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Israilova A.N.", Kurmanalieva A.D.

Al-Farabi Kazakh National University,
Kazakhstan, Almaty, “e-mail: assel.1994.n.i.4@mail.ru

ISLAM AND MODERN INFORMATION TECHNOLOGIES

Our article is devoted to the relationship of Islam with modern information technologies. The given
theme is especially actual, in connection with that information technologies have covered all spheres
of our vital activity and have firmly occupied the advanced positions in development of humankind. It
is inconceivable today for our existence without mobile communication, the World Wide Web, online
stores, electronic media, social networks and other delights of IT progress, which only succeeds in giv-
ing out the next innovations. Innovations are subject to all areas of life, including the system of state
administration. Islam also not aside from attention to the fruits of modernity. Since believers are the most
active part of the society, thinking first about the essence of innovations, how they are able to influence
spirituality and the future of generations, and only then they are tasted. In the main part, a comparative
analysis is given, as well as all discoveries, information technologies have positive and negative sides.
Beginning with the invention of archery and ending with the curbing of nuclear energy, any product of
human thought can serve both for the extraction of goods and for becoming an instrument of destruction.
In the final part, emphasis is placed on the fact that, contrary to the generally accepted opinion, Muslims
can and should use the Internet and social networks. It is necessary to follow the principle given in the
Holy Quran Surah Ali ‘Imran [3:104], which says: «There must be among you a community calling to
good, and enjoining and actively promoting what is right and forbidding and trying to prevent evil (in
appropriate ways). They are those who are the prosperous» (Unal2008: 157).

Key words: Islam, the Internet, social networks, information technologies, mobile technologies.
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OA-Dapabu aTbiHAAFbI Kasak, YATTbIK, YHUBEPCUTETI,
KazakcraH, Aamartbl K., *e-mail: assel.1994.n.i.4@mail.ru

MNcaam xoHe 3aMaHayH" aKnapatTblK TEXHOAOIUSAAAD

Makara McaaMHbIH, 3aMaHaym aknapaTTblik, TEXHOAOTMSAAPMEH OaiAaHbICbiHA apHAAFaH FbIAbIMMA
i3aeHIC peTiHAe e3ekTi. AKnapaTTblK, TEXHOAOTMSAAP 6i3AiH eMipiMi3AiH GapAblK CaAacbiHa eHin,
aAaM3aT AaMybIHAAFbl AAAbIHFbI KaTapAbl MO3MUMSAAAPFA Me BOAbIN OTbIP. byriHae yaAbl 6anAaHbICCbI3,
BAEMAIK XKEeAi, MHTEPHET-AYKEHAEP, DAEKTPOHAbI MEAMA, SAEYMETTIK KEeAIAep KoHe Ke3eKTi »kaHa
MHHOBALMSAQPADI  LblFapyFa YArepin oTblpaTbiH IT >KeTIiCTIKTEpIHCI3 eMip cypy MyMKiH emec.
YKaHallbIAAbIKTap ©MipAiH GapAbIK, CaAACbIHA, OHbIH, iLITHAE PyXaHU MOAEHUETKE A€ 63 9CEpPIH TUri3yAe.
Mcaam Aa ©3iHIH bIKMAaAbIH KAAbINTACTbIPY YLWiH Ka3ipri 3aMaHHbIH, MHHOBAUMSIAbIK, XKETICTIKTepiH
namaasaHyaa. AiHAApAap KOFamHbIH, GapAbIK, MyLIEAEPi CEKIAAI €H aAAbIMEH MHHOBALMSIHBIH, MOHIH,
OAAPAbIH PYXaHMAbIKKA >KOHE yprakTbiH OOAallarbiHa SCEPiIH OMAan 6apbin KaHa nanaaAaHFaHAapbl
>kOH. Herisri 6eAiMAe aknapaTTblK, TEXHOAOMMAAAPAbIH Ad JKaFbIMAbI JKOHE >KaFbIMCbI3 >KaKTapblHa
CaAbICTbIPMaAbI TAAAQY KEATIPIAAL. AAaM3aTTbiH CaAaKThl OMAan TabyaaH 6acTarn, SAPOAbIK, SHEPrUSHbI
TOKTaTa aAyFa AEMIHI Ke3 KeAreH oibl MriAIKKe KOA >KeTKi3yre KbI3MeT eTil KaHa KoWmak, X0l MeH
KMpaTyAblH KypaAbl GOAbIM KeTyi A€ MYMKIH €KEHAIri Herizaeaai. KopbITbiHAbI 66AIMAE KOrMLiAIK
MaKyAAaFaH MikipAaepre KapamacTaH, MYCbIAMAaHAQPAbIH FAaAaMTOP MEH OAEYMETTIK JKeAiAepAi
narMaaAaHa aAy KepekTiriHe 6aca Haszap ayaapbiaabl, Oya pette Kacmetti Kypan Kopimae («Dam
Mmpah», 3 cype, 104 ast): «CeHAEPAEH >XKAKCbIAbIKKA LUIAKbIPaTblH COHAAM-AK, AYPbICTbIKKA KOCbIM,
OYpbICTbIKTaH TOCaTbiH Oip TOM GOACbIH. MiHe COAap KyTbIAYLIbIAQP» A€M KEAreH KarMAaHbl YCTaHy
KaxkeTTirine MaH 6epiaai (Unal 2008: 157).

Tyiin cesaep: Mcaam, faramTop, 9AGYMETTIK >KEAIAep, akmnapaTTblK, TEXHOAOIMSAAP, MOOMAbAI
TEXHOAOTUSIAQP.
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Kasaxckuii HauMOHaAbHbINA YHUBEPCUTET MMeHM aab-Dapabu,
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Ucaam m COBpeMeHHble MH(bOpMaLI,MOHHbIe TE€XHOAOIMHU

CraTbs MocBsiLleHa B3aMMOCB4A3M McAama € coBpeMeHHbIMW MH(OPMALMOHHBIMU TEXHOAOTUSIMU.
AaHHas TeMa 0CO6EHHO aKkTyaAbHa B CBSI3M C TE€M, YTO MH(OPMALIMOHHbIE TEXHOAOTMU OXBATUAW BCE
cdepbl Hallen XXM3HEAEITEAbHOCTM M TBEPAO 3aHIAM NMEePeAOBble MO3MLIMM B PA3BUTUN YeAOBEYEeCTBaA.
HeB0o06pasnMo ceroaHs Hatle cyuiecTeoBaHne 6€3 MOBGUAbHOM CBSI3M, BCEMUPHOM MayTUHbI, MHTEPHET-
Mara3uHoB, 3AeKTPOHHbIX CMW, coumanbHbIX ceTel 1 Npoumx AOCTM>KeHui IT-nporpecca, KoTopbii
TOAbKO YCMEBAET «BblAABaTb» OUYepPEeAHble MHHOBaLUMK. HOBOBBEAEHMSAM MOABEP>KEHBI ABCOAIOTHO BCE
cpepbl COBpeMEHHOro 06LLecTBa, BKAIOYas U AYXOBHYIO cepy. Mcaam AAS CBOero pacnpocTpaHeHus
CpeAn YMMbl CEFrOAHSI aKTMBHO MOAb3YeTCSl MHTEPHET AOCTMXKEHMSIMM COBPEMEHHOCTU. Bepyiouime,
KaK M BCE YAEHbl OOLLECTBA, AOAXKHbBI B MEPBYIO OYEPeAb MOAYMaTb O CYLLHOCTM HOBLLECTB, O TOM,
KaK OHWM CrOCOGHbI MOBAMSITb HAa AYXOBHOCTb M GYAyLLEE MOKOAEHWMI, M 3aTEM MX WMCMOAb30BATH B
O6Aarmx LeAsx. B OCHOBHOM 4acTu MprBEAEH CPaBHUTEAbHbIA aHAAM3 MO3UTMBHOM M HEraTUBHOM
CTOPOH MH(OPMALMOHHbBIX TEXHOAOrMIA. HaunHas ¢ n3obpeTeHus Ayka M 3akaH4MBas OCBOEHUEM
SAEPHOM 3HEPrum, AOOM MPOAYKT AIOACKOM MbICAM MOXXET CAYXKWUTb KaK AAS AOObIUM OAar, Tak M
CTaTb MHCTPYMEHTOM YHUUTOXEHWUS M pa3pyLleHns. B 3aKAIOUMTEAbBHOM YaCcTU CAEAaH aKLEHT Ha To,
YTO, HECMOTPS HAa HEOAHO3HAUHbIE MHEHMS MO UCMOAb30BaHMIO HOBbIX TEXHOAOI MM, MyCyAbMAHe MOTYT
MOAb30BaTbCsl MHTEPHETOM M COLMAAbHbIMM CeTMKU. Haao CAep0BaTb MPUMHUMMY, NMPUBEAEHHOMY B
CasueHHom Kopate (cypa 3, «<AAb-MMpat», aaT 104), KoTopbii raacuT: «[ycTb cpeam Bac OyaeT rpynna
AIOAEM, KOTOPble BYAYT Mpu3biBaTh K AOGPY, MOBEAEBATbH 0A0OPSEMOE 1 3aMpeLLaTh NPeAOCYAUTEABHOE.

MMeHHO oHM oKaxKyTcs npeycreswmmn» (Unal, 2008: 157).

KAoueBble cAoBa:
MOOMAbHbIE TEXHOAOTUN.

McaaM, WHTepHerT,

Introduction

In the Republic of Kazakhstan, one of the most
problematic issues in the sphere of religion is the
insufficiently high level of religious literacy among
the population, which opens up opportunities for
various destructive forces of manipulating the
consciousness of citizens. To solve this issue, as well
as to ensure the achievement of the goal and target
indicators, the Ministry of Religious and Civil Soci-
ety Affairs of the Republic of Kazakhstan conduct-
ed outreach activities, aimed at promoting secular
principles of the country’s development, maintain-
ing and strengthening interfaith peace and harmony,
countering religious extremism and terrorism.

In particular, for the year 2017, in the frame-
work of explaining the state policy in the sphere of
religion, propagating traditional values, preventing
religious extremism and forming immunity against
radical ideas, over 42,000 materials have been pub-
lished in the republican and regional media by the
efforts of the ministry and local executive bodies
(on radio and television — 3,506, in print media —
12,335, on Internet resources — 25,967, interviews
—195).

On the republican TV channels, more than
110 programs (Documentary films in the genre of
journalistic investigation, talk shows, news stories,
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COUMaAbHble CeTu,

MH(OPMALIMOHHbIE  TEXHOAOT UM,

interviews) with the involvement of representa-
tives of government bodies, the scientific and ex-
pert community, NGOs and the Spiritual Board
of Muslims of Kazakhstan («Interview», «Sukh-
baty, «Bastau kerek» (Khabar 24); «Bizdin naz-
arday», «Terrorism tuzagi», «Zhahandik Sayasat»
(Khabar); «Portret nedely» (KTK); «Betpe-bety,
«Apta» (Kazakhstan).

One of the major projects aimed at the realiza-
tion of the above goals is the activity of the infor-
mational and educational Internet portal «Kazislam.
kz». Since the beginning of the year, the portal «Ka-
zislam.kz» has prepared and published more than
5,500 information materials (including 4 411 news
items, 1,000 interviews and articles, 180 audio-vid-
eo materials). These materials were posted on video
channels «Youtube.comy», «KazTube» and in the
communities of popular social networks «Facebook.
comy, «Twitter.com», « VKontakte».

The number of hits was 93 thousand, the number
of visitors to the site is more than 45 thousand peo-
ple per month, which is 2 times higher than in 2016.
The number of published materials has increased, if
in 2013 there were more than 3,300 materials, then
by 2017 this figure grew by 40%. The majority of
users of the resource are residents of Kazakhstan —
92.2%, Russia — 2.9%, Turkey — 2%, USA — 1.2%,
Kyrgyzstan — 0.7%, Ukraine — 0.3%.

Eurasian Juornal of Religious studies. Ne2 (14). 2018 5



Islam and modern information technologies

For the first time in 2017, the blogger project
«Organization and conduct of information work in
the media to promote secular values and debunk the
ideas of radical religious movements» was launched.
This project allowed to carry out diverse work in
the media space. So, 60 demotivators are developed
and replicated in social networks and mobile mes-
sengers.

Within the framework of the project, four popu-
lar communities are being convoyed («Kazakcran
ninTanymeurapel / PenurnoBensr Kazaxcrana / Re-
ligious studies scholars of Kazakhstany», «/lin xoHe
3amaH / Penurus u coBpemeHHocTs / Religion and
Modernity», «/lin anemi / Mup penuruii / Religion
World», «Omip xaitnel / About life») on the discus-
sion of religious topics in social networks «Face-
book.com», «VKontakte», « Twitter» with a reader-
ship of more than 250 thousand people. In total, in
these communities since the beginning of the year,
more than 5 thousand media have been published.

In the creation of a negative association of non
— traditional religious groups and religious move-
ments, the traditionally reputational work of the
clergy is exposed to the operative reaction in the
Internet (Report on the implementation of the Stra-
tegic Plan of the Ministry of Religious and Civil Af-
fairs of the Republic of Kazakhstan for 2017-2021,
approved by Order of the Minister of Religious and
Civil Affairs of the Republic of Kazakhstan from
December 28, 2016 Ne 17: 11).

In conducting large-scale awareness-raising and
advocacy work new information impact mecha-
nisms are being introduced and used through mobile
messengers, oriented, above all, to the youth audi-
ence.

It is almost impossible to imagine our life with-
out the Internet. However, modern «The World Wide
Web» — this is not only an abundance of the most
diverse information, but also an excellent opportu-
nity for millions of users from all over the world to
communicate with each other. The official statistics
show that every Internet user between the ages of 7
and 50 is registered in at least one social network. A
completely clear question arises: is it permissible for
Muslims to use numerous Internet resources and be
active participants in social networks?

In general, social networks (VKontakte, Face-
book, Odnoklassniki and others) have a lot of pluses
and minuses. One of the positive qualities of social
networks is that they enable people to keep in touch
and communicate with each other regardless of time
of day and distance. This is a huge plus. A few de-
cades ago it was simply impossible to imagine such
a thing, but now it has become so commonplace that

it has truly become an integral part of our daily life.
And at home, at work, and even while traveling the
world, we can always instantly connect with any
other user social networks especially with their rela-
tives who can live very far away. People find each
other, share experience and creativity, scooping the
information they are interested in, expand their hori-
zons, provide each other with moral and even mate-
rial support through the Internet, and in particular
social networks. Is the question of whether Muslims
can use the Internet and social networks remains rel-
evant?

If the Internet is used for good, good purposes,
such as education, creativity, charity, then this, of
course, can only be welcomed and encouraged,
since this does not contradict the norms of Islam.

