind in a double civilization) in
which he wrote about the state of Arab-Islamic
reason and philosophy.

Apart from Taib Tizini and George Tarabishi,
many thinkers in the Arab world were critical of
Jabiri’s views. One of them is Taha Abdurrahman.
He wrote about M. Jabiri in his work “Tajdidul
Manhaj fi Taquimi Turas”. According to him,
Jabiri’s methodology is incorrect. He insists that
Jabiri did not get good results because he used the
wrong methods in his research.

For more details on the “Arabic Reason” we can
also provide some more authors that have number of
works on this topic:

Abdullah al-Arawi: Modern Arab Ideology, The
concept of intelligence, The concept of ideology.

Muhammad Arkun: Criticism of Islamic reason,
Difficult questions of religious criticism, Criticizm
of the Islamic reason from ijtihad, Islam: Criticism
and Ijtihad.

Zeki Najib Mahmud: History of the reason,
Rational and irrational things in our philosophical
heritage, Renewal of Arabic Philosophy, Logical
positivism.

Fuad Zakariya: Appeal to the Arabic reason.

Muhammad al-Marzouki: The Reform of the
Mind in the Arabian Philosophy.

Burhan Galoon. Misdiagnosis: The sadness of
the Arab intelligence.

Hasan Sagb: Modernization of the Arabic reason.

Majid Mustafa Saqidi: Orientalism in Arabic
reason.

Mahmoud Amin Al-Alam. The impression of
modern Arabic thought and false worldwiew.

25



Muhammad Abid Jabiri and His Work “Critique of the Arabic Reason”

Ghali Shukri. Development and decline of
modern Egyptian philosophy (Imbark Hamidi,
2015: 9-15).

We provide these works to be able to analyze
the importance of the topic Arabic Reason in Islamic
world. Witnessing that there are such numbers of
works in this topic we can undoubtedly say that
the concept of Arabic Reason has its own place in
philosophy and science.

Conclusion

Works by Muhammad Jabiri are distinguished by
their diversity and relevance. Among his works, the
“Critique of the Arabic reason” was very interesting
and translated into many languages and contributed
to the contemporary philosophers. Thus, Islamic
philosophy has made a special contribution to its
revival. We hope that acquaintance with the ideas
and works of M. Jabiri will extend the horizons of
anybody.

We hope that through this work we have been
able to get acquainted with the current condition of
Islamic philosophy. New personalities of Islamic
philosophy can be seen through the list of other
authors who have written on this topic. Leaving
aside the content of the works written on this issue,

one can see the importance of the topic even in their
titles. In conclusion, the cry of the modern Arab-
Islamic world, its worldview and philosophy is
echoed in this concept of “Arabic Reason”.

One of the main reasons why the Islamic Ummah
is shocked and unable to regain consciousness in
this age of globalization is that it is suffering from
literalism and alienation from rationalism. This issue,
which was taken to make up for this shortcoming,
was hotly debated among the intellectuals after
the analysis and criticism of a thinker such as
Muhammad al-Jabiri.

The first part of his Critique of the Arabic
reason project focuses on the ups and downs of the
Arab reason. It seeks to clarify the reasons for the
stagnation and decline of Islamic sciences. The fact
that the Moroccan thinker is trying to find a solution
to this problem, and that his project has received a lot
of criticism and a lot of books written against, will
undoubtedly help to find a way out of the impasse
as soon as possible. At the same time, if these ideas
are not left in the form of just theories and concepts,
but are implemented in concrete steps, then the day
of re-emergence of Islamic philosophy is not far
off. Based on the new ideas in these works and the
support of readers, we can say with confidence that
it can give a lot to the world.
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MOHOTEUCTIK AIHAEPAETT XXEPAEY POCIMAEPI

Makanaaa 9AEMAIK MOHOTOUCTIK AIHAEPAEri >KepAey paciMAepi 3epAeAeHeAi. SFHW, KanTbiC
GOAFaH apaMAbl >Kep KOMHbiHa 6Gepyre apHaAfaH MyAau3Mm, XPUCTMAH >KOHE MCAaM AiHAepiHAeri
epexxeAepre Conkec epekLUeAiKTep KapacTblpblAaAbl.

Ocbl TakblpbINKA apHaAFaH FbIAbIMWM MakKaAaAap MeH 3epTTeyAep eTe CUpeK Ke3peceTiHiHe
KapamMacTaH AIHAEri >kepAey paciMiHe KaTbICTbl MOCEAe 9PKIM KOAFa aAa GepMenTiH TakblpbirTap
KaTapblHa >kaTaAbl. OWTKeHi, OGYyA MaCeAeHiH OpPTYPAI AiHAEpAEri epexeAepi MeH 63iHAIK
epekuieAiktepi 6ap. MakaAa aBTOpAapbl 9AEMAIK MOHOTEUCTIK AIHAEPAEri XXepAey PaciMAepiHiH
OpbIHAQAY TOPTINTEpPI, KaFMAATTAPbIHbIH, YKCAC TYCTapbl MeH alblpMaLLbIAbIKTAPbIH 3epAeAeyre aca
Hasap ayAapaAbl.

AAAMHBIH AyHMeEre KeAyi, oT6acbiHbIH, KYPbIAYbl XK8He KalTblC GOAybl 8p yaKbITTa 9P aAaMHbIH
OMIpPIHAE MaHbI3Abl OPbIH aAaTbiH KOMTEreH HaHbIMAAP MeH PaciMAepMeH Gipre Xypai. AAam AyHUEAEH
O©TKEHHEH KeRiHri >kepAey 6eAeK paciM emec. AAaAQ, AAaMHbIH, KaiTbiC BOAYbI )koHE BMIPAIH akbIPFbl
OMIpi TypaAbl MAESAAp SPAANbIM AiHM CEHIMAEPAIH, MaHbI3Abl OPbIHAAPbIHLIH OipiH MeAeHAl KoHe
KerTereH AiHM CaAT-KOpaAapMeH KamTamacbl3 eTiAeTiHi GeAriai. Ocbl MaceAeAepal eckepe OTbIpbir,
MaKaAa aBTOPAApPbl MyAaM3M, XPUCTMAH >KOHE MCAAM AIHAEPIHAEM >KEpPAey pPoCiMAEpPIHIH AiHM
epekLLUeAiKTePiHe CaAbICTbIPMaAbl TaAAQy XKacarAbl.

CoHbIMeH KaTap, 9AeMAIK AIHAEpAEeri epexkeAepre comkec, KanTbiC 6OAFaH aAaMHbIH AeHeciH
AarblHAQY, TabbITTaFbl AEHEHiH >Kafaaibl, KOLITACy >XOHE >XepAey PaCiMAEpiHiH aAfbllLapTTapbl
3EePAEAEHAI.

Ty#HiH ce3aep: AiH, MCAAM, NYAQU3M, XKEPAEY PACiMi, XPUCTUAH AiHiI.
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Funeral ceremonies in the monothistic religions

The article discusses the funeral rites of the world monotheistic religions. That is, exceptions are
considered in accordance with the rules of Judaism, Christianity and Islam for the burial of the dead.

Although scientific articles and studies on this subject are very rare, the issue of religious fu-
nerals is a topic that not everyone is concerned with. Because this issue has its own rules and
characteristics in different religions. The authors of the article pay special attention to the study of
the similarities and differences between the principles and procedures of funeral rites in the world
monotheistic religions.

The birth, marriage and death of a person has always been accompanied by many beliefs and
practices that play an important role in the life of every person. A funeral is not a separate ceremony.
However, the idea of human death and the end of life has always occupied an important place in
religious beliefs and, as is known, is provided by many religious rites. Given these questions, the
authors of the article conducted a comparative analysis of the religious characteristics of funeral rites
in Judaism, Christianity and Islam. In addition, in accordance with the rules of world religions, the
preparation of the body of the deceased, the state of the body in the grave, the premises of farewell
and burial were studied.

Key words: religion, islam, judaism, funeral ceremony, christianity.
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nOxOpOHHbIe LEePEeMOHUU B MOHOTEUCTUHECKHUX PEAUTUAX

B cratbe paccmatpuBaioTcs norpebasbHble 06psiAbl MMPOBbIX MOHOTEUCTUUECKUX PEAUTIUIA. To eCTb
paccMaTpMBalOTCSl B COOTBETCTBMM C NPaBMAAMM NOTrPeGeHNs YyMEPLLMX B UyAAM3ME, XPUCTUAHCTBE U
ncaame.

XOT9 HayuHble CTaTbM U MCCAEAOBAHWMS Ha 3Ty TEMY OUYeHb PEAKM, NMpPoOAemMa pPeAMrvo3HbIX
MOXOPOH — 3TO TEMA, KOTOPOM He BCE 3aHMMAIOTCS. ITO CBA3AHO C TEM, UTO MPWU PACCMOTPEHMU 3TOFO
BOMPOCA CTAaAKMBAELWbCS C MPaBUAAMU M OCOBEHHOCTSIMM PA3HbIX PEAUTUIA. ABTOPbI CTaTbU YAEASIOT
0Cco60e BHUMaHME M3YUYEeHUIO CXOACTB M Pa3AMUMIn MEXKAY MPMHLMNAMM M MPOoLEeAYPaMu NorpebasbHbIX
06PSAOB B MMPOBbIX MOHOTEMCTUYECKUX PEAUTUSIX.

PoxxaeHne, 6pak M CMepTb YeAOBEeKa BCErAd COMPOBOXAAAUCH MHOTMMMK  YOEXAEHUSIMU 1
npakTMKamm, KOTOPble MrpaloT BaXKHYIO POAb B >KM3HM KaXAOro 4eAaoBeka. [MOXOpPOHbI — 3TO He
OoTAeAbHas uepemoHms. OAHAKO MAEs YEAOBEUYECKOM CMEPTU M KOHLLA KM3HW BCETAQ 3aHMMaAa BadkKHOE
MECTO B PEAUTMO3HbIX BEPOBAaHMSX M, KaK M3BECTHO, 0OECrneurBaeTcsl MHOTMMWM PEAUTUMO3HbIMM
06psiAamMK. YUnTbIBasi 3T0, aBTOPbI CTaTbM MPOBEAU CPABHUTEAbHbIN aHAAM3 PEAMTMO3HbBIX OCOOEHHOCTEN
norpe6aAbHbiX OOPSIAOB B MyAaM3me, XPUCTMAHCTBE M ucAame. Kpome Toro, B COOTBETCTBUM C
NpaBMAAMM MUPOBbIX PEAMIUiA BbiAa M3yUeHa MOATOTOBKA TEAA YMEpLUEro, COCTOsHME TeAa B rpoby,

npoueAypbl MPOLWAHKS 1 NorpebeHust.

KAtoueBble cAOBa: peAUIUs, UCAAM, MYAAN3M, MOXOPOHHAs LLEPEMOHMSI, XPUCTUAHCTBO.

Kipicne

Keprney pociMi — KaKbIH TYBICTAPBIHBIH FaHa
MIHJETI eMeC, TOHIPEKTEri Tyrel KaybIMHBIH
OMIpIICH O3FaH a/laMfa KOPCETETIH COHFbI KYPMETi.
JKepneymi GipHernre ke3eHre 6e1yTe 00Iabl: KANThIC
OonFaH alaMHBIH JCHECIH NailbiHAay, TaObITTaFrbl
JICHEHIH JKaF/Ialibl, KOIITACy pacimi, xKepliey Hemece
kpemanus. OChbl Ke3eHICPIIH OPKAUCHICHI €peKIe
SMOLIMOHAJIZBI Ma3MYHMEH OoHE (HIOCO(USIBIK
MaFbIHAMECH TONTHIPHUIFAH ©31HIIK MaFbIHATAPFa
ne. Omap 6ipre kepiey poCiMiH KacalIbl. OISMIIK
MOHOTEHUCTIK JIHIEPAiH Kepiey paciMIepiH 3epT-
Tel KeJie, ONap/AbIH SPEeKIIeNiKTepiHe caTbICThIpMa-
JIBI TAJIJIAY JKacall, TONTACTHIPBIN KOpEHiK.

Kazak «Owmip Oap xepme, emiM Oap» nedmi.
Owmipne opOip kaH eniMHIH aoMiH Taraisl. On
TONENAEeyNl KaKeT eTIEeWTIH akchuoMa. Ajam o3
OMIpIiHIH KalllaH asKTaJaThiHbIH Oinmeyi JKapat-
KaHHBIH JKacaFaH YIJIKEH ChINbI Jiem OUIreH >KOH
(O06inmaes A., 2018: 87).

OuniMHIH akuKar exeHi Oapiiara asH. Kypanna
ma Oy akWkar OasH eTiareH: «OpOip Tipi kaH
(6ip xyHi) eJIMHIH JOMiH MIiHJCTTI TYp/E TaTalbD»
(Kypan). ©nim Gap Gonranbl 0ip oleMHEH EKiHIII
Oip omemre KOHBIC aymapy. SIFHU PyXTBHIH J€HEICH
axpipaybl. COHJIBIKTaH JaHa XaJKbIMbI3 ©MipJIeH
O3FaH aJaMra o1l AeMeiial, KaiThIC OOMabl IeHdl.
KazakterH yiie1 odmisuiel AGaii Kynanbaes: «Orce
enep Ttaburar, agam enMec On Oipak KaWTbII
Kemin, oifHam Kynmec. «MeHi» MEH «MEHIKiHiH»
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alpBUIFaHBIH, «OII» Oem ar KOWBIITHl ©HKeH
oinmecy» (Kynanoaityist A., 2006: 7).

OKiHilIKe oOpaif, Ka3ipri oJeyMeTTiK-TyMaHH-
TapNBIK FBUIBIMIIA, COHBIH IIIIHIAE MiHTaHY OaFrbl-
TBIHJA, QJIEMIIK IiHAEpAeri, COHJai-aK eiMi3ze
TIpKeIreH KoH(ecCusmapablH Kepiey paciMiHe
KaTbICTBl apHaibl aKmaparrap MOKTBIH Kachl.
CoHJbIKTaH, aTajfaH Macelere KaThICThl JIHTaHY
canachlHAa FHUIBIMHU-TEOPUSUIBIK 3€pTTEYep XKYp-
Ti3y MaHBI3IBI.

XKepney pacimi — KaiiTbic OonFaH agaMpl sKep
KOlHbIHa Oepyre apHanfaH epexelep HKHUbIH-
TeiFpl. Onaifi Ooiica, Jkepiiey pociMiHE KaTBICTHI
IiHM epeKUIeNIKTep MeH YpAiCTep Typasbl AiHU
omebueTTepleH FaHa KepeMi3. AJ, Ka3aKTbIH
HaHBIM-CCHIMIHE KaTBICTBI, JOCTYPJi HCIIaAMHBIH
HETI31H/Ie 3ePTTENIreH, Ka3aKThIH JKepJiey PICiMiHe
KaTBICTHI OipHEIIe OTaHABIK FAIBIMIAP/BIH IIIiHIe
E.A. OmnraposteiH xone C.3 HMOamymiaeBTeIH
enOexTepin aram etyre Oomamel (OnrapoB E.A.,
Nbanynmnaes C.3., 2017: 148).

MaxkanagblH MakKcaTbl — QJIEMIIK MOHOTEHUCTIK
IiHAepJeri epiey paciMAepiHiH MOHIH alla OTbI-
PBII, ©31HIIIK epeKIICTIKTepiH CUMATTay JKOHE po-
CIMJIIK Ke3eHJIEPiHiH YKcac TYCTapbIH TONTACTHIPY.

3epTTey KYMBICBIHBIH dicTeMeci

Makananbl 3eprrey OapbIChIHIA JIOTHKAaJIBIK
Tajnay, TYTacThIK MEH XYHeNIIiK MpUHLHITEPi
MEH TapHWXW TaHBIMIBIK OJicTepi OacCIIBIIBIKKA
aJIBIHABI. OJIEMJIIK MOHOTEUCTIK JIHJCD: Mydau3M,
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XpUCTHAH JKOHE WCIaM JiHAEpiHIeri Kepiey
pociMIepiHiH MoHI KapacTBIPBUIBIN, ©31HIIK epek-
miesikrepi ankpiHAanapl. COHbIMEH KaTap, XKepliey
yZAepiciHaeri OiHM pocIMIEpAiH YKcac TYCTapblH
aHBIKTAy MAaKCaThIHJA CaJBICTBIPMANBI, TapUXH
JKOHE JKYHeNl Tangay daicTepi KOIIaHbUIIbI.

Herizri 6esim

Kicici enren kapaiel YWIIH IIBIFBIHIAPHIH
KOTepiCy Mall HeMece akiia >KHHam Oepy, Kei-
TeH KOHAaKTapAhsl Jka0Oblla KYTIl aily, TeK Kicl
Ka3achIH/a FaHa eMec Oacka Jia aybIp >Karaaiiapnaa
KOHUT OULmipin, KayblM OOJBIN KaWFbIpy — 30p
aJaMTepIIUTK TIeH YABIMITBUIABIKTEIH Oenrici 60-
JIBIT CaHaJIAMbI.

Kemnreren ninpepne neHeHI Kyy — Herisri
paciMaepain Oipi.

Wynau3m ayHueTaHBIMBI OoOJalliaK —oJeMJIeri
J)KaH MEH OMIp/AiH OIMEHTIHIIriHe Heri3ienTeH.
Wynansm AiHIH yCTaHYIIBIIAPABIH JiHH eMip ca-
THI KyaipeTi miekci3 KynainelH j>koHe agaMHBIH
KOFaMJIaFbl OpHBI Typasbl Oenrini Oip wmuesapra
HETI37IeNTeH. «AJFaIIKBl Ke3Ie¢ TOMBIPaK IKEepre
KaiiTa opanazpl, ain pyx oHsl 0epren Kynaiira xaiita
opananel»y (Koremert, 12:7). byn tipkec TarapIpIsIH
¢aranucTik  KaObUImAyblH — Olnmmipmeii, Oipak
eBpeiepiy Kyaiperi mekciz Kymaiira ®aHbIH TeK
Oipa3 yakpITKa OepeTiHiHE AereH Oepik CeHiMi —
JKUHAKTaJIFaH achll TacTap CHSKTBI — jKOHE Oenrini
Oip yakpITTaH KeHiH OJ 63 HeCiHEe KalTapbLaajbl.
ConbiMeH Oipre, Xamaxa KaWTBIC OOJFaH amaMm-
JIbl JKOKTayFa Kem KeHin Oeneni. Bip jxarbiHaH,
JKaKbIH aJaMBIMEH KOINTACYIbIH KaWFBICKI MCH
KAWFBICBIH OUTMIpy VIMiH, SKiHIN >XaFbIHAH, Tipi
KaJraHzapra OOJFaH jKarIaiiiaH MOpaJbIbIK cabaK
aJyra KOMeKTeCy YIIiH Hemece TaypaTThlH co3iMeH
alTKaHma, «OUTKeHI MYHIAH op aJIaMHBIH COHBI,
Tipiiep Hazap aynapcein» (Korenet, 7:2). (PaBBun
Ucpasns-Meup Jlay,1996: 400-405).

Wynmansm miHiHAeTi OapilbIK >Kepiiey pociMuep
eBpell TimiHAeri ayranapMmeH Oipre skypeni. Omim-
HeH Oactam KaOip/iH >kaObUTybIHA ACHIH Kepliey
poCiMiH ep amaMaap >Kacalel, >Kepiiey pociMiHe
olies1 JleHeCiH AalbIHIayMeH OalIaHbICTBI OeJIiri
FaHa — oMenAepaiH KaThICybIMEH OTKi3ineni. SrHu,
HyJan3Mie, MApKYMIBI Ta3apTy Ke3eHIH («Taxapay)
Oipaeit KbIHBICTAFHI (ep agaM Oonca — ep, oifen azam
bonca — oiten) «XeBpa Kammum» mymenepi karaq
Typae opsiHAaiael. byt paciMre orbackr mymienepi
katbicniaiiipl. Cy MeIiepi KataH TYp/le aHBIKTAIIFaH
0oy Kepek, siFHU TOFBI3 YHTipMeH (10 mutpmen 17
JUTpre JeiiH) moMbuTy KaObimaHanel. Con kes-
Jie JIHM JKBIPJIAP OKBUIAIBI, COAAH KeWiH JeHeci
aK Marara OpaJiblll, eIIKaHIal oIIeKked OYHBIMCHI3

xKepre Koibutanpl. Aytorcusi (MOHITTI kecin (coT-
caparTaMaJiblK) allyFa) ThIMbIM CabIHAIbI.

Wynanzmue neneHi TabbITKa cairy MiHIETTI TYpAe
MapKyYMHBIH TYBICTapbl apKbUIbI JKy3ere achlpblia-
JIbl, KOJIJIap JICHEHIH OolibiMeH co3buiaibl. KacuerTi
Wcpann sxepiHeH ambIHFaH TONBIPAK MIiHIETTI TYpIe
TaOBITKA — MapPKYMHBIH OACBIHIAFbI COMKETe Callbl-
HBII, OHBIH a3 Oediri Oykin aeHere cedineni.

An, XpucTHaH NiHIHAE, OHBIH IMIIHAC MPaBoO-
ClIaBHEIC, MAPKYMHBIH JICHECIH/IC TaKyaIbIK eKEITl
MEBICaIIFa CYHEHE OTBHIPBIN, MaHBI3BI iC-9pEKeTTEP
JKacayanbl. XpUCTHAHAAPIBI KEpPIey ajaM KaWThIC
OoJrraH KyHHEH Oacrtan yuriHmn KyHi 6onansr. XKep-
neyre NadibIHIAITy OJTeH aJlaMfa JliH KbI3METKEPiH
makpIpFaHHaH Oacrajaapl, OJ OHBIH eMipIeH
O3raHbIH MOWBIHAAYBl Kepek. JleHe Tazapy MeH
tazanbikTa Kymaii angeiaa naiaa 60mysl Kepek Je-
TeH OMMEH CyMeH KyblIaabl. MapKyMHBIH JeHECIHE
KpecT Kolbuiajpl. JleHere kaHa, ak TycTi (Oy1 TyC
PYXaHH Ta3albIKTHI OLTIipesni) Ta3a KAIM KHUTi3ei.
Kwuim MoifiTKe Typa, D91 (He Kiuti, He yaKeH 60amayvl
muic) 6omysl mapt. [LloMBUTIBIPY PaciMiHEH ©TKEH
Ke3Jlle aK KUiMJIi €CKe TYCipeTiH KHIMHIH YCTiHe aK
KaMBUIFBI (HeMece opamait) jka0piaapl. JKybuiran
JKOHE KUIHAIPIITeH JCHETe JiHU JKOPAJFbl OOMBIH-
ma apHaibl JaiplHAanFaH OypblmKa (IIBIFBICKA
Kapai) Kaparajpl, MOHITTIH 0achl HKOHajapra
Kaparbuianpl. JIeHeqeH IIBIKKAH JKaH MepilTenep
MEH KOPKBIHBIIITH KONTETeH KBIH-TIEpiIepMeH
Ke3zeceni en ceneni. JKaHHBIH JIEHECH MIBIFYBIH
KCHUIZCTY YIIiH aJIaMHBIH KYHOCIH aJbIl TacTaii-
TBIH XOHE O0acKa oleMe JeMalyFa MYMKIHIIK
OepetiH miHu kitan okpuiansl (http://pomnipro.ru).
[IpaBocnaBueneri XxpucTuanaapAbl KepieyaiH MOHI
TepeH MarblHara He skoHe Mca maitrambap Tapara-
TBIH aKnaparka Heri3[enreH. XpHCTHAHIAPIbIH
KepIey pacimiepi anaM KaHBIHBIH MOHTLTIK €KeHIH
ounmipeni.

Xpuctran JiHAEpiHAE MapKYMHBIH JeHecl
TaObITKa [mamMaMeH Oiprell epexenepre coikec
KOWBLTABl: MOHITTIH Ke3aepi JXKaOBbIK, KOJIIaphl
Keyjiere OYKTEIreH, COJ JKaKKa adKbIIl KOWBUIBIIM,
Keyznere Oenri KOWUBLIABI (ep aodamoap yuiin —
Kymxapywor 6etineci, atiendep ywin — Kyoaii auna-
cot) (Bepemaruna A.B., 2019: 368).

Karonukrepne xepmey pocimaepi mpaBo-
claBWe MiHIHE YKcac, OipaK oONapablH apachlH-
na Oipkarap MaHBI3Abl albIpMaIIBUIBIKTAp Oap.
Kaiiteic OonraH KiciHI XKyy Mpolenypaiapsl Ka-
TOJHMKTEp YIINiH COHIIAIBIKTEI MaHBI3IbBl €Mec,
aran alTKaHAa, MIHAETTI TYple IIOMBLIY pacimi
xoK. IlpaBocmaBmenerineH aWbIPMAIIBUTBIFBI, Ka-
TONMUIIM3M  Oajb3aMayFa aHarypiabIM  TO3IM/Ii
Ke3Kapacka wue. JKepney ke3iHae JCHEHI MiHH
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pomizfiepMeH Oe3eHIIpYAiH IOCTYpl KOK, IIipKey-
Jle TIpaBOCIaBHEIETIre KaparaHma KeOipek ©Ooc-
TaHJIBIK Oap.

ColikeciHIle, KaTOMUKTIK )KOHE MPOTECTAHTTHIK
JOCTYpliepAie apHailbl JallbIHIBIK Mpoleaypalia-
PBI JKOK: KaWThIC OOJIFaH ajamjapra apHaibl KHUIM
KWTi3y HeMmece >KepliieyaeH OyphlH KaHzaad pa Oip
ic-opeKeTTep kacay omeTTerifeil. SIFHm, KemTereH
Oacka IiHAEpAETieH Heri3ri paciMuepiiy Oipi —
JIEHEeHI JKYBIHIBIPY OombIl TaObLIanbl. COHBIMEH
Karap, MPOTECTaHTTap, KATOJIHKTEpP CHSIKTHL, Ke3
KeJIreH TabbITKa pyKcar Oepeli, 0acThIChI — OHBIH
ycTiHzae kpectTiH 0omybl. TaObITKa Ke3 KelreH 3ar-
THI KOIO MYTKa TaOBIHYIIBUIBIKTBIH KOpiHICi em
caHanajpl, OipaK TaOBITTHI T'YJIJEpMEH Oe3eHIipyre
p¥Kcar erinesni. JlereHMeH, KenTereH MpoTeCTaHTTap
aKIIaHbl Kepiey paciMiHe TaOBITTHI Oe3eHAIpyIeH
repi KalbIPBIMIBUIBIKKA dKYMCAFaH bl )KOH KOPEIi.

Wcnam niHiHAe kKaHA3aHBIH JKYBUIybIHaH Oac-
Tam, >JKepJeHyiHe MAeHiHTi ICTeleTiH amanjap
(Toxxhm3), MaWBIHIBIK jKacay JAETeHII OuLmipenmi.
JlyHueneH eTKeH MapKyM €H KbICKa Mep3iMIe XKy-
BUIBIN, KEOIHICIIN JXOHE KaHa3achl OKBLIBII JKEP
KOWHBIHA JKepieHyi kepek. byn wMocene kysum
(ukh kiTanrapelHIAFel aHa3a O6JIMIHIH HETi3Ti
TaKBIPBIOBI OONBIN TaObUIaabl. MOHITTI )KYYy — OHBI
FYCBULIAHIBIPY JereHni Oinnipeni. JlyHueneH o3ran
Kicire KaThICTHI JKacaJlaThIH aJIFAIlKBl iC T€ — OCHI
FYCBUIAHIBIPY. SIKM MapKYMHBIH apThIHIAFbl Ka-
KbIHJIApbIHA MOUITTI XKyy — Mapbl3 Kudas amasbl.
MOoHITTI KyBIHOBIpYFa OipHEINIe Kicl Kipce, KaiaraH
KiciJiep/liH MOWHBIHAH YKayalKePIILTIK JKYTi TYCesi.
By sxepreri MaHBI3IBI MOceIEe — MOHITTIH KYBLTYHI,
opi MyCBIIMaHAAPABIH MOWHBIHAAFEI MIHICTTIH
Tycipinyi. MaliTTi Oip MopTe Kyy — napsbi3, OipHerie
KaiTajar )yy — cayarlThl ic OOJIBIN TaObLIa k.

®ukh FaapIMIAPBIHEIH OapiIbIFEl MOUITTI KYY-
JIbIH, MIHZCTTUTITiHE Oip aybI3iaH KeimickeH. MoHiTTi
KYYIBIH Tapuxbl AjaMm aragad Oactay amaapl. Pu-
yasT OoWblHIIA AnaM ara KaWTeIc OOJFaH Ke3ze
OHBIH JICHeCiH mepimrenep xyrad. COCblH oJap
OHBIH YIbIHA: «MiHe, 0ChI CeHIIEPIiH OIiepiH YIIiH
JKacaJlaThlH CYHHET ic», JereH. MyHIarbl CYHHET
ce3i yaxinTi oungipeni. Con Anam aranmaH Oacrar
Kazipre neifiH agam3ar MOHITTI Kyyasl Oip-OipiHeH
yipeHin kxenmemi. bys icTi TOpK eTKeH agaMm exel-
IIEH Keje KaTKaH JKOJIAbl TacTam, KIHAII 00jalabl
(O06inmaes A., 2018: 54).

AK KaypIll apyjam KOO — KaWTeIiC OoiFaH
aJlaMHBIH MOHITIH XKYBIN, Ta3ajuan aK keOiHre opamn
xeprey. AK JKayblIll apyiay JETeHJETi apynay «Ta-
3apTy» JIEreH YFBIMIbI aHFapTajbl. Apynay ce3i Ty
Ka3ak TUTIHJIE «Ta3a» JereH MaFbIHaHbI OLINIpEeTiH
apy araypIMeH TyOipiec. OIKTI aK TycTi MaTa-
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MEH opam akKneH >jxaly poCiMiHIH KOIIMOHIUIIK
(monMceMaHTHKaJBIK) CHIAThl Oap. DTHOMOACHU
YFBIMHBIH CaHAaChIHJA aK TYC Ta3ajbIKThIH, IIOK-
TIKTIH HBIIIAHBI, aJaM MOHTIIIKKE «aK», «Ta3a»
Oonein arranyra Tuic. COHBIMEH KaTap, eJiKKe aK
a0y «aHBIKTBIH» FAWBIT OONYBI, «OapIbIHy MKOKKa
aliHaJIyBI JeTeHIe MCH3CHII.

apurar OoMbIHIIA, MOHITTIH oypeTi (KIHIIK
IIeH TI3€HIH apachl) JKYBIHIBIPATHIH KE3/I€ JKOHE
JKYBIHJIBIPBIN XKaTKaHJa Ka0bIK Oonysl THic. TimnTi,
MOHITTIH oypeT JKepiHe jkajaH KOJl THUTi3y HeMece
OFaH Kapay — XxapaM. Jlemexk Kommel myOepexreH
opay — yoxin. Cebebi MoMiT oypeTiHe Kapay Tipi
azam aypertiHe KapaymeH Oipaeid. Coi CUsIKTHI oifen
KIiCIHIH ofemmi KyyBl Ke3iHIe dypeTiHe Kapaybl 1a
— xapam Oonbin TaObutazpl. XaHahu mo3zhaObiHIA
IYHUEICH OTKEH oHenJi KyheyiHiH >XyybliHa Ool-
Maiiel. Erep kyiieyi kaifTeic 6oica, oHaa oifeni xxya
anajpl.

MBoiiiTTiH ay3pl MEH MYPHBIHA Cy KYIO MYMKiH
OonmMaraHIBIKTaH Oac OapMak IEeH CYK CayCakThl
nryOepeKneH opar, OHbI CyJal, MOHITTIH ay3bIHa,
KBI3bLT HETiHE XKOHE MYPHBIHA MOCIX TapTy (KOJIBI Cy-
Jiar CYpTy, cunay) — Mycraxa0. byt ay3el MeH MypHBIH
11a10 OpHBIHA JXypeni (O0inmaes A., 2018: 56).

MoitiT keprney anfplHAA YOI PEeT Ta3aJIaHBII
KYBUIBIT, MaHJAWbI, UBIFbI, aJlaKaHbI, KOJ-asKTaphl
Maiinanelm, vic cy cebinin, 6acel KyOblara Kapara
KATKBI3bUIABI.

KyviaaplpathiH cyFa miccy (aJkOroiibCi3) He-
Mece COFaH YKcac HWiC Mail apajacThIPbII KYyY
— mycraxab (cayanTsl ic). AKBIPFBI peT HiC ca-
OBIHMEH JKyy J]a — cayamnTbl ic OOJIbINT TaObLIa b
MoifiTTi OapiblK yakbITTa >BUIBI CYMEH XyFaH
ab3anm. MoHiTTi )XyyFa JaWBIKTHl KiCi — €H JKaKbIH
TybICBL. MOHITTI KyaThIH afiaM 9JIeNTi Je Takya
00Mybl — MIHAETTI. «ON-AaMrUpusl TOTYachIHAA»
Ila oChUIai meniHreH. MoHiTTI Kyy Ke3iHAe MOHiIT-
TiH KeMIIUlriH (uicTeHreHi, Hemece Oacka na
KEeMIIIIIIKTEepiH) aiTmay KaxeT. byraH KaThICTHI
apnakTsl [laliramMmOapbIMBI3 (OFaH AJIIAaHBIH cajiaya-
THI MEH coJieMi 0oJichIH) Oblnaii nereH: «Kim MoHiTTI
JKYBIHIBIPCA, OFaH KAaTBICTBl aMaHaTThl aTKapca,
OJIaH KOPTeH HOPCECIH kKachlpca, KYHoJIapbIHAH aHa-
ChIHAH TyFaH KYHZETiAeH Tazapblll MIbIFaAb (ab-
Byxapu M., 2002: 165). MaiiiTTi Kybill O0IFaHHAH
KeiiH, keOiHIeMel TYPHIIT, MOHIT JeHECIH KYpFaThIII
CYPTY KaxerT.

Hcmamaa MoWiITTIH cakabl, MIambl TapaiMmaii-
nel. CoHmal-aKk MOWITTIH IIAIIbI, THIPHAFBI aJIbIH-
0aiiipl, cakal-MyPThl KbICKAPTBUIMAHABI, KOJNTBIFBI
MEH OypeT >KepIlepiHeri TYKTepiH Tazajayra 0oJ-
Maiipl. MoHiT KalThic OojFaHaa, KaHAal Kyijae
Ooica, coi KYHiHIIE KYBIII, KepJICHE .


https://kk.wikipedia.org/wiki/%D0%9C%D3%99%D0%B9%D1%96%D1%82

Tepemyparosa C., Myxkan H.

Moitit OmikTey OpBIHFa JKaTKbI3bUIanbl. Kyy
Ke3iHAe JKyaThlH »JKOHE OJjlapFa KOMEKTECETiH
KicuiepaieH 0acka o1 JKepJie e3re ajamaap 0oMaybl
— cynHeT. JXyaTbIH Kici KOJBIH IIyOepeKIieH opar
HEMece METUITMHAIBIK KOJIFall KHill, CyMEH MOHIT
OYpeTiHIH alAbl-apThiH KYBIT UCTHHXA (YJIKEH
JKOHE Killll JOpET CEeKIIi JIACTBIKTapAaH Ta3apry)
*)acaiae! (O0immaes A., 2018: 57-58).

MoiiiTTi KebiHAey — MYCBUIMaHAap YIUiH ma-
pbI3 kudas. («On-Anamrupus», «DParxyn-Kazupy).
Kebin MoHiT JeHeCiH Tyren Kayblll TYPYBI Kepek.
MoitiT ep siku aiien OOJICHIH, erep KeOiH Kenre 00I-
ca, MYCBUIMAaHAap MOHHBIHAH MapbI3 TYCICHII.
Kebin akpIChl MOHITTIH ©3 Man-MYJKi eceOiHeH
anblHyBl — yoxin. Man-mysiki Oonmaca, keOiH
aKBICBIH TYBICTAphl MEH OJaH JKAaKCBUIBIK KOpIeH
kicitep Tteseimi. Kaiiteic OonraH ofenmiH keOiH
HIBIFBIHBL  KYHeyine MinaeT («Pammym-myxTapy).
TysicTapeIHbIH ~ KeOiHAEyTre Karmaiibl OonMaca,
MYCBUIMaH >KaMaraTblHa, SSFHH JKaFaaibl 0ap Kicire
xKykreneai. KeOiH yKiMi CHSKTBI MOHITTI apynamn
JKepIiey pacimi ie KaybIMFa MiHJIET.

Ke0OiHHIH jKaKCBICHI — aK TYCTici, Oipak oJ1 JoKe
CHSKTBI KyKa Ooimaysl Tuic. OHBIH jKaHa HeMe-
ce ecki Oomysl mapT emec. JKybIHOBIPY asKTalFaH
COH, OJIKTI aK Marara opaujpl, oJ «KeOiH» Heme-
ce «akiper» kuiMi gen artanaapl. Cylekke TycKeH
amamaapra MapKYMHBIH KHIM-KEIIEeTiH TapKaThIIl
Oepeni, Ka3ipri KyHaep/e KaHa KHIM KO J9CTypre
aiiHanbIn OTHIP. JleHeHi «apymaraH «oKepai *KHbIC-
THIPBITI, Ta3ajaiapl, YCTIHE Tac HE TOMBIPAK YHIIT
Oenri »kacaiiibl, on jkepal Oipa3 yakpITKa AeHiH
emkiM O6acnay kepek (Oxiranu C., 2006: 271).

A, eHmi xKepiey pacimaepiHe KeleTiH OoJcak,
OapIbIK AEPITiK AiHAEpAE aFanl TaOBIT JOCTYPIIi TYpIIe
KOJIJaHbUTabl. XPUCTUAH [iHIHAE ON KeObiHece
MaTaMeH KalTalFaH J>OHE JKaCaHABl TYIJIepMeH
Oe3eHmipiIreH, eBpeliep JIeKOPIbl KOJAaHOai kI,
Oipak opkamraH oraH JIaBUATIH KYJIIBI3BIH KOSIIBIL.

[IpaBocnaBue miHiHIE KEpley paciMi MapKyM-
HBIH YHiHIE Jle, mipKeyae e OpbIHAATYbl MYMKIH.
Eckeperin »karmail, XpUCTHaH MiHIHIE XKepley
pacimi Ilacxa men PoxnecTBo mMepekeciHie OpbIH-
nmanMaipl. backa skarmaiinapna kepiiey pocimiHe
CBIPTTA pyKcaT eTijei.

XpHUCTHAHBIK JOCTYp OOMBIHINA, ©3i1H-031 ©JI-
Tiprengepai xepieyre Oonmaiigel. Erep e3-esine
KOJ JKymcay Ke3iHJe ajaM €CiHeH TaHBII KaJica,
OHJ]a MapKYMHBIH TYBICTapbl CMICKOITAH JKepIiey-
re pyKcar ailly KepeK, OYJ VIIH KaWThIC OOJiFaH
alaMHBIH aypybl Typasibl MEAWIMHAIBIK JIIEIIED
Koca Oepinesi.