There are social networks and their disadvantag-
es: they cause many a special dependence — virtual
reality literally absorbs them with their heads. And
then a person lurks many temptations, with which
not everyone can cope. Social networks can be used
in unseemly, sometimes even disastrous purposes —
for example, spreading the ideas of extremism and
terrorism, various obscene proposals, disseminating
information that offends the feelings of believers,
and so on. In a word, it all depends on the person
— what he is looking for in the vastness of the Inter-
net, then he finds it. Muslims around the world also
actively use social networks, but their interests are
devoid of a «dirty» focus.

Many Muslims, in addition, not only use well-
known Internet resources, but also create their own
social networks designed specifically for Muslims.
There are many Muslim analogues of the popular
social network Facebook, and in addition to social
networks on the Internet there are special search
engines that can be considered halal, they exclude
from their search sites that contain low-quality, vul-
gar and forbidden information.

The Internet should serve extremely good pur-
poses: for example, when Muslims direct their
forces and aspirations to such an important field as
charity.

Social networks play a truly invaluable role
for newly converted Muslims and, in particular,
for those who think about adopting Islam. It is on
social networks that they can ask questions to their
brothers and sisters by faith, consult with them
on certain life situations, it is with the help of the
Internet that they can feel themselves part of a
large Muslim community. After all, if you compare
every Muslim with germinated wheat, then the
commonality of Muslims is similar to shoots in
wheat fields (Kerimova, 2013: 1).

6 Xabapuusl. lintany cepuscsl. Ne2 (14). 2018
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The costs of progress

Advanced Muslims quite successfully use mod-
ern services on non-Muslim portals. The range of
requirements for Internet resources is constantly ex-
panding, and the self-respecting information project
monitors new technologies and changes in the rules
of successful work in the network. Here is an ex-
ample of a site indicial «Kazislam.kz» (this is how
it looks among Muslim sites) on request «Islam» in
the Google search engine. This was achieved with
the help of modern technologies. It should be noted
that among the most frequent searches in the search
engine (for example: news, design, store, etc.), the
positions of the top ten sites are based on technolo-
gies, while the content (content) here goes to the
background. At present, there is not much compe-
tition in search engines for «Islam», although ac-
cording to Google Trends statistics this keyword
is much more popular than, for example, requests
for words «Christianity» or «Orthodoxy», in which
competition is not small at all. In some periods, re-
quests for the word «Islam» exceeded the requests
«Orthodoxy», «Buddhismy, «Judaism» in dozens of
times. This indicates a great interest of users of the
worldwide network to Islam. But worthy of attention
«Yandex. Catalog» were only 48 Muslim Internet
projects (note, this same directory was considered
authoritative enough by 1728 Christian sites). The
most popular Internet direction today is the network
of searching for acquaintances — «Facebook.comy,
«Twitter.comy», «VKontakte», «Odnoklassniki.ru,
«Instagramy» and etc.. It’s a world of friends, a world
of constant contact with interesting people. Every-
one builds his own life here. Someone is engaged
in the construction of the «cyber-caliphate», others
publish a Muslim Internet newspaper, others are
looking for a companion of life. There is no racial
or confessional discrimination, Muslims feel quite
comfortable.

Network technologies are in a stage of constant
development, therefore it is impossible to ignore the
technical part of the information project, it is neces-
sary to constantly monitor the network equipment
of the site and update it. And it is very important to
understand that so far the overwhelming majority of
Muslims cannot work with the Internet, the efforts
of Islamic news agencies, portals, channels, etc. do
not have the desired effect.

Concerning the subject of information account-
ing systems, there is undoubtedly a great temptation
to use personal data in selfish and obscene inten-
tions. The more complete the information, the more
interest and value it represents. After all, this is not
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only general passport data, but also any contact of
the accounting object with information systems:
ownership of property, large acquisitions, and ap-
peals to instances, purchase of tickets, insurance,
social security and medical care. Moreover, taking
into account all family ties.

Having access to the specified accounting sys-
tems and common identifiers, you can get a com-
plete picture of the status and preferences of each
individual person. This depends on the level of de-
velopment and introduction of these systems, the
trend of which is unambiguous — to further expand
the scope of application. Together with the instru-
ment of influence in the face of mass media that
are uncontrolled by the society, it turns out that the
atomic bomb is better — it is possible to massively
destroy with the jeweler’s precision and with the re-
quired selectivity.

Despite such a threatening picture, the rejection
of technological progress is akin to trying to hide
in a monastery, knowing the inability of all laity to
follow this example. Such a position will only lead
to greater backwardness from modern technologies,
which will be increasingly difficult to catch up. But
it does not solve this initial problem.

The World Wide Web

The World Wide Web is a perfect phrase for de-
termining the current state of the Internet. The web
in nature is designed for catching prey. Apparently,
there is some correspondence to the evaluation of
the real Internet and the provisions for using it. At
first glance, everything is honest, although all par-
ticipants are forced to follow the categorically un-
predictable rules of a single resource, established by
difficult-to-reach administrators of a difficult-to-de-
termine origin. The scourge of the World Wide Web
is the general anonymity, irresponsibility, permis-
siveness and impunity of the participants of differ-
ent levels, which introduces serious adjustments to
the characteristics of the global information space.
Hence, it is unacceptable to recognize the opinion
of the audience of the current virtual space as objec-
tive and sincere. The obvious misconception is that
the Internet is in a state of unmanageable chaos. For
an administrator of the appropriate rank, it is easy
to identify the user on the access point, learn about
his mailing and correspondence in social networks,
monitor and control the flow of information of cer-
tain content. Then what would be the question? The
fact is that when the Internet has stepped beyond the
borders of one state, any attempts to develop rules
for its functioning within the borders of a single

Eurasian Juornal of Religious studies. Ne2 (14). 2018 7
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country or community face a serious confrontation.
The main counterarguments of the opponents: the
physical network is excellent from the information
presented in it, the appeal to respect freedom of
opinion and the transfer of all responsibility to the
shoulders of an individual administrator, the char-
acteristics of which were given above. However,
modern trendsetters on the World Wide Web keep
silent about the fact that without a physical network,
access to the information posted is impossible; that
freedom of opinion and freedom of expression are
not one and the same; who are represented and au-
thorized by those administrators and what is their
responsibility.

Creating your own global network, if you allow
this, will not solve the pressing problems. Having
reached a certain level of its development, it will
face the same vices. The whole question is about
the criteria for providing and the rules for using the
Internet. Similar to the polemic about land owner-
ship, where it is not so important who owns land,
how important are the conditions of land use. Even
a negligent owner, under the threat of sanctions, up
to confiscation, will have to use his own resource
properly. But the whole hitch is that these rules are
absent or not applied in practice. Only in China,
where state-owned companies represent providers,
access to foreign websites is limited to the govern-
ment for censorship purposes, web pages are filtered
by keywords related to state security, as well as by
the «black list» of website addresses, even in the In-
ternet cafe entrance only on passports.

Walking to the Internet

Mastering the Internet is a serious step for Islam.
Literally, over the past few years, many Muslim in-
formation resources have been widely represented
in the global network, which opened the way for
everyone to get an official informative component.
Such an important decision significantly contrib-
utes to the activation and precipitation of all kinds
of impostors, scammers and distortors of the Mus-
lim faith, who have excessively bred in the virtual
world.

A bold act was the activation of the activity of
imams in social networks, because initially it puts
believers in front of the fact to independently re-
sist the arbitrariness of Internet trolling and more-
over on a foreign field. The offspring of Durov and
Zuckerberg can hardly be called their own, just as it
is naive to believe that the efforts of several giddy
programmers have found a success story in cyber-
field. There was internal chaos and external control

of social networks, which played an important role
in stimulating the need for certain products.

The modern rhythm of life, the increase in the
level of urbanization, increased mobility, the growth
of the migration component, and the minimization
of direct contact have formed a lack of communica-
tion. Social networks quickly filled this gap. Nothing
is able to replace personal presence in the mosque,
but to ignore the results of technical progress is ir-
rational. Then it is quite reasonable to use the social
environment of the Internet for the benefit of Islam,
introducing in it rules corresponding to primordially
Muslim values.

The need for personalization of all users and
system administrators, compliance with information
security, protection from unauthorized access, ap-
plication of liability measures for violation of gen-
eral rules — the main priorities for building a virtual
communication environment of a new order. It is
possible to achieve these only as a result of an agree-
ment with the owners of existing systems, or by
organizing their own social network, administered
and physically under the auspices of the Imams (Ab-
drahmanov, 2007).

In some places, the sound of a cannon blast sig-
nals the time for the breaking of the fast in Rama-
dan. This is how it has been for several decades.

However, nowadays there is an iPhone, Android
notifications does their job due to a smartphone ap-
plication called ‘Ramadan Times’ which reminds
the user of fasting times depending on the location.
All this is happening due to the availability of tech-
nology at our fingertips. People have become more
empowered with technology and are surprised at the
power that it holds (Zahran, 2016a:1).

On the other hand, Islamic hardliners have a
whole new point of view concerning the dissemina-
tion of religion via digital devices. Many of them
have issued fatwas against the use of digital technol-
ogy, which they claim is in some instances against
Islamic principles. Nevertheless, Muslims have
openly embraced technology, including the use
of smartphones and the internet- just as the rest of
the world has and in fact, in certain instances, even
more.

A recent survey by Ipsos, a market-research
firm, found that rich Muslim-majority countries
boast some of world’s highest rates of smartphone
penetration, with the United Arab Emirates ahead at
61%. But even in poorer Muslim lands adoption is
respectable: 26% in Egypt, not much below Germa-
ny’s 29%. More than a third of people in the Middle
East now use the internet, slightly above the world
average.
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Many smartphone apps cater to religious needs.
Some show mosques and halal businesses close to a
user’s location. Salah 3D is an iPhone guide to how
to pray. Another app, Quran Majeed, includes text
and audio versions of the Koran not only in Ara-
bic, but other languages, making the holy book more
accessible to Muslims whose first language is not
Arabic. It has been downloaded more than 3 million
times.

Websites tailored to Muslims also abound. Artik
Kuzmin, a Turkish entrepreneur, will soon launch
Salamworld, a Facebook for Muslims. «People told
us that they worry about moral standards on the in-
ternet. They don’t feel it is safe for them», — he says.
Salamworld’s moderators will try to allay such fears
by taking down photographs with too much flesh
and deleting swear words. Online dating services
are multiplying. «Far more is permissible in Islam
than people think» explains Abdelaziz Aouragh,
who runs Al Asira, which claims to be a sharia-
compliant sex site, from the safety of Amsterdam.

Social media’s role in the Arab spring has been
widely discussed. But even more important may
be how the technology is changing Islam itself by
creating a virtual version of the ummah, the single
nation of Muslims that Islam’s followers consider
themselves to be part of. All kinds of online forums
allow open discussion of religious questions.

For the first time, lay people can easily sepa-
rate religious commands from tradition by looking
at holy texts and scholarship rather than relying on
their local preachers. «The digital revolution has
given a voice to young Muslims. It is allowing us to
criticize the religious establishment and create our
own interpretations» explains Amir Ahmad Nasr,
a 25-year-old Sudanese blogger. He says that dis-
covering the internet was the reason for his personal
journey from devout Muslim to atheist and then to
Sufi, adhering to a mystical version of Islam — an
experience he describes in a forthcoming book, «My
Isl@m.

Faith in progress

Facing a threat to their authority, some Islamic
scholars have called for a ban on certain sites, and a
handful even a ban on the entire internet. But many
more are embracing new media to avoid being
sidelined. Muslim scholars at al-Azhar University in
Cairo run an «Islamic Hotline». Users call or e-mail
a question, which is answered within 48 hours.
Other muftis upload lectures to YouTube.

The internet’s impact is even greater for Muslim
women. «You can look after your family, have
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a job, and avoid workplace problems with the
hijab [veil],» says Kimberly Ben, a convert and
freelance copywriter in Alabama, who publishes
tips for Muslim women (sometimes called
Muslimahs) on running a business from home on
MuslimahsWorkingAtHome.com.

Being able to study religious teachings for
themselves, Muslimahs are also chipping away
at the predominantly male, orthodox domination
of Islamic thought. The Prophet’s first wife,
Khadija, for instance, has become something of a
role model. She is said to have been a successful
businesswoman when she married Muhammad.
Last year, in protest against Saudi Arabia’s ban
on women behind the wheel, Manal Al-Sharif
uploaded a video to YouTube showing herself
driving (which duly went viral and earned her nine
days in detention).

As always, however, technology cuts both
ways. Long before social media helped to usher in
the Arab spring, jihadis used ghastly video clips
and online forums to attract foot soldiers to their
cause. More recently, the internet has led to shows
of rabid intolerance. Earlier this year, when Hamza
Kashgari, a Saudi writer, was deemed a blasphemer
by his country’s authorities for a poem, the internet
was filled with hate speech against him.

Yet as more and more Muslims buy smart-
phones and get online, it is unlikely that radicals will
benefit most. Hatred and extremism fester in closed
polities, whereas the internet tends to strengthen the
tolerant and open-minded. Mr Nasr, the Sudanese
blogger, even thinks that digital media will be to Is-
lam what the printing press was to Christianity —and
ultimately lead to a Reformation. «We’re still in the
early stages,» he says, «but we’re going to see many
eclectic versions of Islam.» (Beirut, 2012)

On a more specific note, Muslims use their
technological gadgets in the general way as every-
one else does. They text, chat, download apps, play
games, use social media as well as make online pur-
chases. However, the Islamification of technology
has a deeper impact.

According to Bart Barendregt of Leiden Univer-
sity, who has keenly studied South-East Asia’s ever
expanding digital usage, «Muslim youngsters are
adopting technology to distance themselves from
older, traditional practices while also challenging
Western models» (Barendregt, 2010: 44).

Generally speaking, several apps cater to differ-
ent pillars of Islam. For example, you will find apps
that will guide you how to pray like 3D Salah, the
Quran Majeed app which includes both text and au-
dio versions and has been translated to several other
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languages so as to make the holy book accessible to
those whose first language is not Arabic.

Moreover, you will also come across several
websites specifically tailored to Muslims. In es-
sence, there are numerous Muslim websites that
completely clone popular social media channels
such as Facebook, especially in the Middle East
(Barendregt, 2009: 73).

Faith Strengthened

Although some Islamic scholars have expressed
displeasure and have issued numerous fatwas against
the use of internet, many others have embraced it
openly. It is common to find Islamic preachers on-
line who use the internet to disseminate the message
of Islam.

Muslim women on the other hand have found
more freedom with the advent of technology. Home
based jobs give them the freedom to remain covered
by observing the hijab as well as looking after their
families.

Additionally, the stereotype mindset associated
with women is changing. Technology has empow-
ered Muslim women in a way that they don’t have
to be confined to their kitchens all day. For instance,
we can find many women coders who successfully
run businesses of their own thanks to the power of
the internet.

Furthermore, several online learning resources
have also empowered Muslim women who are now
able to learn anything that they want including reli-
gious teachings.

Using Technology to Prevent Violence

You will find several other ways tech has en-
abled the world become a better place. For instance,
take PeaceTech Lab for instance, an NGO with
headquarters based in the US that works with tech-
nology, data and media to minimize conflict world-
wide especially in conflict stricken Muslim coun-
tries like Syria.

One such incident for instance, a Syrian man built
a system called Aymta (which was part of PeaceTech)
which was meant to alert residents of a particular area
when a missile was being hurled at their direction so
as to give them enough time to disperse.

Residents had to register for mobile alerts in order
to be notified of any impending missile strikes, and
needless to say, Aymta helped saved several lives.

Several other initiatives including PeaceTech
apps have been downloaded by thousands of people
«to feel safe and protected.»

In this way, we are witnessing the powerful im-
pact that technology has had on our lives and how
quickly everyone is embracing it, with Muslims not
being an exception.

Crowd Funding and Nurturing Startups

Many business incubators are being created with
the aim of nurturing startups that will in one way
or another benefit the Muslim population. For ex-
ample, Affinis Labs is a prime example of a business
incubator that funds tech ideas that later turn into
fully fledged companies.

Their founders Amanullah and Quintan were
instrumental in performing high-level tasks for the
white house which included ways to curb Islamic
extremism and other related issues.The incubator
focuses specifically on funding those startups which
have a long term and positive impact on the Mus-
lim population including those that help in building
products and services that empower Muslim com-
munities and help fight extremism.

Another example is Buildup which is also a
business incubator that is focused on encouraging
both organizations and individuals to use technol-
ogy for peacebuilding and other solutions.

Moreover, economies in Muslim countries are
rising rapidly due to the entry of digital services es-
pecially in form of apps.

Children are also able to learn religion in a
non-traditional manner by playing Islamic games
and other interactive software that motivate them
to learn better (Zahran, 2016b: 1). For example,
within the framework of the article of the Head of
State «Course towards the future: modernization of
Kazakhstan’s identity», in 2017 the project «XXac
kacinkep / Young enterpriser» was realized (Naz-
arbayev, 2017). One of the winners is Tokhtarbekov
Bagdat, who invent «muslim doll» for children,
which teaches them to read Quran ayats, 99 names
of Allah and etc.

Why do we witness widespread enchantment
with technology and at the same time a worldwide
resurgence of religious fundamentalism has oc-
curred? We shouldn’t assume that the rise of both
is simply coincidence. Instead of presuming that the
education and training behind science and technolo-
gy should always result in more religious skepticism
and even a bit more atheism, we should wonder if
perhaps empirical observations are actually discon-
firming our ideas.

Atheists are often ready to criticize theists for
failing to deal with evidence that doesn’t meet ex-
pectations, so let’s not fall into that same trap.
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Perhaps there are religious impulses underlying
the drive of technology which has characterized mo-
dernity — religious impulses which might affect sec-
ular atheists, too, if they aren’t self-aware enough to
notice what’s going on.

Such impulses might prevent technology
and religion from being incompatible. Perhaps
technology itself is becoming religious on its own,
thus also eliminating incompatibilities.

Both possibilities should be explored and I think
both are occurring to varying degrees. Indeed, I
think that both have been happening for hundreds
of years, but the clear religious foundations for
technological advancement are either ignored or
hidden away like embarrassing relatives.

The enthusiasm so many people have had with
technology is often rooted — sometimes unknowingly
— in religious myths and ancient dreams. This is
unfortunate because technology has proven itself
capable of causing terrible problems for humanity,
and one of the reasons for this may be the religious
impulses people are ignoring.

Technology, like science, is a defining mark of
modernity and if the future is to improve, certain
elemental premises will have to be identified,
acknowledged, and hopefully eliminated (Austin,
2017).

Conclusion

Realization of missionary work, preaching
and charity in the general nihilism and constant
pressure of the shameless «well-wishers» of Islam
are extremely difficult tasks. The wise application
of information technology is able to facilitate
unhindered accessibility, maximum transparency,
and direct involvement of the laity.

Today it is not a problem to find an unbeliever, it
is much harder to turn to faith. It is important here for
his own decision and voluntary entry to the mosque.
The use of modern information technology can
reduce and simplify this path as much as possible.
Information resources, interactive communication
environment, the possibility of remote participation
in the life of the mosque and in charity, as well as
ensuring the visibility of their results a powerful tool
that it is impermissible to ignore.

It is indisputable to respect the opinion of
every citizen, especially the desire of believers.
It is necessary to create the most comfortable
conditions for being outside the systems of global
accounting, otherwise there is open discrimination.
But it is necessary to think first of all, how much
more comfortable will walk on comparison with
driving by the car, or really get in the team of trotters
will be faster than flying on an airplane. After all,
these vehicles in their time, too, were the result of
technological progress.

And yet, in order to keep abreast of such
controversial and imminent events of our time, it is
necessary to take a direct part in the development
of an acceptable culture in the information
environment. It’s time to think about a full-fledged
division of the SAMK, which is in charge of
information technology with its hosts, information
resources, telecommunications networks, relevant
specialists in the field of construction and
operation, which is the flagship in developing the
requirements for building an information space at
the state level.

In this problem, it is better to focus on the
construction and development of the fundamental
principles of state information systems, which
should unconditionally remain the prerogative
of competent state bodies. Perfection of the
security and safety of the systems from loss of
information, unauthorized access and leakage,
the preservation of personal data, the granting
of the right to receive information about stored
own data, and all requests for them. These are,
in fact, topics worthy of universal attention and
participation.

The Muslim population has openly embraced
the power of technology and more specifically
mobile and information technology.

Therefore, the advancement of technology has
been a boon for Islam as we are witnessing more
and more Muslims embracing technology every
day. This is because it helps one both religion wise
as discussed above, by giving one the opportunity to
gain Islamic knowledge virtually by attending live
classes online and listening to lectures of reputed
scholars all without leaving the comfort of their
homes.
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PeAMruo3HbIi 3KCTPEMU3M U MYTH MPEAYNPEXAEHUs
NpPOSIBAEHUIT PEAMTMO3HOIO 3KCTpeMu3mMa B KasaxcraHe

Ha ceroAHSHWIA AEHb PEAMIMO3HbIA 3KCTPEMM3M SIBASIETCS OAHOM M3 HamboAee Cepbe3HbIX
Yrpo3 B COBpeMeHHOM Mupe. KasaxcTaH, SBASSCb YaCTblo MMPOBOrO COOBLIECTBA, TAKXKe CTOAKHYACS
¢ 31O npobAemoit. Mocae obpeTeHMs He3aBMCMMOCTU B KasaxcTaHe ObIA npuHaT 3akoH «O cBoboae
BEPOMCIIOBEAAHUSI M PEAUTMO3HbIX OObEAMHEHMSX», KOTOPbIA CO3AAA YCAOBMSI AAS peaAnsalmum
npaBa Ha CBOGOAY BEPOMCMOBEAAHMS. DTO CMOCOOCTBOBAAO MPOHMKHOBEHMIO B CTPaHy MHOXECTBa
PEAUTMO3HbBIX TedYeHuin. B CBA3M C HexBaTKOM MCAaMOBEAOB, TEOAOTOB WM PEAMIMOBEAOB B 3TOT
NepuoA He BGbIA0 BO3MOXKHOCTM M3YyUMTb M MPOAHAAM3MPOBATb PEAMIMO3HYIO CUTYaUMIO B CTpaHe.
B CBA3M C 3TUM PEAUIMO3HbIN 3KCTPEMM3M CTaA MPOsBAATL cebs 1 B KasaxctaHe. OCHOBbIBAsACb Ha
pab6otax H. baiteHoBon, P. AGapawiesa, E. banaaposa, A. M3b6anpoea, E. Eropoea, E. bek6ocbiHoBa,
B CTaTbfe pPacCMaTPMBAEIOTCS MPM3HAKM PEAMIMO3HOrO 3KCTPEMM3Ma, MOPTPET 3KCTPEMMCTA,
AENCTBUS PEAMIMO3HbBIX SKCTPEMMCTOB, a Tak)Ke aHaAM3MPYEIOTCS NMPUYMHBI BOBAEUYEHUS MOAOAEXKM B

3KCTPEMUCTCKME OpraHn3daummn n nyTm ﬂpO(’bVIAaKTVIKI/I PEANUTNO3HOI0 3KCTPEMM3MaA.
KAroueBble cAoBa: pPeAnrnd, sKCTpemMn3am, MCAaMm, 6OGBVIKVI, Teppopn3M, 3aKOH, peAnrno3Hbie
O6beAVIHEHM9I, I']pOdJl/IAaKTVIKa PEANUTNO3HOI0 3KCTPEMM3MaQ, KazaxcraH.

Kipicme

KCPO «xe3eHiHzae areucrik KeseHjal Oacran
kemkeH Kazakcran PecmyOmmkackl Toyenci3mik
aNpIn, jaepdec MEMJICKETTITiH KypFaHHaH Oacrarl
Konctutynust Herizigme mAiHre epKiHIIK Oepir,
IiHU JKaHFBIpYIbl OactaH kemTi. «JliH — OyriHTi
KYHI aJITlbl aJlaM3aT OPKCHUETI MEH MOJICHUCTIHIH
JaMybIHa YJIKEH oCep €TI OTBIPFaH oJIEyMETTIK
(heHoMeH nenm alTyra TOJIBIK Heri3 Oap. bizmig
SNIMI3/IIH epeKIIeNiri 013 KONITHOCTHIK, KONTIIII
JKOHE KONMKOH()ECCHOHANIBI OOJFaHIBIKTaH, OYKiT
IIOCTKEHECTIK  KEHICTIKTE CHSKTBI, HCIaMMEH
Karap Oacka JiHAep J€ JKaHFBIPBIN, JaMH Oac-
tane (baiitenoBa: 77). Kazipri omeMHiH, OHBIH
imrHge Kasipri KasakcTaHHBIH MIHACTI KaJIIIbl
aJaM3aTThIK, TYMAHHCTIK JKOHE TOJEPaHTTHUIBIK
KYHIBUTBIKTAPIBI, KOH(DeccHsapaiblK KeliciM, Tua-
JIOTTHI Fachlpyiap OOWBI QNEMIIIK KOHE JOCTYpIi
JUHAEP/IiH HEri3ri MPUHIMITEPI MEH KaFuaajapbiH
Ka3ipri YKaIMBIOICMIIK, aIaM3aTThIK OpKCHHETTET]
OCMOITIIUTIKTI caKTal Kajly YIiH, CaH ajlyaH 3THOC-
Tapbl MEH KOH(eCCUsUIap/iaH TYpPaThlH KOINTErcH
MeMJIeKeTTepAiH OefiboiT Katap ewmip  cypyi
yiniH Oencenni maijgananyra casuel  (Kasipri
Kazakcrannarsl..: 9).

3epTTey KYMBICHIHBIH JicTeMeci

Makamaga Kazakctanma OpbIH ajgFaH JiHH
IKCTpeMH3M KepiHicTepi hakbIHIaFel HEri3iHEeH
OTaHJBIK 3EPTTEYIIUICPIiH TYKbIPhIMIaManapbl
Oarammanapl. COHBIMEH KaTap, TapuXd aHajIu3,

KOMITapaTUBUCTUKANBIK, XYHeNi Tajmay opicTepi
KOJITQaHBUIIBL.