Kartonmunusmuig sxepiey pocimzaepinne Oipka-
Tap Oacka adbIpMamBLIBIKTap Oap. Erep mpaso-

CllaBueNle JKepley TeK araml Ta0bITTapia FaHa
KaObUIAaHCa, KATOMMIIM3MIIE MYHAAW IIEKTeylIep
oK. [IpaBocnmaBueserimeH aWBIPMAIIBLIBIFGI, Ka-
TOJUKTED VIIH KaWThIC OOJIFaH aJaMIbl >KaOBIK
TaOBITKA JKepiey joctypre aiiHamrad. COHBI-
MEH KaTap, KaTOJWIM3MHIH JXepiiey pacimiaepiHe
KaTBICThI YCTAaHBIMIAPhI )KYMCAFbIPaK KOHE YIITHII
KYHI JKepJey ASCTypi OonmaraH >kariaiija BUTHIIb
BIPBIMBIHAH Oac TapTyFa 1a 060mambl (KaTOTUITA3MIIS
<OKaHHBIH aybIpTHAJIBIFBD» JETeH YFhIM )k0K). Karo-
JUKTEP XKepJiey poaciMiHe KaTaH TOPTIIIEH Kapaiiibl,
JKepIiey paciMmi Heri3iHeH rubamaTxaHaiapaa eTel.

XKepney pocimi GapbIChIHA aHTHUIATHIH TyFaiap
KaTOJMIIM3M/IE MaHBI3Ibl POJ aTKapanbl, eHTKeHi
Tazapy YFBIMBI XPUCTHAH JiHIHIH OCBHI TapMaFbIH]IA
Oap. JKan kusMeT KyHiHE JCiliH Hemece ofaH opi
TarIbIpbl aHBIKTAJFaHIIA Ta3apy KyHiHme Ooma-
Ibl. MapKyMHBIH Ta3apy ChIHAKTapblHAH OTYyiHE
KOMEKTECY YIIiH aKbIHIAphl OHBIH KaHBI VIIIH
JTyFa eTei.

[IporecTaHT3MHIH KONTEreH TapMaKTapbl LTiM-
HiH Oipkarap epeKUIeTiKTepiMeH epeKIIeIeHe].
Enimizmin Oapiplk aymMakTapblHIIa TPOTECTAHTTHIK
Hripkeyyiep MeH KoHpeccusiap TipKEIreH, oJiap/IbiH
iminae 6anTucTep, J0Tepanap, €BaHreucTep, al-
BEHTHCTEp, aHIIIMKAHIAp JKoHE T.0. 0ap.

Wynansmie xoHe Mciamaa KalTeIic OonFaHHAH
KeHiHri OipiHII KYHI >kepiey paciMi >Kyprizineni,
Oipak erep agaM Mepekene KauTwic Oosca, xepliey
paciMi Kemneci KyHi keifinre Kanmslpbutanpl. Myna-
U3M JIiHIH KyaTTaylIbUIapJblH JKepiey paciMmuaepi,
oleTTe, TaOBITCHI3 JKacajdaabl — XKepJey paciMi
Ke3igjae neHeci TaauTTiH NIBIMBUIABIFBIMEH KaObl-
JBIT, OpaMaliMeH opanajsl. JlereHMeH, keloip uy-
JTanu3M JIiHIH YCTaHATBIH KaybIMIACTHIKTAP OJIepPIi
Kabipre xkepieiini — uynausmje OyFaH KaTaH ThIi-
bBIM KOK. Exenri wmymamsm nocTypi OoOWBIHINA,
KalThIC OOJFaH KiciHI Oe3eHAIpyCi3 XKepiey Kepek,
TEeK aK MaTaJaH »kacajraH caBaH (keOiH) OOIybI
mapt, Kynait ymiin Oaiinap MeH keneiiep apachIH-
Jla eIIKaHIal albIPMAITBLUTBIK KOK €KeHIH KOPCETY
YILIiH jKacaaibl.

Wynam3m goctypi KalThic OOIFaH aJxaMHBIH
JKaKbIHIApPbIHAH — OKECl MEH aHaChbIHAH, YJIbl MCH
KBI3bIHAH, arachl MEH OIKECiHEH, COHJai-aK Ky-
OaifbIHaH KaWFbIpyabl Tanan eteni. JKepney kesinme
OJ KHuIore OOJAaThIH CaNT-)KOpallapAbl OpbIHAAY
Kepek. MapkyMHbBIH Oanamapsl  (KaHaIIbIpia-
pel) im kwiMaepAaeH Oacka OapiblK KHiMIEpPIi
(KBICKBI KHIMCPiH, )XKaHa KUTCH KHIMAEPIH) JKbIpP-
Tajbl, al KaJfaH TYBICTApPhl — KHUIOTe OOJAThIH
KHIMiHIH OipeyiH ®bIpTa sl JKaKplH afaMbl KAWTHIC
OoJiFaHHAH KeliH Oip anTaHBIH INIHIE MAPKYMHBIH
TYBICTaphl KaTaH a3a TYTY/bl YCTaHYbI KEPEK, OJlapra
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yiine KyTiM kacay MEH TaMak JalblHAaylaH Oacka
Ke3 KeIITeH YMBIC JKacayFa ThIMbIM CalIbIHAJIbI, Ke3
KEJITeH KOHUT KOTepyre ThIMbIM CalbIHabl. bipiHii
anTaHBIH COHBIHAA a3a KYTY a3asiibl )KoHE Tarbl Oip
alfFa CO3bUIAJIBL.

AJl, XpUCTHAH IIHIEPIHIE KaTaH Mep3iM JKOK,
XKepiey paciMiHe naiiplHzamy OipHelle KYHIe co-
3BUTYBI MYMKIH. [IpaBociiaBruene MapKymMabl KaluThIC
OoJFaHHAaH KEHIHT1 YIIIHII KYHI XKepIiewi.

Kpemanust onemaix miHnmepae KeH TapaiMaraH,
HcliaM/ia OFaH TOJIBIK ThINbIM calibinFaH. Keline xpu-
CTHaHAap MyHIai canTTel KoianaHaasl. COHOBIKTaH
KaTOJNMK JOCTYpiHIe ofaH 1963 »xwinmaH Oacrar,
nporectantra — 1898 xepurman Oacrtam pykcar
erinren. llipkeyain npaBociaBUeNiK KbI3METIIIEPi
KpeMaIlVsTHBI 9pJaiibiM KyIITaMai bl )koHe KoOiHece
OHBIH JICHEC] apayiacasbl.

MapKyMHBIH JI€HECiHIH JKaFJaibl paBOCIaBHe
JIOCTYPiHJIE KaTaH TYPAE PETTENTeH: MapKyMIap/Ibl
asFpIMEH IIBIFBICKA Kapaii xKepiiey Kepek, cyperTepi
0ap KpecT Hemece Tac ECKepTKilll, TyFaH >KoHE
KailThIC OONFaH KYHAEpi, Komracy cesmepi Kadip
Tachl PETIHJC KOJAAHBUIAABI. BeHiT rynaepMmeH
JKOHE Tyl IIOKTapbIMEH oJieMi Oe3eHaipiireH,
Ke0iHe aHa TYJIIep OTBIPFBI3BLTA b

Karomuk noctypinzme skeprey Ke3iHie IiHA
KBI3METKEp KOHE IMPOTECTAaHTH3ME HacTtop Ooiy
Kepek. by miHaepae ecKepTKill TypiHe >KOHE OH-
JIaFbl JKasylnapra HaKThl TAJANTap KOK.

Wynauszmue >xeprneyni yarbI3bIH OKBIFaH paB-
BHHHIH Ke3iHIIe xeprieyae. EckepTkimTeri xxa3ymap
eBpel TiiHe 00ITyBI KepeK.

Ucnam nini OoiibIHIIA MapKyYMIbl >KepJeyaiH
mapurd YkiMi — mapbei3 kugas. Cebericiz MoHiT
KOMiIMeH Kaica, cojl aiiMaKThIH TYPFBIHIApbIHA
KYHo Oonanbl. Erep HaKThI Oip TOMKa kKepIiey paciMi
MIHJICTTEIII, OJIap Ja OHBI CEOEeTICi3 XKY3ere achip-
Maca, 9JIT1 TOIl Tyreyijei kynahap 6oimMak. ONTKeHi
onap mrapurar OOMBIHIIA AJITAaHBIH OMipiHE KapChl
IIBIKKaH Oonaapl. MoHITTIH ep HeMmece oen Kici,
HOpECTe HEMecCe Kachl YJKEH Kici, IIohuJ sKu
mohun OomMmaysl ykiMai esreprmeiimi. bopi e
xepnenyi tuic. [llapurar 60iibIHIIA XKaHa3a HaMa3bI
OKBLITAIBI.

Xanapu mozhaObl OoifpiHIIA XaHa3a Hama-
3bl aynaja, SFHU allblK alaHJa OKBUIYBl KaXKeT.
Kazak xankel a OChl I9CTYpAi HeErisre ajirad.
Conpaii-ak xaHa3ara oilenaep Karblcmailael. by
Typasnsl U6 Abunun: «byn ykim [laiiramOapasia
(c.¥.c.): «Kanazara KaTbicKaH oHenaep cayan
eMec, KYHd apKaJan KalTaabl», — IeTeH XaauciHe
CYWEHEe OTBIPBINI IIBIFAPBUIFaH», ekl (Xa-
nuc). SIFHM Kepinm OTBIpFaHBIMBI3AAM, edimizne
’KaHaza  Hamasbl  pociMIepiHe  dHenaepmiH
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KaThICITAUTHIHBI Ma3haOThIH MoTyackiHa OalIaHbI-
CTHI KaJIBINITACKAH.

OTaHIOBIK IHTAHYIIBI A. OOUITacB ©3iHIH
enOerinzie, «00y Xanuda (p.a.) mazhaObiHma xa-
Ha3a HaMa3bIH OTKi3yre eH Ky3iperTTi Kici — marmia,
MY(GTH XOHE OJ1 TaralbIHOaFaH OKiM, KEPTLTIKTI
nmam, mosanap. Cost CeKiIi MapKYMHBIH )KaKbIHbI
HEMecCe OCHeT €TKEH KiCici Jie OKyblHa OOJajkbl.
OcCHI YKiMT€ TOJNBIFBIMEH OaFbIHFaH XaJTKBIMBI3IBIH
JocTypi OoMbIHINA jKaHA3a HAMa3bIH OpAalibiM MOJI-
Jlamap Hemece en immiHjeri Oemenpi Kicijgep MeH
IIIHA cayaThl 6ap axaMiap OKbIFaHy JCT MaibIMIai-
Il (O0UIIaeB A., 2018: 103).

MoiiiTTi anpln XYpreHie eH KeMmi TepT aaam
KeTepy — cyHHeT. [llapurar 60HbIHINA, OTIKTI YaKBIT
o3npIpMail Kep KoiiHbiHAa Oepy KaxkeT. KabipaiH
Oachl OaThICKa KapaTa Ka3blUIaIbl.

[Tapurar OoliprHIIa Kabipi aH Ka3a aIMalThIH-
Jall )KOHE OJIIK WiCl IIBIKNAWThIHIAN TepeH Kazy —
yoximn. [lafirambapbiMpI3 (oFaH AJIaHblH canaya-
TBI MEH cojieMi O0JichIH): «KeH KbUIBIT, TepeH eTill
Ka3bIHAap», JereH. OO0y Xanuda (p.a.) mMazhaOsw
OolibIHITIa KaOipAiH TePEeHIIT1 KeM JeTeH e Oemyap-
IlaH KeJeTiHaen 60mysl KakeT. byman TepeHipek 6o-
JybI a03ajbIpak. JKep KbIpThICH! KAaTThI 00JICa, JIAKAT
acay (aCTBIH YHTUJIeN Ka3y) — CYHHET.

Ucnampa eckeprkimke KypanHan y3iHaiiep
JKa3bUIFaH, XKepIiey paciMiHe TEeK ep afamap Karbica
ajapl. Oienaep KOITacyra TeK Keleci KyHi Keesi.

Jin OolibiHIIA Kep KbIPTHICBIHA OaiIaHbBICTHI
Kalip Ka3ymaelH OipHeme Typi Oap. Con cekinmi
Ka3ak XaJKbIHAa Kadip Ka3ymblH da 5 Typii dhopMma-
ChI OoIFaH.

«lIlam akpiM» — omerTe Oip Kicire emec, Oip-
Helle Kicire apHam, sFHH Oipara oylieTKe apHal
Ka3bUIaJbl. MyH/Iai Kabipre MapKyMaap Kas-Karap
kobiFaH. OHBIH apHaibl eciri Oomaael. MyH#ai
Kabip eprepekTe mannananpuiFrad. (OcbiHAal Kabdip
TYpi Kazipri Tanna MbIChIp elninje 0ap. Op oyJleTKe
apHaJFaH XKepTeJe eTill Ka3bUIbI, KaWThIC OOJFaH
OyJIeTTIH amaMaapelH Kosapl. OHma TOmIBIpaKkKa
KOMIJIMEH, alllbIK KYHiHJIE KaJlajbl).

«KaH akbIM» — Y3BIHABIFHI 2,5 meTp, eHi 1,8
MeTp, TEPeHMiri 2 MeTp Ka3bUIbIN, KyOblia Ta-
pBIIBIHAH iMIKi Y Kas3buiaapl. lmki yige Oip kici
Kecimim karca Oac-asFbl TUMEHTIH, OThIpca Tebdeci
THUMEUTIHIIEH eTill Ka3bUIFaH Kabip.

«Kapma akpiM» — KOOIHE TOIBIPAFHI KYKa, Ca3-
JAyBIT OHipIepe Ka3bputaThiH Kabip Typi. Ka3y dop-
Machl «KaH aKpIMMEH» Oipaeil OOMbIm, TEpeHIIT]
1,5 MeTp mamachiHia Kas3bUIbIN, KyObLIa Taparibl-
HaH MOMIT KaTKbI3yFa KeNeTiHAeH eTim jkaHaaTma
Kaspnaael. Coir JKaHgaTiiara MOMITTI KOMBII, HIHUKI
KIpHILIIEH HeMece KalblH TaKTalMeH OeKiTinieni.


https://kk.wikipedia.org/wiki/%D0%A1%D2%AF%D0%BD%D0%BD%D0%B5%D1%82
https://kk.wikipedia.org/wiki/%D0%A8%D0%B0%D1%80%D0%B8%D0%B0%D1%82

Tepemyparosa C., Myxkan H.

Byn omic emimizmiH Oareic aliMarblHAA KCHIHECH
KongaHbutaael. B ay3siHaa onaif Kazy TypiHe «KaH-
JaTtiay A€l aranaibl.

«Tik aKbIM» — TayJIbl, TACTAKTHI OHIPIEP/E KOHE
KYMJIBI JKepiiep/ie Ka3pliaTeia Kadip Typi. Tepenmiri
1,5 Merp erim, Jkep OIIAK CEKUIAlI Ka3bUIaJbL.
MOoHITTI KOWFaH COH, arailleH, >KallaK TacTap-
MeH Oypkemenen Kamainel. KyMmmbl skepre ormrax
MUIIHAEC TOHIeNeKTeN Kasbliaabl 1a OeTiHe aralll
TOCeIl, KaMBICIIEH OeKeM e OeKiTe .

«Omrak kep» — HopecTenepre, Oaramapra Ka3bl-
natbid Kaoip. KaOipiiH y3bIHIBIFbI MCH €HI, TEPSHIIT1
1 MeTp mramMachkIHIa Ka3buiasl. [ki TapambrHa sxap-
Ma xacanansl (Tayymst ©., 2017: 330-331). dacTyp
OolibiHIIIA MOMWIT OeHiT OachlHA amapbUIFaH COH,
MapKYMHBIH €T KaKbIHBI Ka0ip ilIiHe Kipim Kepexi.
MoiiiT meci MaKyInaraH COH IIIKI YHre €Ki amam
Kipin, CBIPTTarbl agaMIapAblH KOMETIMEH MOHITTi
Kalipre angapIMeH asFbIH Kaparbin Kiprizemdi. Tycipy
BIHFAINIBI 0Oy VIIIH aKBIPETTIK XinTepi maiinana-
Heiaabel. Erep olien kici 0osca, KyH KO31HEH KoHE
CBIPT KO3JIEH CaKTay MaKCcaTbIH/Ia MOHITTIH YCTiHEH
MaTaMEeH HeMece YCTiHe kaObUlFaH KIJIEMMEH
Kankanamn typaasl (Oxiramu C., 2005: 193).

KopbIThIHABI

KopriTa aiiTkaHga, KenTereH aniblpMallbLIbIK-
TapFa KapamacTaH, )epJey paciMi OapIibIK dJeMIiK
KoH(eccusanapaa Oipaeil MarblHaFra M€ — KaWThIC
OoxraH amaM Oacka olemre Kelryre JailblH OOysI
KEpEeK KOHE OHBIH JKaHbl MOHTUTIK THIHBIIITHIKKA €
Ooutyb! YIIiH a0BIPOHMEH OPBIHAATYBI KEPEK.

Kepney pacimaepin xacayra MYMKIHAIK 00J-
MaNTBIH TYpJI anar >karmainapnaH (COFbIC, JKall-
maii  aypy-snuaemmus), KaWThic OONFaH KiCiHiH
JKEKeJIeTeH TypiiepiHeH (el HeMmece Tipi TyFaH
HopecTe, T.0.) JKOHE e3re [iHAI KaObuIIaraH
XKarmainapnan Oacka Ke3eHIepHe JKepiey paciMi
Ka3aK XaJKbIH/Ia OipBIHFa, JKaJmbIFa Oipaeii OpBIH-
Janaibl.

[IporecTantrap, KaroduKTep MEH IPaBOCIaB-
Tapra KaparaHia KpeMallusra aHaFypibIM TO3iMIi
— OYJ1 COHFBI apFbl AYHHEICTI cypak-kayarl Typa-
JBI OPTYpMi TYyCiHIKKe OainmaHpicThl. Wymamsmue
JKOHE HCIIaMJa KaWThIC OOJFaHHAH KEeHWiHT1 OipiHIITi
KYHI Kepiey pociMi Kyprizizieni, Oipak erep agam
MepeKeqie KalTeIc 0ojica, Kepley paciMi Keneci
KYHI KeHiHTre KauabpIphUiafbl. SIFHU, MOHOTEHCTIK
JUHACPMAIH KACHETTi KiTanTapblHAaFbl YKCAaC TYC-
Tapbl CEKIII, JIQJT KepIiey paciMaepieri YKCacThIK-
TapAbIH Ke3ACCEeTiHIH JKui OalKaiMmbI3. Amaiina,
Ka3ipri TaHJIa MOHOTEUCTIK MIHISPIiH epeKIe-
JKTepl KOHE [iHW FYPBIITAD MEH PAciMAepAiH
OYriHrl KYHI TOJIBIK CaKTaJMaybl, KalTaraH jKaHa
OipnectikTepaiH OypManaHFaH HIEONOTHIAPHIMEH
TYCIHIIpinemi.

AN, Kazak XaJKbIHBIH Ka3a OoJiFaH ajaMIbl
JKepliey TypachlHAa Fachlpiap OOWMbI KaJbIITACHI,
TYpPMBICTa OCKeM OpPBIH allFaH Karuaa-epexenepi
[IAPUFAT 3aHJAPBIMEH THIFBI3 OAWIaHBICTHI CKECHIH
Oinemis. Amaiifa, Ka3ipri Ke3zeri xxepiey paciminmae
VITTBIK JIOCTYP €peKIIeTiKTepl CaKTaJFaHBIMCH,
HETi31HeH, IIApUFaT 3aHJbUIBIKTaphl XaHahu Ma3-
haOb1 HeriziHge OACHIBUIBIKKA ATBIHATHIHBIH TYCIiH-
TpyiMi3 Kepek.
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P. Haypsbi30aeBa

Iler Tinnep >koHE icKepllik Kapbepa yHUBepcuTeTi. KasakcTan, Anmarsl K.,
e-mail: raanauryzbaeva@gmail.com

YAbl YCTA3 MYXAMMEA, (C.A.Y.) MAMFAMBAPAbBIH,
TATbIAbIMbIH fbIABIMU-TIEAATOTMKAADIK,
bATbITTA 3EPTTEYAIH MAHbI3AbIAbITbI

EAiMizae GiAIM MeH TopOue caAacblHAA >KacTapFa eH >KOFapfbl AeHremaeri 3amaHaym GiAim
Gepemis. XaAbIKTbiH pyxaHu Tiperi aAiH. COHAbIKTaH Ad, ASCTYPAI AiH MaceAeAepiHe 6aAaHbICTbI
00beKTUBTI KO3Kapac Kepek. AiHM KO3KapacTapAbl AYPbIC KAAbINTACTbIPbIN, AiHTaHY 6afFbiTbiHAQ
JKyneAi api canaAbl GiAiM 6epy, eAiMi3AiH iWKi TypakTbIAbIFbIHA MaMAACbIH TUTi3eAi, KOFaMHbIH
AAMYbIH XeAeATeAl. MeMAaekeTiMi3Ae eA a3amMaTTapbliHbIH YATbIHA, >KbIHbICbIHA, KaCblHa Kapamai,
Gopi ae Gipaen 6iAiM anaabl. bisre >korapbl canaparbl FbIAbIMFA HEMi3AEATEH OKYAbIKTap Kepek.
Mcaam AiHiHIH Kneai KiTabbl — Kypan Kepim. KacunetTti Kypan Kepim kitabbiH, Myxammea (c.a.y.)
nanrambapAblH XaAMCTEPi MEH CYHHETTEpiH FbIAbIMM MEeAArormMkaAblk, 6aFbiTTa, AYPbIC TaApay
MaHbI3Abl. ¥Abl YCTa3 Xa3ipeT MyxamMMeATiH (c.a.y.) iAiMi, eHereAi eMipi, TaFblAbIMbl — pyXaHU >KaHe
3aMaHaym OiAIM aAyAa, YATTbIK, TOPOMEHI KAAbINTACTbIPYAA TayCbIAMAMTbIH Ka3blHa MEH MeKTern
aen ecenterMiH. COHABIKTAH Aa, yAbl yctad Myxammea (c.a.y.) namrambapAbiH iAIMiH FbIAbIMY-
rneAarorvkaAblk 6arbiTTa 3epTTer, >)XacTapAblH pyXaHu 6iAIMiHIH AYpbIC KaAbINTacyblHa NalAaAaHFaH
AYPbIC. YATbIMbI3AbIH, PyXaHu Tiperi — McAamM AiHi 6OAFAHABIKTaH MMaHAbIABIK, KYALIbIABIK, YFbiM-
AapPblHbIH MaNAACbIH FbIAbIMM 3epTTern, GiAIM-FbIAbIM CaAaAapPbIMEH YLITACTbIPFAHbIMbI3 TUIMAI.
>KactapAbiH ABCTYPAI AiHAI AYPbIC TYCiHYI YLLIH, MCAAGMADBIK, AYHUETAHbIMFA FbIAbIMU-TIEAQr OTMKAADIK,
TYPFblAAH TYCiHIKTEMe, OafFaapAama >kKacan, >KapaTblAbICTaHY >XOHE AIHTAHYAbIK, OKYAbIKTapbliHa
TOABIKTbIPYAQP MEH KOCbIMLIAAAP eHri3y KaxkeT. Makaaapa Myxammea (c.a.y.) MNanrambap 6apAbIk,
3aMaHAarbl O6YKiA apams3aTka yAri-eHere 60Aa aAaTbliH YAbl YCTa3 >KOHE TaFbIAbIMbl TayCbIAMAMTbIH
kaycap ByAak, eKeHAIr TaAAaHaAbI.

Tyiin ce3aep: YATTbIK, TopOume, XxaauC IAiMi, nairambap CYHHETI, eHereai emipi, pyxaHu
KYHAbIAbIKTap.

R. Nauryzbaeva
University of foreign languages and professional career, Kazakhstan, Almaty,
e-mail: raanauryzbaeva@gmail.com
The importance of the research in the direction of the scientific and
pedagogical teaching of the Great Teacher of the Muhammad (pbuh)

The importance of scientific and pedagogical study of the teachings of the Great Teacher Prophet
Muhammad (pbuh) | believe that the teachings, moral life, teachings of the great teacher Hazrat Muham-
mad (pbuh) are an inexhaustible treasure and school in the formation of spiritual and modern education,
the formation of national education. Therefore, it is necessary to study the teachings of the great teacher
Muhammad (pbuh) in a scientific and pedagogical direction and use them for the proper formation of
spiritual knowledge of young people. As the spiritual support of our nation is Islam, it is useful to sci-
entifically study the benefits of the concepts of morality, worship and combine them with the field of
education and science. In order for young people to understand the traditional religion, it is necessary to
explain the Islamic worldview from a scientific and pedagogical point of view, to make additions and ap-
plications to the textbooks of natural sciences and religion. The article analyzes the fact that the Prophet
Muhammad (pbuh) was a great teacher and an inexhaustible source of knowledge, which can serve as a
model for all mankind in all ages.

Key words: National education, the doctrine of hadith, the Sunnah of the Prophet, moral life, spiri-
tual values.
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P. HaypbizbaeBa
YHMBEPCUTET MHOCTPAHHBIX 93bIKOB M AEAOBOW Kapbepbl, Ka3axcrtaH, r. AAMaThbl,
e-mail: raanauryzbaeva@gmail.com
BaXkHOCTb MCccAeAOBaHMSA B HaNMpaBAGHUM HAy4YHO-MEeAarorM4eckoro M3yyeHms
Beaukoro yuuteas npopoka Myxammeaa (c.a.y.)

B xoae 06yueHMs 1 BOCMUTAHWS B Hallel CTpaHe Mbl NMPEAOCTABASIEM COBPeMeHHOe obpa3oBaHue
Ha CamMOM BbICOKOM YpoBHe. AyXOBHasi oriopa Hapoaa — peaurusi. [losTomMy Heob6xoAMMO
06bEKTMBHOE OTHOLLEHME K BOMPOCaM TPaAMLMOHHOM peanrmmn. CUcTeMaTMyeckoe M KaueCTBEHHOE
obpasoBaHue B 06AaCTV PEAUTUM, NMPABUAbHOE (DOPMMPOBAHME PEAMIMO3HbIX B3rASIAOB CrlocobCTBYeT
BHYTPEHHern CTabMAbHOCTM CTpaHbl, pa3BuUTMIO obLiecTBa. B Hallel cTpaHe rpakaaHe, He3aBUMCUMO
OT HaUMOHAAbHOCTM, MOAQ, BO3PACTa, MOAyYaloT ob6pa3oBaHune. Ham Hy>KHbl y4eOHUKM, OCHOBaHHbIE
Ha Hayke BblCOKOro kavyectBa. CBsueHHas kHura ncaama — Kopan Kapmm. CesileHHyto kHury KopaH
Kapum, Myxammeaa (c.a.y.) BaXKHO MpaBWMAbHO MpoaHaAn3supoBatb Xaamcbl M CyHHbl [Npopoka (Aa
6AAroCAOBUT €ro AAAaxX M NMPUBETCTBYET) B HayYHO-MEAArOrMYecKOM HarpaBAeHUN. AAS TOro, 4Tobbl
MOAOAEXb MPABUAbHO MOHMMAAA TPAANLIMOHHYIO PEAUTUIO, B UCAAMCKOM MMPOBO33PEHMU HEOOXOAMMO
paspaboTaTb Hay4YHO-MEAArOrMYeckyto NPOrpammy, BHECTU AOMOAHEHMS U MPUAOXKEHMS B YUEOHUKM
Mo eCcTeCTBO3HAHMIO U peAnrmoBeaeHuio. B cratbe rosoputcs o ToM, uto Npopok Myxammaa (c.a.y.)
SIBASIETCS BEAMKMM YUMTEAEM, KOTOPbIA MOXET CAY>KWUTb NMPUMEPOM AAS BCErO YeAOBeYeCTBa BO BCe

BPEMEHa, M POAHMK, KOTOPbI HE MCTOLLMUTCS.

KAtoueBble cAOBa: HaLMOHAAbHOE BOCMMTaHUE, yUeHUe XaAmca, cyHHa [Mpopoka, HpaBCTBEHHast

KM3Hb, AYXOBHbl€ LEHHOCTU.

Kipicne

MakaylaHbIH ~HETi3Ti  OOBEKTICI VIRl  ycTa3
Myxammen (c.a.y.) naiiramOap/pIy U1iMiH, TaFbUIbI-
MBIH FBUIBIMU-TIE/ITAaTOTUKAJIBIK OaFbITTa 3epTTEYHiH
KOKETTLIITT KapacTeIpsliaapl. Myxammen (c.a.y.)
[Maitrambap — amam OanacklHa >KOJN KOPCETYIIi
coHrbl matiramOap. [laiirambap (c.a.y.) — icimeH 1e,
CO3IMEH JIe YCTa3IbIKKa cail KeJreH YIIbl TyiiFa. On
— MEHIpIMALTIK, KaHAIIBIPIBIK, KOMAPTTHIK, Killli-
MEHUITTIK, TypaibIK, CHITAWBUIBIK, SIUIIIK, 9/eH-
TITIK, CEHIMIUTIK, TIOKIPTKE KEHUIMIK ChIAay KoHEe
KaWbIpITbl Oi1iM Oepy/eH asHOay, KopKeM MiHe3iMeH
KaiiTamanOac yITIiCiH Mypa eTill KaJIbIpAbl, OHere
MEKTeOIH KaJIBINTACTRIPAbL. OpHaibiM ce3iH ici-
MEH JoMen/ieii OireH YiIbl ycTa3. OMipiHiH COHBI-
Ha JIefiiH ajaMu-JiHN YCTaHBIMIAPBIH/IA eIIKaHIaH
ayeITKy OonmMaraH ekeH. byraH Tapux Kyo, eHeremi
MEKTeO1HIH OMipIICHIIT] OCHI Ke3Te JIe ’KEeTKCHIIKTCH
013 e Kyomis.

Myxammen (c.a.y.) maiiramOap e3iHe AJuiafaH
KeJIreH yaxXuibl aJlaMIapFa jKeTKi3reH, TYCIHIIpreH
opi KEeKe TYIFAChIHIA JKOHE KOFaM OOJBIN Kajai
JKY3ere achlpy KePEKTIT1H 031 aMaIapbIMEH YJIT1 €Tl
kepceTkeH. Ochbulaiilia XajucTep MEH CYHHETTEp
KaneimracTel. Xagucrep X3. [laiirambapaan (c.a.y.)
KeliH caxabayiapra, OfaH TaOUFyHFa, COCBIH OJIap-
JaH KeWiHTi yprakTapfa aybIChIll, OYTiHT1 KYHTe
JKETTi. AIFamKpIia skaTTay apKblIbl CaKTalIFaH Xa-
JIUCTEP KSHIHHEH KiTalKa >KMHAKTaJIFaH.

Anna Tarana ObU1aii nen aitkaH: «Cenuepre o3
apaJlapelHHAH (SFHU, apaJlapbIHIIa TYBIT 6CKEH) XaK
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nmairamOap kenmi. (OHBIH CeHaepre KaHaITBIPIIBIFBI
COHIIAJIBIK — a3aITKa HeMece KUBIH XKaFaaiFa Iymap
OonraHAapbly ObUTall TYPCHIH), TINTI OoIMAaIIb! Oip
KHUBIH/IBIKKA Tar OOJFaHAApBIHHBIH 631 6Te aybIp
THII, XKaHbIHA KarThl Oataabl. Oy ceHaepre ThIM
BIHTHIK, ©T€ BIHTHI3ap (OOJFaHIBIKTaH CEHJIEP YIIiH
KaTThI KOPKAJIBI, CCHIEPI1 OHIaIT KOIT yabIM XKeHmi).
On MymiHzaepre coHAal >KaHAILIBIP, 6Te MEHipiMIi.
(OximxanoB A.b., Anap6aes H.C., 2019a: 207)
HIemaaereiama ga, O skaHAMIBIP opi MeHipOaH
Oonabl. KUBIHABIKTAPJBIH CHIKANHCHICBIHA MO¥i-
bpiMaii  Mcrmampapl  yarpI3faynbl  JKaJFacTBIPFaH.
OpKIMHIH KalFbI-KaMblHa Ja OpTakKTaca OIiJTeH.
Anampuapnabel Oali He KeJel, FajbIM HE HajJaH Jien
Oenmeren, OopiHe Oipmelt Momine jkacaraH. bipey
0ip KakKeT HOPCECIH cypaca, COHBI TaybIll OepeTiH,
erep cyparaHbl Ta0buIMaca, O MYKTaXX aJaMHBbIH
KOHUTIH KaJlJbIpMai, JKbUIBI CO3AEPMEH LIBIFapHIIT
cajarelH OonraH. [laiirambap (c.a.y.) KaxkeT mem
TalKaH Ke3/ie FaHa coiien, kobiHece YHCI3 opaalibiM
TEepeH oiyapaa XypeTiH OonraH ekeH. bip cesxi
OacraraHjia, QHIIMECIH TOJIBIFBIMEH XKETKI3iII, ap0oip
aliTKaH CO3iHIH aCThIHJA acTapibl MaFblHA JKaTa-
ThIH. JKapaThUIBICHI JKYMCaK OONFaHBIMEH, acKaH
Jopexene Oepik Te abarThl OOJBIN KOPIHETIH €.
MiHe3-KyJIKbl MEH aKbLULIBUIBIFI, TapacaTThUIbIFbI
TYPFBICBIHAH OapiblK —ajam3aTTaH YCTeM  opi
MakTayra JaiblKk OojFaH bl ycras. [laifiramGap
(c.a.y.) KapamaWbIMIBUIBIFEI MEH KOPKEM axJIaKTa
KoHE Fr0ajaTTa IIbIHFA JKETKeH YIbI TYJIFa.
Connpikran na [lalirambap (c.a.y.) KaJuaplpranH
imimMaepni, XamucTepii, CYHHETTepi, TYJIFaIbIK



Haypei36aesa P.

KacHeTTepiH, OHerell eMip JKOJIBIH YIT1 alxy Mak-
carblHOa OMOrpaUsUIbIK JKOHE FBHUIBIMHM IEIaro-
TMKAJIBIK HETi3[le TaHbIl Oiny KakeT. MeHiH Ta-
KBIPBIOBIM, OTKEH I9yipiiepae e, Ka3ipri yaksITTapaa
Jla KOemTereH FajapIMIap MEH 3epTTCyIIiIepIiH
HIBIFapMallapblHa, FBUIBIMH JKYMBICTapbIHa apKay
Oonasl. OnapAblH KbI3BIFYIIBUIBIFBIHBIH HOTHXKE-
ciane, IlafiramOapapiH (c.a.y.) eHereni eMmipi MeH
OCHeTTepl JKaWbl OpTYpIl YITiNeri KemnTereH
TYBIHOBUIAD MEH LIbIFapManap >Ka3pUinel. FbI-
JTBIMH-3EPTTEY JKYMBICTaphl KapblK Kepmi. bip
HEIlIe TOMJBI KiTanrap IIBIKTEL. OpOip HuciaM
raneIMBIHBIH [laiirambap (c.a.y.) emipiHe KaThICTHI
OmorpadusIIBIK JKYMBICTApBIHBIH CaHbl ©Te KeTl,
KehOipi cakrammaraH. Au, Oi3[iH 3aMaHBIMBI3Fa
JKETKEHZIEPIHIH apThIChl KAPHJIAHbIN, KaJFaHbl
oMl 1€ 3epTTeyi, aymapyasl KaKeT €Till, FaabIMaap
MeH Oacrnarepiep/IiH Ha3apblH KyTYyae.

Herisri 6eJim

byn makanmama ynel ycras Myxammen (c.a.y.)
naiiFaMOapAbly 1MiMi, TaFbUIBIMBI, O3IHMIK TYJI-
Fachl, OMIp JKOJBI KAl KOHE APTHIKIIBUIBIFEI
TYPFBICBIHA (Shily CYHHO) ISCTYPIIi UCHaM FaJlbIM-
JTApBIHBIH Ke3KapacTapsl 1a eckepinai. Tept mazhao-
TBIH QJIJIBIHFBI KATapJIbl FYJIaManapblHbIH eHOeKTepi
3epTTenai. 3epTTey OaphIChIHAA SJICYyMETTIK-IyMa-
HUTAPIBIK FBUIBIMIAPAA KOJNIAHBIIATHIH O KaJIIbI
TEOPHUSIIBIK JJiC-Tacinep, OasHIay, CUIIaTTay, ca-
JIBICTBIPY, AHAJUTHKAIBIK Tajjiay, KOPBITHIH/bLIAY
omicTepi KOMIAHBIIIEL.

3epTTey JKYMBICBIHJA AaJbIHFAH FBUIBIMH Ho-
TYOKENEpHiH, NiH (uIocoQusICch TapuXbIHAA, TiH-
TaHyAa TYXKBIphIMAaManap jkacay YIIiH TEOPHSIIBIK
JKOHE TOXIPUOEITIK MAaHBI3IBLIBIFBI 0ap.

Awmepuka FansiMbl Maiikn XapT e3iHiH «Anam-
3aT TapUXBIHAAFBI YIIBI )KY3IIK» KiTaObIHIA TYHHE-
HiH OipiHIII YIBI TYJIFACHI €Till, 9JIEeMre OIINec HYp
okenreH Myxammen (c.a.y.) MmaiFaMOapbIMbI3/IbI
KOHFaHBI TEKTEH TEK EMeC IIIbIFap.

®ukh (MycbuiMaH 3aHbl) cajackl OOHBIHINIA
Kypan asrrapsiH nyphic Tangay *oHE XaaucTepii
3epTTey apKbUIbI MAPUFATTHI JAMBITHII, JKaJFaH MeK-
tenTepre (Mao3habTapra) Kapchl Kypecylili, OJapabIH
KaTeNIKTepiH HAKTHI JoNeNMeH mam ety Mcmam
FyJlaManapelHelH Mo3haOTapel myHHMere kenmi, ca-
xabanap noyipinae. Onap: O0y Xanuda (699-767),
umam Mok (717-795), umam Hladuru (767-820,
Axmet nbH Xan6ai (780-855).

Bynap HMcnam oneminge pecmu mazhab® cana-
e, 1300 sxputaan Oepi o3 yecTaHBIMAaps! OOHBIHIIA
amMaJIapblH JKYPri3yle >KOHE OJIapJblH OpKaHCHICHI
oinrip (myxrahua) rameimpap Oonael. byn Tept
Ma3haOThIH OipiH ycTaHy Ka3ipri 3amMaH Tanadbl Ja.

Bi3aix eniMi3aiH MychUIMaHAaphl «ahily CyHHA yoJI-
xamara» O0y Xanuda mazhadbiaga.