Harum:xesepi :xoHe TanKbLIAY

O3 casicaTblH YJITTap apachbIHJIAFbl TaTyJbIKKA,
KoH(eccusiapaibIk 0eH0IT KaThIHACTApFa HEeT13/IeTeH
Kac  MEMJIEKETKEe  TOYeJCI3HIKTIH  aJFallKel
KBUIIAPBI-aK TYPJl JTiHH arbIMIap aFbUIBII Kelle
OacraraHbl Oenrini. O3 yakbIThIHIA OyFaH MaMaH-
Iap YJIKeH amaHgaymbsuielk Oimmipmi. «Kazakcran
PecniyOnukacbiabiH «JliHM HaHBIM-CEHIM OOCTaH-
IBIFBI JKOHE MIHM OIpNecTiKTep TypajbD» 3aHbIH
OacIIbUTBIKKA aJFaH OPTYPJi MiHAEpP MEH iHH
OarpITTapIblH OKUIEpl eniMi3e KYHHEH-KYHTe
keOeifin Oapaapl. ApacblHIa ©3 MaKCaTTapbiH
JKY3€re achIpy YIIIiH MUCCHOHEPIIIKIICH aifHATBICHITT
KaTKaHAaphl 1a a3 eMec. bip Kayin TOHAIpEeTiH KalT
— iH OKaWblHIA JKEeTKUTIKTI OuriMi OoxMarad
aTaMHBIH KeHOip KoFamFa XaT MiHW aFbIMIapIbIH
nIplpMayblHa Tycin Kaimy myMmkiaairi»y (Konap: 3).
«/JliH Mocernenepi KoFaM MEH MEMJIEKeT YIIiH aca
MaHBI3IBI Ja Kypaeni. J{iH KoraMm eMipiHiH 0apibIK
JKaKTapblHA 9cep €Til, KOFaM/IBIK IaMyFa 30p bIKIall
ereni... Kazipri Kasakcran »xarmaitpiama mocTypii
JIiHAep OOJIBIN €CEeNTEeNHETIH CYHHUTTIK OaFbITTaFbI
Xanagu  Ma3xaObl  MEH  XPHCTHAHIBIKTBHIH
IIpaBOCIaBHENIK OAFbITHIMEH KaTap 9pTYPJIi sKaJIFaH,
JECTPYKTHUBTI, ~TEPPOPUCTIK  OAFbITTaFbl  JIHU
YHBIMIApIBIH KeH eTeK JKalobl, KOFAMJIBIK OMipaiH
OapipIK camanmapbiHa O€JCEHAl Typle ocep eTyi
OyriHri KyHI KOMNIIUIIKTI KaTThl OWJIAHJIBIPHII,
TONFaHAbIpeIl  OTBIp» (MinTany wHerizgepi: 4).
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«octypmi minnmep nem, OipHemie Facwipiap OOBI
KaJIBINTaCKaH JOCTYpi, [IHH ONeT-FYPHIITApPHI,
0TOAChUIBIK KapbIM-KAaThIHACKI JKoHE Oenrui Oip
WITTBIH J9CTYPIi eMip cypy ¢hopMackl MEH MOJCHH
KYHIBUTBIKTAPBIH JKOKKA IIBIFapMai, o3 imimMuaepi
TYPFBICBIHAH KaObUIJal, OFaH Kapchl KenMmeid,
ypriaKTaH-ypIakKa Mypa eTill KalIblpaThiH epeKIIe
KYOBUTBIC. bipak, mocTypmi mdiHmepre aereH op
KOFam/la opTYpJli Ke3KapacTap TYbIHAAybl MYMKIiH,
oFaH MbIcan Pecelifie mocTypii AiH caHANATHIH ITpa-
BocIaBus JKarmoHusIa JOCTYPITi CaHATIMAy bl MYMKIH
Hemece KepiciHIie 00Iysl Ja bIKTUMal. AJl I9CTYpIi
eMeC JIHM KO3FalbICTap KOFaMJla TapUXH-MOACHU
TYPFbIJIa KAIBINTACKAH KYHIBUIBIKTAPJIBI, CalT-
JIOCTYpJIEp/li TAHBIMAUTBIH, OHBI YKOKKa IIBIFAPaThIH
HETi3Ti JiHAep/AeH OOJIHIN IIBIKKAH JiHW aFbIM»
(Hycimxanysibel). AJnfamblHAa — eliMi3ge  Tepic
arbIMJIap «CeKTay e aTajica, KeHiHHEH oJiap «Tepic
JIHU aFbIMJIap», «IOCTYPACH ThIC TiHU YHBIMIAp,
«KaHa JiHu OipiecTiKTep» CeKisi aTaylapMeH aTa-
na Oacranel. Typui ninu areiMaapasiH Kazakcranna
epKiH >KYMBIC aTKapybIHBIH HETi3ri ceOenTepiHiH
01p 1992 bUTBI KAOBUTJAHFAH aJIFAIIKBI JIIH TYPaJIbl
3aH Oonapl. On 3aH OOWBIHIIA OH aJaMHBIH 0achl
KOCBUICA, JiHU OIpJIECTIK peTiHAe TipKelle ajJaThIH.
Binim xoHe FBUTBIM MUHHCTPIIr FhulbIM KOMUTE-
TiHe KapacTsl duocodus xoHe cascaTTaHy HHCTH-
TyTBl JliHTaHy OemiMiHIH KbI3MeTKepi Epkin
BaiinapoBThIH TYCIHIIpYiHIIE, T9CTYpACH THIC JAiHU
aFbIM CaJIBICTBIPMAJIBI TYPAE aJFaHiad, >KePriTiKTi
XaJBIKKA JKaT, Oepife maifma OosFad MiHA YHBIMIAp.
«Onapapl xKanail Tanyra Oonazbpi?» JIETeH Cypakka
OJ1 MbIHA Oenrijepai aran Kepcereni: OipiHIUIACH,
OHJall VHBIMHBIH OachlHIAa aWTKaHBIHA FIIAHIBIPA
anatelH, eo3iHe Kymaiinan epekme KabineTiH
JlapblFaH HE asH OepiJieTiH Xapu3Machl MBIKTHI
KOCEM TYpaJbl; eKiHIIIIeH, JTUACP O3IHIIEe ePEeKIIe
«0TOaChl» HE KaybIM KYpaJbl Jla COJl OTOACHIHBIH
okeci OonbIl TaOBIIAMABI;, YIIHIIJEH, JHAJEP
Oaprrara opTak Kypic-TypbIC epexenepin OekiTesi,
Oipak OHBI ©3 YCTaHybl MIHJIETTI OOJIMaWIbI;
TOPTIHIIJIEH, KayblM Myllenepi Oy ewipre
OTKIHIII, aKbIp3aMaHIAMbI3 JETEeH OWMEH KaJIFaH
JIeTl Kapaiapl, KeOiHe IyHueneH Oac TapTaiabl opi
TYPFBUIBIKTHI MEKEH-)KaMIapblH KUl aybICTBHIPAJIBL;
OeciHmiieH, KaybIM Mymlenepinin opOip ic-
opeKeTTepi KagaralaHaThbIH apHaibl TEXHUKa KOJI-
JTAaHBLIA]TBL, CBIPTKBI 9JIEMMEH OaiiylaHbIC IIIEKTEIEI];
ANTBIHIIBIAH,  JKaHa  MYLIeJepAi  KaybIMFa
OeiiMeli i, oiapra apHaiibl ICUXOJIOTHSITBIK MaHH-
MyJISAIUS  JKacayJblH TEXHUKACHL, TICHXOTEPaIvs
Kommanblianel (Acan: 25-26). «JlocTypii emec
arbIMJap MEH JICHOMHHALMsUIAp OJapAblH 0achiM
KOIIIUTITT AYHAETAaHBIMIBIK KEHICTIKTI ©3[epiHiH
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«KepeMeT» HJICOIOTHsIIAPbIMECH TOJITBIPBIIL,
OeJCeH Tl TICHXOJIOTUSUIBIK MA0YbIT apKbLIbI OTaH-
JMACTapbIMBI3BI KaTapiapblHa TapTyma. Emimizme
eXeNJIeH-aK CiHickeH lcnaM niHiHIH TaMbIpbIHA
OanTa mrammak OOJBIN, ©3/ICPiHIH «OKaHa JTiHACPIH»
OpHATIIAK OpEKETTepiH >Kyprizyme. Omap TinTeH
TYpJli KIyOTap, MOJCHU-CIIOPTTHIK, CayBIKTBIPY
OpPTAJIBIKTaphl PETIHAE AaIllbLIbI, OOCTaHIBIKTHI
Tepic Oypmasar, Koramaa TapThICTap aFBIIapT-
TapblHA YKaFJail TYFbI3BII OTHIP. OCIPECe UCITAMIBIK
OarpITTarbl  pPAAMKAIIBIK  JHU  aFbIMIAp/IbIH
JIOCTYPIl JiH OKIIAEpiH BIFBICTHIPHIN, (haHATH3M,
3KCTPEMHU3M, PAJIUKATII3M CHSIKTHI TEPIC aFbIMIaPIbI
HacUXaTTal, COHBIH CallJlapbIHAH €NIMIi3/IiH KeITe-
reHaiiMaKTapbIH/A JIHU HEeT13/1€ TYCiHICTICyIIUTIKTEp
TybIHAaThII OThIp» (Kalibipken). Kasakcranma nian
AKCTPEMHUCTIK OPEeKETTEeP/AiH KopiHic Oepyi OCHI
JIOCTYPJICH THIC JIHH aFbIMIaP/IbIH KOIITEI KeJTyiIMEeH
opi OeJiceH Il 9pEeKeT jKacaybIMEH THIFbI3 OaliIaHbIC-
TBL. «DKCTPEMH3M OPTYPJi MEMIICKETTIH YJITTBIK
Kayilnci3mirine HYKCaH KeNTipim KaHa KoWMaM,
JUHApaJBIK JKaFIalIbIH YIIBIFYbIHA J1a ceOenkep 00-
nyna. Omap Kaif JiHHIH aThIHAH OEJICEH/IUTIK TaHBIT-
ca, O9piHEH Jie KOl 3UsIH IIEreTiH COJI JIiH. DKCTpe-
MUCTEp aJaMIaplblH JiHTe JereH KYpMETI MEH
CEHIMIH 63 MaKcaTTapblHa KCHIHCH MaliaaHa OThI-
pHIN, JIH VIIIH OpeKeT eTill JKYpreHjaed KepiHyre
Teipeicagby (HazapOek: 213). «DkcrpeMu3MHIH
OipiHmI Oenrici amaMHBIH HaTaHIBIKKA, KOPCOKBIP-
JIBIKKA HET13/IeJIreH 63 KO3Kapachl, MIKIPiHIH OPbIH-
JITybIH TabaHBI TYp/e Tanan eTyi. MyHait agam-
Jmap 0acka KOIMIUTIKTIH KaKETTUTIKTEPl MEH aKUKA
JKaFJaiblH TYCIHOCH Il HEMeCe TYCIHTICI KeIMEen/Ii.
OKcTpeMUCTepaiH eKiHmi cebebi, omapabH emoip
Ka)keTi 0oMaca Jia op iCTe MIEKTEH THIC IIBIFBIT Ke-
Tyre OciiiMm Typybl. backamapasl na OchiFaH
urepmeneini. Hotmkecinae agaMaap apachlHIAFbI
KaJIBINITBl KapbIM-KaThIHAC OY3BIIBIN, KOFaMIAFbl
y#neciMal TIpUIIiK apHachblHAH AayBITKBII, JIEy-
METTIK TOJKYJapJIblH TyyblHa ce0erm OoJaibl.
DKCTPEMHUCTIK KOPIHICTIH YIIIHII TYPi, CBIPT KO3Tre
OaiiKaIMalTBIH, ajamjapra JIETeH KyJiK IeH
ceHimcizgikten Tyane» (Mcmam: 45). Oranabik
3eprreyrn H. OnniskaHoBaHBIH aBIMBIHIIIA, Ka3ip-
ri skahaHgany 3aMaHbIHIA IKCTPEMHU3MHIH Kejeci
TYpJepiH aram eryre Ooyafpl: AHTIKYHETIK dKC-
TPEMH3M — €H KOII TaparaH Typi. JliHu yibIMaap b
CasiCH KYIIKE We JICHreliH MONBIHAMaWThIH OIIIIO-
3UNAS MEH OWIIIK apachIHIaFbl KaKTHIFBIC (AJDKAP-
Iie). DTHUKAJIBIK 9KCTPEMH3M — TYPJIl 3THOCTAPIbIH
KoramJla 0acThl JOMHUHAHT OOJIyblHA OaFbITTAJIFaH
OpeKeT peTiHIe KapacThIpbuTagbl. CEKTaNbIK JKC-
TPEeMHU3M — ©3iHIH OakbUIiayFa TYCICHTIH IKOHE
AlKbIH eMeCTiri cedenTepiHeH JiHU AKCTPEMU3MHIH
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Jinn sxcTpeMu3MHIH Ka3akcTaHnarbl KepiHici )KOHE OHBIH aJIbIH Ty JKOJIIapbl

Oipaen-06ip kKayinTi HbIcaHbl. J[iHM 3KCTpeMU3M
(anTHKOH(pECCHOHANABIK) —  KOFamaa  JiHU
KYHJIBUIBIKTAp/Ibl KYIITEN Tapary TCiAl apKbUIbL,
3alBIpJIbI MEMJICKETTIH MdiHM YHBIMIApBIH LIETKE
BIFBICTBIPA OTBIPBII, 63 BIKMAJIbIH KY3€T€ aChIpabl.
Casict 9KCTpeMH3M — casicu OipIecTiKTep apachbiHIa
XaJIBIKapaJIbIK HeMece 1IIKi MEMJICKET TONTapbIHbIH
KaKTHIFBICTApbIHAA KOpiHic Tabaas! (AJbIKAHOBA).
Oranneik FasbiM A K. M30anpos «Penurnosuas mo-
mutrka B Kaszaxcrame» arThl  MakanachlHAA
TOYCNCI3MIKTEH  KEWiHTi  pyxaHH  JKaFjaira
KEeHKeJIeMJli cumarrama Oepim, [JiHH JKaHFBIPY
Ke3eHIH TepTke Oeuin Kepcereni. AWTYybIHINA,
Oipinmi kezeH 19891993 xpuigap. byn toyencizmik
QIIBIN, ATHUKAIBIK, KOH(PECCHUSUIBIK alKbIHAATY
YpIici KypreH yakeIttap. My(QTHAT KYpBUIbII,
MEIIIITTEep CAaJbIHBIN, WUCIAMJIBIK MEKEMeNlep alllbl-
7bln, pyHAaMEHTab 1 (hopMaia uciamra 6eToypoic
OsIHFaH Ke3eH. EH yJIKeH epekiieniri, MychbliIManaap
apachlH/Ia FYpHIN aTKapyjaa Typii Ke3kapacrap Ty-
BIHJAMN, CBIPTKbl KYIITEPJiH BIKMAJIbl Kylleiie
OacraraHbIMEH cHUIlaTTrajganbl. Exinmnn ke3eq 1993—
1997 xbuimap. [TocTKEHECTIK KEHICTIKTE HCIIaM
(axTopbl MHEPUMSIBIK (a3a peTiHAe CUmaT ayifbl.
Heri3ri epexmrenik, ucmamapIK OuTiM anmyra JIeTeH
KYIIBIHBIC ~ apTThl, IIETENJAepAeri  HCIaMIbIK
OpTaJbIKTapMeH OaiijaHplcTap KyLICHIi, MYCBHUI-
MaHIap e3apa MeKTeOiHe Kapail OeiriHe OacTaibl.
Boc Typran pniHU-casich BakKyM iIIKi, CBIPTKBI
(daxTopnapaplH ~ ocepiMeH  HCIaMIbIK  LmiMAep
apKBUTBI ToTa OacTaapl. JiHn OackapMaHBIH MaMaH-
Japbl JKETKUIIKCI3 OOJIFaHIIBIKTaH, ©3r¢ eIACpIC
OKBII KeJIreH MaMaHJap COJl OPbIHIbI TOJITHIpa Oa-
cTampl. Ocipece, HCIAMIBIK OiLTIM carachlHIa
TYPIKTEpAiH BIKMANBl KyIIeiai. YIUIHII Ke3eH,
1997-2000 xpLnaapaa MyCbUIMaHAAPAbIH aHMaKThIK
Oencenmimiri aptTel. Typim  (QyHIAMEHTATHCTIK,
COMBUIBIK arbIMIap, aTan aTKaHAa, MOKICTaHIbIK
Tabnur xamarat xoHe T.0. TepTiHmm ke3eH, 2000—
2004 xpImaapaa ockl yaKbITKA ACHIH MEMJICKET MiH
icTepiHe apajacrmay casicaThlH YCTaHbBIN, TEK
KoHcTuTynusra Kalibl opeKeTTepi albInTayMeH
MIEKTEeNTeH 0oJica, SHMIrl JKepae MiH cajlachlHa
MEMIJIEKeTTIK Oakpuiayapl Kymeirri. Jlin icinge
MEMJICKETTIK OpraHjap KiMHIH Here JKayarTsl
eKCHIH OLTMETeHTIKTEH, JIH MOCEJIeCi TIMTEH YIITbIFa
Oepni. OcplHAail Karaainapia a) Heri3ri TYPFbIH-
JapAbIH IIHU CayaTChI3AbIFBI MEH 9THO-MOACHHU HC-
JIaM JISCTYPIHIH KaJlbIITaclaraH IbIFbl; 9) JIHA Ma-
MaHJap TaNIIBUIBIFEL, OiHU OiniM Oepy ypaiciHzae
CBIPTKBI (DaKTOPABIH ocepi; 0) MIHM KONTYPIILUTIK
KCHICTITHE 1MIKI HMCIaMJIBIK aFbIMIap/IbIH  Oip-
OipiMEeH KaWIIBUIBIFBI; B) TYPJi IiHU TONTapIbIH
0acbIM/IBIKKa YMTBUTYBI, KW JKarjainapua pecMu