¥Ycrazmap KarapelHma Xoa3iperi Myxammen
(c.a.y.) maitramOapbIMBI3IBIH YIIBIK TOPT Ma3had
FyJlamMalnapbl, 63 3aMaHBIHBIH Japa TyJiFanapsl 00-
neimr, Mcemam miniaid, Kypan jkoHe Xamuc iTiMiH,
naiiramOap (c.a.y.) TaFbUIBIMBIH TapaTysia, YCTa3abIK
€TKEeH YJIBI HCIaM FyJlaMaliapbl OOJIBINT TaObLIA b

Enni, [atiram6ap (c.a.y.) sKaliTel )Ka3bIIFaH Ka3aK
AKbIH, JKa3yIlbl, FAJILIMIAP/BIH HIbIFapMaJIapbIHbIH
allBIppIMIapbIHA TOKTAINBINT OTEHiK. YJIbl AOai:
«Annma MiHCI3, oyenAeH maiirambap Xak, MyMiH
OoJicaH YHpeHin ceH Jie yKcar 0ak» — JiereH. Aoaii,
blowipaii, JKam0b1, Cynranmaxmyt, CyiinOGaid,
OJiTKoka, Maiineikoka, Momthyp Xycin, Marxkas,
Imusic xoHe T. 0. aKBIHIAPABIH LIBIFApMaTapblHIA
[TafiramOap (c.a.y.) YIBUIBIFBI KbIPIaHFaH.

Moynono Xananenmua Pymu, Xadusz, @upmo-
ycu, Huzamu, 90y Haceip on-®apabu, Noun Cuna,
Fazzanu, Koxa Axmer Sccayu, Maxmyn Kamkapu,
Owmap Xasm, Myxammen Xaiigap dynatu sxoHe T.0.
rytamanap llaiiramGapabiH  (c.a.y.) TaFbUIBIMBIH
JKETKepYIIi YIIbI TYJIFaiap.

[Taiiram6ap (c.a.y.) XaaucTepi MEH CYHHETTEPIH,
JUHU OJET FYPBINTApPIbl FHUIBIMU-TICNATOTUKAIBIK
TYPFBIZAH JKaH-)KaKThI 3€PTTEY KYPTi3iM, FackIpiap
Ooiipl aramaH Oamara KETKCH KYHIBI, TOIIM-
TopOHMeniKk MoHI Oap MariIymarTapiabl, Kas3ak
XaIKBIHBIH ©31HIIK YITTHIK OOMMBICTApBIH OYTiHTI
KYHTE FBUIBIMH TYpJE KeTKi3reH aypeic. Con kes-
JIe TIHU YFBIMIAP/Ibl )KaHA FHUTBIMU-TICIArOT UKAIIBIK
KOe3KapacmneH, TYCIHAIpy Oi3miH KacTapbhIMBI3IbIH
CaHAChIH OSTAThIHBI AKUKAT. /laMbIFaH )KEKe TYJIFaHbI
KaJIBIITACTBIPY YIIIiH, OHBIH PYXaHH TipETiH HBIFAUTY
MaHBI3IEL. Myxammen (c.a.y.) maiFaMOap aibl Kell-
red Mciam IiHI — XaJIKBIMBI3JBIH PyXaHH TIiperi.
Pyxanu Tiperi MBIKTBI aJaMHBIH Ja, XaJbIKTBIH Ja
Oomarnrarsl JKapKbIH 00JIaIIbI.

byn makanmaga yiel ycraz Myxammen (c.a.y.)
naiFaMOap/blH, TaFbUIBIMBI J1a, Ka3aK XaJIKbIHBIH
JOCTYPIIl WCTIaM JTiHIHIH HeTi3ri Makcarsl ma «Ke-
MeNI afaM»Abl, SFHH caHaibl OLTIMII amail, Meidi-

pimMai, KaWbIpIMIBI aJaMabl  KaJbIITACTHIPYFa
HETI3MENTEHIITIHE  CalBICTBIPY, AHAIUTHKAIIBIK
tangay okacanapl. CoHnail-ak, 3aMaHBIMBI3IBIH

JKacTapra 3aMaHayH OiuTiM Oepy *xoHe TopOue Oepy
OarbpITHI 1a OCHI HETi3e KapacThIpeUIansl. bipakra
KeOiHece MaTepHaJHCTIK-aTeUCTIK KO3KapacleH
TYCiHIipimemi. AJl camayarThl, caHallbl, OUTIMAI,
aJIaMTepIIiIKTI, KaUpaTThl KacTapibsl TopOueney
YIWIiH HACATHCTIK-IIHM pPyXaHH Ke3KapaclieH e
TyciHmipy kepek. Ekeyi OipiH-Oipi TOJBIKTHIPHII
Typazpl, EKIHIIIeH JKacTapAblH Oiylay epiciH
KETUINIpIN, Aypblc IMIEmiMai e3Aepi TaHAayblHA
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¥ b1 ¥CTa3 MyxXxaMMeg (cay) HaﬁfaM6ap}:[LIH TarblJIBIMBIH FBIJIBIMH- II€1arOruKajbIK OarbITTa 3epTTeyz[iH MAaHBbI3AbLIBIFbI

keMek Oepeni. COHIBIKTaH @ KacTapMeH op-
JaiplM  OaiaHpicTa OOJATBIH IENAror, IICHXO-
JIOT, JIHTAaHyIIbl oHE T.0. FBUILIM MaMaHJaphl
JIOCTYPIi WCIaM JiHI KYHIBUIBIKTaphIHA FHUIBIMH
3epTTEY JKYMBICTAPBIH XKYPTi3ill, 63 cajalaphlHIa
IyphIC TalijjanaHca, »acrapra TEPCHHEH pyXaHd
Oimim Oepce, onapAblH pyxaHu OimimMai, KyarThl,
KalpaTTel ypraK OONBIT ©3iH MXoHE >KapaTyIlbl-
CBIH TaHy/la, eMIp/IcH ©3 OpPHBIH Talyda ajgacrai
Typa KOIIBIH Tayblll KeTyiHe KeMeK Oomap ei.
ONTKeHI JKacTap apachlHIa 3aMaHayW OuTiMi eTe
MBIKTBI, OipaK JiHMAI €CKIHIH KaJabiFbl, KypaHIsl
€CKi — jkaiFaH Kitam jgem, an Myxammen (c.a.y.)
rmairaMOap/bl JKaJFaHIIbl AT OWJIANWTBIH JKacTa-
peIMBI3 na Kesgeceni. OHmal kacTapAblH pyXaHU
OimiMi Tas3 OONFAHABIKTAH, KO KaMaH dJIeTTepre
YHip OOmBIM, opTYpJi Maiimackl3 CeKTaylapra Kipin
3WsIHFA YIIBIpaIn Ta xypreuaepi 6ap. COHIBIKTaH 1a
ci3 OeH 013, OapIbIK FAIBIMAAP, TEIAror, MCUXOJIOT,
JIHTaHy JKOHE T. 0. FRUTBIM HeJIepl UCIaM JiHi Typa-
7Bl TepeHHeH OimiMai OOJBIN, OHBI KacTapbIMBI3Fa
03 canamapsiMeH OalTaHBICTHIPHIN, Typa OarbIT
Oepin oThIpca, ONapAbIH 6Mip COKIMAKTapblH JIYpPhIC
KaOBLIaaI, TYpa KOJI TayBIIl KeTyiHe cebernkep Oonap
emik. O YIIiH e NiHU-pyXaHH cayaTThl 00Ty Kepek.
Ateunctik OaFbITTa JKa3bUIFaH OafFgapiiamarnapra,
OKYJIBIKTapFa e3repicTep MEH KOCHIMINIajap CHTi3y
kepek. [laitrambapner! (c.a.y.) sxanraHmbl, Kypasasr
€CKi KiTall, UcliaM JiHiH apTKa TapTYIIbl XJHE T.0.
TYCIHIKTEpi OKY/IBIKTapAaH aJbll TacTal, IypbIC
FBUTBIME TYCiHIKTEMeNep Oepy kepek. COHIBIKTaH
WCIaMJIBIK ~ JYHHWETaHbIMFa, maiframbap (c.a.y.)
UTiMiHE, TaFBUTBIMBIHA KEIICHTi TYPAE MeIaror nKaJIbIK
FBUIBIMH-3€PTT€Y  JKYMBICTAPBIH  JKYPTi3ill, VJIBI
YCTa3lblH  KAacHETTepiH  OaFjapiamanap  MeH
OKYJIBIKTAapFa €HT13CeK, OUTiM MeH TopOHe calachlHAa
Oipa3 aiFa irepureymIitik 6omap ei.

On tept Facelp OypeiH aiiteuiran Kypan Kopim
CO3NIEpiHIH TYNm HYCKAachl Oi3liH 3aMaHBIMBI3Fa
neifin e3repicci3 cakrairaH. bomamakka ma Tym
HYCKAaChIMEH KETeTiHi akukar. OlitkeHi Kypan
akukbelii Mnahu kiTam, ajaM3aTTBIH —UTILIITIHE,
Oepeke-Oipiirine, JACH CayldbIFBI MBIKTBI, OUTIM/II,
MelipiMai, KalbIpbIMAsl OONybIHA, Typa >Kojnaa
OOJBITI, Ocilm-epKeH/IeyiHEe apHAJFaH HYCKAyJbIK.
Kypan e3iHiH y3/iKCi3 MYFKU3aJIbIK Ta0OUFAaThIMEH,
03 IIIiHE KONTereH FhUIBIMIAPbI — IEAarorvKa,
TICUXOJIOTHS, AiHTaHy, Gunocodus, Qusuka, acTpo-
HOMHMSI, MEIMIIMHA JKOHE T. 0. cajianapbl CHIIpre i,
oHbIH AJsuia TaramaHblH yaxXubl, Ce3i- KoJoMi,
11iMi, OUTIMI, FBIIBIMBI €KeHIIriHig moneni. Mc-
maM — OimiMre, iTiMre, FBUIBIMFA, YKAKChl aXJIaKKa
xkeTeneuTin miH. OHBIH )KETEeKIIICi Je, YCTaskl Ja —
Myxamwmer (c.a.y.) maiiramoap.
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CyHHET ce3i TUIIIK MarblHaJaa >KOJ, YCTaHBIM
MarblHAJIAPBIHAA KOJJIAaHbLICA, HIapuFarTa Alnia
enmriciHig (c.a.y.) ce3i MeH ic-opeKeTiH Oiymipeni.
Conpaii-ax caxabanapablH 63 epiKTepiMeH jKacaraH
KalchIOip iciH maitramOap (c.a.y.) Kepim, OHBIH
OpBIHIATYBIHA THIABIM CalMaraH 0oJca, SFHH
MaKyJjijiaca, ojl ja CYHHET OOJIBII Ta0bLIabl. Xaanuc
ce3l TUIMIK TYpFBIAA CO3, KaHa MarblHAJIAPBIHAA
KeJice, IMapuFarTa CYHHET CO3iHiH Oaramachl
peTiHE KOJIAaHbUIA b

Xamuc — wucmam pniniHiH Kypan KopimMuen
KEWiHT1 eKIHIII OpBIHAAFEI 0acThI KalfHap Ke3i. Ayia
Tarana « Paceiana cennep yiurid AjiaHbl 1a, akpIpeT
KYHIH JIeé YMIT €TKeHJIep *KoHe AJUIaHbl KON ecKe
ajFaH Kicurep VINiH, AJUTaHBIH EJIICiHAe KOpPKEM
eHerelep Oap» asThIMEH O3 CIIIIICiHIH co3/Iepl MCH
ic aManmapblH (XagWCTep MEH CYHHETTep), eMip
XKONBIH OYKiT MYyChUIMaHIapra YJTi-eHEre eTim
Oepai. by anampapra nmaitramOapbeIMbI3iad (c.a.y.)
yiri amyra mrakplpraH Aiia TaranmaHelH Tikeneit
oyiiperbl. Con cekinmi Kypan Kopimuen Asa
enmricine OOHCyHyFa IIaKkbIpraH OipKaTap asTTapabl
okyra 6omazasl (Kypmanbaes, 2010: 9).

«1. Okpl! XKaparkan PaOObIHHBIH aThiMeH (OKbI)!
2. On agampel (KaThIpra >KaOBICATHIH) JKAOBICKAK
xacymragad xapartel. 3. Oxel! Ceniyg PabObH —
ackad xomapt! 4. (On — agam OanaceiHa) KaJjaMMeH
JKasyael yHperti. 5. Apmam OamaceiHa Oinmere-
HiH yi#perti» (OkimxanoB A.b., Amapbaes H.C.,
2019 6:598). Jlemek uciaaM MIapuFaThIHAA CAyaTChI3-
JBIKKa KOJ JKOK, HaJaHABIKKa OPBbIH XOK. Mciam
IiHiHOe afgam3ar OajachlHa KOSTHIH €H OacTel Ta-
jJan — OuUTiM aily, OKy JkoHe i3meHy. Mcmam miHi
O1ITiM aiyFa *oHEe COJl alFaH OLTiMIi Oackamapra a
yiipeTyre maKbIpaThIH JIiH.

Wcnamawik nyHue TanbiMra, [laliramOap (c.a.y.)
TarbUIBIMBIHA JKaHAIlla FHUIBIMH KO3KapacTap/bl
KJIBIITACTRIPATBIH  yaKeIT Kemi. bimMm amy —
opOip MychUTMaHFa (€pKeK OOJICHIH, dlien OOJICHIH,
MYChUIMaH OonFaH op0ip jkKaHFa) Mapbi3 EKEHJIri
xamucte aiTemansl (Illeiix A.O. Fymma, 2018a:
14). binim aneim, cayaTTel 00y — HMCIaM AiHIHIH
eH Oactel TanmaObl. Kypanma OimiM Kailel anTel
KY3ZIeH actaMm asT TycipreH. EH anramkel TycKeH
asATTHIH 031 «OKbD» nen OactanraH. Ockl AJUIaHBIH
COJIEMiH OpBIHJAYy YIIIH ajFaliKbl MYCBUIMaHIap
&Ka3y-ChbI3yJbl YHPEHI'CH, XaT TaHWUTHIH OOJIFaH,
Kypannsr okpin-xaspin yiipenred. Kesinge Mcmam
FAIBIMIIAPEI JiH MEH JYHHUE iCTepiH YIITacCTBIPHII,
OUTIMHIH aylyaH TYpJIi cajajapblH MEHIEpi, amaM-
3aT Tapuxbl MEH MOJCHUETIH ca0aKTacThbIpa OTHI-
pBIIl, oNeMze >KaHa MOACHUETTIH O3BIK YITICiH
KajemracTeipapl. Con yIIiH MYCBUIMaHaap opra
Fachlp/ia 1aMy TYPFBICBIHAH anja OOJIbL.
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Ao66acunrep 1oyipiHJe FEUTBIM MEH MOICHUCTTIH
«aNTBIH FaceIpb) opHaABl. OKy-arapTy MeKeMmenepi
KYpBUIBII, MEWITTep TopOue Oepy MakcaTbiHIa
KyMbIC ictenmi. AOOacunrep noyipinae HMcaam
FRUTBIMBI  Oenrimi  Oip Jkyiere kentipimim, Oip-
OipiHe Toyenci3 FBUIBIM cajayapbiHa OemiHml. by
FBUIBIMIIAPABI TYCIHIIPY JKOHE cajajapra Oeiy
KYMBICTaphl OCBHI KE3€HJIE€ KAJIFachlH TalThl. OTe
KYHIIBI HIBIFapManap Xapblk kepai. Kypan meH
XaIucKe OaiIaHBICTBI TYCIHIIPME CO3IIKTep Ka-
3BUIBIT MBFApUIABL. Kypan KopiMuin xyiem Oip
TOPTINIEH ayJapbllybl MEH OKBUIYybIHA, KbIparar
FBUUIBIMBIHA ~ OalJIaHBICTBI  FBUIBIMH  YKYMBICTap
na, ¢ukh FBUIBIMBI Ja OCHIl JOyipAe JaMBIIbI
(Xuzmernu C., 2015: 162-169).

bipak exiHimike opaii KeifiH JYHUAYH FHUIBIMFa
MOH OepMEereHMIKTeH apTTa Kaibinl Kohael. CoH-
JIBIKTaH Ka3ipri Ke3e JaMbIFaH TEXHOJOTHUSIIAP.IbI
MeHrepy, pu3nka, acTpOHOMUS, XUMHSI, MEIUIINHA,
Omonorus >xoHe T.0. ajam3aTr MaiachlHA KaXeTTi
OapibIK cananapabl TOJBIK Urepy YIIiH 3aibIpiibl
OimiM (mmape3 kudas) axy kepek. Cebedi Taxipuode
KOpCEeTKeH el opOip calaHblH 63 MamaHbl OonMa-
ca KOFaMHBIH JaMybl MEH TIpIIUIIK eTyiHe Kepi
ocepiH TUTi3emi. OpKiM 63 0TOACHIH, Oaa-1arachiH
MaTepHaIIbIK KOKSTTUTIKTEPMEH KaMTaMachl3 eTyl
HIapT, oJ YUIiH KociOu OiniM anmy Oapiuara mapbi3.
OliTkeHi: OHac WOH MONMKTEH >KeTKeH Xxabapma
[NatirambapbiMbI3 (c.a.y.) Obutait nered: «Cenaepain
JKaKChUTAPBIH ~ JYHUECIH  aKbIpETKE, AaKbIPETiH
IYHHETe TacTall KOWFaHIapblH eMec, OoJKiM eKi
IYHUEHiH apOacbiH Oipaelt ycraranmapbid. LbH
MOHIHJE, AYHHE aKUPETKE KETeNeH Ii» — JeTeH.

Jin s>xkoHE OyHHMENIK OimiMai AJia ph3aTbIFbI
YIIiH Y#peHirn, o3 OuliMi apKbUIBI WTi, cayarTbl
icTep aTKapyfa YMTBUIFaHAap aJiaM3aTKa TeK naiia
okeneTiHi Oenrim. Ucnam mini OimiMainepre yiakeH
JKayankepiiinik aptkad. Omap alfHaJIaChIHIAFbI
agammapael  OUTiM - HOpPIMEH CYCHIHIATYBI THIC.
Erep Oackamap on agamHbIH OiniMiHEe MYKTax 0o-
JBIN JKaTca, FajlbIM, YCTa3 ©3 OUIreHiH >KachIPhII
KaliMaybl KepekK.

FbuIbIM —MYyCBIIMaH oJIEMiHJIE epeKIIIe KYpMETKE
Ue KYHJIBUTBIK. Bi3/iH FaChIpBIMBI3/1a FEUTBIMHBIH Ja-
MYBI MEH QJIEMHIH JIe, iHHIH JIe KONTETeH KYITUSICHI
alIBUTBIN KaThIp. ECKIHIH CapKBIHIIAFHI Je Kel-
reH ninae, Kypanna — alaMHBIH pyXaHU a3bIFbl Oap
ekeHi momenaeHpi. JliH Annara KyJIIIBUTBEIK €TyMEH
FaHa WICKTEIIMEHTIHI TYCIHIKTI Ooyibl. FhutbiMu
TEXHUKAJIBIK TpOrpecTiH JamybiMeH Kypanna
KONTETeH FBUIBIM CallalapbIHBIH Oapbl aHBIKTAJIIbI.
Oraii Gosica Ke3i alllbIK, KOKiperi osy FaJibIMaap-
JIBIH aJIJIbIHJIA KapaIaThiH, FRUTBIMU )KYMBICTAPBIHA
apkay OOJaThIH, IIETIIETIH MaCeleep OTe KOIl.

Tapuxka 3ep cajicak KeOmTereH YJbl TYJIFajiap
©TKEH, OJIapbIH Ke0ici OipHele KacHeTIeH eMec, 0ip
KacHeTiMeH FaHa aapananraf. An [laiitraMOapbIMbI3
Myxammen (c.a.y.) Oosica, achlil KACUETTEPIiH O9piH
nie OoWbIHA KUHAKTAK OLNTeH koHe opOip KacheTTi
eH OMIK IIBIHBIHA JKETKI3e e, KOoJgaHa aa Oinre”
TEHJIECCI3 JKaH, Yibl ycTa3. Fanbivra 1a, mokipTKe
JIe TONIM-TopOue Oepy ici ae, cesi e ycTa3abIKKa
cai Tyrra. Oftkeni [laiiramOapaeiH  (c.a.y.)
0ap FYMBIPBI, aJaM OMIpiHIH IiHH Opi AYHHETIK
TIPIILTITIH XKaH-KaKThl KaMThIFaH. [laiiramOapabiH
(c.a.y.) xaparbUIBICEIHAH OOWBIHIAFel Oap Kacue-
tTiMeH Oipre Asua TaramanelH O3iHIH enrrici
eTin JagpiaraH KacHETIMEH YINTACHIN, OapIbIK
ajgam3aTka MiHII JKeTKi3mi. by giH akpip3amanra
JICHiH/Ie )KaIFacaThIHbI aKUKAT.

Anna Tarana Myxammen naitramOapas! (c.a.y.)
O3iHIH AiHI MEH COHFBI J1a MOHTI IIApUFATHIH Oap-
Ia ajam3aTka YHpeTy VIIiH «ycTa3» eTim xkidepi.
byn nynuene Anta TaranaHblH KacblHAA UCIAMHAH
KpIMOAT miH KOK. Amna Tarama Oy1 DiHAI KaHbIIL,
OHBI YHpeTy YIIiH naiiramOapriap MeH eiiepaiy
eq a03ampl Myxammenri (c.a.y.) TaHmamgsl. Anam-
napra KymaiiiplH mapuraTblH JKeTKi3y YIIiH Ajuia
TaranaHbIH TapanblHAH TaHJAAJIFaH YJIbl YCTa3/bIH
CBIPTKBI KeJIOSTI MEH iK1 JkKaH AYHHUEC1, aMajIbl MEH
ce3i, 0ap FYMBIPBI YCTa3/bIK OHETEre TOJbI OOJIJIbI.
OnbiH MyOapak Ta KeMmell TyJFacel — OllniM amy-
mIbLIap YIIH Typa jKoiFa OacTalWThIH KaiTamaHOac
YJITi e

«TopOuenik >koHEe MOHTUTIK Mypa, agam3arka
HYPITBI JKOJT KOPCETTI. ©O3remie MOIEeHHUET OpHa-
ThIN, OYTiH OMIpiH aJiam3aTKa KbI3MET eTyre apHa-
nel. KallbIppIMABUIBIK TIEH axiiak cabarbiH Oepit,
IIerHABIKKA XKOHE Typa JKOJFa JKETKi3mi. Ammam-
3aTTBIH €H YJIbI JKETEKIIICI OOJIBIN, OJeMre UriliK
peTiHae Keni, MOHTUIIK eMipre JKeTKi3eTiH >KOJIbI
HYPIAHABIPABL. Y IKSHACPAl ChIAIAI, KIilTijaepi as-
Jayaa, Mopal MEH JKaKChl KACHETTEpIli TAJIIM eTifl,
OYTiH >XKaHJBUIApFa MIAaraTiibl OONyIbI YHPETTi.
Ox KiCiHIH KOHUIIH ayBIPTHaabl, SIKIMII KOp, KeM
kepmeni» (bepku A.X., Keckiorny O., 1997: 436).

AKBII MEH 13TUTK, OUIIM MEH IaHANBIK, OJEll
IIEH CBIMaNbLIBIK, KYPIC-TYPBIC, JKaKChl CO3, Mapa-
CATTBUIBIK TICH Ta3alibIK, Oiylay KaOileTi MEeH icTi
Oackapa OlTy CHAKTHI )KaKChl KACHETTEP — YCTa3/[bIH
OoiiprHAarel eH MaHbp3ael cumartap (Llleix A.O.
Fynna, 201806:176).

OJIeMHIH eKiHmi ycta3sl OoiraH om-Dapadu:
«XaJbIK 6TKEH OMip TapuXbIH OlMece, 031HIH eMip
CYpIIl XKaTKaH IoyipiHiH KadipiH Oaramnail anmmai-
IeD» — nereH ekeH. Omait Oornca, TapuxKa, MOJCHH
Mypajapra, pyXxaHd H9CTypiiepre TepeH YHLICEH,
KOFaMJIaFbl Ka3ipri >Karmaljbl COFYPIBIM JKAKCHI
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TYCiHETiH, OineTiH OonachiH. CoOHAal KaXKETTUTIKTIH
0ipi mocTypmi miHiMi3 McimaMIbl )koHe OHBIH KaltHap
ke3i Oonran Kypan Kopimui yihipeny MeH yiipery
MPOLECIH  FHUIBIMHU-TIEIATOTUKAIIBIK ~ TYPFBIJaH
Tyciaaipy Manp3ael. CoHmaii-ak, HCIIaMHBIH SKiHIIT
KaifHap ke3i Oosiran — Xaauc inimin, [lafiramGap
MyxammenTiy (c.a.y.) eHereni emipi, Tonmim Oepy
TYIFachl, MyOapak IgaHaJBIKKAa TOJBI OOJIMBI-
CBI, TCHJIECI JKOK aJaMJIbIK OWiK KacHeTTepi, Typa
JKOJIFA CallaThlH TOPOUENIK-TaFbUTBIMIBIK OaFbIT
Oepy KOJIBI epeKIne KeH ayKhIMIa arar KepceTiry
Kepek. Outkeni ucinam aiHi meH Kypan Kopimui
JKETKEPYIIi KoHe ©3iHIH TeKTUTIriMEeH XaJbIK caHa-
ChIHA CiHIipe OinreH yiibl Tyra Myxammen (c.a.y.)
nafiramobap ei.

KopbIThIHABI

Makana TakbIpbIOBIHIAFBl KO3FaJFaH Mocee-
JIEPIiH TEOPHSUIBIK HeETi3fepi MiH (QHIIOCOPUICH
TapUXbIHA, TIHTaHY FBUIBIMBIHAAFBI Maceneiepi
memryae naigacel 30p Oonmak. McnamublK myHue
TaHBIMFa FBUTBIMU- IT€1ar OT UKAIBIK, IICUXOIOT USLTBIK
JKOHE IIHTAHYIBIK, (DU3UKAIIBIK KOHE T.0. FEUTBIMIIAD
TYPFBICBIHAH KapacThIpy >KacTapIblH FBUIBIMFA,
pyXaHH caHaJbl KOFaM Mymieci OoiyblHa, IiHAL
JIOTMAJTBIK KYITUS 1J1iM JIeTT TYCiHOeyiHe, FhUTBIMHBIH
OapnpIK cajanapblHa TepEeHHEH YHUTyiHE MYMKIiH-
nik O6epemi. Makanmaga KapacTRIPBUIFAaH MOcCeTeep
©3CKTI CKCHI aKWKaT. AJaMHBIH JYHUE TaHBIMBI
KeOiHece OHBIH TiKeJIeH eMipIIiK TOKipuOeciHe XKoHe
QJIeyMETTIK oOpTachkiHa Herisaeneni. llemaroruka
FBUIBIMBI >KacTap TOpPOMECiHIH Ma3MyHBIHA €HETiH
FBUIBIMU JYHHUETAHBIMABI KAJBIITACTHIPY MACEIECiH
menieni. COHOBIKTaH 12, UCIaMIBIK JYHHETaHBIMFa
FBUIBIMU-TIEArOTKAJIBIK TYCIHIKTEMeNnep MEH Oar-
JIapiaMarnap, OKYJNBIKTap KakeT. AJ  Iemaror-
nintanymsl  FaneiMpap [laitrambap Myxammen
(c.a.y.) TarpUIBIMBIH, XacTapAblH pyXaHH OUTIMiH
apTybIHA, aJaMTepIIUNK, ONENTIIIK, MEeHIpIMIUTIK,
aIaJIbIK, KaWBIPBIMIBUIBIK, CAOBIPIBUIBIK KacHET-
TEpiHiH KaJbIITAaCybIHA, MBICAJI-YIT1 €Til KepceTce
JIETeH TijeriM Oap.

Fouteim  agaMasl  opTypili  HaHBIM-CEHIMIEP
MEH aJIacyIIbIIBIKTApAaH KYTKapbI, OHBIH IIIbI-
Halbl OOJIMBICTHI TAHBII-OUTyiHE KaFaai KacanIbl.
FoutbiM MeH TeXHUKaHBIH 1aMybl aJaM3aTThIH CaHa
Ce3iMiHIH e3repyiHe, KOFaMHBIH ajiFa >KbUDKYbBIHA,
€CKIHIH KaJABIFBI AEI KEJIreH KACHETTI MIHIMI3-
JiH ackll MypaJlapblH 3epTTeyimisre, yiipeHyimisre
AKWKBI aJaMi  KYHIBUIBIKTApAbIH Ka3bIHACHIH
aIIybIMbI3Fa MYMKIHAIKTI i OepiIt xKaTsIp.

Bizmin 3aMaHBIMBI3NA Oa, OonamiaKTa aa 3aMaH
TajaObiHa call OapibIK iTiM, OLTIM, FBUIBIMIAPIIBI
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UrepyMeH Oipre, YITBIMBI3ABIH — XaJIKbIMBI3IbIH
pyXaHH Tiperi uciaM AiHiHIH — pyXaHH Ke3i OoIFaH
Kypan Kopimai >xoHe Xaawc 1imiMiH Je JKaH-
JKaKThI OUITeHIMI3 qyphIc. OWTKEHI, HCIaM eCKiHiH
KaJJBIFBI eMec, KypaH Tek apyakka OKbLIAThIH KiTarl
emec. Mciaam — amam OanaceiHa JKaH, TOH, PYXBIHIBI
Tasa, ajiaj ycTarl, dJICnTi, MeHipiMIi, KalbIPBIMIbI,
Oimimai Gomyra maxeipagsl. An Kypan — Gapibik
3aMaHIapra KaTbICTBl FBUIBIMAAPABI, UTIM MEH
OlTIMIEpl KAMTUTBIH, ajJiaM 0aJlaChIHBIH Typa JKOJI-
MEH, TYPBIC 6Mip cypyi YIIiH OepiireH HYCKaybIK,
kazba men ecenreliMin. COHIBIKTaH 1a, Kasipri
3aMaHfa cail OiTimMIi urepyMeH Oipre, YITTBIK UIe0-
JIOTUSTHBI KAJIBINTACTHIPATHIH, YITTHIK TOpPOUEHIH
Koycap Oyyarel Oyl mocTypii miHiMi3 — Mcmawm.
Onbly KaliHap ke3i Oonrad KacuerTi Kypan Kopimmi
JkoHe Xamuc UTIMiIH, MYCBUIMaHIAapAbIH YCTa3bl,
amamM3aTTeIH COHFBI [laitramOapsl MyxaMMenTiH
(c.a.y.) imimiH, eHereii eMmipi MEH TaFbUIBIMBIH
MEKTEN, OpTa J>OHE JKOFapbl OKY OpBIHJApPbIH-
Jla TYpBIC HACHXATTall, €H THIMJI OKYJIBIKTapabl
KacTapra YCBHIHYBIMBI3 Kepek. On YIHIiH >KOFapbl
OlmiMIi MamMaHIaphIMBI3 OCH FaabIMIApHIMBI3 J1a
KETKUTIKTI. MeMJIeKeTiMi3 TaparmblHaH KacallbII
JKaThIpFaH KOJIay MEH KaMKOpPJBIK Ta Oap. bisre
TEK JKOFapbl camajarbl FHUIBIMFA HETi3/eNreH
OKYJIBIKTap MEH HaKThI OaFqapiamanap skeTicreii.
Ocipece MeKTenTepreri OiHTaHy J>KOHE KapaThl-
JMBICTAaHY OKYJBIKTapbIHAarel JKaparymisl, Aua,
Kynait, ucmam mini, Myxammes (c.a.y.) maiirambap
JKalJIbl Ka3bUTFAH TaKBIPBIITAPIALI KadTa Kapan
IIBIFBIT, TY3ETYJEp €HTi3iN >Ka3aThlH YaKbIT KeJi
nen ecenteiiMin. CoHpali-aK, KOChIMINA (aKyib-
TaTUB JKOHE TOpOME cadaKTapblHIA JSCTYPIi HC-
JaM JiHI JKalmbel, yiel ycraz Myxammen (c.a.y.)
naitramOappIH L1iMi, TAaFBIIBIMBI Typaibl KEH TYpIIEe
TMeTarOTUKAIIBIK TOPOUENTiK cabaKTaphblH OTIIl TYpca
HYp YcTiHe HYp Oomnap emi. [lemaroruka FeUTBIMBIHIIA
OanaHbl OKBITY MEH TOpOUeNeyIiH MaKcaThl — JKaH-
JKaKThl JaMbIFaH JKEKE TYJIFAHbl KaJbIITaCTHIPY
Oojca, WciaMm MmiHIHIH Makcartel jna, llafirambap
Myxammen (c.a.y.) inimi MeH TarbUIBIMBI Aa, «Ke-
MeJ JKeKe TYJIFaHbD» KaJIbIITACTBIPyFa HET13/IereH.
KP IIpesunenti K. TokaeBThiH 2 KbIpKyiiek 2019
KBUTBI XKapust eTkeH « ChIHIApIIbl KOFaMABIK TAAJIOT
— KasakcTaHHBIH TYPaKTBUIBIFBI MEH OPKEHICYiHIH
HETi31» aTTel KoidayblHa: bimiM Oepy camachiH
KakcapTyra epeklle TOKTaubln oTTi. bimim Oe-
pyre OypbIHFBIIA MEMIICKETTIH JaMybIHJAFbI
CTparerusIbIK poib Oepineni mexi. Kazakcran Pec-
nyonukacel «biniM Typaney 3aHbIHBIH 8-0a0bIHIA
«bimim Oepy xyleciHiy 0acThl MiHIETTepiHIH Oipi
— OKBITY/IBIH JKaHA TEXHOJIOTHSIAPBIH €HII3Y, OLIiM
Oepyli akmapaTTaHIbIpy, XajdbIKapaJbIK FalaMJIbIK
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KOMMYHHKAIASIIBIK, JKEINiJiepre MIBIFY» JIell ararl
KepceTkeH. A, onail Oorca, 3aMaH arbIMBIHIAFBI
OUTIKTI KOFapFbl MaMaHJapAbl Aaspiay YLIH Je,
OJIapABbIH pyXaHu OLTIMIH apTTHIPY Kepek. OTkeHi
pyxaHu OuLTIMII, KyaTTl MaMaH FaHa, OMIpIiH
OapIbIK COKIIaKTapbIHAH CYPIHOCH, )KaMaH 9/IeTTepre
Oepinmeii, caObIpabl Oombinm eTe amanpl. Pyxanu
OUTIMHIH, KYII-KyaTTBIH HETi31 MiHiMi3[e, KaCHETTi
Kypan Kapimne, Myxammen (c.a.y.) maiiFamOapasig
1TiMi MEeH TarbUIBIMBIHIA KaThlp. COHIBIKTAaH Ja,
HCIaMIBIK TyHHETaHbIMFa, [lalirambap MyxaMmmen

(c.a.y.) imiMiHe, FRUTBIMU-TIEATOTUKAJIBIK TYPFBIIaH
TYCiHIKTeMe, OarfapiaMa jXacar, TiHTaHy >XOHE
JKApaThUIBICTaHy, TYMAHHUTAPJBIK OKYJIBIKTAapbIHA
e3repicTep MEH KOCBIMITIANIAp €HTi3CeK, )KacTap IbIH
JOCTYPIIi AiHIMI3A1 AYPHIC TYCIHYIHE YKOJ alllblIi, Ke-
MEJIJICHTeH OUTIKTI TYJIFaHBIH KaJBINTACYbIHA YIIEC
KOCKaH Oomnap emik. byn e3 keserinze emimi3miH
pyXaHH KyaTTbl, OJEYMETTIK JEHIeii >KOFapsbl,
MaTepHUaIIBIK-DKOHOMUKAJIBIK JKaKTaH Oaii, casca-
THI TYPaKThl MEMJIEKET OOJBIT CaKTaJbIN KalyblHa
JKOHE OJIaH 9pi JaMyblHA KOCKaH yJieciMi3 0ommak!
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BIAIM BEPY XXYMECIHAE YATTbIK,
TOPBUEHI KAABIMNTACTbIPY MAHDbI3ADBIAbIFbI

AAam BeAriai 6ip apamrepulinik 6aFrAapAapAbl, YATTbIK, €PEKLIEAIKTED eCKePIAreH KYHAbIAbIKTapFa
CYMEHYAI KaXXeT eTeAl, LiblHaibl eMipAe OA KebiHe TYpAi apamrepluinik GaraapAapMeH Ke3AeCeAi.
[Meaarorvkablk, TEOPUSIAQ MOPAAbAbIK, TOPOMEHi >Ky3ere acblpy TEXHOAOTUSCbI aAaM AAMYbIHbIH
bIpFarbIMeH Oipre apAanbiM 3epPTTEAY YPAICIHAE BOAYbI 3aHABIAbIK. OAAPABIH, iLLITHAEM eH MaHbI3ABICHI
— apamrepulinik TopbMeciHiH KernTereH MOCEAEAEPIH FbIAbIMM TYPFbIAAQH O3ipAEHYi XKETKIAIKCI3
AeHrernae 06oAbin Kaaa 6epyi. JKaHalibiA NMeAarormkablk, TYPFbiAap HeriziHae Topbue >KymeciH
>KQHFBIPTY >KOAAAPbIH 93IPAY KAXKETTIAIN — «YATTBIK TOPOMEHI AEMOKPATHSIAAHABIPY MAESCHI. Mcaam
neAarormkacbiHa Kipicre» TakblpbiObIHAQ 3€PTTEY XKYPrizyre MyMKiHAIK GepA.

MakanaaHbiH 3epTTey naHi: biaim, TepOue, aaen yFbiIMAAPbIHbIH, TEOPUSIAbIK-TYXXbIPbIMAAMAABIK,
Maceaenepi. Topbure yaepiciHiH epekiueaikTepi. KasakcTaHAbIK, 6iAiM 6epy >KyneciHiH, KaAbInTacybiHa
aCep eTKeH NMeAarormKaAblk, iAIMAEp Herisi MeH Kasipri TopOMeHiH Ma3MyHbl.

3epTTey HbiCaHbl: XaArbl 6iAIM 6epy XXyMeCiHiH YATTbIK, epeKLIeAiKTep MEH AiHM (McAam) Topbue
YypAiciHe 6afaapAaHybi.

MakaAaHbIH ©3€eKTIAIr: Ka3aK, XaAKbIHbIH YATTbIK, EPEKLIEAIKTEPIH ecKepe OTbIPbIM, AiHM TOPOUEHIH,
atan aMTKaHAA MCAAMHbIH PpYyXaHWM-aAaMrepLUiAik TYAFaHbIH, KAAbINTacybl MeH AamyblHa 8cepi MeH
Kasipri 6iAiM 6epyAe MaHbI3AbIAbIFbIH aHbIKTay.