MY(THSATKA Kapchl CaMaKTarbl KYII OOMybI CEKiIJI
JKarFaiiapiad JIiHA DKCTPEMHU3MIe aJFbIIapTTap
kanpmTactel (M36ampos: 75-80). CascarraHymibl
Epnan Kapun «Teppopusm B Kazaxcrane: ot Bup-
TyaJIbHOTO K pEaJbHOMY» aTThl MaKaJlaChIHIA
Kazakcranma TeppoOpu3MHIH epTepeKTe KepiHic
Oeprenine Hazap ayaaptaibl. 1992 skpuibl LbiM-
KEHT ayexKaiblHa TYTKbIHFA agaM aiy, 2000 sKbuibl
ArnMatbia KapyJaHFaH SKCTPEMHUCTIK TOMTHI KOO
orepanuschl. AHTYBIHIIA, KEPTUTIKTI 9KCTPEMHU3M
MEH TeppOpH3MIe KBUIMBICTHIK cUTNAT TOH (AcaH:
39). Peceit 3zeprreymici E.H. EropoB wMbiHa
JKaFqalmapaplH Ja JIHM OKCTPEMU3MIE HETI3
KaJlaFaHBbIH alTya: «... KazakctaH MychUIMaHAaphI
JIiHU 0acKapMachl YCTaHBIMBIHBIH MTACCUBTI OOJYHI,
MCJIAaMU3MIE Kapchl CajMaK pPEeTiHAE JI9CTYpJi UC-
Jam/Ibl O€JICeH/ I HacuXaTTaydaH TapThIHYhI, HCIaM
memiekerrepi (Kyseiit, Typkus, Cayn Apabus) Ta-
panblHAH HWCONOTHSIIBIK DKCIAHIMS OPBIH alybl
KOHE Ka3aKCTaHIBIK >KacTapJblH IiHH OLTIM amy
YIIIH meTenfepAeri JiHN OKYy OpbIHIapblHA KEeTyi;
Oaiiap MEH KeJIeiiiep apachIHbIH ThIM aJIIIAKTaybIH
Jla pamuKaimap 3 MakKcaThlHa —MaiiaiaHIibr;
aybUIJIBIK ~ JKEpJepieri  kactap  apachIHAarbl
JKYMBICCBI3JIBIK TI€H JIiIHU cayaTchi3bik. JKacrap
KaJlara Oapblr, )KyMbIC TaOyFa KHHAJFaHa, HCIaM-
mbUIIAP OJIapFa KoJijay Oimipin, oJIETTLIIK,
TEHJIK JKOHE OpKeHJeyre yoae Oepil >KaTThl
KP ¥aTTHIK Kayinci3mik KbI3METIHIH MaJiMeTiHIIe,
SKCTPEMHUCTEP KYPBIFbIHA TYCINl KaTKaHJIap.IbIH
80 maibI3bIH JKYMBICCHI3 KacTap Kypayaa (Eropos:
96). Kazakcrannma miare 6et OypraHIapabiH 0ackiM
Oeiirin  »Kactap KyparaHMEH, JKCTPEMHUCTEP
KaTapblHa KOCBUIBIN JKaTKaH/AAp J1a HEeTi3iHEeH Kac-
Tap. «Pamukanael areIM OKUTIHIH alTKaHBIHA epill
KeTyi He cebenti?» JlereH cayanra TeoJior
E. Arpi0aitysipl MblHaHAAW jkayarm adTKaH: «JliHu
HACUXATTBIH KeMJiri eMmec, JiHM  OUIIMHIH
Tas3AbIFbIHaH. by — Oipiami gaxrop. Exinmi dak-
TOp — JIiHU PaJMKaJIIbI UACOJOTUSHBIH KacTap apa-
CHIH/Ia KON Tapayybl. Y IIHIIIACH, 0TOACH WHCTHU-
TyThIHBIH anci3airiy (Cimomin). AypyMeH Kypecy
YIIiH dyeli aypyablH 0ap eKeHiH MOWBIH/IaFaH JKOH
IleceK, IHU SKCTPEMHUCTIK opekeTTepain Kazak-
cranya 0ap ekeHiH YITTHIK Kayilci3/liK KbI3METI Jie,
EnGacel 1a op Ke3 TiIre THEK eTill, OFaH Kapchl mapa
KOJTaHy KaXKETTIT1H alTeIn keneni. Hypcynran Ha-
3apOaeB «ChIHAAPIIBI OH )KBUD) aTThI KiTaOBIHAA OBI-
nmait neyne: «@yHAaMEHTAINCTEp MEH DKCTPEMHC-
TepIiH Makcarbl — Ka3akcTaHHBIH MYCBIIMaH
xankbl. Ocbl opaiina Kaszakcranma yir MbIHHaH
actaM OiHU ToNThIH, 40-TaH aca HIHU MI3XaOTBIH
yitrapeiMbiMeH  «Teppopu3MMeH Kypec Kyprizy
yibIMbD YHBIMIACTBIpbULILDy (baliTeHoBa). Kazak-
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CTaHJla OpPBIH aJIFaH JiHU 3KCTPEMHUCTEP/IIH OPEKET-
TepiHe HaKThIpaK ToKTajap Ooicak, 2011 KbUIaBIH
31 kazaHbIHAa AThIpayAa eKi KapbUIbIC OPBIH AJIJIbI.
IIpokyparypa «reppopusm» 0abbl  OOHBIHIIA
KBIIMBICTHIK ic KO3Faapl. JKapeuteicTel «XKyHI o1-
xanudaTy pajuKaibl KO3FajbIChl ©3 MOWHBIHA
anabl. 2011 xbuiabi 12 KapamacbeiHga paguKaiabl
uciaammbuinap Tapas KamacklHIa TEPPOPIBIK aKT
xacaapl. HoTmkecinae 7 agam Kasa tanTel. beceyi
KYKBIK KOpFay OpraHbl eKinaepi 6omasr. 2012 xpli-
netH 13-14  tameeiHga lme  Amaray  YITTHIK
napKiHAe MaccablK OipHele Kici eJ1iMi OpBbIH aJIbl.
«Xum30yT Taxpup yiBIMBI TEPPOPIBIK AKTiIEp yKaca-
MajIbl, )KaHKEIITIIEep Il MaiaanaHbli, KYKbIK KOpFray
opraHbl eKijjepine madybigamansl. Anaiiaa oiaap
QIIEYMETTIK TEeHJIIKTI, YITTHIK OaiJIBIKTHI T€H 0OIIicy
CEKUII MAesUIapbIH OCJICeH Il YTITTE, MPOBUHITUS-
JIaFbl KeJiel agaMap/iel 3/1epine TapTThl. balikan-
FaH/al, exiMi3ze JiHU PKCTPEMHU3M KOPIHICTEPi Kot
Karmanaa ucIaMIbIK 9Cipe arbIMIapMeH OaiaHbl-
ctel. H. BaiiteHoBaHbIH miKipiHIIe, eximizae «Xu3-
oyt Taxpupy», «Tabnuru xkamaraT» CHIKTBI pajlH-
Kbl yABIMAApABIH eKiaaepi kebOeimi. Omap
HacuxatTam JKypreH KOHCTUTYIUSMBI3Fa KapChl
yaFbI37ap Kasip KazaKCTaHABIKTApFa TaHCHIK OOITy-
JlaH Kayiabl. Erep jie sxkoraphlia aTajFaH pauKaiibl
yiBIMIap 79N OChl KapKBIHMEH Tapajiia Oepce, oI
KazakcTaH XanKbIHBIH OpPTAaK MEMIICKETTIK MOJIe-
HUETKe OipiryiHe, AeMOKPaTUSIIBIK peopMaiap IbiH
XaJIbIK CaHACBIHAA OPHBIFYBIHA KENTIYIp KeAepri
oomaner (baiitenoBa). M. MHcaxam ma yaxa0-
HIBUTAP/BIH OCIpe Ke3KapacTapbl Ka3akK KOFaMbIHA
YJIKeH Kayill TOHJIPIll OTHIPFaHbIH, 3aHMEH THIUBIM
caJMaFaH >Karmaiima OoJamakra cajaaphl Harmap
OomnatbiHbIH ObuTal nen Oomkayjia: «Erep, Kaszak
KoraMbIH/ia yahaOIIbUINBIK KO3FalbIC YCTEMIIKKE
ne 6oma kanca (KynaitsiM OHBIH O€TiH apbl KBIICHIH),
XaJIKBIMBI3JIBIH MbBIH JKbUIJaH Oepi YCTaHBII Keje
JKaTKaH JOCTYPIi CYHHUTTIK OarbITTarbl XaHadus
Ma3xaObIHBIH KaHOH/BIK Karuganapbl KyHpeyre
yusipan, Xanapus-MaTypyausi ceHIM-HaHBIM He-
rizaepi Kymipiikke OanaHaapl. AJani KaybIMBIHBIH
CaH FachIPJIBIK MOJCHUETI MAaHCYKTAJIbIN, YJIThI-
MBI3JIBIH CalIT-JIOCTYPl MEH OJICT-FYPIIBI ITHPKKE)
teHecTipineni. Tek wmmahu aOcomOTTIK YKiMuep
(maxm) OacUIBUIBIKKA aJIBIHBIN, 3aMaHayd KyHIIbI-
JIBIKTAp/Ibl KOPFayFa OarbITTaIFAaH MEMJICKETTIK HU-
3aM OKyHeciHe MOMBIHCYHY KYIIIPIiK caHalaIbl.
Jlinn  OOCTaHIBIKTBI Ml eTYIIl MEMJICKETTIH
3aMBIPIBIK TYPHAThl TEPICTENIN, OHBIH OPHBIHA
JKajaH TCOKPATHSIIBIK CHUIIATTaFbl TUPAHIBIK OMIIIK
opHaiiabl. JleMokpatusi, )KapusabIK, aJaM KYKbIFbI
T.0. KYHIBUIBIKTAp asKacThl erimin, KazakusHbIH
003 Oerere, cyp COKMarbsl KaHFa Oekripiigemi. Ex
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0AaCTBICHI, YJIT )KOHE MEMJICKET PETiH I 1IIKi MOHIHEH
ailbIpbUTFaH apaOHM CUMATTarbl SUTeyip Oip KaybIM
OOJIBIIT KYH KeITyiMi3 Fakarm eMec. Exmerie, Aarmn
OaJtachlH aJiJlaFbl yaKbITTa 30p KacipeTKe yilbipaTap
yahaOIIbUIABIK 11iM 0i3re COHIIANBIKTHI HECIMEH
KYHIBI 00BN OTHIp? Here mpImak KecTi THIABIM
canmaiimMbiz?»  (Mcaxan). Peceii  3eprreymici
E.H. Eropos Ka3zakcranma gacTypiii eMec HeinaMabIK
Heri3iHeH eKi OaFplT KaJbITaCKaHBIH aNTallbl:
«Kazakcranma ~ A9CTYpai  eMec  HCIaMabIK
arpIMJIap/bIH HETi3ri €Ki OaFbIThl KaJbIITACTHI.
Comodurrep (e37epiH comodu aenm aTalThIH yaxa-
ounep) xoHe Kypanutrep. Kypanutrap Tex

Kypanra ceHiMm apThn, XamucTtepai KOKKa
merrapansl. Comodurrep 00Jica, CEHIMII Ka3aKThIH
JIOCTYPJIi  MOJICHUETIHEH  TyBIHJAaraH  OapJiIbiK

JKaHAIIBUIABIKTAPIaH Ta3apTyFa Imakeipaasn (Ero-
poB, 95). Otanapik FaasiM P. AGmpainieBThIH MalbI-
Mmbiama, 2011 xbuiel ATeipay, XKamObut, AkTe0Oe
0O0JIBICTapBIH/IA OPBIH aJIFaH OKUFajap peciyOinKa-
Jla XaIbIKAPAIIBIK TEPpOpHU3M OaphiH OalKaTThl. En
MEMJICKET IEeH aJlaM3aTKa KapChl OPEKETTEH, HaK-
THIpAK aWTKaHIa, TYTKBIHFA ajaM aly, KYKBIK
KOpFay OKUIJCpIH alllblK OJTIPYJACH TepPPOP/IbIH
Typii  ¢opmanapsiHa  Kyo  Oonmel.  bynan
Kazakcranmarsl TEppOPU3MHIH EPEKIIeNIri KYKBIK
KOpFay OpraHbl OKiljepiHe Kapchl OarbITTall-
FaHIBIFBIH KepeMi3. by yaepicreri Herisri penui
QIeMIIK OWITIK YIITiH KypecTe TePPOPU3MIL OPIITITII
OTBIpFaH QJIEMIK TEHJICHIUsIAp OHabl (AOapa-
meB: 79). «Okininke opaid, 2011 XKbUIFBI TEpaKTiICP
IIH calachklHa MEMJICKETTIH OaKbIIay Ibl aHAFYPITBIM
KYILLIEHTY1 KepeKTiriH, ain Kasakcran yuriH gocTypii
JHTe MEMJICKeTTIH Koljay OuIIipyi THICTITiH
Oaiikattey  (EropoB: 98). Embacer Comodu
arpIMbIMEH OalJTaHbICThIpFaH AKreOeseri OKurara
«KoFamMabIK ~ KayiIlCi3[iKTI ~ KamMTamachl3  eTy»
JKOOACHIHBIH HOTHXKECIHAE Tajmay jkacaraH bac
pokypop K. ACaHOBTBIH MiKipiHIIIE, PaIUKaIbIH
QJIEYMETTIK-TICHXOJIOTHSIIBIK TIOPTPETIH alKbIHIAY
Ke3iH/Je OHBIH HCJaMFa Iajla cayaTThl, KypaH
OKbIMaraH, MEMJICKET, OTOAChl KYHJBUIBIKTapbIHA
KOH1I OOJIMENTIH, KOJIIMI'T OaHIUTKE HE MapTrUHAIIFa
ykcacteirel Oumipinai (Iloptper..). Kasakcranma
JOIHM SKCTPEMHU3MHIH Tarbl Oip KepiHici oOTaH-
nmactapablH CHpHsFa KeTill, JKUXaJl JIeTl COHIAFbI
COFBICKA KaTBICY >Karmaimapsl Oommbl. JliH icTepi
koMuTeTiHiH Teparackl Fambiv IllofiKuHHIH miKi-
pinmre, sxactapasiH Cupusra KeTyiHe WHTEpHET
KeHicTirinaeri aknaparrap ceoen. «lllereneri xar-
Jaiinap MHTEPHET apKbUIbI XaJblKKa Tapayna. JKac-
TapbIMBI3 WHTEPHETTETi OCeWHEPONHKTEpAi Kepim
panukanganyaa». I[Ipodeccop Mocaii Kemxerait
Oouica, Heri3ri ceder Kol JKaHysUIap IbIH 9JICyMETTiK-
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Jinn sxcTpeMu3MHIH Ka3akcTaHnarbl KepiHici )KOHE OHBIH aJIbIH Ty JKOJIIapbl

SKOHOMUKAJIBIK JKaFJaiblHa OalJIaHBICTBI  JICTI
KapacTeIpajsl. «Kerr jkactap akia YIIH COFBICKA
keryae». On OyFaH Koca MeMJIEKET JIiHHIH KOFaMFfa
KaTBICTHI JKaFblH TAJIKBUIAYbl KEPEK JeTeH MiKip/e.
«IlaiiramMbap MycChIMAaH KOFaMbIH MeKkeneH
MopauHara kemripai. A pajukaiaHfraHaap e3iHiH
Kazakcrannan Cupusira KeTyiH naiirambap CyHHeTi
nen KapacTeipyaa. Omap TaFyT JIen ecernTen, peciry-
Onuka OKyieciH MoibIHAaMal sl TaryT jen
ANITaHBIH TIapUFAThIHA KAWIIBI IMATaHW JKYHEeHi
aritagel. CeOWTINT e©3MEpiHIIe XIDKpa JKacarbliapbl
keneni (PeicoexoBa). 2012 >kpuinbiH 14 KENTOK-
canbiHAarel Enbacer H.O. HazapOaesteiH «Kazak-
ctan-2050» CrpaTerusicbl «KaJbIITACKAH MeMJie-
KETTIH JKaHa casch OarbITBl» arThl Kaszakcrtan
xankpiHa JKonmaysiHaa «MeMIleKkeT TeH a3amarrap
paAMKaTM3MHIH, OKCTPEMH3MHIH JKOHE Teppo-
PU3MHIH OapibIK Typiiepi MeH 0ol KepceTynepine
Kapchl OipTyTac men Kypyra THIC», COHai-aK «0i3
KOFaMmjia, ocipece, )acrap apachlHJa JIHU JKCTpe-
MHU3M TPO(UIAKTUKACHIH KYLICUTYIMI3 KEpeK»
neniaren (bexOocerHoB). byrinme Kazakcran Pec-
myommkacs! JKoraprel Coteiabig 2004 sxpuigan 6ac-
Tam op KbUIIAPAarsl MISIIiMI HEeTi31HJIe MbIHA JIHH
yiteiMaapasiH - Kazakcran — PecrmyOnmmkachiHarbl
KBI3METIHE THIMBIM CaTLIHIBL: «dn-Kanmay, «1Isreic
TypkicTanmarbl HCIAMIBIK KO3FAIIBIC», «O30€K-
CTaHIAFbl HMCIAMABIK Ko3fanbicy, «Kypm Xampik
Konrpeci», «Acbar on-AHcap», «MycbhlIMaH
Oaywipiapy, «Tamuban» Ko3faubiChl, «bBo3FypT»,
«Opraneik  Asusgarel  JKamaaT My Kaxuarapy,
«Jlamkap-u-Toiibay, «Oneymertik pedopmanap
Korambry, «AYM Cunpuké», «llpreic Typkic-
TaHIOBI a3aT €Ty YHBIMB), «TypkicTaH wciam
MapTUsICh, «Xu30-yT-Taxpup» HiHH-casicu napTH-
SICBI, «ATa JKONIbI» KoHE (Hemece) «AK IKOID»
yiBIMBI, «TaOnuFu >kaMaraThl» [IHA YHABIMBIHA,
«AT-Takup yaab-XuHKpay.

Eypoma ennmepi 3KCTpeMH3M, TeppOpH3MMEH
KYpecTe TOpT HEeTi3ri OaFbITTa »KYMBIC >KYpTi3ei.
Oyenrici, JIKCTpEeMHCTEp MEH TeppOpUCTepre
Kap> Kbl ayJapbIl OTBIPFaH Kap Kbl aF bIMBIH aHBIKTATI,
CoJIapFa TOCKAYBLT KOSABI. EKIHIITICI, OCBI calagarbl
YFBIMJIBIK 0a3a MEH 3aHAap Il JKaHaJall, )Kacar OTbI-
pazapl. YIiHII OaFbIT — )KEKeJIeTeH eJIeP/IiH KYKbIK
KOpFay OpraijapblMeH ©3apa bIKIaJIaCTBIKThI
apTTeipy.  TepriHmi  0aFpIT  cOTTapapaibIK
BIHTBIMAKTaCTHIKTHI KakcapTyFra KaTBICTHI.
Kazakcrannua 1a ocbl TOPT OarbITTa SKCTPEMU3MHIH
QIJBIH aJlyFa OarbITTAIFAH JKYMBICTAP KELICHII
Kypyae. 1999 «TeppopuaMMeH Kypec» Typasibl 3aH
kaOburAanca, 2005 xbutbl «JliHM SKCTPEMU3MHIH
QJJIBIH TyFa OaFbITTAFaH» 3aH KaObUIIanasl. Tep-
pOpHU3M MEH JKCTPEMHU3MIII HAaCHUXaTTaFaHBI YIIiH

kana Keummeicteik Kogekcring 254-6a0niHa  Oac
OOCTaHILIFPIHAH alBIPYMEH KaTap MYJIKiH TOpKiIey
eHri3ingi. Teppopu3mre cpI0aiIacTRIFHI VIITiH (256-
Oar) OypwIH 53KbUl 0ac OOCTaHIBIFBIHAH aMBIPY
Ke37eJIce, Ka3ip MYJIKiH TOpKUIEyMeH KOCHII 7 KbUT
OcnrineHreH. KbIIMBICTBIK KOJIEKCTIH 73-0a0b1 00ii-
BIHIIIA €Tep aJ[aM OJTiIMiHe OKeJTreH 0oJica, Mep3iMiHeH
OypbIH OOCTaHIBIKKA XKiOepy TeppopU3M MEH JKC-
TpeMu3M OOHBIHINIA COTTAFaHAApFa JKYPMEHII.
2011 sbutel 11 kazanga HazapOaeB «/liHu Kpi3meT
JKOHE JiHU O1pJIeCTIKTEeP» Typasibl 3aHFa KOJ KOWIbI.
Byn 3aH O0fibIHIIIa MEMITEKETTIK MEKeMeENepe, MEK-
TenTepne, TypMelep MEH MUHHCTDPIIKTE JoCTYpIi
MYCBUIMaHIBIK KYJIIIBUIBIKKA JKOHE JIIHU HeTi3/ie
napTusl KypyFa ThliibIM canbiHAbl. [loTep apasnar,
JIiHH o/1eOMeT TapaTaThlH PaJANUKAIIbl aFbIMAAPIBIH
AJJIBIH aJTy MaKCaThIHa MEMJIEKETTIK OWIIIK OpraH-
Jlapbl aHBIKTAFaH apHaWbl OPBIHAAP MEH KYJBTTI
FUMapaTTap/aH e3re OpbIHaap/aa IiHu 9/1eOueTTepIi
Taparyfa TBHIWBIM caiblHABL. JliHu Oipriectikrep
MEMJICKETTIK KOHE JKEepTiTiKTI HeHreime KaWrta
TipkeyaeH  eTyre  MiHgerrenmi.  JKeprimikri
JIeHTelifie TipKeyJeH OTy YIIiH JiHH OipJjecTik
OJIET MUHHCTPJIriHE HAKThl MEKEH)KalblH opi
keM jiereHyie S0 MYIIECiHIH aThl-)KOHIH HaKThLIAI
oTiHim Oinnipy Tric 6onasl. Erep ninu OipiecTikTin
pecryONIMKaablK HE alMaKTBIK JICHIeHWre Mylie
CaHbl JKETIece, 631 TIPKEIreH MXEePrilKTi Kepiae
FaHa KbI3MET aTKapnbl. PecnyOnmkanbik neHreiiie
tipkeny yurH 5000, am aifiMakThIK JAeHreizae
KyMbIc ictey ymiH 500 mymieciH kepceTyi THic
6onmpl. Tipkenrici KenreH MiHW YABIMHBIH OapIiIbIK
Ky)KaTTapbl JIHTaHy capanTaMachlHaH oTTi. byran
Koca, in cascarein xyprisyain 2013-2017 xbui-
mapra  apHaiFaH  [YKBIPBIMIACHI  OEKITiII.
BarnapnaMaHblH YTBIMJIBUIBIFBI MBIHA YII HETI3
OolipiHIa OaramaHnel: bipinmici, 2017 xbUiFa
Kapaii KazakcTtan Xanakel JECTPYKTHBTI JiHH
yiBIMIap MEH TePpPOpU3MHIH KaymiH 99 mailbI3abIK
JIeHTeliie ce3inyi kepek skoHe KazakcTan MoieHueTi
MEH JOCTypiHe colikecyi Tuic. Ekinmmimes,
2017 xpUTFa Kapad alfblH any mapanapbl OOMbIH-
mia, Tepaktinepain 95-100 naifpI3biHa K01 OepMey.
Ymiamrigen, 2017 xeutra Kapail THICTI opraHmap
MEH eJl TYPFBIHAAPBI 00Tybl MYMKIH TE€PaKTiIepAiH
canaapbid 100 maiibl3¥a KbICKApTHIIN, KOMOFa Jai-
bIH Ooysl THiC. byrinae [lin cascatbiH Xyprizyain
2017-2020-ra apHanFaH OaraapiamMachl )KaiFacy/a.
On ma nmiHAl AECTPYKTHUBTI MakcaTTa TMaijganaHyra
XKoj OepMey, MEMJICKETTIH 3albIpjibl CHITAThIH
cakrayra apHanbl. PecriyOnuka OoiibiHIIa OesiceH i
YKYMBIC YKacall )KaTKaH AKIapaTThIK TYCIHAIPY TOTI-
Tapbl Ja MEMJICKETTIK MEKeMeJIepi JTiHU 3KCTpe-
MU3MHEH cakraHjpipyna. JliHu 3KCTpEeMHU3MHIH
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QNJIBIH ally JKOHE OJlaH CaKTaHJbIpyJia peciryOiu-
Ka KeJeMiHJe KeNIeHi Imapajap aTKapbLIyZa.
Aran aiTKaHJa, XaJbIKTBIH JIHH CayaTThUIBIFbI
MEH MaTPUOTU3MIH KOTepy; aKIaparThIK TYCIHAIPY
JKYMBICTAPBIHBIH TIOPMEHIUTITIH apTTRIPy; JKC-
TPEMHU3M MEH CeKTallapFa Kapchl YKIMETTIK emec
YUBIMIApBIH TOPMEH/II JKYMBICHIHA BIKIAT €Ty,
DKCTPEMHU3M MEH TEpPOPH3MIL 3ePTTEYIl KOJmay;
IKCTPEMHU3M MEH TEPPOPU3MMEH alHAJBICATHIH
MEMJICKETTIK OpTaH KbI3METKEpJICPiHIH JalibIH-
IBIK JICHIEHiH KOTepy, aHTUTEPPOPIBIK OOIiM-
JepAiH 3aMaHayd apHaibl TEeXHHKaMEH >Ka0JlbIK-
TaJyblHA JKaFJal jKacay; KaJaNbIK JKOHE ayBUIIBIK
Kepiepae  KayimncCi3mik — KbI3METIHIH  KYMBICHIH
JKaKcapTy; HMHTEPHET KEHICTITiHJEeri JiHM CalT-
TapFa MOHHTOPHHT OJKYPTi3ill OTBIPY; Kayaja
OeifHeOaKpIIay KaMepalapblHBIH CaHBIH apTThI-
PYy; MEKTeNl OKYIIBUIAPBIHBIH JIHTAHYJIBIK caya-
THIH KOTepy; eJJIer] KarJaiibl Hamap MeKeHACPAiH
OKOHOMHKAJIBIK JJI-ayKaThlH KOTepy JKoHe T.0.
Otangpik  3eprreymi  E.  BexOocbiHOB  3kcTpe-
MHU3MMEH KYpecTe WCIaMTaHyIIbl, JTiHTAHYIIbI
Mamanzgapra «CanmpicTeipManbl Gukhy, «3ailbIpibl
KYKBIKTBIK KY€ MEH HCJIaM KYKBIKTBIK JKYHeci»
CBIHJIBI KaHA MTOHAEP OKBITY KXKETTITIH )KaKTal IbI:
«Ochbl nopicTep asChIHIA JIHU PaTUKAIU3M, JTiHU
AKCTPEMHU3M KOHE JIHH CUMATTaFbl TEPPOPU3MHIH
AJIBIH ATy Macesenepi OOWBIHIIA THICTI TYCIHAIPY
JKYMBICTapbIH KYprizyre Oonaabl. O3 Ke3eriHje
KYKBIK KOpFay OpraHlapbl MEH ©3r¢ JKOFapbl OKY
OPBIHAAPBIHBIH ~ KBI3BMETKEpIIepiMEH  Ke3Jecyi
)kui  eTkisreHi keH. OchIHIAH Ke3aecysepe
«IKCTPEMH3M MEH JIiHM OHKCTPEMHU3MHIH 63apa
apaKaThIHACKD), «JIiH )KOHE IIHN IKCTPEMHU3MY, «TaK-
¢up, )xuhan, mrahua, «KKYHS XKOHE KbUIMBICTBIK KiHO
JIETeHIMI3 He?» JKoHE T.0. TaKbIPBINITAp TOHIPETIHIC
OonraHbIH Jaypeic ecenTeiimiz. CoHBIMEH Oipre
KeWoip Mouijanap, XajblK JKOHE KYKBIK KOpFay
KBI3METKEepIIepi apachlHAa TYCIHOCYIILTIKTEPIi TY-

JBIPBIT KYPreH «3KCIyMalus», «CYHLUI» KOHE
T.0. Mocelnenepre JKiTi Haszap ayaapbll, e3apa
TYCIHIIIPY JKYMBICTapblH XYprizy Kaxer» (bek-
6ocerHoB). H. baiiTeHOBaHBIH TMiKipiHIIE, 3KCTpe-
MHU3MTI€ Kapchl KYpecTiH OipAeH-0ip KoJibl — onap
TypaJibl ©3 YaKbIThIHAA IIBIHABI MasiMeT Oepy. by
JKepJe SpUHE KYHAETIKTI aKmapaT KypalaapbIHbIH
peni eTe Korappl. OHTce ae, >kacecmipim Oa-
Janap YIIiH akmapar KypajlapblHbIH OepeTiH
MOJIIMETI JI€ OJKeTKUTIKTI emec. CeKTamapibiH,
9KCTPEMHCTIK TONTApIbIH Kayli Typajbl >KacTap-
IeI K00ipek xabapnaap eTin oTeipy KaxkeT. O yiriH
Oapibik MekTenTepae «/linTany» cabarbIMEH Koca
MaMaHJap Kayincizgik cabakTapblH OTKi3il, oHza
IKCTPEMUCTIK TONTAP.Ibl, TOTAIUTAPIIBIK CEKTaIap-
JIbl Kajiail Oijyre OOJIaTBIHBIH TYCIHIPII, oJjap/aH
KaJlail caKkTaHy >KOJIBIH KOPCETINl OThIpyIaphl KEpeK
(batiTenoBa).