3epTTey 0ObEKTiAepi: TOpOMEAEYAIH BAICHAMaAbIK, HEri3AEpPi, aAaMrepLUiAiK XXoHe AiHu Topbue
6epy Maceaeaepi KamTbiaFaH eHoekTep (A. Komenckuit, K.A. YwmHckun, WM. TacnpuHckmi, A.B. AyHa-
yapckmn, A.H. Toacton, A.I. Yexos T1.6.); ncaamaarbl 6eaai omaocod, FaabiM-arapTylubiAap (M6H
Muckayeitx, M6H aan-Mykaddpab, 90y aa-XacaH aa-Mayapam, aa-Myxacnbmn, MOH aa-Axxaysu, aA-
fasaam T.6.) neaarorMkaablk, MypacbiHbiH, TaAAaybl GepiareH eHOekTepi; M. XKymabaes, LLI. OAaxaHoB,
H.K. Kpynckas, A.C. Makapenko, B.A. Gyxomantckuin, 9. Cembaes, C. KoxxaxmeTos, K. bep>kaHos T.6.
eHbeKTepiHAE KOPIHIC TarkaH MOPaAbAbIK, TOPOME TEOPUSICBIHBIH, HETI3T YFbIMAAPbI.

Tyiiin ce3aep: YATTbIK, Topbue, AiHn Topbue, Giaim 6epy, XKaAmblaaam3aTTbiK, KYHADIABIK, MCAAM
neAarornkachbl.
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Value of formation of national education in the education system

A person should be guided by certain moral orientations, values that take into account national
differences, and in real life he often encounters various moral orientations. In pedagogical theory, the
technology of moral education is always in the process of research, along with the rhythm of human
development. The most important of them is that the scientific development of many issues of moral
education remains insufficient. The need to develop ways to modernize the education system based on
innovative pedagogical approaches — “The idea of democratization of national education. Introduction
to Islamic pedagogy.

The subject of the article: theoretical and conceptual problems of the concepts of education, up-
bringing, ethics. Features of the educational process. The basis of teacher education and the content of
modern education, which influenced the formation of the Kazakhstani education system.

Object of study: orientation of the general education system to national characteristics and the pro-
cess of religious (Islamic) education.

Relevance of the article: to determine the influence of religious education, in particular Islam, on the
formation and development of the spiritual and moral personality and its importance in modern educa-
tion, taking into account the national characteristics of the Kazakh people.

Obijects of research: methodological foundations of education and works (A. Komensky A. Komen-
sky, KD Ushinsky, 1. Gasprinsky, A. Lunacharsky, L. N. Tolstoy, A. P. Chekhov and others); Pedagogical
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thoughts of prominent Islamic philosophers, scientists and educators (Ibn Miskawayh, Ibn al-Mukaffa,
Abu al-Hassan al-Mawardi, al-Muhasibi, Ibn al-Jawzi, al-Ghazali, etc.); The basic concepts of the theory
of moral education, reflected in the works of M. Zhumabaev, Sh. Alzhanov, N.K. Krupskaya, A.S. Maka-
renko, V.A. Sukhomlinsky, A. Sembaeyv, S. Kozhakhmetov, K. Berzhanov and others.

Key words: national education, universal values, Islamic pedagogy.

A.LL. >Kamawes, b.Y. baiirasmesa, |.P. Hayp3aanes, M.N. Myxamean

Kazaxckuil HaUMOHaAbHbIR YHUBEPCUTET MMeHn aab-PDapabu, KasaxcraH, r. AamMarsl,
e-mail: azamat.jamashev@mail.ru, e-mail: bakytgulbaigazieva@mail.ru,
e-mail: izatullanaurzaliev2 1@mail.ru, e-mail: magzhan.muhamedi@mail.ru

3HaveHue (pOpMHUPOBAHMS HALMOHAALHOIO BOCIIMTAHUSI B CUCTEME 00pa3oBaHus

YeAoBeK AOAXKEH PYKOBOACTBOBATHLCS ONPeAEAEHHbIMU MOPAAbHbIMU OPUEHTALUSIMU, LEHHOCTSIMM,
KOTOpPbIe yUMUTbIBAIOT HALMOHAAbHbIE Pa3AMYMS, YUUTbIBAS, UTO B PEAAbHOM XM3HWM OH YaCTO CTAaAKMBAETCS
C pPa3AMYHbIMM MOPaAbHbIMW OpUeHTaLMsIMK. B neaarornueckomn Teopum TEXHOAOrMS HPABCTBEHHOIO
BOCMWUTaHMS BCErAQ HAXOAMTCS B MPOLLECCE MCCAEAOBAHMS HapsIAY C PUTMOM YEAOBEYECKOrO Pa3BUTUSI.
BaxkHeMwmM M3 HUX SIBASIETCS TO, YTO Hay4Hasl OCBELLEHHOCTb MHOMMX BOMPOCOB HPABCTBEHHONO
BOCMMUTaHMS OCTAETCS HEAOCTATOUHON. Heo6xoamMbI pa3paboTkm crnoco60B MOAEPHM3ALMU CUCTEMDI
00pa3oBaHMsg Ha OCHOBE WMHHOBALMOHHbBIX MEAArorMyYeckmMx MoAXoAOB — «Maes AemMokpaTv3aumu
HaUMOHAAbHOTO 06pa3oBaHMs. BBeaeHME B MCAAMCKYIO MeAarorukys.

[NpeAMET MCCAEAOBAHUS CTaTbW: TEOPETUYECKME M KOHLEMTYyaAbHble MPoOAeMbl 06pa3oBaHus,
BocnuTaHus, 3tukn. OcobeHHocTH yuebHoro npouecca. OcHoBa neaarormueckoro obpasoBaHus u
coAepyKaHMe COBpeMeHHOro o6pasoBaHmsi, MOBAUSIBLLErO Ha (DOPMUPOBAHME Ka3axCTaHCKOM CUCTEMbI
o6pasoBaHusg.

O6bEeKT UCCAEAOBAHMS: OpUEHTaUMs CUCTeMbl 06Lero o6pa3oBaHMs Ha  HaUMOHAAbHble
0COBEHHOCTU 1 MPOLECC PEAMTUO3HOrO (MCAAMCKOro) o6pasoBaHms.

AKTYaAbHOCTb CTaTbW: OMPEAEAUTb BAMSHME PEAMITMO3HOr0 06pa3oBaHUs, B YaCTHOCTU MCAaMa,
Ha (hopMMpOBaHME M pPa3BUTUE AYXOBHO-HPABCTBEHHOM AMYHOCTM U €ro 3HayeHue B COBPEMEHHOM
006pa3oBaHMM C YHETOM HaLMOHAAbHbIX OCOOEHHOCTEN Ka3axCkoro HapoAa.

O6bEeKTbl MCCAEAOBAHMS: METOAOAOTMYECKME OCHOBbI 06pa3oBaHus 1 Tpyabl (A. KomeHckuit, A.
Komenckun, KA. YwurHceknin, M. TacnpuHcekmin, A.B. AyHauvapckmin, A.H. Toactoi, A.l'l. Yexos u aAp.);
neAarormyeckme MbICAM BbIAQIOLLIMXCS MICAAMCKMX (OMAOCO(OB, yueHbIx 1 neaaroros (M6H Muckasanx,
M6H anb-Mykadda, AGy aab-XacaH aab-MaBapam, aab-Myxacn6u, M6H aab-AkaB3u, aab-lazaan n ap.);
OCHOBHbIE MOHSTUS TEOPUM HPABCTBEHHOIO BOCMMTAHMSI, OTpaykeHHble B pabotax M. XXymabaesa, LLI.
Aabxanosa, H.K. Kpynckon, A.C. Makapenko, B.A. GyxomamHckoro, A. Cembaesa, C. KoxkaxmeToBa,

K. bep>kaHoBa 1 Apyrumx.

KAroueBble cAOBa: HalLMOHaAbHOeE o6pasoBaHme, O6U.lequOBequKMe LUEeHHOCTN, MCAaMCKas

rneaparormka.

Kipicne

OHereninik — KOFaM eMipiHAeri KoHe YITTap-
IBIH OpKeHJEyIHIeri MaHbBBIB (akTop OONBIT
tabbuIaabl. Onap agam3arThiH Oip Oeuiiri peTriHze
nynuere kenai. TopOueHiH agaM pyXbIHa THIHBILI-
THIK, OaKpIT TIeH OCUOITIIIIIK OKeIyleri MaHbI3IbI
pOJiH CIIKIM OKKa IIbIFapMaiibl: 9JCYMETTIK
JKOHE KOFaMJIBIK JICHTeWIeperi MiHe3-KYJIBIK TIeH
oiiylayJpIH HETi31H HBIFAWTyFa OHBIH Tai/IaTbl )KOHE
HICHIYII 9Cep eTyiHe eIIKIM KYMOH KeJTipMeHi.
OHeremIKTIH MaHBI3ABUIBIFEl COHINANBIK, TIITI
IIH YCTaHOAWTBIH eniep HOe OHBI KYpPMETTEHIi
JKOHE aliFa JKbIDKY YINiH KaHaai-na Oip Mopajbsl
YCTaHy Kepek nen caHaiapl. Koram 0apibiK xepe
Oap koHE OapIIBIK JKeple TOpOHe MEH SJEHTLTIKTIH
oprak Oenrijepi Oap. OneMieri aJaMrepIIlIiK
Maceneci — aJaMrepuIlliKTiH KYJIAbIpayblH Tanaan

OTBIPBII, Ka3ipri Ke3/eri 6iiM 0epy npobieManapsl
TEK TeNaroruKalblK FaHa eMec, COHBIMEH Oipre
OJICYMETTIK TYPFBIIAH N1a ©Te OTKIpP MXKOHE ©3€KTi
OonbIin  TaOBUTATHIHBIH Oalikaiimbz. JKahanmaHy
HOTHXKECIHJe Maiaa OoiFaH MOpaibabIK Oeroepe-
KETCI3MiK, €H alAbIMeH, OeNTii Oip MOJICHHETI JKOK
Oananap, >kacecmipiMIep MEH jKacTapFa Kepi acepiH
TUT130€l KOIMacChl aHBIK.

Famammeik sxahanmany skarmaibIHIAFbI KapKbIH-
Ibl e3repicTep KOFaM AaMybBIHBIH KO3FaylIbl KyIIi
OopIn TaObLIATEIH OiTiM JKyieciHe opacaH BIKHAl
€TyiHEH, KOFaM >KaJIblaaM3aTThIK YKOHE YJITTHIK
KYHIBUIBIKTApABl OOMBIHA CIHIPIeH »KaH-)KaKTh
JAMBIFaH TYJIFAHBI KQKET eTe/ll, COHABIKTAH OiTiM
Oepy KyHeci ajblHa OChIHIAN TYJIFaHbl TOpOHEIEY
TOPI3i YJIKEH Tallall KO 3aH]IbLIBIK,.

TopOue canachiHAa KANMBIATAM3aTThIK KYH/IbI-
JBIKTap MEH MJiHM TopOWere Heri3fenyre THICTI
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binim Gepy xyiiecinie YITThIK TOpOHeH] KalbITacThIPy MaHBI3IbUIBIFbI

TYMaHUCTIK MYpPaHBIH JKETiCTiKTepi OYTiH >KeHicKe
xetyi kepek. TopOue OepymiH apTypai Typrepi 6o-
JIybl MYMKIH: UCJIAMBIK, XPUCTUAHIBIK, HYICHIIIK
MEKTeI XoHe T.0., Oipak onapbIH MoHI Oip Hopceze
Oipiremi: pyxanu Oaif, agaMTepIIUIiri 30p TYJIFaHbI
TopOmesney. ApaMrepmiiik Tte, TopOue ge Kes-
KeJIreH AiHHIH OaiNaHbICTHIPYIIBI OYBIHBI OOJIBII
TabbuIaabl. McnaM XanmbIKTapbl apachlHa ©CKeJIeH
YPIaKThl KaJBIITACTHIpYAa TOpOHe OepyliH MaHbI3bI
30p. Amna Enmici Myxammen (c.a.y.): «OKeHiH 0a-
JlacklHa OepeTiHAEPiHIH ImIiHAeTi eH OaraybIChl —
KaKChl TopOuey, — nereH. Mcnam negarornkacbiHa;
«Ata-aHanap yUIiH QiHIap, SFHU, MapacarThl ypraK
TopOUesey/IeH apThIK eIITEHE XKOKY», — JACIIHTCH.

Bykin onmem memarortapel Oimim - OepyaiH
€Ki MaKcaTKa — JKeKe TYJIFAHBbIH JaMybIHA JKOHE
HOTWXKECIHIE OVKIT KOFAaMHBIH IPOTPECIHE KET-
Ki3eTiHAiriH gonenneni. bimim OepymiH Tarbl Oip
MaHBBIBI poeii — Oenrini Oip KOFAMHBIH MOJCHH
KYHIBUIBIKTAPEl MEH MYpallapblH Oepy JKoHe
KeTULAipy. YT 3UsUTbUIAPEI ©3 MaibIMAayIapbiHa
Jla YIITTHI ’KaHa Karaaiinap/a Kanai cakran Kaixyra
OOJIaTHIHBI, OHBIH PyXaHW XaHAPYBI, dIEMIIIK ep-
KEHHET OMIKTepiHE TapTy YIUiH HE icTey KepeKTiri
TypaJbl MaceleNnep i MaHbI3IBI I caHa bl TopOue
en OoJyaliarel YIIH OHBIH OalJBIFBIH €CEJICHTIH
OlmikTi MamaHJapAblH OONYBIMEH FaHa eMec,
OJIapJIbIH IYHUETAHBIMBI, a3aMaTThIK, aJaMTEePIIIiTiK
YCTaHBIMBIHBIH ~ MaHBI3JABUIBIFBIMEH JI€  KYHJIBI.
Bamamap MeH jkacTapibplH JKE€KE epeKIIeNiKTepi,
STHUKANBIK (aKTopjap MEH iHH axyaaapablH
BIKTIAJIaphl, YITapalblK KapbIM-KaThIHAC, Til
casicaTtbl JkoHe T.0. Macenenepaeri OKyLIbLIap
TAsSPIIBIFBIHBIH HAMAPIIBIFEl JKETKUTIKCI3 JTopexKee
eckepineni. JliHu KCTPEMU3MII YaFbI3ayIIbl TYPIIi
KYIITEP OCBHIHBI MalJalaHyFa ThIPbICA B

Kaszipri Tarma 6inim Oepy casicarbiHaa Oaianap
MEH JKacTap OPTAaChIHAAFbl TOPOMEHIH ©3eKTLIIri
0achIM/IBIKKA Me OOJBIN OTHIp. AaMibl €3 eliHiH
azamarhl peTiHae TopOmerneyre OarbITTaTFaH MEM-
JIEKETTIK Oaraapiamainapibl iCKe achlpy, Kajllbl-
alaM3aTThIK JKOHE YJITTHIK KYHJIBUIBIKTAD MEH
JKaHa TIeMaroruKaIbIK TYPFRUIAP HETi3iHIe TopOue
KYHECIH jKaHApTy > KOJAaphIH i3aecTipy Oamnanap
MeH jKacecmipiMaepre TopOue O6epy MeH OKBITyFa
KATBICTBI OapiblK MEMIIEKETTIK WHCTUTYTTapIbIH
MIEATOTUKAIIBIK KOHE QJISYMETTIK KBI3METiH KaiTa
KapacThIPy MEH JKaHFBIPTY/IbI TaJAM eTei.

binim 6epy men mapoue. Ywuncrxutioiy «Xanvix
asapmy JHcone YAmmolK mapoueni 0eMoKpamusiaH-
ObIpY» Uoesicol

Binim Gepy — THICTI OKY OPHBI apKbUIBI FHUTBIMA
Marimymar Oepim, aJaMHBIH TaHBIMBIH, OLTIMIH,
JaFIBICHIH, TYHUETe KO3KapachlH KETUIIIPY YpAici;
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KOFaM MYIIEIEPIHIH MOJEHHUETIH JaMbITYIIbIH
HETI3rl MIapThl; MakcaTbl — KOFaM MYIIENEpiHiH
aJaMrepuIiIiK, HHTEJUIEKTYaJ/Ibl, MOICH! JTaMYbIH-
Jla KOHE ONapblH JICHECiHIH NaMybIHAA, KCIIITIK
OUTIKTLTITIHAE JKOFaphl JeHrelre KO JKeTKi3y 0o-
JIBITT TaOBLIATHIH TOPOME MEH OKBITYIBIH Y3MIKCi3
YpAici; xykere KenTipiireH OiiM, 1CKEepIiK JaFbl
JKOHE OHiay Tociijepi KejeMiH MeHrepy ypaici
MEeH HoTWXKeci. bimiMmuimikTiH OacTel emmemi —
OUTIMHIH JKYHMENTiri, oinayablH >KyHemimiri MeH
JIOTUKAJTBLUIBIFBI.

bimim Gepy >xyieciniH OacThl MiHAETTEpI —
VITTBIK JKOHE JKaJIblaJaM3aTThIK KYHIBUIBIKTAP,
FBUIBIM MEH NPaKTHKa XKETiCTIKTepi HeTi3iH/e KeKe
aJlaMJIbl KaJbIITaCThIPYyFa, 1aMbITyFa )KOHE KOCIMKe
yiipeTyre OaFpITTasfaH OuUTIMMEH KaMTaMachl3
ety Oombim TabbuTanel. bimiM Oepy OKbITY MeH 63
OeTiHIIEe I37IeHy HETI3iHAe >KY3ere achIpbUIabl
(P.AtiTxanoBa, 2005: 17).

binmiM y¥pIMBI — amaM3ar OanachIHBIH KallJbIp-
FaH OPKEHHET TAPUXBIHIAFbl €H ayKbIMIbl YFbIM-
JapbIHbIH Oipi 0osbIn TaObLIanbl. Cebeli amFamKkhbl
MOJICHHET OIIAKTaphIHBIH Maiaa OoysIHAaH OacTar-
aK OuIM YFbIMBIHA KONTEIeH OMINbUI, Fyjama-
FaBIMAAp O31HAIK (QHUIOCOPUSIBIK TYXKBIPHIMIAP
)Kacar, aHpIKTamMa Oepyre THIphICKaH. AHTHKA
JOYyipiHAeTi OWIIBLIAAP OUTIM YFBIMBIH TaHBIM-
MeH OaiinmanbicTeipFad. benrimi rpex ¢umocodst
ApucToTenbIiH MiKipiHIITe Ke3 KeJITeH OLTIM ce3iHy
apKbLIBl OacTayiajisl, OJ1 Ce3IMCI3 KaObUIIaHAThIH
3arTapJblH MIOIHIH OJapAblH MaTepPHUICHIHCHI3-aK
KaObuImayra KaOineTTi, ai akpl1 Ooyica abcTpak-
USUTBL OIPITIKTEpIeH OpTaK HopceHi kepeni. bimim
JIOTUKAJBIK OWJIaynarbl 0OBEKTIre, HeTi3ri MaKcaThl
MEH 0acThl MypaThIHa alfHaIABI. bidiM HHTYUTHBTI
(Tikenel) HeMece TUCKYPCHBTI, SFHU JIOTHKAIIBIK
JTOJIeTIep apKbLIbI )KETKeH 00JIa anaibl.

Ken »xarmalima Ka3ak TaHBIMBIHAA «OLIIMY,
«iTiM», «FBUIBIM» CO31epi Oanama peTiHae Kojjaa-
HbUTa Oepemi. FBITBIM  YFBIMBIH  KJTACCHKAIBIK
cosmikrepme: «Kammaiima Oip 3arThl IIBIHAWEI
aCIeKTIIc TYCiHY, IIBIHABIKIIEH COMKEC KeJeTiH
HAKTBHl AaKbUINAFbl OOBEKTIHIH HBICAHBIH KAaJbIII-
TacTeIpy, OOBEKTiHI Oily, OOBEKTiZeri XachIPbIH
TYCTap/blH alKbIHJATYBI, KaJbl JKOHE IKAIKbI
TYpZAe TYCiHyre MYMKIHIIIK OepeTiH cHUIaT» CHIHIbI
op Typii aHbIKTaManap Oepineni. bynm — kansimrac-
KaH JKaFjaiifa CoWKeC KeJIeTIH HAKThl CeHIM, MIKip.
Bip HopceHi e3 akuKar KaumblHAA TaHy, Oenrinmi
HOPCCHIH KYIMsI YKOHE >KaChIPbIH TYCTApBIH allly.
FoutbeiMm — apmamubplH OiliM  MarbIHACBIHA KETYi.
AKBUT MeCl MEH aKbUTFa CaJbIHATHIH 3aT apachlH/Ia-
FBI O3IHIIK OalaHbIC, TYXBIpbIMIAaMa pETIHJC
(keckiHl HEeMece KeCKIHCI3) OWIayibIH, TYCIHY/IIH,
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KHUSUIIBIH JKOHE TYCIHYHIH aOCONIOTTIK MaFbIHACBHIH
Oinmipeni. bimiM — agammapasiH Oenrim Oip skyiie-
Jeri YFBIMAApBIHBIH, JepeKTepi MEH NaibIMIay-
JApBIHBIH, T.0. KUBIHTHIFBL bimiM agam3ar mofe-
HUCTIHIH €H ayKbIMIbI YFBRIMIAPBIHBIH Oipi OOJBIT
tabemagel. On cama, TaHbIM, OOBEKTHMBTI oJIeM,
CyOBeKT, oiiiay, JJOTHKa, aKWKAT, Mapacart, FhUTBIMU
XoHE T.0. KypHmemni I TepeH YFBIMIAPMEH TBIFBI3
OaiiaHbpicTa opi coJlap apKbUIBI aHBIKTAJAJIbI.
binim — ¢unocodus MeH panmoHamABl OiTiM
nmaiima OosFraHHAaH Kem OYpBIH IYHHETE KENreH
(CrenanoBa A.C, 2012: 31-39).

Topbue — memaror meH OiTIM aXyNIBLIAPIBIH,
TOpOWENEHYIIIEPIiH ~ ©3apa  OPEKETTECTIriHiH,
ONIApJIbIH ~ CasiCH, aJaMIepIILIiK, 3CTETUKAJIBIK
KaCHEeTTepiH, IeHe MOJICHUETIH KaIBIITaCThIPY/IbIH,
Kall1eTTepi MEH pyXaHW KYII-KyaTTapblH JaMbl-
TYIBIH, KOpIIaFaH oJIEMMEH OHE aJaMiapMeH
KapbIM-KaTblHAC OpPHATYJBIH MAaKCaTThl, apHaMbI
YHBIMIACTHIPBUTFAH MEJAarOTHKANBIK yaepici. Top-
One — cyObeKTiIepiHiH iC-9peKeTiMeH, ONapablH
OenceHAaimiriMeH OailaHBICTBI KYpHAETl Temaro-
THKaNBIK yaepic. O TyJiFaHblH 3€pIeiiK, SMOIHsI-
JBIK asChIH OAWBITBIN, IKETULMIpYAl KO3Ieui.
Kannaii ipremni nuaesiap Topoue yAepiciHiH HeTi3iHe
cajblHFaHbl JkeH? TopOue TeopusAchIHOA TopoOUe
YZAEepiciHIH THIMAUIITiH apTTBIpyFa BIKIAN ETETiH
CaH ajyaH TYpJi TYKBIPBIMIAMAaNbIK HeTi3IeMe-
Jiep KaJbInTackaH. TopOueHIH TYXKBIPHIMIAMAJIBIK
HETi31, 3epTTey NoHI «dAem» — aJaMHBIH KbUIIAp
0OMBI KaNBIMTACKAH ©3IHIIK MAKCHl MiHE3-KYJIKBI
MEH KaCUETTePiHIH KOFaMHBIH Oacka MyIIeJIepiMEeH
KapbIM-KaTbIHACBIHA KepiHic Talybl. Opemn Tep-
MUHIH ajFaml KOJJaHFaH €XeNri TPeK OHIIBI-
Bl ApUCTOTENb. «JTHKa» TEPMHHI €XKENri TpeK
ce3iHeH mibIkKaH «ethosy («3Tocy). Kanmaii xa Oip
KYOBUTBICTBIH, TYPaKThl TaOWFaThIH, SAET-FYpPIIbIH,
MiHe31H Oenrijey apTHIKIIBUIBIFBIH Oinmgipy Ooi-
JIbI; MBICAIIBI, [ epakiuT ¢parMeHTTepiHiH OipiHze
aJlaMHbIH 3TOChl OHbIH Kynaiibl gen aWTbUIajbl.
On ajaMHBIH KapbIM-KaThIHAC HICHOEPI MEH OHBIH
CUTaThl apachIHAAFbBl OaitmaHbicTel Oiunmipemi. Llu-
IIEPOH APHUCTOTENBIIH «IDTHKa» JeN aTarad Oiinim
HETi3iHEeH, MOopalbAblK (uiocodus Typambl Ty-
KBIpbIM kacaraH. b. 3. IV racelpna nateiH TiiHIE
«9THKa» TPEeK TEPMUHIHIH TikeJeld aHaiorsl 00-
nbn TabbaTtelH «moralitas» (Mopanb) ) — cumart-
TaJablHy, TEMIIEPAMEHT, COH, KHIM VITici, omer-
FYPBIN MarbIHANIApBIH OUtipeni. bizain noyipimisre
neitinri IV raceipaa sxa3putrad o OYTiHAe STHKaHbI
KYHETICHIIPYIIH €H Y3IIK JKyieci OOonbIlm Kalaibl.
Bi3niH 3aMaHBIMBI3IBIH KONTEIeH OKYJIBIKTAphl
COJ aJFalKel APUCTOTENh TYXKBIPHIMBIHAH HETi3-
nmenreHniri Oenrimi. bimim Oepy MeH TopOwue-

o/len MoceneNiepi  e3apa  THIFbI3  OalIaHBICTHI,
cebebi ekeyl Je agamra TyTacTail OarbITTaJIFaH.
Ic xy3inme agam nmamyblHa — OHBIH SMOIHSAJIA-
pBIHA, €pKiHe, MiHe3-KYIKbIHA, MOTHBALUICHI-
Ha, KYHIBUIBIKTHI OaFjapiapbl MEH aKbUI-OMbIHA
— TopOuWemnik ocepiepAiH Y3UImi-KeCUTai BIKHaT
ety chepanapblH OeJin KepceTy KUbIHFA COFaJibl.
[Inaton: «...0imiM Oepyne eH MaHBI3ABICH PETiHAE
TopOmeneymi MOUBIHIAUMEI3». AJaiija, OKBITY MEH
TopOmesey yaepicTepiH FHUIBIMH TYPFBIIaH TYCIHY
MEH YWBIMIACTBHIPYIABIH ©3IHMIK epeKIIeNiKTepi
Oap. CoHmpIKTaH O13iH TapanTaH OCHl YAepicTepdi
OesiekTey oNapAblH MOHIH AIlbI TYCIHIIpY Mak-
caTbIH/a JKacaibll OThIp. Ilemarorukanbik OWIBIH
Tapuxw JaMy OapbICBIHIA TopoOmeney yuepici
FalpIMAAp MEH iCKe achIpyIIbUIap Ha3apblHAH ThIC
kanrad emec. COHIBIKTAH TillTi Ka3ipri yakpITTa Ja
TOpOME MearOTuKaHbIH 0aCThl KaTETOPUSICHI OOJIBITT
canananpl. OChl YFBIM TypachlHa aWTHUTFaH HAKBLT
ce3lep/ie 1€ OHbIH MaHBI3BUIBIFBl AHKBIHIATAIIBL:
«TopOueHiy 01311 Oy30aybl FaHa KETKUTIKCI3, OHBIH
01311 JKaKChUTBIKKA skeTeneyi mapt» (M. MoHTeHb),
«FmKiM Ke3IelcoK Kakchl agaM 0o0ja KaJIMailIbl»
(Benmuuckmii @., 1916: 10-17).

ATanMBbIIl  KYOBUIBICTBIH Ma3MYHBI TOXipH-
OCHIH, TeNarorWKajblK FHUIBIMHBIH JXOHE OHBIH
JKETEKINI TY)KBIPhIMJIAMAChIHBIH JlaMybIHa —Opaii
JKAHFBIPTBUIBINT  OTHIPAABL.  AIJBIHFBI  OybIHHAH
KediHT1 OybIHFa QJIEyMETTIK TKiprOeHiH OepinyiHiH
KOFaMJIbIK TaXIpuOeci OHBbI aNKbIHIAWTBIH Tep-
MUHHEH oJjJieKaiiia OypbIH KaJbIITacKaHbl [ay-
ce13. COHIBIKTaH TopOMeney MoHI TYpii Ke3Kapac
TYPFBICBIHAH JpTYpJi aWkbiHaanaapl. Kamait Gon-
FaHza Ja, TopOueney/iH MoHI peTiHAe OHBIH BIKIa-
JBIHA TYCETIH afaM KapacThIpbliaabl. TopOueHiH
MOHI TopOMeliHiH TopOueneHymire: «agaM He-
MEH JKOHE Kamaid amaM OOyl MYMKIH JKOHE
kaker» (Ymmuckuit K. ., 1857: 56-81) neren nu-
FBUIMEH 9cep eTyiHJe KaTwlp. SIFHu TopOue agam-
Il HEMece afamaap TOOBIH TYpJIeHIipyre OarbIT-
TaJIFaH ic-opeKeTTepAiH OipiHe karaapl. by TopOue-
JICHYWIHIH TMCUXUKAIBIK (TICUXOJOTHSJIBIK) axya-
JBIHA, TYHUETaHBIMBI MEH CaHAaChblHA, OiiMI MeH
KaipaTKepilik TACiTiHe, TYJIFAachlHA JKOHE KYH/bI-
JBIKTBI OaFmapiiapblH ©3repTyre OarbITTalFaH ic-
JKY31H/IE TYPIACHIIPTill ic-opeKeT OOIIBIN TaObLUTaIbI.
TopOueney o3iHiH ce(pUKACEH TOPOUESTCYITIHIH
TOpOMENIeHYIIITe KAThICTHI aliFaHja OeJriiercH
MakcaTTapbl MEH YCTaHbIMIapbiHaH Taba el COHBI-
MEH Kartap TopOueneyiili TopOue/IeHyIiHIH TaOurH,
TCHETUKAJIBIK, TCUXOJOTHSIIBIK KOHE OJICYMETTIK
MOHEPIHIH TYTACTHIFBIH, COHAAl-aK J>Kackl MEH
eMip cypy *karnaibia eckepeni (IBopaudenko C.B.,
2008: 52-58).
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Toxipube kepceTkeHaeH, TopOHeTiK acep
KBI3MET1 OpTYpJIi ACHrehnepae TYpi TocUIAepMEH,
CaH ajJyaH MakcarTap KOWbLIa Ky3ere achIpbLIYBI
MYMKiH. MaoceneH, agaM e3iHiH TCHXOJOTUSIBIK
axyaJibIH, MiHe3-KYIKBl MEeH OeJICeHAUTITIH Oackapa
OTBIPBIN, ©3iHE-631 MAaKCaTThl TYpPAE TOPOHETIK
BIKIIAJ JKacaybl BIKTUMaJ. MyH/all sxarnaia e3iH-
e31 TopbOueney xaibiHma aiTyra Oonambl. COHBI-
MEH Karap aJlaMHBbIH ©3iHe KaThICThl YCTaHBIMBIHA
opait (OYTiHTI TaHIa KiM JKOHE epPTEH KiM OOJFBICHI
KEJTIETIHIT1) TopOueney MakcarTapbl MEH oOJlapra
KETy Tociiunepi TaHAanaabl. TopOue memaroruka-
na GipHelle KbIpJapbIMEH TaHBUIFaH: — SJICYMETTIK
MarbIHa/Ia — OyJT ara OybIH )KMHAKTaFraH TOXKIpHOeHi
kKac yprak ekiyjepine oTkizy. Toxipube nereHimiz
— aJaM3aTThIH ©3 TapuXxu AaMy OapbIChIHIA jKaca-
FaH pPyXaHH MypAachl, JANIPEK aWTcak: ajzaMiapra
Ocnrimi  Oomran  OlmiMaep, eNTUTIKTep, Oiiay
ToCLIIEpi, KYKBIKTHIK, aJaMTepIIiTIK XoHe T.0. HOp-
Majap; — MeJaroruKaablK MarbiHaaa — Oys1 TopOue-
JICHYyIIITe BIKMAMI Kacay YIIiH YHBIMAACTBIPBUIFaH
apHaiipl ic-opeKeT, TYJIFa KaJbIITacTelpyra Oa-
FRITTAJIFAH MaKCarThl yiepic. TopOue KoFamIIbIK
TananTapra coiikec Oomybl miHzerti. Erep koram
KYKBIKTBIK I€MOKPATHIIBIK MEMIICKET KYPBIII JKaT-
ca, eHJiellle OHJAFbl aj1aM TopOuec] alaMrepuiik,
a3aMaTTHIK 3aHJap MEH KbUIBIK-OpEKEeT HOpMaaphbl
PYXBIHJIA XY DIl >KaTybl KaxkeTTi. XKasmblagam3arThIK
KYHJIBUIBIKTAP KAJNBINTACTBIPYIbIH MaHbI3IbUIBIFbIH
eCKepyMeH Oipre aJeyMeTTiK OpTaHbIH Ke3IeHCOK
Ta, MaKCcaTThl OarbITTa Jla 9Cep, BIKMAJ >KACAUTHI-
HBbIH ecTeH wmbiFapMaral xeH (Ilymxun O., 2008:
66-68).

Kasipri 3amaH TopOHMeci TYMaHHCTIK HeTi3re
CYHECHE OTBIPBIN, TYJIFAHBIH OJCyMETTIK-MOACHU
(eMip jkoHE OpeKeT-KbUIBIK KeHIIH TaHJay >KoHE
iCKe achIpy), MapaibIKThl (TWIFAHBIH O31HIIK Ka-
JIBIIITACYBI), KAYaKePIiKTi KaTbIHAC (KYHIBUIBIKTAP
TaHzay) OarbITTapblHOA JAaMyblHAa oOpailnacassl.
Mysnaii TopOue TEXHOJNOTHSUIIBIK MKeMIIIIirimMe-
HeH (aZaMHBIH KaObuigay »OHE IICHUXOJIOTHUSIIBIK
JaMy 3aHIbUIBIKTapbIHA Cail OphIHAANANbl), KOHII-
KYHTe colikecTiriMeH (KOHUI-KYH TaxipuOeciH Ka-
JBIITACTBIPAb]), cyXOarTacThiFbIMeH (eKiHmi Oi-
peyre YChIHY YIIiH eMec, 63 MEHIIIKTI ToXipuOeciH
KYpacThIpy YIIIiH), JKaFaiiFa opail OpeIHIATYBIMEH
(Heri3ri Kypanbl — TOpOHeENiK jkaFnaii), Oonamakka
OarpITTaTybIMEH (HaMyJarbl TYJIFaFa apHaJabl)
epexmeneneni (J. Dewey, 2012: 9-20).

ConbiMeH, TopOue — OyJl JKajimbl, OpTaK
MIHJETTEpli iCKe ackIpy OapbhICHIHAA MYFajliM MeH
OKYUIBIHBIH BIKIAJIACTBl OPEKETTEepPiH KaMTama-
CBI3 €Tyl apHaibl YHBIMAACTHIPBUIFaH TOPOHETIK
KYHe JKarJalblHIa MakcaTbl TYIFa KaJIbIITaCThIPY
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OomraH oneyMmerTik yaepic. Kazipri 3amasfb
Ka3aKCTaHJBIK IeJaroruka TOpOWeHiH >kaHa HEI-
IIaHJAPBIH 137Iey/le, COHABIKTAH J1a OFaH QJIeMeTi
0ap memarorukajblK TYKbIphIMIAMallap — YIJIKCH
KBI3BIFYIIBUTBIK TYABIPBIT OTHIp. ©O3re enaepaiH
MTEeJarOTUKAJIBIK TOXKIpHOeci MEH FBUIBIMBIH TaHY
apKbUIbI 013 ©3IMI3/IH eJ1/Ieri Macenenep/Ii meryie,
TeTarOTMKAITBIK XXYHEMI3/Ti OHTaMIIbI KYPHIIT, CAHAIIBI
OaraMJayza KOMETiH THTi3emi. Amaiima Oy xepre
€H 0aCTBICHI THIM IIIEKTEH HIBIFBIN KETIEH, KalChICHI
KaXKeT, KalChl Oipi KepeK eMECTIriH aHBIKTAIl allFaH
©eH. ATakTsl opbic Tiemarorsl K./l YmuHCKAHIIH
nonengeMeci OoWbIHIIA, op Oip XaJIbIKTHIH 031HE TOH
WITTHIK TOpOHeE d1icTepi 6ap, 01 OHBIH MOJICHHUETIHE,
eMip calThIHa, CeHIMIHE, KYHIBUTBIKTapbIHA TiKEIeH
toyenai. On OHBI XaJBIKTHIK O1J1iM Oepy Jien araraH
XKOHE e3re eNJepAiH ToKipruOeciMeH aiMachII
naiijanady IIEKTeYNl TYpAe KOJAaHy KEepEeKTITiH
alfa TapTKaH. bip XalbIKTBIH IeJaroruKaibIK
ToxipuOeciH 0acka XallbIKKa 9N CONl KaJIbIHAA
nmaianany MyMKiH eMec JIel canaraH. bipak OHBIH
CO3iH/IC FBUIBIMHBIH, IEAATOTHKAIBIK TEOPUSHBIH
VIIBI KWBIPBI KOK JETiHTeH, OaplIbIFbIHa OpTaK
MeIaroruKaiblK 3aHaap Oap CKCHIIrl J¢ aKuKar.
OHbIH ce3iHJe ©3reHiH YIricCiHe CyHeHe OTBIPHII
KOJITaH J>KacajiFaH oMIicTep MYMKIH eMec JercHi
MBIHIBIKKA castabl (Ymmackuid K. /1., 1857: 56-81).