KopbIThIHABI

Hinun  skcrpeMusmHiH  KaszakcraHga — OpbIH
aTybl KbUIMBICTBIK CHUIIAT QTybIMEH CPEKIICIICHE/I].
byriame Kazakcran PecnyOmmkacel aymarbiHIa
JUHU DKCTPEMHU3MMEH KYpeC KapKbIHIBI KYPY/IE.
Jlinu sKcTpeMU3MHIH aljbiH ayaa OynaH Oacka aa
MBIHA JKaFaaljiapabl aTarn KepceTyre Oomanbl: TiHu
CayaTThUIBIKTHI KOTEPY, MEIIITTEP JKaHbIH/IAFbI JIIHA
cayaTr ally KYypCBIHBIH JXYMBICTApBIH KETUIAIPY,
JKacTapMeH Ke3JIecysep Khi OTKi3il, ocipe AIHIIT
aFbIMIApABIH  1C-OpEKETTEPiH OUIKepesien OTBIPY,
WCJIAMHBIH FBUIBIMHU-arapTy OarbIThIHA CEPITiH Oepy,
IH MEH JOCTYp OIpTYTacTBIFBIH KEH TYCIHIIPY,
JKacTapra YITTHIK MEHTAJIUTET IE€H MOJICHUETTI
JIOpIITeY, aKMmapaTThIK TYCIHIIPY TOMTAPhI KYMBIC-
TapbIHBIH CalachlH apTTRIPYy, OoNamaxK wciIam-
TaHy, JIHTaHYIIbl MaMaHIApAbl JYKEKEIEereH JIHH
arpIMJIap/bl  FBUIBIMH-3€pTTEYyTre, MaMaHIaHyFa
OarpITTay XKOHE T.0.
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MAESA COBEPLUEHCTBOBAHWA
B ®UAOCODUN AAb-TASAAU

[NpobAaemMa AOCTUMXEHUS OMPEAEAEHHOrO COBEpLUEHCTBA B BOCTOYHOW CPEAHEBEKOBOW apabo-
93bIYHOM (PUAOCOMDUM M TEOAOTUM 3aHMMAeT OAHO M3 LIeHTPaAbHbIX MecT. [MOoMCK aAeKkBaTHOro
pelueHns MpoBAEMbl AYXOBO-HPABCTBEHHOrO COBEPLUEHCTBOBaHUS B (hMAOCOUN aAab-la3aan cBs3aH
C MOMCKOM CrocoboB ornpeAeAéHHOro coseplieHcTBa. M 6aaropaps ray6okmMm pUAOCOCKMM 1
TEOAOTMYECKMM M3bICKAHUSIM MbICAUTEAEN MPOLUAOTO ObIAM BbIPAXKEHbI MAEW, KOTOPbIE CErOAHS C
6AaroAAPHOCTbIO BOCMPUHMMAIOTCS COBPEMEHHOCTbIO. MHOrMe MbiCAUTEAM BOCTOKA OTMEYaAM B CBOMX
TpaKTaTax ecTeCTBEHHOE CTPEMAEHME YeAOBEKa K CUYACTbIO, MPUUYEM CUACTbe MOHMMAETCS!, HarnpuMmep
anb-Papabu, Kak onpeAeAéHHasl cTerneHb COBEPLLIEHCTBA, Kak HeKasi COBEpLUEHHas LieAb. DTy >Ke MbICAb
BbIAEASIET M aAb-Ta3aan. OH NMOHKMMAaeT COBEPLIEHCTBO YeAOBEKA Kak AOCTMXKEHME KauyecTBa aHreAa. B
3TOM CAyYae YeAOBEK YAOCTAMBAETCS MOKOPHOCTH nepeA BceBbiwHMM. Takoro poaa yAoCTamMBaHms U
€CTb, M0 MHEeHUIO aAb-Ta3aAn, onpeaeAéHHas CTeneHb COBEPLIEHCTBA YeAoBeKa. Ho coBepLlieHCTBO He
NMPUXOAMT camo 1o cebe. AAb-lazaAn cunTaeT, YTo COBEPLUEHCTBO MOHUMAETCS Kak OCBOEHWE 3HaHWIA U
couyeTaHue UxX C AeAamu 1 noctynkamu. OH 0CO3HAET HEOOXOAMMOCTb TOro, YTO COOOM NpeACTaBAsieT
3HaHWe M NyTW, KOTOPble MPUBOAAT K COBEPLIEHCTBY KaK LeAM. [ToMCK AOCTMXKEHUSI COBEpLUEeHCTBA
Heo6XOAMMO HauMHATH C MO3HAHMS CYLLIHOCTU YeAoBeKa. AOCTMYb CTEMEHN COBEPLLEHCTBA BO3MOXKHO,
TOAbKO TPOMAS Yepe3 BHYTpeHHolo 60pbby. AAs TOro, utobbl AOCTMUL OMPEAEAEHHOM CTereHu
COBEPLLEHCTBA, YeAOBEKY MPEACTOUT NMPONTU HEAETKUIA MyTb B TEYEHUE CBOEN >KM3HU.

KAtoueBble CAOBa: COBEpLLEHCTBO, Ha3HaueHWe YeAoBeka, OO0XKEeCTBEHHAsi UCTUHA, BHYTPEHHSS
6opbba, TpaHCMyTaums.
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Kazakhstan, Almaty, e-mail: bukhayev@mail.ru

The idea of cultivation in the philosophy of al-Ghazali

The problem of achieving a certain perfection in the Eastern medieval Arabic philosophy and theol-
ogy takes one of the central places. The search for an adequate solution to the problem of spiritual and
moral improvement in the philosophy of al-Ghazali is associated with the search for ways of a certain
perfection. And thanks to the profound philosophical and theological studies of the thinkers of the past,
ideas were expressed, which today are gratefully perceived by modernity. Most thinkers of the East noted
in their treatises the natural desire of man to happiness, and happiness is understood for example al-
Farabi as a certain degree of perfection, as a kind of perfect goal. The same idea distinguishes al-Ghazali.
He understands human perfection as the achievement of the quality of an angel. In this case, a person is
awarded obedience to God. This kind of honoring is, according to al-Ghazali, a certain degree of human
perfection. However, perfection does not come by itself. Al-Ghazali believes that perfection is under-
stood as the mastery of knowledge and the combination of it with deeds and actions. He is aware of the
need for what knowledge and the ways that lead to perfection as goals are. The search for perfection
must begin with the knowledge of the essence of man. It is possible to achieve the degree of perfection
only by going through the inner struggle. In order to achieve a certain degree of perfection a person has
to go through a difficult path during his life.

Key words: perfection, the destiny of man, the divine truth, inner struggle, transmutation.

© 2018 Al-Farabi Kazakh National University



Wnes coseprmencTBoBanus B prtocodun anb-I'azamu

byxaes ©.H.

OA-Mapabu atbiHAaFbl Kasak, YATTbIK, YHUBEPCUTETI,
KasakcraH, AAmarbl K., e-mail:bukhayev@mail.ru

Oa-Fazaam cpurocousacbIHAAFbI KEMEAAEHY UAESCDI

OpTaracbIpAbiK, apabTiAAI LWbIFLIC (PUAOCOPUACHI MEH TEOAOTUSICBIHAA KEMEAAIKKE KETY MOCEAEC]
©3€eKTi TaKblpbINTapAbIH 6ipi GOAABI. DA-F azaAn PUAOCODUICHIHAAFBI PYyXaHM-aAAMIEPLLIAIK KEMEAATKKE
XKETY MOCEAECiHE Cail LeLliM i3AeY KEMEAAEHYAIH GeAriAi Bip TaCiAiH i3aeyMeH GaiiAaHbICTbl. EpTeaeri
OMLbIAAAPADbIH TepeH, (OUMAOCODUSAABIK-TEOAOTUAABIK, 3€PTTEYAEPIHIH apKaCbIHAQ KONTiH KOAAQYbIHA
ne GOAFaH MaesAap AyHuere keAai. LLIbIFbICTbIH KenTereH OMWbIAAAPbl 63 TPaKTaTTapbliHAQ aAAMHbIH
6aKblTKa AereH TabuFM YMTbIAbICbIH XKoHe 6aKbITTbl, MbiCaAbl oA-(Dapabu Geariai Gip Aspexkeae
KEMEAAIAIK AEreH, BMiPAIK MaKcaT peTiHAe TyCiHAipreH. OA-Fasaan Aa OyA naesFa epekiie MaH Gepeai.
OA apaMHbIH, KEMEAAIAITIH nepiluTere TeHEAY peTiHAe TyCiHeal. bya xaraanaa AAaa apamra Menipim
Tereai. OA-FasaAmAiH NabiMAQybIHLLA, MyHAAN MaAak, KEMEAAIKKe KeTYAIH 6eArici. bipak, Hak, e3i
emec. OA-fazaan, kemeapik BIAIMAI MEHrepy >KaHe OAapAbl iIC-BPEKETNEH ABAEAAEY A€M TYCiHeAl.
OA KeMeAAiKKe BKEAETIH TaciAre KaHAam GiAIM MeH MakcaT KaXkeT eKeHiH aiTaAbl. Kemeaaikke xkeTy
JKOAbIH i3AEYAI aAaMHbIH, KaH-AYHMECIH TaHyAaH Gactay kepek. OA, eH aAAbIMEH, iluTel KypecTeH
OTKEHHEH KelliH FaHa MyMKiH 60AaAbl. BeAriAi 6ip Aspeskeae KEMEAAIKKE XKeTy YILiH aaam 63 eMipiHae

KMbIH >KOAAbI XKYpin eTyi Tuic.

Ty¥iH ce3aep: KeMEAAIK, apaM MIHAETI, KyAQMAbIK, aKMKAT, iWKi KYpec, TpaHCMyTaums.

BBenenue

[IpoGiieMa HPaBCTBEHHOTO COBEPIICHCTBOBA-
HUS 4YejoBeKa B Pa3BUTHHU (HUIOCO(PCKOU MBICIH
Bcerga OblIa aKkTyalbHOM, MOXHO CKa3aTh, YTO B
BOCTOYHOH CpETHEBEKOBOW apabOosS3bITHON (HII0-
couu W TEONOTHH 3Ta MpodiieMa 3aHMMana IIeH-
TpaibHOe MecTo. [ist apadckoii KyabTypsl X-XI BB.
OBLTH XapaKTepHbI TOWCKHA HPAaBCTBEHHBIX HEAJIOB,
HMHTEpeC K 4YeJIOBEKYy, MyTsIM ero COBEpIIEHCTBa,
BO3HHKHOBEHHE HOBBIX BO33pEHUI Ha deJOBeKa
U npupoay. B manHOM pabote, ¢ MCIONTH30BAHHEM
UHCTpyMeHTapus Guocodckoli KOMIapaTUBUCTH-
KH, TPEATIPUHSTA MTOTIBITKA BBECTH B COBPEMEHHBIH
KOHTEKCT GHII0CODCKOH MBICITH 3HAYMMOCTD TyXOB-
HOT'O COBEpPIICHCTBOBAHUS YEIOBEKA, SBIISIOIIETOCS
MIPHOPHUTETHBIM B YUEHUSX apad0-MyCyIbMaHCKUX
MBICJIUTENEH.

B nHacrosimiee Bpemsi B CBSI3U CO BCTYIUICHHEM
Kazaxcrana Ha myTh HAaIlMOHAIBFHOTO CAaMOOIIpE-
JIEJIEHUS] 3HAaYMMOCTh JyXOBHOTO YKPETUIEHHUS ca-
MOCO3HaHHUs YelloBeKa Bo3pacTaeT. B 3Tolt cBsA3m
Hacieaue anb-1'azanm, ane-Oapadbu U Ipyrux npe-
ctaBuTeneil Boctoka npruodperaeT 0coOblil CMBICI.
CoOTBETCTBEHHO, COBPEMEHHOE HAYYHOE HMCCIIEN0-
BaHWE MCTOPUW HAMOHAIBHOW (hHIocOPuM aKTy-
aNnu3upyeT IMpobiieMy HPaBCTBEHHOT'O COBEpIIECH-
CTBOBaHMA. JTa MpobiieMa CTAaHOBUTCS ele Oosee
aktyanbHoi B XXI B., xorma Kazaxcran ctpemMur-
CSl PeIINTh BOMPOC CAMOMACHTUYHOCTH, COXpaHsA
TPaAULMOHHBIN OIBIT MUPOIIOHUMAaHHS U OJTHOBPE-
MEHHO MOJIEPHHU3UPYSICh M BIHMBASICh B TIOTOK BCE-
MHUpPHOM ucTOopuu. Bo3poxjeHue e NOAJINHHOTO
HHTEpeca K COOCTBEHHBIM UCTOKaM U IPEBHUM Tpa-

UM, 00BIYasiM JIPYTHX KYJIbTYP, KOTOPBIE CHH-
TE3UPOBAITUCH U PELIENTUPOBATUCH KaK B TIOPKCKOM
JTyXOBHOM OIIBITE, TaK ¥ B Ka3aXCTAaHCKOM, YKPEITUT
HAIIMOHAJILHOE CAMOCO3HAHKE U SIMHCTBO HAPO/JIA.

OO0BEKTOM HCCIIEZIOBAHNUS B TaHHOW CTAThE BbI-
CTYIMaeT WHTEPIPUTAIMS TOHUMAHHS JIyXOBHOIO
COBEPILICHCTBOBAHUSI B HCTOPUH apabo-MyCyiib-
MaHckoi (umocodum. Llenmpio mccmeaoBaHus SB-
JISICTCSI KICTOPUKO-PHIIOCO(CKUN aHAIIN3 TTOIX0/I0B
K Ipo0yieMe COBEpIICHCTBOBaHUSA B (uiocodun
anp-l'azamu u  anp-Dapabu. BroisiBierme o0mmMX
ACIEKTOB M Pa3IMYuil MyTel COBEPIICHCTBOBAHUS
YeoBeKa.

MeTtoabl Hccae10BaHUA

B pabote ocymecTBieHa WHTEPIPUTAIUS H
aHamn3 (QUIOCOPCKO-TECOTOTHUSCKUX TOAXOJIOB K
NOHMMAHHMIO JTyXOBHOTO COBEPLICHCTBOBAHHS 4e-
JIOBEKa B KOHTEKCTE apabo-MyCylbMaHCKOH (huito-
coun. B craree mpuMeHeHBl MeToAbl (uiocod-
ckoil pednexcun, pazpadoTaHHble B (PUIOCOPCKOIMA
TEPMCHEBTHKE. A TaK)Ke UCIIOJIb30BAHbI TIPHHIIUTIBI
counanbHO-PpuI0coPpcKoil KOMIAPaTUBUCTHKH, KO-
TOpBIE MO3BOJMIM PACCMOTPETh HICI0 COBEPIICH-
CTBOBaHHsI 4YeJOBEKa B MHOT000pasuu e WHTEep-
MPUTALHMU U TOJXOJI0B.