K.J. YimmHCKHHAIIH HEri3ri uiesiapbl — XaiblK
arapTy oHE YITTHIK TOpOHeH1 JeMOKpaTHSATIaHIBIPY.
On neparoruka Teopusicel procodus, mcuxonorus,
aHaTOMUS )KOHE (PU3UOJIOTHS 3aHIapbIHA HEeT13/1emyi
Kepek nen ecernrei. OHBIH MIKIpiHIITEe, TIeIaroruka-
Jia coTTi OoJIca J1a, TeK 03 TOKipuOeciHe FaHa CeHyre
Oonmaiigel. Teopus MiHAETTI TypAe NpaKkTHKaMeH
Oipre xypyi kepek. Herizi koK Teopus (pakT HeMe-
ce ToXxIpuOe CUSKTHI TAMIaChI3 OOJBIM IIBIFAJIBI JACTI
TY)XBIpbIMayFa OonMaiapl. Teo-pusi MIBIHIBIKTHI
JKOKKa IIBIFapMaiabl, (hakT OWIBI JKOKKA IIBIFapa
anMaiiapl. CoHbIMEH Kartap, TopOue MeH OiiM Oe-
pyZie 9p XaJNBIKTHIH OipereililiridH eckepyi Kepek Jen
CaHaW[IbI, SIFHU, JOCTYPIIEPi, TeorpadusICchl, TApUXH
epekurenikTepi. ¥JIT, OHBIH MiKipiHIIe, aHa TUTH
XKOHE TyFaH TapUXBIH 3EpPTTEy JKOHE KYPMETTEY
apKBUTBI )KaKCHI KopiHneai. MyHait Topoue 6anmanap-
na narpuotu3mMai, OTaH alIpIHAAFEl OOPHIII Ce3IMiH
YKOHE YJITTHIK MaKTaHBIII Ce3iMiH JaMBITYbI KEPEK.
JI.YImHCKUAAIH Ke3KapacTapbl OHBIH KOITETeH
MEIarOTMKANIBIK €HOSKTEpI MEH MakajalapblHaa
kepineni. 1857-1858 xwimapsr «llemarornkaisik
oleOMeTTIH maimacel Typanbl»y, «MEeKTenTiH Y
ANIEMEHTI», «XaNIBIKTBIK aFapTyldarbl YIT Typa-
TmeD» JKoHe Oackamapbl «bimim Oepy XypHajbIH-
nay sxapusmangel. 1860-1861 xeuigapel o XaJlbIK
arapTy MUHHUCTDJITiHIH XypHajbiHa « EHOEK OHBIH
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TICUXUKAJIBIK JKOHE TOPOUEITiK MaFbIHACBIH/IAY KOHE
«AHa Tim» arThl TEJaroTUKANBIK MaKallaJdapbiH
opHanacteipibl. 1861 xbutbl on «banamap anemi»
OKYNBIFbIH, 1864 >KbUTBI — «AHA TiNT» CHIHBII-
Ta OKyFa apHajraH Kitam misiFapabl. CoHman-ak,
1868-1869 xblgapsl 071 €Ki TOMIBIK «AmxaM Oi1iM
Oepynmin cyObekrici  peringe. llemarorukanbik
AHTPOTIOJIOTUSHBIH TOHKIPHOEC» aTThl YIII TOMIBIK
JKUHAFBI J)KapblIK Kepai. OHBIH Ieiarorukara 6eprexn
TYKBIPBIMJIAMACHI:

«... casgcarTel Ja, MEIWIIMHAHBI Ja, MeAarorH-
KaHbl Ja FBUIBIM JETl aiiTyra OONMMalfpl ... KaTaq
MarbIHaza, TeK OHep ... FhuThIM Tek Oap HeMece Oa-
PBIH 3epTTEHI, Al OHEp 9JIi JKOK HOPCEHI jkKacayra
THIPBICAJIBI ...»; «[legaroruka — OyJI FBUIBIM eMecC,
eHep. bysr GapnbpIk eHepIiH imIiHIeTi eH ayKbIMJIEbI,
KYpHaemni, €H JKOFaphl JXoHE €H KakeTicli. bimim
OHepl FBUIBIMFA CYyHeHedi. OHep Kypheni KoHe
ayKbIMJIbI OOJIFaHIIBIKTaH, OJI KOITETeH KeH JKOHe
KYypaem FeUIBIMAApFa CcyieHeni; OiTiMHEH Oacka,
ol KabinerTi, OeHiMILTIKTI Tanan eremi. OHep pe-
TiHJIE OJ OpKaIlaH KOJ KEeTiMIi )KoHE eIKaIaH KOl
JKETIEUTIH HMJIeaiFa YMThUIAbI, SSFHA MIHCI3 ajlaM-
HBIH uaeansiay (Yumackuid K 1., 1857: 56-81).

Kazak Oimim Oepy IocTypiHIE OKBITYABIH Oyenl
OacraH KaJbIITacKaH YpAici pyXaHU-aJJaMIepIIiIiK
KEMEJJIIKKe YMTBUIATHIH, JXaH-)KaKThl MaKCaThIH
Ke3neyiMeH KepiHic Oepermi. Kaszak TombiparsiHza
MearoruKa arbl TOPOMEHIH OPHBIH, «JIENTaHy»
MIOHIH apHAyIbl UTIM peTiHae KapacThIpFaH Fyjlama-
¢bunocod, om6eban raasiM —O0y Hacwip on-dapadu.
Or1 9THKAHBI KAKCBUIBIK TICH )KaMaHIBIKThI alibIpyFa
MYMKIHZIK OepeTiH FBUIBIM PETiHAE KapacThIPIbI.
OHBIH TYCiHITIHIIE, axaM >KapaThUIBICTAFBl €H
KacuerTTi kaH. COHIBIKTAH OFaH YJIKEH KYpMETIIeH
Kapay kepek. on-Dapabu mIbIFapMamIbUIBIFbIHIA-
FBI KOPHEKTI OpBIH ajlaThlH TopOme Moceleci.
On e3iHiH «KalbIpbIMIBl Kajla TYPFBIHAAPBIHBIH
Ke3KapacTapbl» aTThl TPaKTaThIHAA TopOWe Typa-
JBI CO3 €Te KN, OFaH HaFbI3 FBUIBIMU aHBIKTaMa
Oepmi: «TopOueney AereHiMi3 XaabIKTapablH 00ii-
bIHAa OlmiMre Heri3fenreH JTUKAJbIK 13TUTIKTEp
MEH OHEepJIepAl NMaphIiTy JereH ce3y; «TopOueney
Ke3iHJe XalbIKTap MEH Kajla TYPFBIHIapbIHa OiiMre
HETi3/IeNreH KAaCHeTTEPJeH TYPAThIH ic-opeKeTTep
TAFABICHl CIHIpUTENM»; «OTHKAIBIK 13TUTIKTEpI —
0is1imM, TopOME apKBUIBI TAPBITY KEPEK, COM apKbLIbI
aJlaM WTLTIKTI icTepre TalmbiHaab. a1-Dapabumin
«DuocopusHBI YIpeHy YIIiH aljbIMEeH HeHi 011y
kepek?», «KalbIppIMIpl Kajda TYPFBIHAAPBIHBIH
Ke3KapacTapbl», «A3aMaTTBIK cascar» aTThl Tpak-
TaTTapblHaA: YCTa3 KaHmad 0oy Kepek, ycras OeH
IIOKIPTTIH  apaKaThIHACBIHIAFHl  IICUXOJIOTHSITBIK
Maceesep Typalibl Kol alThITFaH. O3 eHOeriHe a-

®dapabu Taza, anan eHOCKTI — TOPOUEHIH aJIFbI IIap-
THI eTim anjpl. « TopOueHi HeneH OacTay Kepek?» ne-
reH eHOeriH/e FRUIBIMIBI, OKYy-aFapTyIsl MEHTepY/i,
OlniM-TopOMEe anmy, eHOekke yiipeHy, (Gunocodus-
HBbl YHpEHy VIIIH aJaMHBIH ap Ta3albIFbIH, OHBIH
JKeke OaCBIHBIH Ta3allbIFbIH, CHOSKCYHTIITITT MeH
KBI3BIFYIIBUIBIFBIH OIpiHII OpbIHFa KOskl Ka3zak
XaIIKBIHBIH ~ MOPAJbJIbIK-3TUKAIBIK ~ TOPOHUECiHIH
0acka XaJbIKTapFa YKCaMaWTBIH ©3iHE TOH MOH-
Ma3MyHbI, epekmienikrepi 6ap. OcbutapasiH 09pi
arajiaH-0asara )a3bUIMaraH 3aH PETiH/Ie XaNbIK Ie-
JIATOTHKACHI KYpaJIapbl apKbUIbI OHJEIIN, TOJBIK-
TeIpelIBI OThIpFad (I'puropsa C.H., 1960: 156-
195).

bizgin maleMmaybIMBI3IIA:  MOPAJIhIBIK-ITH-
KaJbIK JOCTYpJiep JereHiMi3 MOpajblblK CaHa
TOXKIpHOECiHEe EHIIPUITeH, aAaMrepIIilik KaTblHac
Ma3MYHBIHIA KOPIHIC TamKaH MOpPaJbIBIK epeke-
Jep MEH HopMmamnap. XajblK IeJarorukachkl COJ
XaIBIKTBIH (YITTHIK) STHOCTHIK epeKIIeNiKTepiHe
0ailJIaHBICTBI J1aMBII, KaJbIITacKaH. AJl 3THOCTHIK
(YITTBIK) epeKIIeNiKTepi COJl 3THOCTBIH TYPMBIC-
TIPIILTITIHE, TapuUXHW OIEYMETTIK, >KarpadusiIbiK
JKaraaiapelHa, T€HETHKAIBIK, (U3HOIOTUSIIBIK
T.0. YJITTBIK €pPeKIIeIiriHe 0aiaHbICThl OONATHIHBI
oenrimi.

TopOueney — moneHueTke Oaylly JETeH Ce3.
Kazak xankel e3iHiH TopOueey, AyHHeTaHy )Kyiecin
KOIIITeN )KOHE OTBIPBIKIIBUIIBIK TYPMBICKA Oaiina-
HBICTBI, TapUXU-JIEYMETTIK >Karlaiapra colkec
JAMBITBIN, ©3IHIH YITTBHIK (3THOCTBIK) MOJCHH
EPEKIIEITIKTePiH KaNBIITACTRIPABL. OpOip YITTHIH
WITTBIK KacHeTTepi YITTHIK TopOuere (YT mena-
TOTHKAChIHA) OaiJIaHBICTHI JIAMBII, KaJbIITACKaH.
Kazak XanKbIHBIH YITTBHIK TopOmWe KyHeciH
XaJBIKTBIK TONIM-TOpOHe AeHMI3 Zie, ON Typaibl
TYKBIPBIMIIANIFAH FHUTBIMHU KYHCHI XaNbIK MEIaro-
rukackl nerimi3 (Heican6aes O., 2007: 26).

XaJblK MeIarorukachkl — COJ XaJBIKTBIH TYp-
MBICTBIK, OMIpJIK TOXKipHOECIHEH aMbll, KaJbIl-
TaCKaH YITTHIK TOPOUEINIK JKOHE NYHUETaHBIMJIBIK
KYHEHI KOPCETeTIH FBUIBIM calachl. XallbIKThIH
(3THOCTBIH) TOXKIPUOECIHCI3 «Iearor Ta KOK, Ie-
maroruka na sxkok» (Ymmackuit K./.); «bi3 Oana
TopOmeseyne XalblK ToxipuOeciHe cylieHeMi3»
(Apuctorens); Con XamblK TXKIpUOEci apKbLIbI
JAMBIN  KaJbINTaCKaH «XajblK IeAaroruKachl —
UMIEPUKAIBIK OimiMIep >KUBIHTHIFBD (Bunorpa-
moB [.C.) Oomeim TaObmampl. Kaszak XadKbIHBIH
XaJIbIK [EJarorMKachl YITTBHIK TopOue Kypasibl
PETiHAE OHBIH 3THOCTHIK (YITTHIK) €pEKIICTIKTEPiH
KaJbINTACThIPaAbl. ¥ITTHIK CANT-CaHa COJl YITTHIH
MOJICHH JIOPEKECIH, PyXaHU camlachlH KepCceTel.
OTHONenarorukanelH — Herisri  Oip camacel —
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WITTBIK CajlT-ASCTYpiaep Oosica, ol YWITTBIH CalT-
CaHACHIHBIH KANBINTACy 3aHIBUIBIKTApHI Oap, SFHU
MOJICHU ©3€ri MEH OpKEHAEY OpHEKTepi alKbIH
KepiHeni. YNTTHIK CalT-CaHAHBIH KaJbIITaCYybIHBIH
Oactaybl CONM  WITTBIH  KYpPaMbIHAArbl  JKEKe
TYJFaJlapJblH Wl oieTTepiHeH Oactamazpl. Mri
oZIeTTEp JKEKe TyJIFajapra ocepiH Turisim, oi
KOIIITTIKTIH KOJTAaHBICHIHA (1€ T-FYPBINKA, OJICITKE)
aliHayazpl Ja, OJ1 YITTBIH MOJICHU 1preHeri3i OOobIm
KaJlaHaJIbl.

Kazan TeHkepiciHeH KeWiH TomiM-TopOme
FBUIBIMBIHA TEpeH YHUIreHuepAin Oipi — MarxkaH
Kymabaes (1893-1938). ArapTyibl, ONIIBLI, aKbIH,
yIT Gonamarbl YIIiH KypeckeH Amam Kaiparkepi
OHJIaFaH I05Ma, XY3ICTCH JIMPHUKAJBIK OJeHIePiH
JKa3yMeH Karap, YCTa3IbIK KbI3METTi arkapa Xypit,
TYHFBII TEJarorHKalblK OKYJIBIKTap JKa3blll Kai-
neipabl. On xasraH «bacraybllll MEKTENKe aHa
timi» (1925), «Cayarter 60m» (1926), «llemororu-
ka» (1922) arTel OKYNBIKTaphl TEIaroruka >KOHE
olicTeMe FhUIBIMAAPhIHA KOCKAH THIH YJIeC OOJIBII
caHamanpl. MarKaH TeIaroruKachbIHBIH MAaKCaThl:
aKpUl TopOHeci — Ty3y oiyay, Iypeic mieie Oiy,
JIo Taly; KYJIBIK TOpOHECi — KaMaHJIBIKTaH JKaHbI
JKUPEHITI, )KaKCHUTBIKTHI )KaHBI TUICT TYPY; CYTYIBIK
TopOmeci — cylly ce3, CHUKBIPIBI YH, 9JIeMi TYpACH
J9339T aJIblll, aH TOJIKBITBHIN TYPY; JIeHEe TopOueci
— BICTHIK-CYBIKKA, AaIITHIK-)KAJIAHAINTHIKKA TO3Y.
Ocpl TopOMEHiH TOPT TYPiH TYCiHAIpE Kene Obuiait
neiini: «Erep amam OamacklHa OCBI TOPT TopOUe
Teric 6epep 6oJica, OHBIH TOpOMECi TYTel OOJIFaHBI.
Bana Gepik meneni Oonca, Ty3iK OMIANTHIH, TypbIC
IICTIETIH, A9N Ta0aThliH aKbUIABl OoJica, CYIIy Ce3,
CUKBIPJIBI Qy€H, 9JIeMi CO3/IE€H JI9339T AalbIl, >KaH
TOJNKBIHABIPAPIBIK 00JICa, >KaMaHIBIKTAH >KaHBI
JKUPEHIM, MKAKCBUIBIKTBI JKaHBl TIJIel TYPaThlH
KYIBIKTBI Oojica FaHa ajgaM OallaChIHBIH JTYPBIC
TOpOUE aJIBIIL, IIBIH a7aM OOJIFaHABIFEL... banaM agam
OOJICBIH JIeTeH aTa-aHa OChI TOPT TOPOWEHi IyphIC
OPBIHJIACHIH...», — J€y apKbUIbl arapTyIlibl TopOue
MaKcaThlH alkbIHan oepeni. CoHbIMEH KaTap TyFaH
XaIIKBIHBIH TONIM-TopOuenik 6ail MypachlH Hrepy
JKOHIHAETI OarbIT-0armapel Ja KYNTApIBIK. «¥JIT
TopOHMeci — Jien jka3ajsl 0J1, — OasFbIIaH Oepi ChiHa-
JIBITI KeJTe JKaTKaH TaKTaK >KOJ OOJFaHIBIKTaH, apOip
ycraz, op0Oip TopOuenti co3 KOK, YIT TOpOHUECIMEH
taHeic Oomyra MiHzaerti. Conm yinT TopOHEciMeH
TopOMe KpUTyFa THic». TopOueneH MakcyT — agam-
J6l hoM cojl amaMHBIH YJITHIH, acca OaplibIK agam-
3aT AyHUeciH OakKbITTHl KbUTy. ¥JIT Mylieci opOip
amamM OakpITTBI 0Oojica, YJIT OAaKBITTHI, ajgam3aT
JNYHUECIHIH MyIeci apbip yiIT OakwITTBl OoJca,
ajgam3ar JayHueci 0akbeITThl. KpICKAChIH alTKaHA,
TOpOMEeNneH MaKCyT — ajgaM JIereH arThl KYp jkaja
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KBUIBIIT JKarlChIpMaid, IIbIH MAarbIHACHIMEH aJiaM
KBUIBII IIBIFapy. OpOip TopOHemiHiH KoJIAaHaThIH
JKOJIBI — YIIT TopOueci. OpOip YWITTHIH 6ana TopOue
KBUTYBI Typajbl €CKiJIeH KaJIbII KeJie JKaTKaH JKeKe-
JKeKe KOJIbI Oap. ¥t TopOueci Oasrbiaan Oepi chbl-
HaJIBIT, Kor OybIH KOJIAHBIN Kelle KaTKaH TaKTau
KOJI OOJIFaH/IBIKTaH, dpOip TopOueli, co3 KOK, YIT
TopOueciMeH TaHbic Oomyra TmicTi. JKone opOip
WITTHIH Oayackl €3 YITBIHBIH apachblHAa, ©3 YIJITHI
YIIiH KbI3MET KbIJIAThIH OOJIFaHIBIKTaH, TopOUel
OamaHbl CcONl YIAT TopOHWeciMeH TopOue KbUIyFa
MmiameTTi (Kymabaes M., 2004: 114-210).

Ucnam nedazoeuxacvinvly 6acmol Heeisi —
mapdue

Kazipri fbUIBIMH TIEaroTMKaJarbl «TOpOUEH
VFBIMBIHA KaHAaii Ma3MyH KOCAThIHBIH aHBIKTaI
aJFaHBIMBI3/Iall, ACOIIOTHSCHI3 TIENAarOTUKA TOJBIK-
KaH/JIbI )KE€Ke TYJIFaHbI TOpOUeneit anmaiinet. TopOue
JIeTeHIMi3 — OHBI KOFaMJIaFbl eMipre NaibIHay YIIiH
aJlaMHBIH PyXaHU, MOJICHH KoHE (DU3BHKANBIK JaMy-
BIHA JKYHeEIi j)KOHE MaKcaTThl dCep €TyAeH TYpaThiH
QJIEYMETTIK YpIicC. OJNIEyMETTIK KaTblHAcTap KOHE
op TypNi ajgaMJapAblH TiKeneld KaThlHACATBhIH
KapbIM-KaTbIHACTAPbI OpKalllaH TopOue OepeTiH He-
Mece TopOuenelTiH OoNbIl TaObIIaAbl. AJTaMHBIH
QJIEYMETTIK KYOBUIBIC PETIHIETI TOpOMere caHaibl
KO3KapachlHbIH HETI3IHJIE, MeIarOorHKalblK OLTiM
— FBUTBIMHA OINIMHIH epeKie cajachkl peTiHIe,
TopOMeney 3aHABUIBIKTAPBIH JKOHE OJIapibl JKaHa
OybIHIApABIH ©Mipi MeH ic-opekeTiH Oackapyna
MAaKCaTThI JKoHE CaHAITbI TYP/IE KOJIIaHYyAbI JaMBITYFa
OarpITTanFaH. YWbIMIACTBIPBUIFAH OLTIM OepymiH
aXblpaMac KacHeTTepi — TYTACTHIK MEH KYHENiTiK,
Ti30€KTUTIK, OpTaHWUKAJBIK YHICCIMAUTIK, iIIKi
KyHenepaiH OipblHFall Kalnmbl >Kyiende e3apa
opekerrecyi. ConbiMeH, 0iniM Oepyai Oananap emi-
piH OaFBITTAMTHIH JKOHE ©3TepTe ajaThblH Makcar-
TapIblH, Ma3MYHBIHBIH, JKaFrAaliapasH, Gpopmanap
MEH OfiCTepHiH YHBIMIACTHIPHUIFAH >KUBIHTHIFBI
OombIn  TaOBUTATBIH TEJATOTHKANBIK OJKYHe Hem
KapacTelpyFa Oonazapl. VcnaMabplK meaarorukaibik
KYWere Heri3feireH Herisri Karujamap opTa
FacwIpyiapaa KalbIITacKaH. MYCBUIMAaHIBIK OiTiM
Mozedni HerizineH Kypan men [TaliramOap cyHHeTiHe,
O0y Amu nbn Cuna, Hacpennun o1-Tycu, O6y Ha-
ceIp on-®Papadbu, mam on-Fazanu CEIHAB KONTETeH
MYCBUIMAaH OHMIIBUIJAPBIHBIH FBUIBIMH JKOHE TEO-
PUSUIBIK KeTicTikTepiHe HerizmenreH. Omap agam
OMIpIiHIH TYTaCTBIFbI — JYHHUETAHBIM, MiHE3-KYJIBIK,
STUKAIIBIK K9HE T.0. OOJMMBIC acHeKTUIepiHiH Oip-
JTiHEH TYPATHIHABIFEIH aWTThl. ONapabiH wuies-
Japel JiHHIH MOPANBIBIK KYHIBUIBIKTAPBIHA JKOHE
ucinaMHbIH KypaHHbIH anFamkel astel «OKbDy AT
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OacranarblH Heri3ri TanaObiHa HeriznenreH. by —
aIaMTepIIUTIK-3THKAIBIK UTIMII  KaJbITacTRIpyaa
JKOHE KOFaMHBIH OJISYMETTIK CTaHIapTTapblHa
Jla, aJaMHBIH JKeKe KaKETTUIIKTEepiHe Je CoiKec
KeJIeTIH amaMIsl TOpOWeNeymiH IeTarorHKaJIbIK
UesUTapbIH KaJbINTACTHIPYAA YIAKSH poll aTKapyna.
Hcnam nenarorukachl Ke3 KeJTeH jKacTaFbl TYJIFaHbI
KAJIBIITACTBIPY, TopOWeney >KOHE OKBITYIOBI iC
JKY3IH/IE JKy3ere achipyra OarbITTanFaH. bimiM
— OumiM wrepinm omeMi TYCiHYMEH FaHa eMec,
COHBIMEGH Oipre OCBHI oJeMjae eMip cype ana-
THIH aJaMHbIH Oenriai Oip JyHHETaHBIMBI MCH
O3IHJIK TaHBIMBIH KAJNBINTACTHIPYMEH, JKaJIIbI
HaJaHABIK aTayJdbllaH apbUTy MOCENIECCIH IIeIIeI.
Hcnamparel OiniM OepydiH TYIKI Makcarsl — o7e0i
JKaKChl aJamMIibl KAIBITACTHIPY. «OIem» YFBIMBI
aJlaMHBIH PYXaHH >KOHE MaTepHasIbIK OOJIMBbI-
CBIH, OJICYMETTIK KaTBIHACTAPBHIH Ja KaMTHJIBIL.
Fameimpap Oy TYKBIpbIMIaMaHBl JTaHAJIBIKTHIH
(xvKkMeT) KaifHapbIHaH ajJbIHFaH OLTiM Heri3iHzae
KAJIBIIITACKAH JIAWBIKTBI MIHE3-KYJIBIK Jel TYCiH-
Jipemi: KOFapbhl KAacHETTEePHAiH KalbITacybl MeH
JaMybl aJaMJibl KaTeIIKTepACH Koprauael. by
UCJIaMJIBIK TICAAarOTHKAIIBIK JKYWEHIH HETi3ri Karu-
JanapbIHbH Oipi. Mcmam nemarornkacsiga — « Yey-
ny tabnuM (TarbutbiM Herisi)», «TapOusary Tab-
mum (TopOue Herizi)» moHAepi asceiHIa — apad
TePMHUHOJIOTHUSACHIHAAFE OUTIM (WM, Mabpudar),
JAHAJIBIK (XUKMET), Topoue (TopOus), axen (amad),
Ty#cCiKk (axm), AMANCKTHKAIBIK oOiyay (aKbLl),
opekeT (amair) Cce3AepiHIH TYKBIpEIMIaMajiapbl
KOJIIaHbUIaIbl. Bysl yFBIMAApABIH OapibIFbl  YiI-
KEH MOHIE€ W€ JKOHE MYCHUIMAaH XaJbIKTaphIHBIH
KOJITAaHBICBIHIIAFBl  VHPEHIIIKTI  co3depmin  Oipi
(Abdullah Sahin, 2018: 320-335).

[legarorukanbiK KbI3METTiH 0acThl €peKIIeNiri
— OJ1 opmaibIM amaM OOJMBICBIHA 13TLTIKTI ©3repic
MEeH JaMy OKeJlly MaKCcaTbhlHAa XYpTi3iireH Oakbl-
nayjgap MEH 3epTTeyiep HOTHKECIHJEr! ic-opeKeT-
Tep YPIICiH KamemTacTeipy. Mcmam memarorukacs
€H ajJbIMEH Ke3 KeNreH TYJFaHBbIH aJaMrepuIiIiK
KacHeTTepiH KaJbITacThIpyFa, TopOmeneyre Oa-
FeITTasFad. Mcmamma Ourim O6epy — TeK TyFaHHAH
Oacranbin KaHa KoHMail, COHbIMEH Oipre ¢uzu-
KaJbIK, TICUXUKAJBIK cay OalaHbIH TYHUEre Kemyi
YIIIH ajjblH aja OacrajaThlH JalbIHIBIKTHI 14
KaMTuabl. OJ — eMIpITIK JKap/bl AYPHIC TaHAAy, OT-
0acel MYIIENepiHiH AYHUETaHBIM KEHIIT1, KaKChI
9JIeTTEP MEH MiHE3-KYJIBIKKA He 0OJIybl, OMIp Cypill
OTBIPFaH OPTACBIHBIH OJIEN-MOJICHUETIHE TiKeen
OalJIaHBICTBIFBIHA MEH3eWml. SIFHM, mciam miHi —
017TiM ary MeH TopOMeNeHy i )KY3€ere achIpyna, aiam
OimiMm Oepy oOBekTiciHe aliHaiMac OYpbIH, OHBIH
OlmiM amysl ymIiH aca KaXeTTi ajFbIapTTapbl

OpBIHJIAYIBIH MaHBI3IBUIBIFBIH €CKepeai. Fcmam-
JIaFbl aFapTYIIBUIBIK OJICYSTTiH KAIbITACYbl MCH
JaMy Ke3€HI apKbUIbl JIHIEri OiriM MeH TopOme
OepyliH TYNKI MaKcaThl — JIiM MEH TaHBIM aPKbLIbI
aJaM/JIbl )KaKCBUTBIKKA YHPETY, KEMEIIIKKE JKETKEH,
one6i OUTiMiHE cail TYIFa KaTbIITaCThIPY eKSHIITIHE
HAKTBI KO3 JKeTKi3eMi3. MiciaM Heri3nepinie «o1em»
YFBIMBl aJlaMHBIH PYXaHH JKOHE MAaTepUAIBIK
OOJMBICHIH, OJIEYMETTIK KATBIHACTAPBIH Ja KaM-
tuabl. JKorapel Mopailb, Xakchl TopOwWe, i3rilikK,
KapanalbIMIBUIBIK, ©3TeIEPMEH HO3IK  KapbIM-
KaTbIHAC OpHaTa Oiny eHepi. Fameimmap OVIT TYKBI-
pBIMAaMaHbl JaHAJBIK (XMKMET) KO3iHeH aJIbIHFaH
OUTIM HETri3IHOE KANBINTACKAH JANBIKTBl MIHE3-
KYIBIK Jgen Tycigmipeni. OtOaceiHmarsl TopOwme,
MEKTell JKOHE MeApecelneperi, KaciOn OKy OpbIH-
JApbIHIAFEl TOpOHMeE YPIICIiHIH Heri3ri KbI3METi —
azaM OOMBIH/IA «SAETD» KANBIITACThIPa alry. «OJIem»
ce3i, 03 Ke3erinae, AiHeri 6acka « YHKos (ecKepTy,
Cakray, aJlaMHBIH KOPFaHYBI)» TYXKBIPBIMIAaMAaChI-
MmeH cuHoHHMaec. Cebebi amaM OOIMBICHIHIAFHI
JKOFaphl KACHETTEPJiH KaJbIITaCybl MEH JIaMybI
OHBl KaTemiKTepieH Koprahnsl (AOy3spoBa P.,
1996: 17). Byn Typreiaa Kcaamaa agam yuiiH Oi1iM
ANyJbIH, UIIMICHY apKbUIbI aXJaKTaHYIbIH MOHI
aca 3op. Amra Tarama kacwerti Kypan Kopimaig
«Myxomama» cypeci 6-asrra: «Amma ceHaepueH
COHIAal MMaH KeNTipreHaepAiH, OuriM OepreHuep-
IIH Jopexelepin KoTepemdi. IcTereHmepiHal TOIBIK
oieni» (Antait X., 1991: 542).

Hcnam TaHBIMBIHBIH MaHBI3ABI 3JIEMEHTTEPI:
1) imiM-0imimM; 2) akbUI-TY#CIK; 3) 13ri amanmap. c-
nampaa Oimim Kynaiinan kenreH, 6ipak op anam OHBI
9P TYPJIi )KOJIMEH aJla ibl, OJIAP,IbI ©3 OMBIHIIIA TYCIHIIT
KaObUImanael. BimiM Tek agaMHBIH aKbUI-OMBIHBIH
03BIK VIIKBIPJIBIFBIHBIH HOTHKECIHIH KOpIiHICI FaHa
emec. Harp13 Ol1iM — aKbUI HeETI31HAE maiina Oosa-
THIH OWIBI KOPBITY, LTIM — OUTIMITI 13TUTIK HETi3iHIe
ic-)Ky3iHIEe ToxipuOe-aManFa acelpy, al FhUIBIMFA
YKaHAITBIK OKEeJTy — O1J1iM MEH LTIMHIH YIIITaCTHIF bIHBIH
€H 03BIK ykeMici Ooibin TadbuTaael. HakeiO an-ATTac
HCIaMJIBIK OUTIM  TYXKBIPHIMIAMACHIHBIH HET13Ti
epeXeNepiH TYCIHAiIpe OTHIPHII: «bisliM MeH FBUTBIM,
€H ajjbIMeH, Wiahu MIBIHIABIKTBIH epekeNepi MeH
JKAIIITBI TY>KBIPBIMJIAPBIH OaCIIBIIBIKKA aJIBIII, aJ1aM-
3aT arayiblfa MOPAIbIIK, aJaMIeplIlliK TYpPFbIIa
KaHINAIBIKTBl 3USHABI SKSHJITH CalbICThIPYIaH
eTKi3yi kepek», — jaen xazanbl (Abdullah Sahin,
2019: 286-288).

IX — XIII raceipiapaa Tasy sxone Opra LlbiFsic
JKepIIePIH/IeT] MeIarOruKaIIbIK Oi KaJIbIITacy Ke3eHi
— 1meiFeicTady FeUIBIMBIHAA LlIbFeic Peneccanc
Ioyipi caHamanwl, eWTkeHi Eypoma Peneccanchi-
HaH JnjeKaiina OypbiH, apaO-MyChUIMaH QJIEMiHiH
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FaJIBIMJIapPbl MCJIAM WACOJIOTHUSACH! asChIHA €XKENTi
pyXaHd MYpaHBI TepeH 3epTreyre Kipicti. Kemne
3aMaHHbBIH (HI0COPISUIBIK IIbIFApMalapblH 3€pT-
TEy MEH TYCIHAIPY MYCBUIMaH TEOJOTHSICHIHIA
PAIMOHAMCTIK aFBIMAAPABIH  JaMyblHA OKEJIIi.
ApucToTenbliH apald TUTiHEe anFamikel aygapmaia-
pbit VI raceipaa barnaTka makbeIpbUTFaH CUPHUSUIIBIK,
Jopirepiep JKys3ere achIpanl, oHAa «JlaHambIK YHi»
KypbuU1abl, onaa on-dapadu, on-Kunau, M6n Cuna
CUSIKTHI YJIB OWIIBUIAAPABIH KaTBICYBIMEH Jayiiap
opbrH anael. I6H Pymin (ABepposc) 6actaMackiMeH
Apucrorenbr MeH [InaToOHHBIH IIBIFapMaiapbiHa
OepreH TYCIHIKTEpi >KaNImbpl FEUILIMH OUTIMHIH Ja-
MyBbIHA BIKIAT €TTi, OUTKEHI apaldTBIK ApPHUCTO-
TEJIMaHWU3M HAaKThl FBUIBIMJIAPMCH: MaTeMaTHKa,
ACTPOHOMHUS, MEIWIIMHA — JKOHE HWCJIaM JIiHiIMEH
OipmamMa THIFBI3 OaimaHBICTEI OONABl. OmapibIy
ke3kapacTtapbiana Tasy LBIFBICTBIH OHIIBUTAAPEI
QJIEMHIH MOHTUIIK uiesiceiHa cyiienai. Omap Kynait
MEH aziaM, ajjaM MeH TaOuFaT apachlHIarbl Oaiira-
HBIC, JiH MEH FBUIBIMHBIH IICKApachlH aHBIKTAyFa
ymTeUInbl. [lmatoH MeH ApuCTOTEeNnbACH KeliH
onap winahu kKarugaHel GapiblK ceOenTepiH TYIKI
ce0ebi gen TaHBIObl, COHBIMEH Oipre onap Taxipuode
MEH JIOTHUKAJBIK JOJIeIepre HeTi3aenreH OuTiMIi
xorapel Oaranazsl (Oponosa E., 2006: 120).
LbIFbICc OWIIBUINAPBIHBIH, HETI3T1 i37eHIC AiH
JMOKTPUHACH apKbUIBI aJaM MEH OHBIH TopOHeci,
eH OacThIChI aflaM TaOMFaThIHBIH MOHIHE SHYTE Jie-
reH YMTBUIBIC Oomnabl. OChl MakcaTTa oiap IHiapT-
THI TYpIE TPaKTUKAIBIK QMIocodusra KYTiHII,
ce0e61 GrocoUsHBIH FHUIBIMU Ha3apbIHIA aJaM-
HBIH MIiHE3-KYJIKBI, KbI3METI MEH (YHKIHUSIaphI
0onmpl. ANaMHBIH OJIEYMETTIK TaOWFaThl Typa-
JIbI APHUCTOTENBIIK TE3UCTEPre CYHEHE OTBIPHIIM,
€ypONaNbIK OpTa FaCBIPIBIK IIBIFBIC OHIIBLIIAD
©37CpiHIH MeJaroTuKalIbIK Ko3KapacTapbIHaa OirimM
OepylliH oJEYMETTIK JKaFJaiiblHa YJIKeH MOH Oep-
red. IOH CuHa ajam e3iHiH JKeKe KaKeTTUTIKTepiH
KaHaFaTTaHABIPYIa TOYeNICi3 601a aiMaiibl, oM TKeH1
OJl OHBI KOpIIaFaH aJaMJapMEH KapbIM-KaTbIHAC
Ke3iH/Ie FaHa KaHAFaTTaHIBIPANbI, HOTIDKECIHIE
OJIapIBIH apachIHIAFBl KENiCIM, OMUICTTIIIK TIeH
KYKBIKTBIK HOpMAaJIap OpHATBUIATBHIHABIFBIH alT-
Thl. JleMek, amam TopOHMeciHiH MoHI KacTapIblH
STHKAJIBIK HOpMaJiap/bl YCTaHy JaFIblIapbiH 1aMbl-
Ty, OCBl Karuganapabl Olryre KeMeKTeceTiH OimiM
ayFa JIeTeH KYIITapIbIK, 631H-031 TaHy JKoHe ©31H-
©31 TopOueley 9JIICTEPiH MEHICPYIMEH IMICKTEIIE/I].
Con xezengeri GUIOCOQUSIIBIK TPaKTATTAPAbIH
Ma3MyHbI [IIBIFBICTBIH OpTaFachIPIBIK ONIIBLIIA-
pBIH Ma3zajaraH Macejeliep IICHOSpiH aHbIKTayFa
MYMKiHAIK Oepeni. OmapnblH €HOEKTepi KasipiaiH
O3IHIE OTKIp IeJaroTHKaJBIK Ipo0iIeManapabl
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KepceTTi: an-Dapadbu « YT OKBITY Typajibl OiiM,
JKacTapblH aKbUI-OMBI MEH aKbLI-IApacaThl TypaJibl
TpakTar»,Hacpemmuaar-Tycu « llokipTTepainOimimi
Typaib koHe T.0. IIIbIFBICTBIH SHIIUKIONEIUSIIBIK
raneiMapel Tek llIbiFbBIC ennepiHge FaHa emec,
OyKiI ameme prto COPHUSITHIK KOHE TIeTarOT MKAIBIK,
OWJIBIH JaMyblHA YJIKEH ocep eTTi. ATam aiTKaHa,
Oyl eypomajblKk TyMaHHCTEpAiH ka3OamapblHIa
kepiHeni. IIBIFBICTHIH SHIMKIIONEIUSIIBLIAPBIHBIH
MEeNaroTUKaNbIK ~ KO3KApacTapblHBIH ~ ©3iHe ToH
epeKIIeNiri TYJFAaHBIH Op alyaH JaMybIHA EpeKIIe
Hazap aynapy Ooijpl. HarbI3 SHIMKIIONEIHSIIBIK
Oimimi Oap oWmbBUIHAp JKEKE TYIFaHBl JaMBITy
MpOIIeCiHAe JeHe MEH >KaHHBIH YijeciMiHe Oaii-
JIAHBICTBI KONTEreH MaceNesepl 3epTreyre ap-
Hanel. Byran OypeiH aliteutran  on-Mykaddas,
on-Kungu, on-®apabu, MMon Cuna, 6H Pymz, o1-
Tycu, bupynu, U6H XanayH »xoHe 6ackanap Kipei,
oJlap TIENarOTHKAJIBIK MAcenenepi a0CTPaKThUIbI
eMec, ajiaM eMipiHiH OeJiri peTiHIe KapacThIPIbL.
byn ke3kapac IIbIFbICTBIH  OWMIIBUIAAPBIHBIH
KeHiHT1 Joyipiepleri eypomaiblK arapTylbLIapra
adTapipIKTail ocep ery cebenTepiH TYCIHIIpemi.
Apab-mychuiMaH puinocodTapbIHBIH MPAKTHKAIBIK
¢unocodusaceiHaa (3THKA) OUTIM Oepy MeH TopOue
IOCTYpIIepi, CcabaKTacTBIK, CHHKPETHU3MII eypo-
nayielK OLTiM Oepy JOCTYpiHEH aWbIpMAallbUIBIFHL,
FBUIBIMJA, O1TiM/Ie alKBIH UITepiIeyIiTiK pyXaHHusT
TYPFBICBIHAH KOPCETY KapacThIPhUIaAbI, KEpiCiHIIe
perpeccusi aHbIKTanaabl. Eyponaibik OimiM Oepy
FBUIBIMU-TCXHHUKAJIBIK TPOTPECTi aJJ{bIHA KOWBII,
MOpANBABIK ~ MPOTPECTIH  MaHBI3JBUIBIFBI  MEH
MOHIHE YHiIIMEY Macelneci GpuiaocopusiIbIK TYpFbIIa
Bonberep, lepmep eHOekTepiHme TepeH Kapac-
THIPBUIJIBL.

ApaO-MyCBUIMaHIBIK MPAKTUKAIBIK (HIOCO-
¢usga «omab» ce3i ITUKET, OUTIM >KoHEe Oenrii
0ip mopekene MaHaJIBIK TYPFHICBIHAH TOpPOWEHI e
Oinmipeni. Mopanuct, naHared (agub) MIHICTTI
TypAae OUTMII JKoHE arapTyIIbUIBIK TyiIFa 00-
Tysl Kepek. Apab-mycsiiMaH (QrrocoduschHIa
MaHaJIBIK, UMAaHIBUIBIK, «agad» exKenri Ke3eHHEH
Oacranm OuLTIMHIH MaHBI3ABI KypaMmaac Oediri
OonraH. O3iHiIH OUTIMIHIH epekIerniri OoibIHIIA,
anub alMMHEH (FaJIbIMHAH) ©31HIH OUTIM KOKXKHUETI
MEH MIHJETTepiHIH KEHIITIMEeH epeKIIeIeH .
Apab osHmukoneni SKyT amuM MeH anuOTiH
allpIpMalIbUIBIFBIHA ~ Ha3ap — ayjapanubel:  «Aaud
(emen FampIMBI)» TIeH «AJMM (cajanap FalbIMBI)»
apachlHIaFbl aWBIPMANIBUIBIK MBIHATA: anub op
HOPCEHIH iIIiHEeH eH >KaKCHICHIH aJblIIl, OHbI OipTyTac
eTin OipikTipeni, anuM Oip camaHsl Oidyre THIpBICa-
IBl1. BismiMre sKeTim, coil canaza KeMEIIIKKE KEeTeIi»
(xypmxanu, 1985: 160).
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OJen — MYCBUIMAHHBIH TYJIFAIBIK KaJbll-
TacyblHa TePeH Oif MEH aJaMIepuILTiK MiHE3-KYJIIBIK
HOpMAChI peTiHe bIKman eTTi. Miciam epkeHUETiHIH
KJIACCUKAIIBIK KE3CHIHIE oJCyMETTIK JKOHE MOofe-
HU eMipJie MaHBI3Ibl PeJ aTKapFaH MYCBHUIMaH
FylamMasiapbiHbiH 0ipi AOay/uia ubH an-Mykaddab
(724-759) «Kimni omen» sxoHEe «YJIKSH OIeID»
KiTanTapblH JkKa3FaH. bipiHMIici, KEeMIIUTIKTePIl
TY3€TY JKOHE HOIICI KajlayJapblH (UMIYJIbCTap) 6acy
apKBUTBI ©31H-631 KETIAIPY KAKETTUIITiH KOPCEeTe/i.
OnpiH aifTypiHIIA: «TeKk akpura KOHBIMIBLIBIK
IeH dJell amaMibl OakbITKa kereleimi». «YIKeH
omem» Oweyirijep MEH en iciHe ayam OepeTiH
IICHEYHIKTEepAl TopOueney MeH OKBITYAbl Makcar
erti. KiranTa MaHbI3[IbI OPBIH OWJICYIIIHIH KEHEC-
micine Oepinenmi, OHTKeHI «Oueymriiep jkac
XKiriTTepMeH Oipiell WMITyJbCTapMEeH cumarrajia-
JIbD» JKOHE TEK OLTIKTI 9/Ien MEHrepreH KEHECII
FaHa 3 OWJIeYIIiCiH XaiFaH KagamIapaaH KOpraii
ananpl. KeHecuniHiH maTmianel ce30€H OKBITYFa,
JKalFaH —IIemiMaep KaObuimayJaH ajjblH — aja
€CKepTyTe, NaHAIBIKKA YHpeTyTe jKoHe TINTi OHBIH
OIIIETCI3 OPEKETTEPIHIH aNIBIH ayFa KYKBIFBI Oap
JKOHE TINTI MiHIeTi Ae Oonrad. buneymrinep yurin
OimiMmi  maHajmapAaelH —(aguOTapABlH) KeHecTepi
MIHZETTI OOJ/IBI, OJApABIH MaKcaThl OWJICYIILIep i
KaTe IIeIiMAepAeH ecKepTy OonarelH. Aaub maii-
Jachl JICHEHI CAYBIKTHIPATBIH SMIMiJICpIiH Taiimza-
ChIHA TEHECTIpUIMi, an AmuOrap OwieymIiiepain
JKaHBIH 00C 9ypEINIUTiK, KYIII, KaThITe3/IIK, alllKe3/IiK
TIEH 30pJIBIK-30MOBIIBIK KACHETTEpiHEH CaKTaHyFa
mrakpIpabl. «Onap Ouneynrinepae TeKTUTIK MeH Ko-
MapTTBIKTBl JTAaMBITY Kepek. OmapiablH ocepiHeH
Omireynn e3 KOJI aCTBIHAAFBLIAPIBIH KaKETTLTIK-
TepiHe Ha3ap ayJaaphblll, oJap YIIiH o1 3aHAap op-
Hatybl kepek» (Mykaddasb A., 1977: 100-139).

HcnmaM  arapTymIBUTBIK — OJIEYETiH  3€pPTTEYIIi
mbiFbicTanynbl [LE. [TpyHeOyMm mocTyprii MycChui-
MaHABIK Oimim  Oepy kyiecinme Kypannsr,
xanuctepai (Myxammen mairamMOapIbIiH eMipiHeH
aNbIHFaH OHIIMeJep), KAacHUeTTi MOTIHAepre Ka-
TBICTHI TYPJI MIKIpIepHai ecke Tycipy MakKcaThIHIa
kaaka Oaca Hazap aylaapbuiaibl el CaHaWJbI.
OnbiH aliTybiHIIA: «bacTayslll MeKTenTe Oananap
KypaHnp! xaTka OKbIFaH, ajl MENITTe OKYIIbLIap
tTomiMrepnepaeH cabak Oepren. Hotmxkecinume
KONTereH FalbiMIap (PeHOMEHAIB/IBI €CTE CaKTay/Ibl
nambITThl. COHBIMEH, ONapAblH Oipi OTHI3 MBIH
XaJMCTI JKaTKa OKBIN, YII KaHa Kare >xi0epmi.
Mychinman GunocopuachHHAaFb! O11iM MOPaJIbIbIH
HETi31 OONIbI, 9peKeT TEeK MOPAJBIBIK TYPFBIIA
JKacalFaH/1a FaHa JyPhIC 9peKeT OOJIBIN CAHANIBI, aJl
HHUETTiH O0Nybl — OYJ1 TalKbUIAYABIH, 1C-OpeKEeTTiH
aJIIBIH aja OH eJIETIHeH OTKI3LIiI, CaHaIBl TYPFBIIA

OONFaHABIFBIHBIH JIosiei. VcnaM FhUIBIMBIHIAFbI
OimiM (;KaHANBIKTap) *aHaHbI 131eyai Oinmipmeiini,
Oy HeriziHeH KypaHaa YCRIHBUTFaH MIBIHIBIKTAPIBI
3epTTEyMEH, COHJAi-aK OpTa FacChIpAarbl XpHUC-
THaH (UIOCOGUACHl YCTaHFaH FhUIBIMFA JICTCH
KO3KapachlH OCHHENEUTIH MEXaHHKAJIBIK TPOIECTI
kepceremi. Vcmamaarbl JIAWBIKTBI OUTIM MOHTLIIK
JKOHE ©3TepPMEWTIH OOJBIN CaHaJAbl, COHJIBIKTaH
OHBI JKHHAKTAy iCi KaxeT OOJIIBI, ajl TaHBIMIIBI
3epTTeydiH >kaHa (YHKUMsUIapbl KelliHHeH maiina
Ooma Oactanel. Mcmam OWIIBUITAPBIHBIH FHUTBIMA
3epTTeyiepiHAe KUHAKTAIFaH TYIHYCKaIapIblH
MOJI Ka3bIHACHI apPKACHIH/IA )KaHA HIesAIap/Ibl KYpyFa,
TaHBIM, aJaM OOJIMBICHI MEH MiHE3-KYJIKBI asiChIHIA
THIH FBUTBIMIUIBIK KaO1IeT JaMbIIbD», — IETeH MiKip
oinmipai (Kaxranu C., 1981: 76).

Apa® (UIOCOMUACHIHBIH HETi3iH KaJayIbl
o0y HOcyd Sxy6 Oma Hcxak om-Kuamm (800-
879 x.) OLTIMHIH Oop TYpii cajachlHIA, COHBIH
imiHme nemarorukaiblk Macenenepae 200-meH
acTaMm eHOeKTep ’kacaibl. AKpUI Typajbl LTiMiHIE
OJl aKbUIABIH TOPT TYPl — HAKTHI, IMOTCHIIUAJJEI,
MEHIepTeH XoHe KOpiHETIH YFhIMIAp/bl allFa TapT-
Thl. OHBIH MIKipiHIIE, FBUIBIM TIHHEH oJJIeKaina
JKOFaphl J)KOHE OHBIH HEri3iHae OanaHbl TopOueney
OapbICBIHIIA OFaH COKBIp CEHIMII eMeC, OHBIH
aJlaMIepIIUIITiH )KeTIIAIPY/Ie ¢, OHbIH KbI3METiHIH
OapibIK TypiepiHAe Je YJIKeH pell OiHail ana-
TBIH JKOFaphl aKbUl Ka)keT. OUTKEHI JKETICTIKKe
JKETyNiH Heri3ri Kypanbl — akpul. Kedtinipek, XIII
racelpia Oyl uzpes eypomnanslk ¢unocod Pox-
Kep BIKOHHBIH TEOpHSCHIHIA OFAaH Opi JAaMBIIHI.
KenTeren eyponajiblk arapTymibuiap OipHEINe peT
on-KuHIumiH KYMBICEIHA CIITEME KacaraH. Apuc-
TOTENb/IeH KeHiH 3aMaHgacTapel TaMallla FallbIM
xoHe (unocod OO0y Hacwip an-Papadbuai (870-950
K.) eKiHmi ycra3 nmen arajael. On ApPUCTOTENbAIH
IIBIFapMaliapbiHa KAaTBICTHI TaMalla IKipiiepre ne
0OJJIbI, OJNap XKAacTapHbIH aKbLUI-OM, aaMrepIIiIiK,
ACTETHKAIIBIK OHE JIeHEe TopOueci MacenenepiH,
OHBIH (HUITOCOPUSITBIK KO3KapacTapbIMEH THIFBI3
0ailJIaHBICTBl TIEATOTUKAJIBIK YKYMBICTAPIIBIH M-
ceJeNepiH )KaH-KaKThl KApacThIPIbL. ATarm alTKaHa,
on-Dapabu riciaMHBIH (haHATUCTIK UICOIOTHUACHIHA
Kapceiiac OONbl. ApUCTOTENBIIH «DTHKa» TpPaK-
TaThlHA TYCiHIKTEME Oepe OTBIPHIIN, 01: «EH KaKCh
JKaKCBUIBIK Ka3ipri oeMe 6ap Jem CeHIipal JKoHe
TEK aKbUICHI3 aJamMJap OHBIH CBHIPTHIHAH 137ICHITI»,
— geni. onm-Dapabume OimiM Oepy Maceneci OHBIH
(butocoUSITBIK XKYHEeCiHIH MaHBI3IBI KOHE KYpei
OeuxiriniH Oipi periHae naiina Oonabl. TopOueHiH
0acThl MaKcaThl, OHBIH TYKbIPBIM/IaMachl OOWBIHIIA,
UTi icTep yKacayIblH KACHETIH UTepy apKbUIbI aj1aM-
Il OAKBITKA JKeTeley. bipak miblHaAlibl Uri icTepai
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OpBIH/AAy YIIiH aJaMTepUIUTIKTIH KalbIITacyblHA
KOMEKTeceTiH OimiM Kaxker. on-Papabu Tpakrar-
TapblHJA TaHbIM apKbUIBl I3TUTIKTI TOpOHeNeymiH
HaKTHI 9JTicTepi YChIHBUTFaH. OJ oJapIbl <«OKYMCaKy
JKOHE «KaTTB» et Oenmi. Erep OimiMai agammapapiH
e3/1epl FBUIBIMIAPIbI Urepyre JereH YMThUIBICTHI,
JKYMBIC TI€H JKaKChl iCTEepre JereH KYJIIIBIHBICTHI
KepceTce, OHJa Oy Karmaiaa OChl YMTBUIBICTBI
KYIIEHTYre KOMEKTECETIH KYMCaK OKBITY dicTepi
opBIHABI Oomanpl. Erep oKymibl skankay Oonca —
oJlapFa KaTaj oficTepii KoimaHyra OoJjaibl, SFHU,
MaxOypiey. COHBIMEH Karap MyHJAad oJicTepii
KOJNJIaHy TopOWenIiHiH 31 Mopaib JeHreiliMmeH
aHBIKTayHI Kepek. CoHpIMeH, Oi1im Oepy ic-apekeTi
TopOMENIiHIH KeH 01J1iMi MEH >KOFaphl aJaMrepIIiTiK
KacHeTTepiH Talanm eTeli, onlap e3aepi OineTiH
amamMaapabplH OaKpUIayBIMEH KOHE TIXKIpHOeciMeH
yitneceni. TopOue MakcaTTapbl MEH KYPalIapbIHBIH
nmpodneManapbiH Kapacteipa OoThIpbin, LIbFbic Qu-
socoTapel APUCTOTENbAIH MOpalib JEreHIMi3 —
OyJ1 afaMHBIH YHEMi JKaCalThIH TaOMFH KacHeTTepi
CHSIKTBI MYparepiiik emec, TYPaKThl KaTTBIFyiap
MEH 9JIeTTepJiH HOTHXeci nen caHaibl. LIbIFbIC
FAJIBIMJIApPhl €XKENTi TPeK OWIIbUINAPBIHBIH HICH-
napelHA JIETEH TEPeH KypMeTiHe KapamacTaH,
oJIapJIbIH KOMIIIriHe KyMoHAaHbl. an-Dapadu
ApPUCTOTENBIIH MOPATBABIK €pekelIep MEH oJap-
IBIH KONTaphIH TYCIHOIPYI THIM omOebam >KoHE
abcomoTTi gen caHaiael. IIBIHALIFEIHIA, KE3 KE-
T'eH Ke3Kapac TINTi KUBIH JKaFnaia 1a esrepe ana-
nbl. JKaHBIHIA HAKTBI MOPANBIBIK Ke3KapacTtap
MEH pyXaHd KacHeTTepl >KOK Oajia YIIiH ojapra
XKaraal xacaybl kepek. an-Dapabuniy mikipinure,
aJlaMHBIH MOPAJIBJBIK MIHE3IH KaJIbITACTHIPYIa
memymi  QgakTopiaap amamaapabiH - Oedriai  Oip
KaybIMIACTBIKTAFbI JKOHE KAphIM-KATBIHACHI OOJIBII
Ta0buTa Rl 91-Dapabu FEUIBIMU OUTIMHIH Ma3MYHBI
MEH 9/1ici TypaJbl 63 KO3KapachklH aliTa OTHIPHII, K3
KEJITeH FBUIBIMJIBI 3€PTTEYC YII MaHBI3IbI MIapT-
TBI: HAaKThl KaFujajapibl OacIIbIIBIKKA alyIbl,
OCBl FBUIBIMFa KATBICThI aJIBIHFAH ADMIITMPUKAIIBIK
MOJIIMETTEPJICH KOPBITBIHIBI  IIBIFAPYAbl  KOHE
OackanmapIbelH TiKipiHEe CBIHM Kapayabl Tajlal eTTi
(I'puropsin C.H., 1960: 156-195).

OO0y Paiixan Myxammen on-bupyan (970-
1048 x.) acrpoHomus, reorpadusi, MaTeMaru-
Ka, ¢u3uKa, (QapMakolorus, Tapux, STHOrpadwus,
onebuer, ¢mnocodpus OoiibrHma 150-meH acram
eHOek skacanpl. Con jgoyipie O BHU3yallM3alus
MEH OKYJaFbl KYWEIUIKTIH MaHBI3IABUIBIFBI, OKY
MpOIeCiHAe OapiblK OKYIIBUIAPBIH TaHBIMIBIK
KBI3BIFYIIBUIBIKTAPBIHBIH J1aMybl Typajibl aNTTHI.
OwbIH miKipiHLIe, 6iTiM aiy, eH alngsIMeH, TaXipruoe
MeH Oaifkay apKpUIBI Xy3ere achlpbuiaabl. OHBIH
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KONTereH eHOCKTepl COJ Ke3/Ieri YTl OKYJIBIKTap
Ooonran. CoHBIMEH, OKy IpoOieMaiapblHa, arar
alTKaHAa, MaTreMaTWKaHbl OKBITy MaceJelepine
KBI3BIFYIIBUIBIK ~ TaHBITA OTBIPBIN, oi-bupyHu
«Tadxkum» arTel TpakTar Kypasl, oi <« OKyJabsi3sl
Ke3eHHIH 0acTaITyBIMEH SCKePTY» AETCHI OUTIipeti.
Byn kympic MareMarWka, acTPOHOMHS IKOHE
reorpadusAarsl ©3iHAIK HHTEIPaTUBTI KypC peTiHae
KBI3MET €TTi JKOHE OJIeM Typajbl aJlFaIliKbl OiTiMIi
ayFa apHaJIFaH e/li. ¥3aK yakbIT OOHBI OYJ1 OKYIIBI
JKayar OepreH kesne OipHele HYCKalapbslH OipiH
03 Kayaybl OOHMBIHINA TaHAayFa HEMece KOWBUIFaH
CYpakKa epKiH >kayam Oepyre MYMKIiHIIK OepeTiH
€H TaHbIMaN OKYJIBIKTapAblH Oipi Oommpl. TopOue
(GYHKIMSIAPbIH KapacTbipa OTHIPHIN, oi-bupyHu
OHBIH 0aCTBI MIHAETI — aJaM MEH MIBIHIBIKTEI dKaMaH
OeHiIMIUTIKTEpICH, €CKIpreH oIeT-FyphINTapiaH,
(hanaru3MHeH apenTy. Kimmineninainaik gapsitymMeH
OWIiK YIIiH KypecTeH ajga Oomyra yiperty, cebedi
oI OWITIKKE KYMapJIbIK alaMaapibl aKUKaTKa COKBIP
eTyre MaxOypaeini men cenmipai. PumocodThiH,
TICUXOJIOTTHIH, MAaTEMAaTUKTIH JKOHE MYFaITiMHIH
TEOPHUSIIBIK OWMJIAyBIH NPAKTUKAJBIK KbI3METIMEH
yiracteipa 0Oinerin, 0ip ke3ne «FputbiMaap matima-
ceD» aen aranraH ©0y Anm XyceliH nOH AOmysa
Cuna (ABunenna) (980-1037 x.) Tasry LLsireicTarst
Typil OWJIEyHIiIepAiH KOJI acThIHAA JJpirep KoHe
yo3ipiiKk KbI3METiH arkapibsl. OHBIH KONTercH
€HOCKTEPiHiH IITiHAE eH KBI3BIKTHICHI — KOIT TOMIBIK
«MenuuyHa FHUIBIMBIHBIH KaHOHBD» jkoHe «llluma
KITaObDy DHIMKJIOEIUUIBIK eHOeri. ITemarorukaibik
TeOpws YIIiH MaHBI3ABl OOJiMIEpAeH TYPATHIH:
«Kan kitaOwi», «biniM kiTaOb», «HyckayibikTap
KiTaOb». OHBIH OimiM  Oepyaeri Herisri Tocimi
OanaHBIH 1aMybIHA XKaH-KaKThI 9Cep €Ty, AAMYIBIH
OPTYPITI KYpPaJIaphIHBIH: MY3bIKa, T033Us, (QHIIO-
codusi apceHabIH KeHIHEH KOJIaHybl Tajlam eTTi.
MyHnmaii TopOHue >KeKe JKYpriziiMeyi kepek, Oipak
Oananap 0ip-OipiHeH yipeHir, 0ip-OipiMeH Oacekere
Tyce ayaThlH, OUTIMII KaKChIpaK HWrepe ayaThlH-
naii 6omysl kepek. COHBIMEH Oipre O OKBITYIBIH
OpTYpAi neHreinepin OuTiMAl agaMHBIH KabijeTiHe
Kapail axeIpary KaxeTTiriH eckeprrti. UoH Cuna
OimiM Ma3MYHBIH aHBIKTall OTBIPHIN, Oajamapra
FBUIBIMU  COWJICY[II JKOHE IKa3y[bl YHPETYICH
Oacrayra keHec Oepni, OyJ1 FRUIBIMU OUTIMHIH HETi31
0oeIT TadbuTaEl. KadkeTTi Oi1iM KoJeMiH UrepreH
HI9KIPT ©31H OoJjamak KociOu KbI3METKe JTaibIHa
OacTalTeIHABIFEIH Oomkansl. oH CuHa eMipiHiH
KeIl JKbULIAPBIH YCTa3lblkka apHaabl. Jlopirep
JKOHE OKBITYIIIBI PETIH/ACTI FHUIBIMU €HOCKTEpP MEH
MPAKTHKAJBIK, iC-Iapajap OHBI TeK IIBIFbICTAa FaHA
eMec, COHbIMEH Oipre oHbl batwic ennepine ne Ta-
HeiMai etti (P.AOy3sposa, 1996: 24-70).
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Topbue wMmocenenepiHe ylkeH MoH OepreH
LIBIFBICTRIH, OWTII OWINBUIIAPBIHGIH IiMIiHIE OO0y
Xamup on-Fazamumi (1056/59-1111 x.) aran ety
kepek. On «/liH FBUIBIMOApBIHBIH KaiTa Tipilryi»
aTThl eHOeriHae agaMHBIH Kymait Typasibsr OimiMre
JIET€H KYIITAPJIBbIFbIH STUKAJIBIK KOHE ICTCTUKAJIBIK
Ke3KapacTapAblH JIaMybIMEH OalIaHBICTHIPY Mo-
ceneciH KapacTeIpabl. Fazamumig mikipidmre, Tex
JKaH-)KaKThl  OWJIACTBIPBUIFaH TopOue OalaHbIH
JKaH TYHHUECIH KajaFaH IOIiHMEH KaMTaMachl3 eTe
anaapl. bamamapablH jkaHBI MEH MiHE3iHIH HETi31H
ara-aHajap CaJFaHABIKTaH, OJ OTOACBIHAAFBI
TopOuere epekmie KeHiT Oenmi. Ara-aHamapra
yine Oanamapasl TopOuesney OoibIHIIA Oipkarap
yChIHBICTap kacaapl. On ycblHFaH Oajara ocep eTy
JKYWECIH JIOTHKANBIK TY)KBIPBIMFa KENTIpe OTHI-
poin, on-Fazanmm Oanara KaMKOPIIBUIBIK >Kacau
OTBIPBIT, OTOACBUIBIK JOCTypiepai Oy30aif, kaiita
KapacThIPBUIFaH OapJbIK JKaKCHUIBIKTapbl JKyHeli
TYpAe a3ipieyre MiHAETTI 0OJAbI. AJaMrepIIiTiKTi
Oanmamap eki ofmiclieH — eJikTey KoHe ©3iH-e31
TopOueney nporneciame MeHrepei. OChI KOIAap bl
JKy3€ere acplpyla aTa-aHajiap MEH MYFaliMIepIiH
peni ete 30p. bimimaep mieHOEpiHIH KEHEKO1I MEH
Oamayapma oinmayaplH KajdblITaCybIMEH ©3iH-031
OakpuTay MEH ©31H-031 TaHyaH OacTalaThlH ©31HIK
OimiM anmy MymkiHziri apranel. COHBIMEH KaTap
OaJa IYFBIT TYPIIC aTa-aHajgap MeH TOIIMIepIIepIiH
aKpUI-KEHECIHe MYKTak eKeHairiH kepceTti (Sajid
Ullah, Muhammad Abid Ali, 2019: 111-125).

HIpiFpIcTarsl NEOArOrMKaIBGIK  OHOBIH  Ja-
Mybl 150-meH actam TpakTartap Jka3faH HpaH
¢unocopsr  Hacpemmua  or-Tycumin  (1202-
1273 k.) KpI3MeTiMEH OalIaHBICTHI, OJIAPIBIH
IIiHae TeJarorukKara TIKEJIeH KaTbIiChl — Oap:
«Okywpapra cabak Oepy», «JlaHanbIK KiTaOb»,
«OKyIIBIHBIH OKY JKONIBIHIAFBl HYCKAyb» T.C.C.
OCBhl CHOCKTEpJIC OHBIH TOpOUE MEH OKBITYIbIH
Ma3MYHBI MEH YHWBIMIACTBIPBUIYBI TYpPajbl; aKbLI-
OM1, DCTETUKAJIBIK JKOHE JICHE TopOreciHiH Oaimanbl-
CBI TypaJbl miKipiepi kenripiared. On 6inimMai agam
KOJITAaHATBIH 91 PETiH/IE KapaCThIPAbI, COHJIBIKTaH
anapIMEH OUTIM aly MaKCaThIH HAaKTHl €JIeCTETIlL,
OHBI TYCIHYAIH IYPBIC JKOJIBIH TaHJal Oily Kepek.
TycuniH menarorukaiblK Oiyapel OYTiHIT KYHHIH
oilytaybIHa a3bIK Oepeii, OUTKEH1 OJap IbIH KOTIIIILTIT]
MYFaTIMHIH ~JaibIHABIFEI MEH OHBIH TopOue
nporecinaeri pemine OaitmanbicTel. LIBIFBICTAFBI
opra Facelpimapaa 3 OuriMiH Oackamapra Oepy
KaOineriHiH Oexeni kenrTereH cebenrepre Oaii-
JAHBICTBI OTE JKOFaphl OOJIIBI, COHBIH INIiHIE
SHIUKJIONEAUSIBIK ~ FaJIbIMAAPABIH  apKaChIHJIA.
Oznepi  JkoFapbl  OUTIMZII  KOHE  aJaMTIepIIiTiri
JKOFaphI amaMaap 00a OTHIPEIT, ojiap OiriMIi, Oipak

a3FblH ajaMjapra, OLTIMCI3, 9JIENCi3 TaKyaJIbIKKa
Kapchl mBIKTEL. COHBIMEH Karap OinmiMi Oap, Oipak
MiHE3-KYJIKBIMEH a3FbIH  aJaMIap FHUIBIMHBIH
OenmeniH Tycipemi Jaenm KOPBIKTHL JKeTiiMereH
QJIEMHIH ©31HIE [€ agaM aKbUI-OMBIHBIH Oenrii
O0ip namy pcHredliHe >KETKCHIE FaHa OaKBITTHI
0oyia aNaTBIHIBIFBIH, OJ aJaMHBIH MOpPAaJbIbIK
KaKcapyblHa BIKHAJl €Tyl KEpEeKTiriH ajifa TapT-
Tl 1LIBIFBICTBIH OpPTaFacCHIPIIBIK ONIIBUTAAPBIHBIH
NeJaroTUKaJbIK UAesIaphl, OJaplIblH TopOHe, Mo-
panb, oTOAchl KalBINTACYBIHAAFBl OTOAcChl MeH
MYFaIIMHIH peJli, TopOue TypiepiHiH e3apa Oaitra-
HBICHI OJIapAbIH (GUIOCOQUSIIBIK JyHHETaHBIMBIHAH
TybIHAalapl. ONmapasplH ajaM YFBIMBIHBIH JIaMYbI-
Ha >XKOHE OHBIH J>KEpACTi OPHBIH TYCIHYTe KOCKaH
ylieci Gara xermec. Anam TaOWUFaTbl Typasbl Ty-
MaHUCTIK Ke3KapacmeH Oemice OThIpbin, LIBIFEIC
SHIMKIIONICUSUTBIK ~ FAIBIMIAPhl  KAITblaaM3aT-
TBIK 0aKbITKa skeTyre ThipbIcThl (MOpaxum A., 2017:
29-36).

Faceipiap 60iibl agam3ar KoraMbl eMip CypreH
yaKpITTa JiH aJaMIapiblH PyXaHU JaMybIHIAFbI
MaHBI3IBl KYOBUIBIC OONIBI JKOHE opHuHe, Oana-
JapAblH 0TOAchkl MEH JKallbl KOFaMJIIaFbl aJam-
repIIiTK TOpOMECiHIiH Ma3MyHBIH AaHBIKTaJbl.
bynan opi miHM TopOHME AeTeH He eKeHIH KapacThipa
OTBIPBIN, JIHH TOpOHWE Typaslbl KaJIbl OapibIK
Ke3KapacTapra Oipaeil Hazap aynapaiblk. inn
Topbme — Oyy1 OamaHbIH OapibIK KaOijdeTTepiHe
(axpLI-0H, epik, ce3iM) acep eTydiH epeKIie dici,
OHBIH HOTIDKeCI OajaHblH JiHM OKYy HETi3JepiH
MEHrepyl MEH OCHl Karujanapra Coikec MiHe3-
KYJIBIKTHl  KaJBIITACTHIPYBl OOyl KepeK. YChbl-
HBUIFAaH TEPMHUHTE CYHEHE OTHIPHIN, Topoue Oepyain
opTypai Typiepi OOMYBl MYMKIH: HCIaMIBIK,
XPUCTUAHJIBIK, €BpEIITiK, MEKTemn koHe T.0., Oipak
oJlapabIH MaHi Oip Hopcene Oipirenmi: pyxaHu Oai,
aaMTepIIuliri 30p TYIFaHel TopOuesney OOoJbI
TabbUIabl. TopOUEeH] UCIaMIBIK TOpOUe HEri3iHze
TOJNBIFBIPAK KapacTHIPFRIMBI3 Kenerdi. Mcmam mini
Oacka oJeMIIK TiHAEp CHSKTHI OJITipMeyTe, TOHA-
Mayra, Oacka ajamjapra 3usH THTi30eyre IIaKbl-
panpl. «MycChUUIMaH XaJNbIKTAPBIHBIH MiHH TopOue
apKBUIBI TYJIFA KAQJIBINTACTBIPY OJICI» TaKbIPHI-
OBIHIaFBl FRUIBIMU Makajallap aBTOphI, Peceiimik
nieparor-ricuxonor Pammna [abumynnuHa «OKakcer
IiHH TopOme airaH Oana, Oana Ke3iHeH FubOajar
€Tyre Jar/IbUIaHFaH, JKaKCHUIBIK JKacayFa OarbIT-
TajJFaH, ara-aHackl eMipAe IyphIc OarbIT-Oarmap
Ocpren 0Oana, ©CKEHIE OACTTC pyxaHW Oall XKoHE
MBIKTBI TYJIFa OOJIBIN KallblTacaiasl». banama aiHu
JMaFapUIapAbl  KalBIITACTHIPY YIIIH OHBIH JiHH
armocdepana emip cypyi kaxer. Mcinam Oyt xepre
ara-aHaJapJbIH PeJi epeKIle MaHbI3bl JCM CaHa-
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Janel. OneyMmeTTik 3eprreynep XXI raceipabiH Oa-
ChIHIa OTOACHIHBIH Oajnara ocepi MekrenTiH, BAK-
TBIH, KOIIeNep/iH BIKHAJIbIHAH 9JiCKaiIa KYIITi
€KEHIH aHBIKTaAbl: OTOACHIHBIH BIKHAIbl — 40%,
BAK - 30%, mekrentep — 20%, xemenep — 10%.
Anaiina oKy OpHbI Oananapiabie OiaiM Oepy ypaAiciH
KaMTaMachl3 €TETiH MaHBI3[bl JJICYMETTIK MeKe-
Me Ooneim Kama Oepemi. TopOuertinep Oamanmapra,
acipece OacTaybIlll MEKTEI JKaChIHJAFbl Oaianapra
Oenenni TyiIFa opi ynri Oombin TabObutampl. bama
OKBITY MEH TOpOHMECIHIETI ©Te MaHBI3IBI Ke3eH
— Oy emipniH 7-12 ’xac apaJbIFBIHAAFBI KEe3€H.
Kazipri memarorrap MeH NCHXOJOTTapIbIH JKaj-
Bl MiKipi OoOWbIHINA, JKeTi jkacTaH Oacran Oana e3
OWBIH aXkbIpara Oiy, TyciHaipy, Oinaipy Kabijgerine
ne Oona 6acraiiael (I'abumymmna P., 2007: 36-39).

Mycrimman agamMHubIH — Ata Taranara, Otanra,
JKaKbIHFA JICTCH Maxa00aTkl, 63 YITHIHA, XaJTKbIHBIH
CaNT-ASCTYpiHE JeTeH CYHWICIEHMIUTIK —CHSKTHI
ce3iMJIepl eH albIMEH 0TOAChIHAa KaIbIITacabl.
OHBIH HOpeCTe MIaFbIHA 0TOACHIHAA KOPTeH, eCTi-
reH, OUITeH HOPCEeCiHiH OapiBIFbl OHBIH KYPETiHAe
JKOHE *KaJIbIH 1A eMip 00¥bI cakTatabl. Ockl ceOenTi,
WCIaMJIBIK TICJJarOTUKAIBIK JKYHene OTOACBhLIBIK
TopOWe HEeTi3T1 ITOH peTiHae KapacThIpbutanbl. Kypan
Kapim, «Huca» cypeci 36-asTTa OyI1 )KOHIH/E KaTaH
HycKaynap Oap: «bip Annara KYINIBUIBIK JKacarl,
OraH em HOpPCEHI Cepik eTim KocmaHmap. Ara-
aHaJlapblHA JKaKCBUIBIK jkacaHmap...» (Anraih X.,
1991: 84). Ucnamaa yiabIHBIH TopOUeLIiciHe HYCKay
Ocepe oTBIpBII, YTOa OuH OO0y CydnsH: «MeHiH
OanaMHBIH TopOHeci ©3iH-e31 TopOueney OOJICHIH,
oiftriece on O9piHe ci3niH Ke3aepiHi30eH Kapanbl,
Ci3 YHaTaThIH HOPCEHI MaKYJIal Ikl J)KOHE Ci3 ©31Hi3
JKUIPKEHIMIT] JIeN CaHAWTBIHJBI KHIPKEHIIITI Jer
caHailTeiH Oonmaxpy, — neni. Mon Xanmyn XapyH
op-Pammn e3iHiH yiIbl OMUHHIH MyFaniMine: «EH,
AxmaJ, NIBIHBIMEH, MYMIHJIEP/IiH OMIPIIICi caFaH 63
JKaHBIH KOHE JKYPETiHIH JKEMICiH TarChIPHIN, OFaH
TOJIBIKTAN OMITIK OEpi, O CeHi THIHAayFa MIHICTTI;
COHABIKTAaH CEH YVIIH MYMIHAEPIiH oMipIIici
caraH He OYHBIpABI, CEH Jie OFaH COHBI; OHBI KypaH
OKyFa, IICKIPEMEH TaHBICTBIPYFa, OFaH 6JICH OKYyFa,
CYHHETTI YHpeTyre, KaXeT OOJiFaH[a FaHa KYJIyTe,
Oip cararThl ki0Oepim ajamayfa THIPBIC OFaH TMaii-
Jaiael Hopce Oepyre THIPBIC, OipaK OHBIH aKBUIBIH
ONTIPMEHI3, OHBI PEHXKITIEHI3, Oipak COHBIMEH
Oipre ofaH peHXIMeHi3, o 00C KYPTreH Il YHATHI,
OFaH YHpPEHIN KeTIeCiH, MYMKIH 00Jica, >KaKbIHIIBIK
IEH JKYMCAKTHIKIEH Ty3eTiHi3» (Camapkanau O.,
2000: 250-286).

P. Tabunynnuna: «banara JaiHU epexenepi
YUpeTKeH Ke3Je, Ci3 OHBIH JKachlH dpJaiibiM ecTe
YCTaybIHbI3 KEPEK JKOHE EUIKAaHJal >Karjaiina oraH
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KapChl 30PJIBIK-30MOBLIBIK KOPCETIEYIHI3 KEPEK ...
Pyxann Tomim Oepyne cyHicneHHIUTK OOMyBl Ke-
pek, Oipak KBICBIM eMec», — el i. ATa-aHajgap MEeH
KaMKOpIIbUIapFa OajanapeiHa HycKaynap Oepit,
onapjel TopOuenepin OakplIayFa MIAKBIPY apKbLIBI
Hcnam mynme OanaHbIH epKiHe KBICHIM KOpCETyTe
THIPBICTIANIBI KOHE aTa-aHaChl MEH KaMKOPIIbLIAPbI
OHBIH OMIiPiH PETTEHTIH, OHBIH ICTePiH KaJaFalai ThIH
amaM OOJybIHA KON OepMeiini. MiciaMHBIH MaKcaThl
— aTa-aHayap MeH TopOuemrinep OalaHbIH SPTYPIi
aybITKYJIap MEH KYMOHJEpre YiibipaMaybl YIIiH
OHBIH MiHE3-KYJIKBIH OaKbUTaymbl FaHa Ke3mei
(Tabumynnuna P., 2007: 36-39).

bananpIH €3 miKipiH NIBHABIKTaH KAHIIAIBIKTHI
ajpIc Oonca fa ailTy MYMKIHJITI, 9KECiHIH HeMece
AHACHIHBIH JYPBIC MIKIpiH aiTybl MYHBIH O9piHe
Haszap ayaapyra JalblK, OUTKeHI OJ1 OaNTaHbIH OFaH
opi KaJbINTaCybIHA BIKIAN €Telli )KOHE OFaH TYPHIC
OarpITTBI KepceTenmi. Asura emmrici Myxammen
(c.a.y.) Herisre aiFaH Tayelnci3 TOpOMECIHIH KoHE
OHBIH OCBHI HETi3/Ie JKac yprakka caxabanapbiHa o3
HiKipJepiH alTyIpl YHPETyiHiH MBICAJIBI SUT1MI ca-
xaba AOmymra nOH AbGOacmen OonraH >karmail 0o-
narbid. Pacynymnahtein (c.a.y.) cyparaHbl: «Auiia
MYMIHAI >KalblpaKTapbl KyJalm KeTIEHTiH araimka
teHeni. Ci3 OyJI aralnThIH KaHJAaW aramr eKeHiH
Oinmeciz 6e?» bopi yHaemeni, cocslH AJiia enimici
(c.a.y.): «bynm xypma arambl»y, — agemi. AOmyn-
nma moH AbOOac okeciMeH Oipre yire KaWTwIm Oapa
KaTkaHja, Aomysia okecine: « MeH AJia eNriciHig
(c.a.y.) cyparbIHBIH XayaObIH OinmiM, Oipak OHBIH
CepiKTepiHiH KO3iHIIe ceuiieyre KOPKATHIHMBIHY,
— Jeni, colaH KeWiH OHbIH okeci: «Erep ceH xa-
yam OepceH, MaraH KbI3bUI TyHenepre KaparaHaa
KpIMOATeIpaK Oonap emi!» — memi. MychIMaH OT-
0acel OayaHbIH JKYpETiHE MCIaMHBIH HETi3iH Kauay
MakcaTbiHa Tapoue 6epeni. by Typaibsl arapTymst
oHe rymaHucT Mcmawmn IacpuHCKuit Obutait mem
)asael: «OTtbOaceinga Oama OecikTeH Oacrar, ara-
AHACHIHBIH HCJIaM PYXBIHIAFbl TOPOHMECIHIH ocepiHe
VITIBIPAUIBI, COHABIKTAH 7-8 jKacTarbl OamaHbIH 00i-
BIH/Ia MBIKTHl MYCBUIMAHIIBUIIBIK, HET13 — Ke3 KeJIreH
0aKbLIAYIIBIHEl TAHKAIABIPHIT, OHIaHyFa MIXKOYp
eremi». On MyCBUIMaHAApABIH: «O3 AiHIEpiHIE
JKOHE Of1aH TYBIHJAWTBHIH KOFaMJIBIK eMipie Ke3 Kel-
TeH IIEeTEeNIIK dcepre, O3/1ePiHiH WITTHIK OOJIMBICHIHA
HYKCaH KENTIPETiH KipMe >KaHAIIBUINBIKKA EPIiK
KapcChl TYpa aJlaThIH KYIIIKE Uey, — JICT aTarl oTTi. by
— MYCBUIMaH eIIepiHiH 63 YITTHIK JoCTYpIepiHiH
OepiKTITiH, Ka3ipri yakpITTa ©3eKTUIITiH JKOFaiT-
nayra centirin Turini. COHIBIKTaH HcClamaa OT-
0achl KYHJIBUIBIKTAPHIH HBIFAWTY Kac YPIaKThl
TOpOHENCyIiH MaHbI3IbI (haKTOPhI OOJIBIN Kajia Oep-
Mek (On-Fazamu, 2010: 117-119).
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Kazipri mycpuiMaH orOachkliapblHAa KONTEereH
aTa-aHayap OalajmapblH epTe JKacTaH JiHHU
cayarTaHbIpyFa YVIKeH MoH Oepemi. Oumapra
KYKBIKTapbl MEH MIHIETTEPiH, ISCTYPIi ITUKAIBIK
HOpMAaJapbl TYCIHIIPY apKbUTBI JiHU MIHICTTEPIl
KypMmerteyre yipereni. ConbimMeH Oipre ara-
aHaNapIblH KEKe YITiCi TepeH MOpPaIbIbIK KOHE
TICUXOJIOTHSUTBIK MOHTe uWe. Mcimammarel omaH opi
OimiM Oacrayblll jkKoHE opTa OiliM JeHreiepi —
MakTaba MeH Meapecelnepie, COHAal-aK MKOFaphl
KOCINTIK JKOHE JKOFaphl OKy OpHBIHAH KeHIHT1
KOCIITIK OUTIMII KAMTUTBIH OKY OPBIHAApbIHA Oa-
JIaHBI OKBITY MEH TopOueneyai KaMTHIbI. AJFalIKbl
OimimM Oepy OpBIHIAPHI — TYJIFAHBI JKETUIIIpyTe
OaFpITTalFaH y3aK YakbITTHI )KOHE TYPaKTHl TYple
ocep eTeTiH Ke3eH pEeTiHAe aJaMaarbl >Kallibl
JNYHHCTAHBIMHBIH KaJbIITacy YpIICIH KaMTHIBI.
Kacinrik 6i1iM — Goamnax apa TYJIFaHbIH TOJIBIKTAN
©3iH-631 JTaMBITyFa apHaIFaH Ke3eHi. Opi Kapaii,
KEeMEIIIIKKEe JKETKCH, OMIpJe ©3 OpHBIH TalKaH,
TOJIBIKKAH/IBI KaJbIITACKAH TYJIFAHBIH OLTIM MEH
KYH/JBUTBIKTAp YFBIMBIHAA AaMy TYpi MeH ¢opma-
cbl e3repeni. Ocel TYPFBIIA, HCAaMIBIK OiTiM Oepy
cajacblH/Ia KOJIJIAHBUIATBIH apad ces3zaepi: Oamur
(epecek amam), Oamara (Oip Hopcere KETy) JKOHE
Tabnur (arapTy) YFeIMIApbIHA TYCiHIK Oepy Kepek.
Arapty Typanbl aiiTKaHja, 0i3, 9/IeTTE, XaJbIKThIH
KaJIBIH OyKapachl apachbiHAa akmapar (OiuriM) Tapa-
Tyabl alTaMbl3. lcnaMIbIK IeAaroruKaiblK Kyheae:
arapTy — ajamra akmapar (Oinmim) OepiareHHEeH
KEeWiHT1 amaMHBIH ©3iHAIK IaMy YpIici apKbUIbI
KEeMEJJIIKKe KeTe anyblH Ounmipeni. Kopeita kene,
ucimaMm OinmiM  OepymiH y3iiMec cabaKTacThIFBIH
OCBHI PETTUTIKIICH Y3€Tre achIpaThIHBIH alTa aia-
MbI3: OTOACBUIBIK TOPOUE, OKY OpPBIHJIAPBIH/IA KEKe
TYJIFaHBI KAIBIITACTHIPY XKOHE OHBI OJIaH 9pi aFapTy
(xemenmikke xery) (barames A., 2008: 10-12).

WcnamublH ~ TopOMENiK Makcarbl — OHBIH
YFBIMIapBI, FUOAmaT ery oficTepi MeH KYHbI-
JBIKTAp, Ke3KapacTtap, MOpallb JKoHE MiHe3-
KWIBIK Typajibl imiMaepi — opOip MYCHUIMaHIbI
WCIaM MarbIHACHIHAA afaMFa aiHamapipy. bimiM
WTEPYUIHIH OKYy 1C-9peKeTiHiH OacThl MaKCcaThl
— Tyrra Oon Kajeimracy. Mcimamparbl «TYJFa»
JereHimMiz He? Anam — OyJT MaTepHaibIK dJleMHEeH
Oacka emTeHe JKOK €KeHiH, aJieM MeH Oenrim Oip
aJaMHBIH ©Mipi OHBIH OapiblK XaFAaliapbl MeH
OKUFaJapbl COKBIP KE3ICHCOKTHIK OWBIHBIHBIH
HOTIDKECI €KeHIH MOMBIHIAyIaH 0aC TAPTATHIH aJaM.
HcnaM TaHBIMBIHAAFBI aJlaM OaKbITHIHBIH MaHbBI3/IbI
JJIEMEHTI JKoHE anaM OOWBIHIAFBl €H KOFapbl
KacueT — OyJ1 ©31H-031 keTinaipy Kabineri. bapibik
agamaap Oipnmelt, nereHmeH, omap Oip-OipiHeH
epeKIleeHe i, OWTKEHI ONapAblH Oy KOHE

aKpuI-oi Kabinerrepi apTypii. XKeke kacuerrep —
Oyn xeke amamaapabl Oip-OipiHEeH aXbIpaTaThiH
JKOHE OJIApABIH OPKAMCHICHIHBIH KabOiTeTTepi MeH
QJIEYMETTIK MOpPTEOCCIH aHBIKTANTHIH HOpce. Alam
Oyn onemze e3iHiH KaOileTTepiH HaMBITyFa, OH-
Jay JKOHE TMPAKTHKAIBIK 1C-OpPEKETTIH KOKKHETIH
KEHEHTyTe, IEMEK KeMEJIIKKE JKeTy YIIIH OLTiMiH
KETUIIIPYTe XOHE PYXbIH HBIFAHUTyFa THIPHICAIBI.
OCBIHBI €CKepe OTHIPHIIL, 9P aAaMHBIH MiHIETI — ACHI1
cay KOHE achll KEKe TYIFaHbl pacTay KoHE OaKbIT
JKONBIHAA KyMbIC kacay. lllomeHrayspmiy mikipi
OotipramIa: « TyJIFamapaslH aimyaH TYpJIuIiri Taburu
JKOHE aJTAMHBIH OMipiHEe KaliFbl MEH OaKbIT SKEITy/IET1
peni amamMHBIH aWbIPMAIIBUIBIKTAphl apachIHIAFbI
allBIpMaIIBUIBIKTaH TOpl YIKEeH, OWTKeHI JKeKe
KacueTTepAl aJaMHbIH MaTepuaiiblK 3arTapAaH
aNaThIH KACHETTePIMEH CaJbICTHIpyFa OONMaiiibl.
«AKBIIIBI a1aM OKIIayJdaHFaH Oonca na, e31 yIIiH
JKaFBIMJIBI eMip jkacail ananel. EKiHINI kaFbiHaH,
HaJaH aJaM KalKayJIbIKTaH apblUia ajJMaiJbl, Je-
TEHMEH OJI OMIpIiH OapJIbIK J1933aTTaphiHa e 0oJa
anajiel, TINTI OFaH KON aKiia xyMmcai anaiasny (Kap-
mayu 1O., 2005: 12).

Ucnam —op ajaMHBIH alaMrepIriyiri MeH MiHe3-
KYJIKBI YHEMI )KaKcapyFa HeMece KepiciHIe e3repin
OTBIPATHIHBIFBIH, KEKe TYIFaHBl JKETLUIMIpyAeri
JKOHE JIAMBITYIaFbl QJIFAIIKbI KaJaM — 1K1 KYIITep
MEH KalOinerrtepal mnaijanaHy oJicTEepiH OKBII-
YHpeHy JKoHE KETUTy JKOJNbIHIAa KUBIHABIKTAp TY-
IBIPYBI MYMKIH (DaKTOpIapibl keHyre JalbiH 00-
aynel kepcereni. Erep agam e3iHiH KYHABUIBIFBIH
Oimece, OHIA O 63 OMIpiH AYPHIC Kypa aaMaii-
ThIH CHSKTBhI, MIiHE3-KYJIBIK KaJbINTACTHIPYda OH
e3repicrepre Kol JkeTkize anmaiiapl. Ce3nep MeH
opekerTep, erep omap OipeyaiH OOJMBICHIHEIH
TEPEHJIITIHCH IIBIKIAaca, HAKThl MOHI OoJMaii-
nel. Mcnamaplk TopOue MeH OiUTiMHIH OacTamKbl
MakcaTbl — ©3 9JeyeTiH JambiTa OTBHIPHIN, JKEp
OeTiH/IeTi aKUKATTHIH JaMyblHA KOJIJIay KOPCETETiH
Anmara anman Kyi Ooila anaTbhlH JIAWBIKTHL ajaM-
o6l Topoueney. CoHbIMeH, OiniM OepyliH HeETi3ri
MakcarTapbl pyXaHH, aJlaMIepIIiUIK, dJICYMETTIK,
3UATKEPIIK JKOHE (UBHUKANBIK JaMyObl HaKTHI
IiHW MakcaTrTapMeH YHJecTipeni. OIeyMeTTiK
KOHE IKEKE YMTBUIBICTap apachlHIa elIKaHAan
KalIIBUTBIKTap O0JIMal/Ibl, OATKEHI HUETTIH TOJBIK
Oipmiri 6ap. Kacuerti KypanHbsiH KenTereH asTra-
pel MeH Myxammen maiiramOapasiH ce3aepi Oana
TopOMeCiHiH MaHBI3IBUIBIFBIH aifFakTaiinel. Co-
veiMeH, Amta Tarana Kypan Kopimuin «Taxpum»
cypeci, 6-asreiHpa: «Ei, mymingep! Osznepinai
JKoHEe OTOaChUTapBIHIBI OTHIHBI aJamMiap MEH Tac-
Tap OoJaThiH TO3aK OTBHIHAH cakTal» (Anrait X.,
1991: 560).
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on-Fazanu, Mon Xanays xone U6H Muckayeiix
CUSAKTBHI MCIIaM aFapTyIIbUIaphl 0ana TopOuMeciHiy
MaHBI3bUIBIFBIHA Ha3ap ayJapibl, ©HTKeHi Oa-
JaNpIK IAKTa OHBIH aJaMrepIlilik KacHUeTTepi,
ce3iMmepi MEH aKbUI-OMBI KaJbINITacaTHIHBIHA
MoH Oepai. an-Fasanu: «Erep ci3 6ana TopOuecin
UCIaMIBIK A9CTYpPre aiHajAbIpaThiH OOJICaHbI3,
OHJa TOpOMEHIH eH THIM/II oici — Oaa emiKTeHTiH,
YJITi TYpapieIk agam 6oiy. bi3 oHBI KanaMacak Ta,
Oamanmap 0i3mi Oakpliam, eMmipae ©3iH-e31 ycrayra
yiipereni. TinTi )KoK ara-aHa aa peJiIiK yJri OOIBIIT
Ta0bUIab». Tepic MiHE3-KYJIBIK TeH CEeHIMIUIIK
Oamanmapna KarbIMCBI3 KacHETTEep[iH maiiga 0o-
mysiHa okeneni. OH JX9HE Tepic Koijgay TepMHHI
Ka3ipri ncuxojorusjga TtaHeiMai. bipak Oyn Tep-
muH Kypanna xoHe 14 raceip OypbiH Myxammen
maramMOapAbplH  IC-OpeKeTi MeH  ce3lepiHzae
OCKITINITEH.

Bamamap — Oy emipniH eckiHzepi, agamuap
YIIIH YMIT TIeH KyaHBIITHIH xemici. Mcmam Gana-
Jap TopOueciHe epekule KeHil Oeseai, OJapIblH
KOFaMFa OaKpIT OKeNTyiHe jKoHe KOFaMIIbl KeTepyiHe
skereneiii. Mcmam keke agaMHbBIH, 0TOACHIHBIH YKOHE
TYTacTaii KOFaMHBIH ©MipiH peTTelai, MyHbIH 0opi
Oip-OipiMeH THIFBI3 OalIaHBICTHI JXKOHE OipeyiHiH
acep eTyi eKiHIIICiH/e MiHJETTI TYpJe KopiHic Taba-
nbl. McnamMHBIH JKOFapsl HYCKaylapbl KaJamaapasl
HaKTBUIAHABl JKOHE aJaMHBIH, 0TOacel MEH KO-
FAMHBIH ©3apa OpEeKeTTeCy OMICTepiH TYCIHIipesni,
OCBIHBIH 0Oopi TyTactail anraHzma inarepijeyre
okenemi. Cebebi IiH TONBIKTAH MEHIpIMIUTIKKE
HETI3/IeNITeH KOHE Ke3 KeJreH MaKCcaTKa JKETYIITIK
e3apa JKaHalIbIPJIBIK, Maxa00aT >KkoHe CEHIM apKbLIbI
JKy3ere achIpbutanbl. Mcmam fiHi O0HbIHIIIA agamMabl
TopOueney OiniMm Oepy YHBIMIapBIHAA OKBITY YKOHE
TopOueney apKbUIbl, COHBIMEH Karap aJaMHBIH
OLTIM aiy, marmbUTapAbl TaMBITY JKoHE Oenrimi Oip
KEKe aJaMTepLIiliK KacHUeTTepiH TopOueneyneri
©31H/IIK )KYMBICHI OapbhICBIHIA JKY3€Te achIpbLIabl.
bipak exi skarmaiina ga 6imiM 6epy mporieci 00oysl
Kepek. Y3/IKCi3, TyTac, KYHei CUIarTa )XoHe OiTiM
Oepy mporectepi e 6ip-OipiH TONBIKTHIPYBI KEPEK.
bipme-6ip sxanmbel OimiM OepeTiH OKy OpPHBI JKEKe
TYIFAHBIH ©3iH-631 TopOHeseyre >KoHEe IaMbITyFa
KBI3BIFYIIBUTBIK OUTipMEreH XarJai/ia OHBIH IIIbI-
HaWbI JaMybIH KAMTaMacChl3 €T€ aJIMaThIHBI OeNT 1.
AJaMrepIIiiK jkoHe TiHU TOpOueHi TYCiHy — OTKip
JKOHE KypJelli TeJarorukaiblK Macenenepain Oipi.
Jinu TopOue yrbIMbl KOFaMJIBIK CaHaHBIH Oip caja-
CBI PETIHJIC aHBIKTAIIFaH; HBIK CCHIM, KaH/aan-1a 0ip
nzesFa, KaruaaTKa, MOPaIbIBIK 3aHFA, KYHIBUTBIKKA
ce3ci3 OepinreHik. Ata-aHa TopOueci — oTOACKIH-
Jla, MEKTENTe, KOpIIaraH opTaja KaJbINTacKaH
JKOHE KOFaMIIBIK ©OMipJe KOpIiHETIH MiHe3-KYJIBIK
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JaFbUIaphl. AJaMrepiriik — agaMasl 0ackapaTbiH
IIKi, pyXaHW KacHeTTep, JSTHKAIBIK HOpMaap,
OCBI KAaCHETTepPMEH AaHBIKTAJIFaH MiHE3-KYJIBIK
epexenepi; MeHIpIMAUTIKTIH, 9MIICTTLIIKTIH, 9/eM-
TINIKTIH, KaHAIIBIPIBIKTHIH, KOMEKKE TailbIHIbI-
FBIHBIH TYMAHHCTIK KYHIBUTBIKTApbIHA HETi3eNTeH
IIKI ajaM KYKbIKTapbIHBIH Jkyieci (On-Fazamnm,
2010: 336-411).

AnamreprIink TopOrue — MOpaibabIK KaTbIHAC-
TapAabpl KaJbIITACTBIPY, ONApAbl JKETUIIIPY >KOHE
QJIEYyMETTIK  Tajanrtap MeEH KyINTi oJeTTeri,
KYHIETIKTI aJaMTepIIlliK MiHE3-KYIBIK KYHECIHIH
HOpMaJapblH €CKepe OTBIPHI dPEKeT €Ty KabijerTi.
«CeHiM MeH allaMTepIIiiK, HAaHBIM MEH iC-KHMBLI
apacblHIa THIFbI3 Oaimaneic Oap. liHm TopOme —
OapJIBIK UT1 iICTEp MEH XETUTyIiH KaitHap ke3i. Ocbl
Herizzne TopOueneHOereH Oana o3i YIIiH emKkaHaai
JKayamKepIiiik ce3inbeiini, an Kymalman KOpPKBITT
TopOHeneHreH anam JKapaTylmbIHBIH —KYAipeTiH
Ce3iHilm, ©3 opeKeTTepi VIIiH >KayanmKepIIiIiKTi
ce3iHim ecemi». AmaMrepumiiik KyHIbUTBIKTapra
HET13/ICTeH/TIIKTCH, aJaMIepIIlliK XKoHE JIHU Top-
One e3apa OaIaHBICTHI JAETI TYKBIPBIM KacayFa 00-
TaJIbL.

Hinu topOue — amaMjbpl pyXaHH KYJIAbIpayaH
KOpFaiIbl: TYTaC MYCBhUIMaH KOFaMbl MEH KeKe OT-
OacpUapbiHia OoNamiak TYJIFaHbl KaJbIITACTBIPY,
JKac Ke3iHeH WMaHIbl 0ajia peTiHne Topoueney
— OHBIH OULTIM MEH JKETUTyre YMTBUTYBIHBIH Oac-
ThI (akTopbl OGonbin Tabbuianel. Mcnam miHi OO¥-
BIHIIA TOpOWE Ypaici, >KoFapelga aWTBUIFaHOAH,
OaJlaHBIH TiHW CEHIMi, aJlaMTepIIiIiK XoHe (PHU3n-
KaJIbIK KaCHETTEepl KaJbIITACcaThIH OTOACHIHAA TIp-
OuweneHy Ke3iHAe aJbIHFAH OuTiMre HeTi3Iemir,
ajFaml Kipmimn KamxaHamel. bimiM Oepy MekeMme-
NepiHiH KaObIpFalapblHa 9pi KapalFbl OKBITY MECH
IiHU TOpOHWENeyNiH 9MICTEPiH THIMII XYPri3yMeH
JYHHETAaHBIMJIBIK KO3Kapachl KaJbIITACKaH, MJle-
HUETI KOFapbl TONBIKKAHIBI TYJIFa KaJBIITacabl.
JKanmer GimiM OepeTiH OKy OpHBIHAA OiliM airy
YpIici MEH HCIIaMHBIH TopOwmeney imiMiHe coiikec
TYJIFa ©31H KOl JIHJI eJiIe Ie KOFaMHBIH a)XbIpamac
Oeutiri peTiHe TyCiHe i, OKIIayJIaHFaH eMip CalThIH
YCTaHBIM JiHU paHATH3MTE JKOJI OepMeiii. ATaMHBIH
TYpPaKThl KOHE Y3IIKCi3 ©3iH-e31 JKeTinaipyre
OaFpITTaNFaH OKYyHem koHe JHepbec  ©3iH-63i
TopOueney ic-apekeTiHae Oonaapl. ©31 eMip cypil
OTBIpFaH KOFaMHBIH OLTIM MEH MOJICHU, dJICYMETTi-
SKOHOMHUKAJIBIK ~JTaMybIHIa KO3FaylIbl CyOBEKT
peTiHze Kanbinracasl. VciaMHBIH TeJarorukaiblk
JKyHeci, OKbITy MeH TopOueney oficTepi »Keke
TYJIFaHBI, OTOACHIH JKOHE TOJNBIKTAl KOFaMJIbl
Ty3eTyre OarbiTTajiraH. lciaam Herizmepi IKeke
TYJIIFaHbl TOpOUeneyre epekiie MoH Oepelli, OHbI OT-
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0achIH, KOFaMJIbl KYPaHTBIH HET13r1 00bEKT peTiHae
KapacTeIpansl. Jlinu TopOue — opOip amaM anmbIMeH
«0asay», COHJIBIKTaH OFaH aJIaMIePIIIIiK KaFu 1anapbl
MEH JIAWBIKTBl aJaMTepIIiTK KacUeTTepiH CiHipe
OTBIPBITI, OFAH JKAJIBIAJIaM3aTTHIK KYHJIBUIBIKTAp
MEH TYKbIpbIMJIaMaJIap *KYHUECIH KaJIbIITaCThIPY/IbI,
COJI apKbUIBI 0TOACHI KYHECiHIH, aJlaM KOFaMbIHBIH
pyXaHU TYPFBIAA KYIICIOiH KO3ICH]II.

KopbIThIHABI

Toyenci3 emiMi3miH, albIHFBI KaTapibl, ep-
KEHHUETTI eNJIepMEeH Tepe3eci TeH 0oy YIIiH, Ka3ak
eJIIHIH MOJEHHUETIH, TIIiH, d7e0ueTiH, IKOHOMHUKA-
CBIH, FBUIBIMBIH KOTEPETIH TYJIFaHbI KAJIBIITACTHIPY
kazipri KazakcTan mnenarorukachl FHUIBIMBIHBIH
OacTel Makcarbl. TYIFaHBIH OUTIMIUTIKIICH Karap
PYXaHU-IYHUCTAHBIMJIBIK, aJaMHU-KYHIBUIBIK Ka-
CHETTEpiHIH KOFapbl JeHreiae 00iysl TopOueney-
JICH TYBIHIAWTBIHABIFBl aHBIK. AJ IiHH TOpOHe
aJaMHBIH ©31He TOH MiHe3, VFbIM KaObUIay
epeKIIeNiKTepine OalIaHBICTHI JKY3€re achlpaThiH
STy MOHTe ue OOyMEeH Karap, TYIFaHBIH ap-
YKIaH, HaMBIC, YITTBIK Ce3IMAEPiH TepeH TYCIHi,
aJlaMTepIIiTIK BIHTACHIH KOTEPe TYCETIHIr aiFak.
binim Oepy skyiecinme TopOue OepymiH Oenrimi-
0ip epeke-3aHABUIBIKTAPBIH KAJBINITACTHIPY, Ja-
MBITy — WCIIaM TeIarOTHKAlBIK JKYHEHIH HeTi3ri
«Y3LIMEHTIH» OarbITTapbIHBIH Oipi OONBIN TaOBI-
nanel. McmaMm fiHI — Ka3akK XaJIKBIHBIH FaChIpIap
OOMBI YCTAHBIN KENTeH TOI JiHi, pyXaHH OaFrbITHI.
Jlin Heri3iHAe CcanT-IaCTYPiMi3, SCT-FYPIBIMBI3,
TOpOMe-TaHBIMBIMBI3, CHIKIMI€ YKCAMAaWTBIH 9ie-
0imMi3 OeH ©3iHOiK MOJEHHMETIMI3 KaJIbIITACTHI.
Toyenciz en periHze fracelpiap OOMBI YITTHIK
TOpOMEMI3iH KaJblTacybIHBIH KaiHaphl HCIaM
NiHiHIH OUTiM Oepy KyHeciH Kazak OiuTiM OepyiHiH
3alBIpIBl KYHeciHe OipiKTipyre pyxaHu >KaHFBIPY
asChIHJA YJIKEH MYMKIHIIKTED allbUIBII OTHIPFAHBI
xaK. Mcnamnapik TopOue MeH arapTyFa, WCIaMIBIK
OimiM  Oepy KyHeciHiH ipreil KaruJaTTapbiH
JKY3€eTe achlpy apKbUIbl YIITTBHIK TOpOWEHI cakTay
XKoHe OoJamak ypriaKkka OChl KYHIBUIBIKTHI Oepy
MaHBI3/[BLIBIFBI APTHIIT OTHIP.

Maxkanana alTeUFaHIApIbl €CKepe OTBIPHII,
MBIHIaFaH JKbUIIAp OOWBI [IH OPKEHUETTIH Ke3

KEeNTeH OenTuTi TapuXBIHBIH HETi3i OONIbI, IiH
apKbUIbl aJlaM-KOFaM KaThIHACTAPBIHBIH HOpMaJa-
PBI aHBIKTAJBI JIETT KOPBITHIHIIB XKacayFa Ooaibl.
Hcnam miHi TONBIKTail MOpaIbABIK MPUHIIATITEPTE
HeriznenreH. Mopaiib — Oy KOFamJIbIK CaHaHBIH
epekire QopMachkl KoHE OJIEYMETTIK KaTblHAacTap-
IeIH (opMachl; HOpMaNapablH KOMETIMEH KOFaM-
Jarel aJaMHBIH 1C-OpEKETiH peTTeyldiH Heri3ri
Tocinmepinin Oipi. KapamaiieiMm omeT-rypeInTan
HEMeCe JIOCTYPJACH albIpMAaIlbUIBIFBI, MOPAJIbIBIK
HOpMaJiap 13rUlik TIeH J>KaMaHIBIK, JIAHBIKTHI,
ONUTETTUIIK HWOeanmapbl TYPIHAE HICOJOTHSFA
Heriznene/ai. 3aHHAH albIPMAIbUIBIFBI, MOPAJIhIBIK
TaJanTapIblH OPBIHIAIYBl TEK PYXaHU BIKIIAN €Ty
HBICaHJIApBIMEH pyKcar etineni. bi3 kazipri yakpirra
OYKiN onemJie, aTam aiTKaHIa Ka3ak KOFaMbIHJa J1a
JKANIBIAIaM3aTThIK KYHIBUIBIKTapbIH QJICipeyiHiH
Kyoci OOJIBITT OTBIPMBI3. MYHBI MOMBIHIAY 0i3 YIIiH
KaHIIAJIBIKTHl KUBIH 00JIca Ja, Ka3ipri KOoFamJarbl
MMaHIBUIBIK [I€H OHETENUIKTIH armaibl a1 e
uaeanman oTe aibic. JKypim JKaTKaH MYIKTIK
JKOHE OJICYMETTIK IKIKTENy, JKaJIbl XaJbIKThIH
QJIEYMETTIK QJICI3IITT pyXaHH MOACHUETTIH JaMyHbl-
Ha J)KOHE KOFaMIIBIK CAHAHBI 13TUICHIIpyTe KOJIAalChI3
Karmainap Tyasipansl. Epekiie eTkipiikmeH, Oy
Mocenenep Kactap OpTachlHIA KepiHedi, oap
OapiBIK ocepiepre OaphIHIIA AIIBIK KOHE Ce3IMTal
Ooiabl.

Kagzipri yakpiTTa agaM3ar KOorambl SpTypii py-
XaHMU aybITKyJap MEH MCHUXUKAJBIK Oy3bUTyJIapiaH
3apjAar IIerin >KaTKaHBIHIA KYMOH KOK. JKorapsl
ONENTLTIKTI eNeMEelTiH ajgamMaapIblH  eMipiHe
MYKHUAT KapalThiH OO0JICaK, ojap MaTepHaIIbIK
KypaJljapAbl Te3 Wrepy apKbUIbl HEri3ri Mak-
carTapplHa KaWIIbl KeNETIHZITiH Kepemi3. Aliira
KETy KEpeK, erep achll KacHUEeTTep Ke3 KeJreH
KOFaMmJia cay aJaMHBIH eJIleMiHe aifHaiMaca, OHa
OYJ1 KOFaM MYyIIesiepi eHEeTeiIiKKe YMThIIMAaRIbI,
KEpICiHIIIe, Ke3 KEJTeH KapaMa-KaHIIbUIBIKThI eJie-
Meill, GacKanmapAbIH ic-opeKeTiHe eINiKTeyre HTep-
MEJIEHTIH KOFaMIBIK ITIKIPIIiH BIKIAJIBIHA TYCENi.
Coun ymiiH 3amMaHayu OiniM OepyiiH JkKaHa BIHTa-
TaHIBIPYIapbl MEH 9MiCTepi KaxeT. bi3aiH Koramra
KOFaMJIBI YIJTeCIMITi sKaFmaiiaa ycTay ofIici peTiHme
WITTBIK epeKLIeTiKTepiMi3re caii JiHH TopOmere
HET13/IENINeH XaNbIK IeIaroruKachl KaKeT.
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THE TURKIC PHILOSOPHER FARABI WHO OPENED
THE ISLAMIC RENAISSANCE OR THE FARABISM ERA

IX-XIVth centuries are known the Islam Renaissance. At the same time, this period is called the Age
of Farabism, so it is named after Farabi, a Turkic Philosopher. This was the First Turkic Renaissance. Farabi
systemized the Philosophy of Greek by reinterpreting it with the idea of Islam and Turkic with his versatile
thoughts and competence in all sciences of his era. it is also XII-XVIth Century that all Turkic thinkers
were influenced and inspired by the Farabism era. The Turkic thought was also inspired by the century.
The inspiration was the basis for foundation philosophy of the Republic of Turkey in 1923. This was the
third Turkic Renaissance. The first Renaissance is called by Farabi’s name, the latter by the Turkic sufis
and their mystical philosophy, and the third is referred to Ataturk Revoulutions. The period from Farabi
to the foundation of the Republic, takes the three Turkic Renaissance that we owe to Farabi.

Key words: Farabi, Turkic Renaissance, Philosophy, Islam, Islamic Philosophy.

LLlaxuH duans
AKTeHI3 yHuBepcuTeTi, Typkusi, AHTaAus K.,
e-mail: sfiliz@akdeniz.edu.tr
Mcaam peHecaHcbl Hemece PapabuTaHy AQYipiHiH Heri3iH
KaAayLbl TYPik cpurocodhbl aa-Papadm

IX-XIV £. Mcaam PeneccaHcbimeH 6eariai. CoHbiMeH kaTap, 6yA KeseH, Typki dmaocodbl Dapabum
ecimimeH 6anaarbicTbl, Mapabu3m keseHi aen aTanaabl. bya aarauikpl Typki PeHeccaHcbl 60AABI.
®apabu rpek PUAOCODUSICHIH UCAAM XKBHE TYPKi MAESIAAPbIMEH, 63 ADYiPIHAEr GapAbIK FbIABIMAAPAAFbI
SKaH-XaKTbl OMAAp MeH IAIMAEPAI >Kyreaer, KanTa KapacTtbipabl. XII-XVI Facbipaapaasbl 6apAbIK, TYpKi
OWMLLILIAAQPbIHBIH, bIKMAaAbl MeH pyxbl Dapabusm aAsyipiHeH GacTarAbl. TYPKIAiK MAESAAP Ad OCbl KE3EHAE
KaHa Adyipre eTTi. bya naesaapaa 1923 . Typik Pecrny6AmMKachbiHbIH, KYPbIAYbiHbIH (DMAOCO(UACHIHbIH,
Herisi xkatbIp. ByA TypkiAik ywiHwi PeHeccaHc 60AAbl. AAralkbl PeHeccaHc Dapabu aTbIMeH, eKiHLLi
— TYPKi COMblAQPbIMEH X8HE OAAPAbIH MMCTUKAAbIK, (PUAOCOMUSICBIMEH, aA YLIIHWICI — ATaTYPIKTiH,
TeHKepicTepiMeH 6arnAaHbICTbI aTaraAbl. DapabuaeH pecrnyBGAMKaHbIH KYPbIAybiHA AeitiHri KarnTa epaey
ASYIpi yW TYPKIAIK Ke3eHAEepAi KamTunabl, 6i3 coa ywiH Papabure kapbizaapmbid. Oa-Dapabuaix
eHOekTepiHAE (hUAOCODMS MeH XKeKe FbIAbIMAAPABIH HakTbl GOAiHyi koK. Bbya maceaeae oa e3
AdYIpiHAE KaAbINTackaH GiAiM >KyreciHe AereH Kke3kapacTtapbiH eHrizreH. Mapabu FbIAbIMHbIH GeAEAiH
>KOHe OFaH KaTbICbl 6ap aAaMAAPAbI XOFapbl 6arararabl. FbiabiM i 6i3re 60C aypeuliAik neH ycak,
e3IMLLIAAIK eMec, Tasa Xypek, B1ik oAbl apamaap Kepek. FbiAbiMK 3epTTey atMocdepachl aAamHbIH
MOAEHUETIH, OHbIH, 0ObEKTUBTI XOHE LbIHABIKKA 6aC M0 KaBiAETIH KAAbINTACTbIpaAbl.

Tyiin cesaep: Papabu, Typkiaik PeneccaHc, dmaocodus, ncaam, ncaam MAoCcousichl.

LLlaxuH Duans
Ynusepcutet AkaeHns, Typuums, r. AHtaamns, e-mail: sfiliz@akdeniz.edu.tr

Typeuxwuii cpurococp ®apabu — ocHoBaTeAb THOPKCKoro PeHeccaHca, mau Dpa Papadm

IX-XIV Beka wm3BecTHbl Kak 3noxa KMcaamckoro BospoxaeHus. OAHOBPEMEHHO 3TOT MEPMOA
HasblBatoT anoxon Mapabursma, Tak OH Ha3BaH B YecTb Papabu, TIOPKCKOro maocoda. ITo 6bIA NEPBbIit
TiIopkckuii PeHeccaHc. Mapabu crcTemMaTnanpoBan rpeveckyto (pUAoComIo NyTem NepeoCcMbICAEHUS
ee ¢ naeent Mcaama m Tiopkmama € ero pasHOCTOPOHHMMM MbBICASIMM U KOMIMETEHTHOCTbIO BO BCeEX
Haykax cBoei 3rnoxu. MimeHHo B XII-XVI Bekax Bce TIOPKCKME MbICAUTEAN HAXOAUAUCH MOA BAUSIHUEM
n BAOXHOBeHMeM 3roxu Dapabusma. TIopkcKas MbICAb TOXe OblAa BAOXHOBAEHA 3TUM BEKOM. ITO
BAOXHOBEHMWE AEIAO B OCHOBY hrAocoumn ocHoBaHus Typeukoi Pecry6anku B 1923 roay. 310 ObIA
TpeTui TIopkckuin PeHeccaHc. TMepBbit PeHeccaHc HasBaH mmenem apabu, BTOpPOM — TIOPKCKMX
cyureB 1 Mx MUCTUYECKOW hruaocoum, a TpeTuin — peBoAloLMsmMn AtaTiopka. MNeproa ot PDapabm
AO OCHOBaHWS pecnyOAMKM 3aHUMAET TPU TIOPKCKME 3Moxu Bo3poskaeHus, KOTOpbiMM Mbl 06si3aHbl
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®apabu. B tpyaax ar-Dapabu HeT pe3koro paspeAeHus PUAOCOMUM M YaCTHbIX HayK. B AaHHOM
BOMPOCEe eMy CBOMCTBEHHO TO OTHOLLIEHWE K CMCTEME 3HaHUSl, KOTOPOEe CAOXKMAOCH B ero anoxy. [Npexae
YeMm NPUCTYMNUTDb K CYLLLECTBY AEAQ, HEOBXOAMMO CAEAATb ABA 3aMevaHusi BBOAHOIO xapaktepa. Mapabu
BbICOKO LIEHWUT aBTOPUTET HayKM M 3aHNMAIOLLMXCS €10 AAEN. AAS HAYKM HY>KHbI ADAM UMCTOMO CepALLA,
BbICOKMX MOMbICAOB, AULLEHHbIE BCIKOrO TLIECAABUS M MEAOYHOTO CcebsaAo6ms. ATMocdepa HayYHOro
UCCAEAOBaHMSI (DOPMUPYET KYALTYPY YEAOBEKA, CMIOCOOHOCTb ero ObITb 06bEKTUBHbBIM M MPEKAOHSITbCS

nepea MCTUHOM.

KatoueBble caoBa: Dapabu, Tiopkckuii PeHeccaHc, hmaocodus, ncaam, ncaamckas maocopus.

Introduction

One of the distinguished Farabi’s experts Bekir
Karliga says as follows: “In the medieval Islamic
world, Muallim-i Sani; In the medieval Latin world,
Abu Nasr Muhammed ibn Muhammed ibn Tarhan
or Turhan ibn Uzlug el-Farabi, known as Magister
Secundus, the second and greatest philosophy teach-
er after Aristotle, is undoubtedly the symbol person-
ality of the Turkish world, the founder leader of the
philosophical thought in the Islamic world and the
West He is one of the few philosophers who awaken
his world from the Scholastic sleep he fell into.

This unique thinker, who tried to learn about,
know, know, know and understand universal thought
closely from the Ancient Greek, from the Central
Asian steppes to Baghdad, Aleppo, Damascus and
Cairo at that time, about a thousand years ago, while
establishing his system, Instead of the classification
of sciences known as Trivium-Quadrivium, which
passed from there to Christian Scholastism; By
making a new classification of sciences, including
Islamic sciences, it will completely change the clas-
sical system and for the first time it will place the
philosophy of civilization in a very important posi-
tion in the newly established science scheme. This
thinker, who draws attention with his students as
well as his works in the field of Philosophy, Kalam,
Logic, Music, Morality, State, Political philosophy
and Civilization, was further developed by his fol-
lowers in Baghdad after his death, especially as the
Islamic Renaissance. In a period that is, IV. In the
Hijri century, it has been made a reference source
for the important thinkers, artists and literati of the
period”. (Bekir Karliga, 2019: Introduction)

Farabi and His Life

The whole name of the famous Turkic Philoso-
pher known as Alfarabius or Avennasar in Medieval
Era Latin texts and works, is Ebu Nasr Muhammed
b. Muhammed b. Tarhan b. Uzluk. Farabi is one of
the strongest philosophers of Islamic Philosophy.
After “the First Teacher (instructor)” Aristotle, he
was known as “the Second Teacher”; He has been
named and remebered with this title in the history of

philosophy and thought (Bekir Karliga, 2019: Intro-
duction). While Ebu Yusuf Yakup b. ishak el-Kindi
(795-870) has been declared “the first Arabic Phi-
losopher”; Farabi has been known “the first Turkic
Philosopher”. Farabi was born in the Vesic village
of Farab province in Maveraiinnehr region in about
(257/870). (Leiden E.J. Brill, 1980) There are also
those who say that his date of birth is different, such
as 258/871, 259/872, 260/873 or 261/874. The date
of birth was determined from the date of his death.
The date of death isn’t known certainly. He died on
a Friday in the month of Recep in 339/950. When
he died, Farabi was at the age of eighty (Friedrich
Dieterici6 1890: 115-118).

That his father is a Turk and acted as a com-
mander, is a certain information we have.

Different opinions about Farabi’s family back-
ground have also been suggested. Ibn Abi Usaybia,
de Boer and Henri Corbin claim that Farabi’s father
is an Iranian commander, and Cemil Saliba claims
that his father is Farisi, and his mother is Turkic, and
in sum he is originally Farsi. According to Mustafa
Abdurrazik, there has been such conflicts, because
Vesic, the birthplace of Farabi, cannot be stated to
which country it was in those times within the ter-
ritory, because the geographical boundaries of those
periods could not be determined precisely, and there-
fore his nationality can’t be determined precisely.
We are also witnessing the existence of western re-
searchers claiming that he is an Arab. In fact, the
only basis of all of them is that he wrote his works in
Arabic. As Ibrahim Hakki Aydin said, these kind of
false object determinations has been put forward not
only for Farabi but also for many non-Arab scholars
and philosophers, since the science language in the
Islamic world is mostly Arabic. However, we know
that the science language of science in the west was,
until the 16th and 17th century, or even more re-
cently was Latin; and Arabic and Persian in the east.
A British Newton, a Dutch, Spinoza, and a German
Leibniz, wrote in Latin; however, no one came out
and regarded one or more of them as Latin. The fact
that a Middle Asian Muslim Turk, like Farabi, wrote
his works in Arabic or Persian does not prevent him
from being a Turk. On the basis of this false opin-

61



The Turkic Philosopher Farabi who Opened the Islamic Renaissance or the Farabism Era

ion, some even said “Arab Philosophy” instead of
“Islamic Philosophy” (Ibrahim Hakki1 Aydn, 2000:
13-14). The evidence that Farabi is Turkic is much
more proved than these claims. Moreover, the most
preferred view is that he is Turkic. The expression
of Tarhan or Tarkan in his name is enough evidence
of his Turkicness that he always wears the cone and
aba a kind of cloak belonging to the Turks wear-
ing kind (ibrahim Hakki Aydin, 2000: 14). It is ex-
tremely important to emphasize Farabi’s nationality
and to emphasize the truth that he is Turkic, in order
to grasp the roots of a philosopher’s thought system
and the cultural foundations of his ideas.

His Education Life

Our philosopher started his primary education in
Vesic, where he was born. He had studied in Kho-
rasan before he settled in Syria, studied for a while
in Merv, and then continued his education in Bagh-
dad. Farabi also studied in Damascus, worked as a
gardener during the day, and spent his time study-
ing philosophy at night. Known as the master of the
logic of Aristotle in Baghdad, Abu Bishr Metta b.
He learned logic from Ebu Bisr Metta b. Yunus be-
tween 320/932 and 330/94. He met the scholar John
b. Haylan and, thanks to his lessons, he improved his
knowledge and education about Logic and Philoso-
phy. Returning back to Baghdad, Farabi examined
the books of Aristotle and Plato (Plato) and wrote
various works. Our philosopher, who went to Egypt,
stayed there for a while and returned to Haleb back.
He was deemed worthy of the patronage, compli-
ment and goodness of Seyfiiddevle, who was the
sultan of Damascus and Aleppo region, and lived a
middle life on the four drachma amount, allovated
him per day, and died at the age of eighty (339/950).
Seyfuddevle’s close attention and bestowal on him,
brought him the opportunity to become a member
of the palace of this Hamdani Sultan, who became
immortal in the poems of the famous poet al-Muten-
ebbi (Ibrahim Hakki Aydm, 2000: 15). It is said
that Seyfiiddevle personally performed the funeral
prayer of Farabi. (George Makdisi, 1990: 250)

When we examine the bibliographic and bio-
bibliographic works, apart from this information,
we can find very broad information about Farabi.
We owe most of the information we have to the bi-
ographer of Ibn Nedim (death date: 380/990).

Farabi visited almost all the countries in the re-
gion called ‘the Middle East’ today and took lessons
from famous scholars, philosophers and logicists
and known as “the Second Teacher”. The impor-
tance of Baghdad is very important among the cities
that he visited and got education. The first reason
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for this is that he spent most of his eduacation life
in this city and the the most important other reason
is that Farabi belonged to Baghdad School.Bagh-
dad School had a profound effect on Farabi (Hasan
Sahin, 2000: 85). With the very right classification
of Copleston, the Baghdad School, relatively Farabi
belong to the Eastern Islamic Philosophy Part.

Although he was more interested in the field of
philosophy and famed as a philosopher, Farabi natu-
rally trained himself almost to be an ecol in other areas
which philosophy was directly or indirectly related to.

Mathematics and the medicine are two of them.
Although he didn’t practice in the medical field, his
medical knowledge is comprehensive and deep. His
Music education is a science in which Farabi is re-
garded as a real scholar in both practical and theo-
retical terms (Ian Richard Netton, 1991: 1-8). More
precisely, Farabi studied philosophy, mathematics,
music, logic, chemistry and medicine (Nejdet Du-
rak, 2003: 153). Farabi is the inventor of the famous
oud instrument in Turkic music. He is also an ex-
cellent oud player (I. Raci el-Faruki L. Lamia el-
Faruki, 1999: 337-339).

According to Ibn Abiya Usaybia’s record, the
Book of the Nephs of Aristotle the following in-
scription in the handwriting of Farabi was found: “I
read this book one hundred times”. “

According to another trusted rumor, it was stat-
ed that “I have read the book “es-Semau’t-Tabii” of
Aristotle forty times. I find myself in need of read-
ing it again.

With reference to Farabi it is said: They asked
Farabi, “Are you the most learned of people in this
field or Aristotle?” Farabi answered as, “If I had lived
in Aristotle, I would have been the most learned stu-
dent of him” (Ahmet Cevizci, 1999: 101).

The education life of Farabi starts at a very
young age in Vesic, the town where he was born.
His first teacher was the imam of the village masjid
in Vesic. He went to Farab to continue his educa-
tion life; where he learned Arabic. With the encour-
agement of his teachers, he went to Bukhara and
learned and taught the knowledge of Sufism there;
He came to Baghdad in 310/922. Baghdad, where he
visited in his 50s, was considered the center of the
science and philosophy teaching, which Farabi so
much longed for. That he led his way to philosophy
among religious sciences can be explained by his
fascination with the works of Eflatun and Aristotle
at an early age. The period when Farabi proved his
scientific and philosophical competence; starts with
his arrival in Baghdad. Farabi spoke three langauges
Persian and Arabic and especially Turkic (Hasan
Sahin, 2000: 85).
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Farabi’s Philosophy and Farabian Turkic Re-
naissance

According to Copleston, Farabi enabled the Is-
lamic culture world to meet the logic of

Aristotle through the Baghdad School he was a
member of, and by making classifications that make
it possible to distinguish philosophy and theology
from each other, he made a significant contribution
to philosophy, separating philosophy from theology,
and thus making it forming its discipline, in the his-
tory of Islamic thought.

The views of Copleston’s philosophy-theology
distinction are fundamentally open to debate. Fara-
bi’s philosophical system has been fed entirely from
Islamic theology. Theology, the name of which is
theology (kelam) in the Islamic literature, is distin-
guished from philosophy only in terms of its method
in Farabi’s philosophy. The distinction between the
two is methodological based rather than structural
one. To say Farabi made a distinction between phi-
losophy and theology, would be an accurate view,
if it comes to mean he set the limits in terms of his
methods. Otherwise, if it must exclude the the first
are Greek philosophy, no philosophical system is far
from theology in terms of its subject, departure point
and its conclusions; it is not an off-theology philoso-
phy. Especially Islamic theology has been taken as
the source of the most important subjects in all phil-
osophical works of Farabi. Moreover, by comparing
the philosophy of Plato and Aristotle, Farabi tried to
prove that they had a common philosophical idea, in
the purpose of reconciling religion and philosophy.

Since the Baghdad School is the leading heir of
Alexandria’s philosophical and medical tradition in
the Arab world, Farabi’s relation with this school
was the first connection that brought the Islamic
world into contact with Greek philosophy. Regard-
ing the quatations of Ibn Abi Usaybia, Farabi taught
logic to grammatist Ibn Serrac; On the other hand,
he took Arabic grammar lessons from him (Ahmet
Arslan, 1997: 31).

His first interest was to reconcile the philosophy
that he saw expressed in Sharia, in the contradic-
tions of Eflatun and Aristotle. He studied the issue
in his book titled “Kitabu’l-Cem’ beyne Ra’yayi’l-
Hakimeyn Eflatun and Aristo” (the Conciliation of
the Views of the Two Wise-Eflatun and Aristotle),
and removed his reconciliation theology from the
Works of Eflatun, which was misunderstood in all
the Alexandria and Christian traditions, mis-hand-
led as a work of Aristotle. Farabi believed that both
branches of learning (Natural Laws and Moral
Laws) dealing with substances came from the same
source, from God. He argued that the both had to be

the parts of the one and the same truth, but the ways
of their evaluation could have been different. He
concluded that sharia and philosophy are the same
in the aim and the target as well as in the material
they study; because both of them gather their atten-
tion on the same truth, namely the creation and order
of God (Frederick Copleston, S.J., 1962: 214-215).
Farabi, who sees religion and philosophy as expla-
nations of the same truth in different ways, devoted
some of his works to this discussion. Contemporary
researcher George Makdisi regards Farabi as an
“amateur humanist” (Deborah L. Black, 1993: 178).
The first of the leading reasons in this naming is
undoubtedly his regarding religious and philosophi-
cal truth as one and the same things. A more valid
reason for this is that, Farabi studied in the subjects
such as music, literature, grammar and language that
continue to exist today as the main fields of study
and discussion, andt he even wrote some Works in
these subjects.

Associating religion, being the first, and medi-
cine, music, language, grammar, literature, math-
ematics and chemistry with philosophy, Farabi put
forward a humanist philosophical view that keeping
humanbeing in the center. In other words, he organ-
ized and humanized all kinds of presence, knowl-
edge and arts related to human and nature in a way
that will turn to human again in the integrative, sys-
tematizing and inclusive form of philosophy. It can
be said that, unlike the classical Islamic thought be-
fore him, Farabi has established a system flowing
from humanbeing to God (or from philosophy and
thought to religion) rather than from God to man (or
from religion to thought). It can be said that, unlike
the classical Islamic thought before him, Farabi has
established a system that follows the course from
man to God (or from philosophy to thought) rather
than from God to man (or from religion to thought).
This philosophy is the humanist philosophy and in
our opinion, Farabi deserves to be a “master” hu-
manist, not an “amateur” one.

Although there are a lot of short stories about
Farabi’s life recorded by later biographers, their his-
torical accuracy is uncertain (I. Raci el-Faruki-L.
Lamia el-Faruki, 1991: 397-398).

Our philosopher, who has converted his Greek
logic and philosophy into his own culture suc-
cessfully, sometimes with his original views and
sometimes with eclectic views, but especially with
his comments on Aristotelian logic and independ-
ent research, has turned Islamic philosophy into a
unique and itself systemic discipline by addressing
all the problems of philosophy. The systematiza-
tion of the Siidur (overflow, emanation) theory is
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also thanks to Farabi’s philosophy. Farabi was in-
fluenced by Aristotle in his metaphysics as well as
in his theory of psychology and knowledge, but on
the other hand he became distinguished by apply-
ing the politics philosophy based on the “State and
Laws” of Eflatun on contemporary political issue,
with great skill. However, his main great success or
importance in terms of philosophy is that he carried
philosophy to the highest peak in Islamic culture
and distinguished philosophy and Islamic theology
as a method (George Makdisi, 1990: 250).

According to Farabi, logic is a beginning and
preparation for pure philosophy. Philosophy is di-
vided into two parts: physics and metaphysics.
Physics includes special sciences (psychology, in-
cluding the theory of knowledge that is in the inerets
of psychology). Metaphysics consists of philosophy
of physics and theoretical philosophy, and includes
metaphysics ethics and morals (Deborah L. Black,
1993: 178).

Thanks to the logic lessons he took from Yuhan-
na b. Haylan ve Ebu Bisr Metta b. Yunus s, Farabi
thoroughly learned the basic concepts of logic, the
principles of analogy and the art of using language
and he has proved his competence in this field with
copyright works. “Thsau’l-Ulum” (The Enumera-
tion of Sciences) is a kind of work that hadn’t been
worked before any philosophers before Farabi did.
The Enumeration of Sciences, as can be seen from
its name, classifies the sciences; reveals their defini-
tions, purpose and goals. In his work titled “Agradu
Eflatun and Aristotales”, Farabi proves his mastery
in the art of philosophy and his knowledge in wis-
dom. He works the philosophy of Platoun first, and
then the philosophy of Aristotle and especially his
logic (Ahmet Cevizci, 1999: 100-114). Farabi was
influenced by Aristotle while establishing a rela-
tionship between logic and epistemology. He added
the Isaguji of Porphyrius (Forfiryus) and Aristotle’s
Theology into his logic. He combined the rational-
ity of Farabi with the intuition of Sufism, and israq.
Eflatun’s cosmology supported this view. He argued
that the angel who brought the orders of God to the
Prophet, was also the active information (logos) that
gave forms to philosophers. According to him, the
prophecy and philosophy were the same. The dif-
ference was not in the content of what was given to
these people with strong understanding, but in their
being prophet or philosopher. Farabi built his sys-
tem in the field of metaphysics on Allah, the God,
as the compulsory basic for all occurrences and re-
vealed the confirmation of this fundamental propo-
sition of Islam in the gnostic (wisdom) heritage. By
dividing reality into compulsory and possible forms,
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he grouped the presence as compulsory and self-
compulsory in a manner divided into two, manner
dependent on something else and noncompulsory
at present. He matched the God with the first, the
creation with the second, and ones will be created
in the future and the actions of man with the third.
Like the philosopher Kindi before him, Farabi de-
fined the God as the first compulsory with qualities
such as body, seniority, life, knowledge, creating.
The late 1. Raci el-Faruki also expresses a serious
mistake repeated today, emphasizing those philoso-
phers, especially Farabi, accuse God of not know-
ing juz and therefore deserve the naming of them as
great sinners by Gazali. Before explaining why this
basic mistake, which is known to the reader from
almost every segment, is so, it is worth remember-
ing with a transfer from Faruki. Faruki says, refer-
ring to Farabi: According to him, the God knows not
the individual and specific things (juz’iyatic), but
the general things (the collection), as in the system
of Eflatun. Thus, the accusation brought by Ghazali
against philosophers was confirmed in this way. Be-
cause his views had nothing to do with the Islamic
understanding that there would be nothing in the
universe except for the knowledge, permission and
will of the God. The philosopher’s God was a true
“Deus Otiosus”. It also did not allow philosophers
to argue that a series of minds (logos) originating
from God ended in the Active Mind, the dynamic
source of forms and thus creation. Such a claim car-
ried them to the blasphemy polytheism (Sahin Filiz,
1996: 163).

Ghazali criticized Ibn Sina, especially Farabi,
and some other Islamic philosophers in twenty is-
sues; he accused them of infidelity, especially at
three points.

One of them is undoubtedly that he accused
them of their claiming “God cannot know the par-
ticulars”. Throughout the history of Islamic thought,
it has always been suggested that Ghazali got right
(that is, Farabi and Ibn Sina were vompleteyl de-
termined infidelity); Gazali’s being right and the
mistakes of the philosophers have been emphasized
and the same claim still goes on. On the contrary,
Gazali misunderstood or never understood the phi-
losophers. Leaving the misunderstanding of the
case described as “God will not know the particu-
lars” and the intended aim to be told, one aside, this
expression itself is a deliberate work of diversion.
Farabi meant “The God doesn’t need to deal with
knowing”, but not “that God does not know”. So,
God does not need to know particulars, and His cog-
nition and knowledge is very different from ours.
He knows everything as a whole, as before-end,
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before-next, beginning-ending, beforehand, without
any missing. This cognition refers to the domination
of a complete cognition. However, our ognition in
the particulars cannot be compared with that of His
cognition. Because we as humans, can know and
grasp any event, thing or in general an object only
and under “in particular” conditions. If we know the
beginning of something we are trying to know as a
whole, we may not know the end. Since we cannot
know it as a whole, our knowledge is particular. We
know in particular, as we cannot grasp things as a
whole. So, our particular knowledge is fragmented,
variable, and deceptive time to time, untrue and mis-
leading. However, God’s knowledge is whole, and
there is no change or error in His knowledge. Here,
the non-foundedness of the accusation directed by
Ghazali wrongly and unjustly should be understood
this way.

Farabi aimed to reconcile his syncretic philoso-
phy with Islamic belief. He also attached great im-
portance to the soul purity and placed it at the basis
of his philosophical thought. In other words, Farabi
deserves the title of being the founder of “rational
mysticism” in the history of Islamic philosophy. He
suggested that conclusions be drawn through mathe-
matics and logic, while doing research in natural and
spiritual sciences. Since philosophy is the science of
all beings, the one reaching the createds, would be
like the God. While Kindi attributes philosophy to
the meaning of “to look like God as much as pos-
sible”, it is not a coincidence that Islamic mystics
define sufism as “being moralised with God’s mo-
rality”. According to Farabi, “the burhan” is not just
a way to find the truth, but it is the truth itself. This
thought reveals the integrity of logic-existence in
the Islamic thought tradition, which lasted until the
twelfth century (Friedrich Dieterici, 2010: 115-116).

Farabi’s philosophy in physics and metaphysics
can be studied in three sections that achieve a single
purpose and form a whole: Theology (divinity / be-
ing divine), theories of Reason and Prophecy. Their
purpose is to reconcile the Aristotelian philosophy
with the Islamic acaid. This way of thinking is Fara-
bi’s invention. Those who came after him were only
in maintaining the same idea.

When Farabi categorized the sciences, he surely
followed Aristotle. In the classification of Aristotle
sciences are as; 1. Theoretical philosophy (under-
standing knowledge and facts, mathematics, natu-
ral sciences and theology), 2. Practical philosophy
(catching the good, morality, home management
and politics), 3. Poetry, literature, art, aesthetics and
dialectics; however, Faravi classifies them into two
sub-branches. Theology and mathematics are in-

cluded in theoretical sciences. Farabi adds language
and logic to them. Language, according to him, is
the knowledge of words in terms of its signifying
the words; on the other hand, logic is the knowledge
of words in terms of words signifying it. These are
mandatory vehicles of of all sciences, and the tran-
sition of sciences among himanbeing. For this rea-
son, language and logic were put at the top of all
sciences. As a result, it can be said that the science
classification by Farabi following what Aristotle
did, has shown its effect in all works in the form of
an encyclopedia starting from Ibn Sina in the east (1.
Raci el-Faruki_ L. Lamia el-Faruki, 1999: 337).

All the prominent authors have been in unity to
regard Farabi deserve the highest praise, especially
as the leading logician of his time and the commen-
tator of Aristotle. Farabi, after learning logic lessons
from Yuhanna b. Haylan, left all his Muslim con-
temporaries behind and completed the deficiencies
left by Kindi in logic.

Since Farabi made a synthesis from various
systems that could be reconciled with each other,
he routed on an eclectic (selective and reconciling)
method. He established a rational metaphysical sys-
tem based on the logic of Aristotle. His method is
based on conclusion (resulting). He keeps the way
of mind and reasoning. However, he is not ration-
alist, entirely. Based on math resulting, he reaches
mysticism like Pythagoras and Blaise Pascal. Thus,
Farabi, who was initially rational and logical, adopt-
ed a mystical method, which he considered not as a
system, but as a mood, later. His mysticism is not
within the framework of a philosophical system.
Farabi attempted to establish a reconciling doctrine
(eclectism spiritualism) by tying all material events
to spiritual and spirituality principles (Krs. Ahmet
Ates, 1989: 38).

Farabi was interested in medicine, mathematics,
music and poetry as well as his being a prominent in
philosophy. Although he has a work named “Risale
fi’t-T1ip” in medicine, he has not actually practiced
as a doctor. The case is different in music. He both
produced works in music and made music.

“Kitabu’l-Musiki’l-Kebir”, “Kitabun fi’l-Musi-
ki’ and “al-Medhal fi’I-Musiki” are among the most
important works of Farabi in music. His first work
was, only recently, translated into three different
western languages in the 1930s (Macit Fahri, 1992:
91-92).

Farabi’s personality, like many other philoso-
phers and geniuses, attracts an image that he is far
from the social life and in his own way. He was calm,
lonely and a philosopher-minded thinker. Like every
thinker who wants to spend his life alone in the na-
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ture, Farabi didn’t make friends and social surround-
ing other than his studies and students in the world.
Since there was a cognition gap between the high
level of his own ideas and the level of public un-
derstanding, he was not very interested in the social
environment. The absence of same mind-levelled
people around him and the minority of cultured and
enlightened people that he could talk to and under-
stand made him to be alone in his own work. Farabi,
in such a mood, was interested in poetry as well
as philosophy and went to the way of eliminating
his loneliness by bridging poetry with the God. He
asked for help from the divine being with his con-
cise and brutal pleading and prayers, and gave some
messages to those who came after him. He expresses
the reasons that push himself to loneliness in the fol-
lowing lines.

“I saw that time is unstable, chat is useless,

In every president, there is the boredom, in every beginning
there is a pain.

I went into my own house and said the best thing is;

I was content to protect my honor and dignity.” (Nejdet
Durak, 2003: 159)

Diinyevi yasamin gegiciligi ve aldaticiligin
anlatarak ulvi dleme ve sofiyane yasayisa meftun
oldugunu su siirinde dile getiriyor:

Explaining the transience and deception of
world life, he states in his poem that he is liable to
siiblime and the sophisticated life:

“O friend! Leave the space of unfounded things,
Look to be in the land of truth,

How an eternal place for us, this world!

Nor should man be stuck here

Why are you running in a hurry on the earth;

What are we other than falling lines?

Because of a littlish word,

Why do we fight others?

While beyond the heavens are for us,

Why do we stick in the center?” (Nejdet Durak, 2003)

In another poem of him, Farabi, as he navigates
deep within his inner world, in the vast realm of
his desires, turns to the owner and the cause of
everything, the Almighty God, who thinks of the
currents of the events, and who created everything.

“You the owner of all things My God!

The source of everything enlightened from Him!

In the middle of the sea with moist soil,

He also owns the sky layers with its center.

I beg you, as a sinner, hoping for help,

Forgive the sins and the mistakes of this sinner!

You the owner, administrator of this whole, with your own
wealth;
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Clean me from the dirt of nature; the elements of ehich are
also my elements” (Ibrahim Hakk1 Aydin, 2000: 24-25).

Farabi is a systematic and encyclopedic thinker
who dealt with all disciplines of his period as a
natural result of the eclectic method he followed.
In his work “Thsau’l-Ulum”, he gathers the sciences
under five groups and explains them in detail. The
logic studies that lasted until the century IX, reached
the highest peak with Farabi in the century X. In
some parts of the logic, he left Aristotle and got the
title of the biggest logician. As can be seen from
the bibliographic sources, Farabi produced many
works on logic. On one side, he shortened the books
of logic collected under the name of “Organon” by
Aristotle in small concise and this way handled them
as a whole, on the other side made large summaries
in medium boks, mentioning them differently,
and finally he expanded them one by one, into
big annotations or concise. Meanwhile, he did not
hesitate to give works in small booklets on subjects
needed in logic (Nejdet Durak, 2009: 160)

Considering the information conveyed by
medieval biography writers about his works, Farabi’s
philosophical productivity is quite eye-catching.
The number of philosophical works attributed to
him reaches almost more one hundred and sixty in
number (Ibrahim Hakki, 2000: 25-26). However,
only some of them have been able to reach. Many
of these works have recently been mentioned with
modern prints and have been revised and published.
Most of Farabi’s works are based on logic and
language philosophy. Indeed, Farabi’s logical
conception of suppleness was commemorated by
medieval biographers and philosophers such as Ibn
Khaldun (732 / 1332-808 / 1406); popularized his
fame and reputation. (Ibn Ebi Usaybia/i.H. Aydin,
257: 67).

He wrote many books and articles in almost
all sciences of his age. In general, his works
are divided into articles and books that explain
and interpret Aristotle’s logic and translate into
Arabic, and in particular his own views on logic,
metaphysics and political philosophy. Among his
works of the first kind, with Turkic translation are
“Commentary on Second Analytics”, “Commentary
on First Analytics”, “Commentary on Isagoji”,
“Commentary on Topika”, “Commentary on
Sophistika”, “Commentary on Categories”, “A
Risale on Mandatory and Respectful Blessings” and
“On the Suggestions and Syllogisms Used in All
Sciences” (Ibn Ebi Usaybia/l.H. Aydi, 257: 26).

Farabi’s contributions to physics, metaphysics,
politics and logic surely give him a superior place
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among Islamic philosophers. In particular, due to
his great interpretation of the philosophy of Plato
and Aristotle, he is praised by one of the first
philosophy historian. These two works, along with
the The Enumeration of Sciences, are the most
comprehensive and qualitative works of the period
in terms of general introduction to Aristotelianism
and Platonism in Arabic (Ibn Ebi Usaybia/l.H.
Aydin, 257: 27).

In the first of these three works, Plato’s
philosophy and its chapters are studied, and in the
arrangement of these sections, Farabi exhibits his
extensive knowledge of the Plato collection and
sheds light on the knowledge degree of Muslims
in the tenth century about this collection. In this
book, Farabi did not only mention the names of all
the dialogues; he also reminds Plato’s booklets and
makes brief explanations about their subjects. The
degree of his knowledge on this material is best
understood, and still present, in the summary of one
of Plato’s great works, “the Laws”, and this work is
the clear witness of his “great (dominant), unique
Plato’s love and deep understanding of moral and
political philosophy.

The second work, which was named as the
Philosophy of Aristotle, begins with the discussion of
the nature of human happiness and the “compulsory
knowledge” as a necessary part of the good life that
man has to deal with.

His Works of “Kitabu’s-Sema”, “el-Asaru’l-
Ulviyye”, “Kitabu’l-Meadin”, “Kitabu’n-Nebat”,
“Kitabu’n-Nefs”, “Kitabu’s-Sihha ve’l-Maraz”,
“Kitabu’l-Hayat ve’l-Mevt”, “Kitabu’l-Hiss ve’l-
Mahsus” and “Kitabu Hareketi’l-Hayavan™ are It
among the first kind of works related to physics and
cosmology.

Although being sourced from Aristotle in
metaphysics and from Plato in practical philosophy,
he has books dealing with the views of both
philosophers in a more general way. “Telhisu
Nevamisi Eflatun” (Summary of Eflatun Laws),
“Felsefetu Eflatun (Eflatun Philosophy) and “el-
Cem’ Beyne Ra’yayi’l-Hakimeyn” (Harmonizing
the Views of the Two Philosophers) are these kind
of Works (Ahmet Ates, 1953: 1-53).

The Books such as “lhsau’l-Ulum” (The
Enumeration of Sciences), “Kitabu’l-Cedel”
(Dialectic), “Kitabu’l-Burhan” (The book on
Proof), “Kitabu’s-Siyaseti’l-Medeniyye” (Book on
Human Behavior), “Tahsilu’s-Saade” (Achieving
Happiness), “el-Medinetii’l-Fazila”  (Virtuous
City), “Fususu’l-Medeni (Political Philosophy)
and “Kitabu’l-Huruf” (Letters Book-Language
Philosophy) are the Works of Farabi, are books that

compile his own unique ideas. After completing the
works of Farabi, we will talk about the contents of
some of these and other works.

El-Cem Beyne Rayeyi’l-Hakimeyn: Farabi deals
with the philosophy of Plato and his student Aristotle
in this work, in a comparative manner. In addition
to the short biographies of both philosophers, he
describes his philosophical systems in short but in
general lines. Mentioning of Plato’s rational world,
Cave Analogy, Ideas World, Humanistic Nefs
and Being, Farabi says that Plato sees God as the
supreme being and proves His existence through
movement and cosmos. Farabi, with the titles of
morality, politics, virtue and state forms, draws a
Plato profile that he describes.

Aristotle’s philosophy, starting from his life, is
studied in the titles of Movement, Heyula and Suret,
Nefs, The First Muharrik, Morals and Politics. New
Platonism is explained by giving information about
Plotinus.

Thsau’l-Ulum: This work of Farabi, known as
“Enumeration of Sciences” in Turkic, is a work
written on science and their categories. Farabi says
that he wrote this work with a practical purpose:
“We wrote this book to count the famous sciences
one by one, to describe the whole, the chapters, their
chapters and unity in each of them.” Farabi, who
started the book with these words, expresses that by
means of this work, when people want to learn any
science, they will understand the subjects of various
science branches, what they can learn and what they
do not need to learn. In Farabi Ihsa, he examines the
sciences in five main sections and sub-sections:

Language Science and its branches

Logic Science and its branches

Instructional Sciences: Number, Mathematics,
Astronomy, Music, Weight Units and Precaution
taking branches.

Natural Sciences, Theology and its branches.

“Civilised” Science and its sections: Islamic
Law and Kalam branches

Ihsa, in encyclopedic form, also includes some
of the modern branches of science. Especially
Social Psychology (el-ilm el-Medeni) is among
the counted sciences. It examines Divine Sciences
in detail and focuses on methodological problems.
Ghazali (d.1111) will use the category of “Science
of Evil” whereas Farabi names of “Divine Science”
(Miibahat Tiirker-Kiiyel, 1990: concl.).

Kitabu’l-Huruf: Farabi wrote this work of him,
which includes the analysis and approaches to
which “Language Philosophy” and “Hermonutics”
can correspond, in parts (Ahmet Ates, 1953: 23-
24).
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Ta’likat: In this work, Farabi explains that all
beings come from the God, by overflowing and
eliminates interrelated subjects such as human egos
and types, the definition of the soul, the reasoning,
number, unity, beings, world, the movement of the
stars, the unity of being and the truth. In terms of
variety of subjects, this book is also regarded a small
encyclopedia. (Miibahat Tiirker-Kiiyel, 1990: 2).

Tahsilu’s-Saade: It has been translated into our
language as Achieving Happiness. In this work,
Farabi focuses on the philosophy of happiness.
Another interesting aspect of the book is that
it introduced a different classification from the
classification of science in the book “Enumeration
of Sciences”. Accordingly, sciences are classified
under two main headings:

Nazari  (Theoretical) Sciences:  Practical
Sciences (Riyaziye), Natural Sciences and Theology
(Metaphysics).

Action based (Applied) and Philosophical
Sciences: Moralitya and Political Science.

Medinetu’l-Fazila: Among the most famous
works, al-Fazila is a work that mostly concerns the
fields of political science and sociology.

Without repeating what we mentioned above in
Farabi’s works, we can count the published books
and treatises as follows:

Kitabu’l-Mille (Publisher: Muhsin mehdi, 2nd
Edition, Beirut 1985).

Risaletu’t-Tenbih  Ala  sebili’s-Saade (A
Critical Etition Prepared by Dr. Sahban Khalifad,
Publications of the University of Jordan Department
of Philosophy, Faculty of Arts, Jordan University,
First Edition, Amman 1987).

Fususu’l-Medeni (Fusul al-Madani, nesr. D.M.
Dunlop, Cambridge 1961).

Fusulun Miintezaa (Publisher: Fevzi en-Neccar,
Beirut 1971).

Kitabu Siyaseti’l-Medeniyye (Publisher: Fevzi
en-Neccar, Beirut 1964).

Risale fi’l-Akl (Publisher: Maurice Bouyges,
Beirut 1987).

Risaletani Felsefiyyetan (Publisher: Ca’fer Ali
Yasin, Beirut1987).

es-Semeratu’l-Mardiyya (AlFarabius
Philosophische =~ Ablandlungen aus Londoner,
Leidener und Berliner Handschriften, Translated by
Friedrich Dietrici, Leiden 1890, E.J. Brill XXXIX
118 pages.).

The works in Al-Mardiyye:
Kitabu’l-Cem’ Beyne
Eflatun el-ilahi and Aristotales.

Fi Agrazi’l-Hakim fi Kiilli Makalatin mine’l-
Kitabi’l-Mevsum bi’l-Huruf.

Rayayi’l-Hakimeyn
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Makalat fi Maani’l-Akl.

Risaletun fi ma Yenbagi en Yukaddeme Kable
Taallumi’l-Felsefe.

Uyunu’l-Mesail.

Fususu’l-Hikem.

Risaletun fi Cevabi Mesail Suile Anhe.

Fi Ma Yasithhu vela Yasthhu min Ahkami’n-
Niicum.

Resailu’l-Farabi ~ (Hyderabad  1344-1349,
Matbuatu Meclis Dairetu’l-Maarif el-Osmaniyye).

The works in Resail:

a. Isbatu’l-Mufarakat (Hyderabad 1345).

b. Tahsilu’s-Saade (Hyderabad 1345).

c.et-Talikat (Hyderabad 1346).

d. Kitabu’t-Tenbih  Ala
(Hyderabad 1349).

e. Ed-Daava el-Kalbiyye (Hyderabad 1349).

f. Zinon el-Kebir el-Yunaniyye (Hyderabad
1345).

g. es-Siyasetu’l-Medeniyye (Hyderabad 1345).

h. Kitabu’l-Fiisus (Hyderabad 1347).

1. Faziletu’l-Ulum ve’s-Sinaa (Hyderabad 1347).

j- Mesail Miiteferrika (Hyderabad 1344).

10. Fi’l-Hala (Translated and Published by N.
Lugal-A-Numbered, Ankara 1951).

Sebili’s-Saade

Conclusion

Farabi, as the first systematic philosopher in Is-
lamic Philosophy, has undoubtedly established his
philosophy with his views on Being, the main prob-
lems of philosophy, Being, knowledge and morality.
We will see how Farabi discusses these problems
and establishes their system according to which ex-
planation style, while examining each of them one
by one. Although these problems are inseparable
elements that shape his general philosophy, it is nec-
essary to emphasize the general philosophy of our
philosopher in terms of understanding them better
in order to see the system of our philosopher in main
lines.

The uncertainty in the use of the concepts of
philosophy and science in Farabi’s works is due to
the distinction between the separation principles se-
lected when dividing philosophy and science. These
separation principles are sometimes books, some-
times the degree of generality, sometimes the sub-
ject and objectives in Farabi. However, the partition
made by counting the sciences directly and the par-
tition made in terms of whether these are made by
human or not are the two most important divisions.

The most ambiguous division of knowledge in
Farabi is the way, perhaps, books in which the di-
vision done and those books said “Qabla Taallum
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al-Falsafa” (Before Learning Philosophy) taken as a
principle. Books can be either fragmented (juz), or
full (holistic) or between the two. There is only one
goal in Juzish books; these constitute the treatises.
Some of the full books contain things to consider
while reading. Some of the books teach philosophy
and these also have general and specific ones. Some
of the special ones teach the philosophy of science,
and some teach the methods of philosophy. Some
teach divine topics, some natural topics, and some
teach mathematics. The sciences are either juzish
or full in terms of their degree of generality. Those
juzish ones examine some assets and their features.
The subjects of general science examine what is
general in all assets. This is the metaphysics. But in
reality, sciences are divine, logical, or natural, hy-
pothetical and political in terms of topics. The di-
vision made for the purposes of the sciences is the
kind of division in “Felsefetu Aristu”, which is the
work of Farabi for learning the science and mak-
ing use of the science for good benefit. However, in
the “Enumeration of Sciences”, sciences are studied
in five sections. These are 1. Language Science and
its branches, 2. Logic Science and its branches, 3.
Mathematical Sciences: Number, Hendese, Menazir
Science, Mathematics, Astronomy, Music, Weights
Science, “hiyel/technical” Science, 4. Natural Sci-
ences and branches, Divine Science and its parts 5.
Cities Science and Sections, Islamiv Law Science
and Kalam. Farabi finally divides sciences or phi-
losophy into theoretical and practical again in “Ten-
bih” according to a principle of separation, such
as being made by human beings or not, pursuing a
benefit or not. “Theoretical sciences” or “theoreti-
cal philosophy”, which consists of examining non-
human issues without any benefit, are divided into
three parts: 1. Mathematics, 2. Nature Science, 3.
Metaphysics. “Practical (operational) knowledge
or” practical philosophy “, which consists of exam-
ining beings done by human, for the sake of ben-
efit, is divided into as “ genesis art “and” politics
“. The language science and logic counted in “Enu-
meration of Sciences” are left aside in this division.
The “Theology” seen in the division here emerge as
“Metaphysics” in this division. (39)

According to Farabi, the knowledge obtained
with “definite” (close) evidence is the first and most

honored of all sciences. Other sciences are under its
management. This knowledge forms the ultimate
happiness. According to Farabi, this knowledge was
in the Keldanis, considering what the olds said, and
then transferred to Syriacs, then to the Arabs, before
it was late. All this science contains was discovered
in Greek. They call it absolutely wisdom. They call
the love of it as philosophy.

Farabi grasped the Ancient Greek philosophy
better in the Middle Ages than both his contempo-
raries and subsequent Christian and Muslim philos-
ophers. Not only did he know Aristotle and Plato
very well, he made his thoughts reach the medieval
Christian thinkers. Thanks to Farabacilik, European
Renaissance started in Italy in the 14th century.

Farabi has profoundly influenced subsequent Is-
lamic philosophers and Western philosophers. Among
the most important Islamic philosophers he influenced
were Ibn Sina (1031) Gazali (d.1111), Ibn Bacce
(d.1138), Ibn Sebin (d. 1270). Among the European
philosophers who were under the influence of Fara-
bism, Aziz Anselm (d. 1109), Descartes (d. 1650) and
Immanuel Kant (d. 1804) are the leading ones. Among
the contemporary philosophers we can count W. James
(d. 1910) and A. Fouillee (d. 1912). (Miibahat Tiirker-
Kiiyel, 1959: 70-74). He has deeply influenced West-
emn thought (Mehmet Bayraktar, 1997: 173). Hilmi
Ziya iilken, one of the contemporary Turkish scien-
tists, explains in detail that Farabi influenced Western
thought (Hilmi Ziya Ulken, 2009: 108).

The Farabism era, named after Farabi, is the
first Renaissance for the Turkish world. Because
free ideas in the age of Farabism contributed to the
European Renaissance, which started in the 14th
century in Florence. The free idea is to reconcile
religion and philosophy in the Farabi philosophy.

The second Renaissance of the Turkish world is
inspired by Farabicilik. It starts with Ahmet Yesevi;
Ahi Evren (d.1261), Haci Bektas Veli (d. 1271),
Yunus Emre (d. 1273), Kaygusuz Abdal (d.1444),
Shah Ismail (d. 1524), Pir Sultan Abdal (d. 1550)
and It continues with Fuzuli (d. 1556). The 12th and
16th centuries are the advancing age of the Turkish
world. After the 16th century, the collapse begins.
The third and last Renaissance, founded by Ataturk
is carried out with modern and secular Republic of
Turkey.
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