O030p uTEpPATYpPBI

[IpobieMa 1yXOBHO-HPAaBCTBEHHOI'O COBEPILICH-
CTBOBaHHsSI Ha MYCYJIbMAHCKOM CpPEIHEBEKOBOM
Bocroke mmpoko mnzydeHa B (HuIOCOPCKON JUTe-
parype, Ipexie BCEro B ITHMYECKOH MpobieMaTu-
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Ke U OHTOJOrMYecKoM acmekrte. IIpobnema coBep-
LIEHCTBOBAHMS 4eJIOBEKA B apabo-MyCyJIbMaHCKON
¢dunocoduu pazpadarsiBangach B HAyYHBIX HCCIIEI0-
BaHMSIX: «ParuonanucTuueckas Tpaguys U COBpe-
MEHHOCTE: bmmwkuuit u Cpemuuit Boctok» (Pammo-
HaJUCTUYECKas TPAJAUIIHS U COBPEMEHHOCTH, 1990),
«ConmanbHO-3THUECKHE TPakTaThly AJb-Dapadu.
«Tpaktar o B3MIAAaxX JKUTENEH HOOPOIETEIBHO-
ro ropoaa» // mox pemakuueit A.X. Kackivxano-
Ba (Anb-®apabu, 1975), «Yuenue anp-Dapabu o
CYaCTbe B KOHTEKCTE€ COBPEMEHHOI'O aKCHOJIOIH-
yeckoro auckypca» ['.I'. ConoBbeBoii (ColoBheBa,
2006), «I'ymanusm anp-Papadbu» C.K. Carpidexo-
Boii (CatriOekoBa, 1975), «M6u-Cuna «30pannbie
¢unocodekue npoussenenus», «Mon Cuna» b.S.
Mundap (Wuxdap, 1981), «Tpakrar M6H Cunbl
(ABuniennnl) o mro0Bu» C.b. CepebpsikoBa (Cepe-
OpsikoB, 1976). HeobxoauMo OTMETHTB, YTO MPO-
O/eMbl COBEPILUCHCTBOBAHUSI M COBEPLICHCTBA B
MCIIAMCKOM MHUpE HEBO3MOXKHO paccMaTpHBaTh BHE
cy(uiickol KOHLENIMN COBEPLUICHHOI'O YeJIOBEKa.
HccnenoBanuii B 3T0M 00JIaCTH OYEHHh MHOT'O — KaK
KJIACCUYECKUX, TaK M OCYIIECTBICHHBIX C MO3UINN
CPaBHUTEJIBHOTO aHajM3a. Borpoc o coBepuieHCcTBE
Y COBEPIIEHCTBOBAaHUM YEJIOBEKA PACCMOTPEH B Ha-
YYHO-UCCIIEIOBATENILCKUX Pad0OTax O UCIAMCKOMY
muctumsmy A.B. Cmupnosa (CmupnoB, 1994),
H. Kupabaera, 1. HaceipoBa, Uapuc Illaxa (Illax,
1994), K. X. TamxukoBoii 1 Apyrux. 3HAUYUTETbHBINA
BKJIaJ1 ObIT clieNlaH TAKUMH Ka3aXCTaHCKHMU HCCIIe-
nmoBateisiMu, kKak A.X. Kaceivokaaos (Anb-Dapadu,
1975) M.C. bypabaes (bypab6aeg, 2006), C.X. Ca-
thiOekoBa (CelitaxmeroBa, 2001), A.H. HricanOa-
es, ['.I'. ConmoBreBa (Kypmanramuesa, 2006), H.JL.
CeiitaxmeroBa (Kosn6aesa, 2006), I'.K. Kypman-
ranmeBa (XKommyxamenosa, 2001), I'.P. Kosubaesa
(Pponosa, 1998), A.M. Kenucapun, H.X. XKommy-
xameznioBa (AOy Xamun anp-I'azanm, 2004) u np.
Tak HacwipoB U. oTmeuaer, 4To AyXOBHOE COBEp-
NICHCTBOBAHHE YEIIOBEKA CBS3aHO C IPUOIIKECHHEM
k bory. «IIpuuem npubmmkenne k Enunomy conpo-
BOJKIAETCSI COBEPIICHCTBOBAHWEM HHIMBHIYalb-
Horo ayxa. CoryacHo an-I"azaim, COBEpIICHCTBO
HEIb3s U3MEPUTH KOIMYECTBEHHO, NOO KOTMYECTBO
CBSI3aHO C MPEAEIbHBIM U3MEPEHUEM, & COBEPIICH-
cTBO Tipenena He 3HaeT. COBEPIEHCTBO SIBISIETCS
Ka4eCTBEHHBIM COCTOSIHHEM. TOIBKO COBEpILICHHBIN
YeJOBEK MOKET 00JajgaTh IMOUIMHHON MOpAaibio,
nb0 OHa OCHOBaHA Ha IOJJIMHHOM IO3HAHWH, T.C.
Ha CIOCOOHOCTH HHTYUTHBHOTO «CXBaTBbIBAHHS»
uctunsbl. [Ipu 3TOM B mpolecce COBEPLICHCTBOBA-
HUS YeJIoBeKa OOJBINYI0 pPONb WTPAIOT 3HAHUE U
BEpa, MOMOTAIOIINE JTOCTIKEHHIO Lenn» (AOy Xa-
Mun anb-1"azamm, 2004: 7). JIns ToCTHKEHHSI OTIpe-

ISSN 2413-3558

JIEJIEHHOTO COBEPIIEHCTBOBAHMUS YEJIOBEK JIOJIKEH
NPOUTH TPYAHBIA MyTh CAMOCOBEPLICHCTBOBAHUS
Y HAKOTUICHUS TIOJOXHUTEIhHBIX KadecTB. Ha aTom
myTH ['a3amm oTMedaeT B MOPSIKE HApacCTaHUS CO-
BEPUICHCTBA «CTOSIHKUY, WU CTAJIUU, — MAKAMAINY
(A0y Xammn amp-I"azamm, 2004: 8). DToro ke MHe-
HUS TPUICPKUBACTCS HW3BECTHHIN HCCIEI0BATETh
apabo-mycynbMaHckod ¢unocodpun Mnpuc lax
«l"a3anu mwImeT, 9T0 YeIOBEK MOXKET MPOXOAWTH
4yepe3 CTaJMd BHYTPEHHETO pa3BUTHS MOJ00HO
stanaMm (U3NYEecKoro pocra. B pesynprare Tako-
T'O MOCTENIEHHOTO Pa3BUTHS €r0 MEepEeKUBAaHUS BbI-
paKaloTCs B pa3MYHbIX (OpMax, MOITOMY cyuid
MOJXKET W He HYXIaThCS B ONPEJICIICHHOM BHEITHEM
oTIBITe, KOO TEMeph OH CIIOCOOCH K MPHOOPETCHUIO
MIOCJICI0BATEIILHOT0, 00JIee Ka4yeCTBEHHOTO OIIbI-
ta.» (lax, 1994: 126). Haubonee monHas xapak-
TEPUCTUKA COBEPIICHHOTO 4YeloBeKa aib-lazanm
conepxutcs B Tpyaax H.JI. Ceitraxmerosoii: «Co-
BEpIICHHBI YeJNOBEK ajb-l'a3anmu — dYemoBek, BO
BCEM IOJIOKUBITHICS Ha bora. OH NHIIeH 36MHBIX
JKEJTaHUM, BCE €ro MOMBICIBI HANpaBICHBI Ha Oy-
XOBHOE coBepiieHcTBoBaHMe. [IponoBenyst 3akoHBI
HPABCTBEHHOM YMCTOTHI, alib-l'a3anu cuuTaer, 4yTo
HEJb3s YESJIOBEKY JIeNaTh 3114, 3710 HE CII0OCOOCTBYET
COBEpIIICHCTBY, 3710 TyOuT mymry u cepaie. [Ipeomo-
JIETh CBOIO TOPABIHIO — TAKXKE OJIUH M3 MPUHITUIIOB
ATUYECKON KoHuenuu yueHoro (CelTaxmeroBa,
2001: 216-217).

OcHOBHAfl YacThb

W3BecTHBIC BOCTOYHBIC MBICJIIUTCIIN aJlb-
®dapabu u anp-I"a3anu yaensum 10cTaTouHO MHOTO
BHHUMaHUS aHAJIN3y MOHATHS coBepieHcTBa. [lonck
aJIeKBaTHOTO pEIIEeHUs MpOoOJIeMbl JTyXOBHO-HPAaB-
CTBEHHOTO COBEPIICHCTBOBAHUS B (DUIOCOPUH ajTh-
lNazanm cBsi3aH ¢ TIOMCKOM CHOCOOOB JTOCTHKCHHS
ornpeneaEHHOro copepiieHcrsa. M Gnarogaps riry-
00kMM (PUITOCO(PCKUM U TEOJIOTUIECKUM U3BICKAHU-
SIM MBICITUTEJIEH TIPOIILIIOTO, OBIITN BEIPAXKESHBI HIEH,
KOTOpBIE€ CEerojiHs ¢ OJarofapHOCTHIO BOCIPUHU-
MAaIOTCSl COBPEMEHHOCTBIO, peub UIET O AYXOBHO-
HPAaBCTBEHHOM HATIOJTHEHNH 00IIECTBEHHO-TTOJINTH-
YECKUX U COIUATBHO-D)KOHOMHUYECKHUX IMPOIIECCOB.
OTHU UCTOPUYECKUE UIEH MOTYT paccMaTpUBATbCS
KaK HpPaBCTBEHHBIE MOJIEIH COIMOTYMaHHUTApHOTO
pasBUTHs, KakK IPOAYKT HOBBIX MHPOBO33pEHYE-
CKMX IEHHOCTeH. DTH MOJENU IOKAa3hIBAIOT, YTO
COIIMAJIBHBIC CABHUTHU SBJISIIOTCS CIICACTBHUEM MCHAA-
IOLIUXCS TYXOBHBIX U KYJIBTYPHBIX IPOLECCOB, TO
€CTh 9TO CBHJETEIHCTBYET O TOM, YTO JYXOBHBIN
oneIT BocTOKa 3HAYMM M B Halllk JHU. «boiee TOTO,
€CJIM CJEeIOBaTh TJABHBIM MPUHIUIAM U YyCTAHOB-
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KaM TEOPETHUKOB TJI00aJIbHOTO TPaJUulMOHAIH3MA,
TO UMEHHO TpaJuLMOHHbIe oOmecTBa Bocroka oT1-
JIUYaJINCh TOHMMAaHUEM HPAaBCTBEHHOCTH Kak TITy-
OMHHON OHTOJIOTMH YenoBedeckoro Obrtus» (Kyp-
ManranueBa, 2006: 9).

B naHHOM cTaThe MONBITAEMCS PACCMOTPETh KAK
[TOHMMAET COBEPILEHCTBO U IMYTH €r0 JTOCTUKEHUS
anb-I'azamu. MHorne MeiciuTenu Boctoka oTMeva-
JIU B CBOMX TpaKTaTax €CTECTBEHHOE CTpEeMJIEHHE
YeJIOBEKa K CYACTBIO, MPUUYEM CUACTHE TIOHUMAETCS,
Hanpumep, ainb-Dapabu Kak onpeesEHHAs CTEIICHb
COBEpIIIEHCTBA, KaK HeKasl COBEpIIeHHAs Leib. DTy
e MbICTb BbIAETSCT U anb-I'azanu. OH nmoHuMaer
COBEpIIICHCTBO Y€JIOBEKA KaK JIOCTIKEHHE KauecTBa
aHresna. B aTom ciyuae yenoBek yjoctauBaeTcs 1o-
KopHocTH nepen BceeBbinum. Takoro poma yno-
CTaWBaHMA U €CTh, IO MHEHUIO ainb-I azamnu, ompe-
JIeNéHHas CTeNeHb COBeplIeHcTBa 4enoBeka. Ho
COBEpIICHCTBO HE MPUXOAUT caMo 1o cebe. Auib-
l'azanm cumTaer, 4TO COBEPIIEHCTBO MOHUMAETCH
KaK OCBOEHHE 3HaHWMH U COYETaHHe UX C JeJIaMu U
noctynkami. OH 0c0o3HaéT HEOOXOOUMOCTH TOTO,
YTO COOOM MpeACTaBIseT 3HaHWE U MyTH, KOTOPhIE
MIPUBOJAT K COBEPIIEHCTBY Kak 1enu. [louck goctu-
JKEHUS COBEPLICHCTBA HEOOX0AMMO HAUYMHATH C I10-
3HAHUS CYITHOCTH YeIOBeKa.

Tak, anp-I"a3anu B cBoel KHUTE «DIUKCHP Ccya-
CTbsI» OIIpEIeIIsIeT Ha3HAaUCHUE YeIoBeKa. Yenoseky
MIPEJICTOUT BEJIHMKOE JeN0. XOTsA 4YeJIOBeK He M3Ha-
YaJieH, HO BeUeH, TIOTOMY TEJIO €r0 CMEPTHO, HO UC-
THHA lyXa BO3BBILIEHA 1 O0’KECTBEHHA. Y 4eJIOBEKa
€CTb BBIOOP: €My IIPEACTOUT JOCTUYb CAMBIX BEPXOB
0o nageHre BHU3. YTo 4eoBeK TOCTUTHET, OyIeT
OTIPEIIEIITHCS €T0 BoJiel U pecTBusIMU. OH MOXKET
CTaTh TUIEHHUKOM CBOMX CTpacTeil W 3100bI U OKa-
3aThCs Ha ypOBHE XKHUBOTHOTO0. Ho, eciin uenoBek oc-
BOOOXUTCS OT CTpacTel M 37I00bI, TO OH TOCTHUTHET
CTeITeH!U aHrenoB. JlocTuyb cTeneHn CoOBepIIeHCTRA
BO3MOXHO, TOJIBKO NPOWAS Yepe3 BHYTPEHHIOIO
O00opr0y. My TOTO, YTOOBI JOCTHYL OIPEACIIEH-
HOM CTENeH! COBEPILEHCTBA, YEJIOBEKY MPEACTOUT
MPOUTH HENErKUW MyTh B TEUEHUE CBOEH KU3HH.
Kaxxnomy, KTO KelaeT COBEpIICHCTBA, MPEIACTOUT
MHOTO paboTaTh Hag coboil. JocTuub ompenenén-
HOW CTEIEHH COBEPILEHCTBA MOTYT JIFOJAHU, TOJBKO
KpemnKue yXOM, JIFOJH, TIPOIIE/IINe OlpeIeIEHHbIE
ucnbITanus. [103TOMy MBICTUTENb OTMEYaeT, YTO
3TO ecTh OophOa mpex e Bcero ¢ camuM coboi. Ilo
MHEHUIO MBICJIUTEINA, 3TO €CTh MPOIIECC TPaHCMyTa-
uuu yenoseka. CaM npouecc TpaHCMyTalluy Tpe-
rojlaraeT Mo3HaHue UCTHUHBI 0 caMoM cebe. [lo3Ha-
HUS caMoro ceOs, rmosiaraet anib-I"a3anu, 3To K4
K TIO3HaHMIO BCeBBIIHEr0: «HET HUYEro Onmke K
TeOe, 4YeM Thl caM, M €CIIM Thl HE 3HACILIb TOJIKOM

camoro ce0s, TO KaKk MOKEIIb MO3HaTh KOTr0-JIN60
wn uyto-mmbo apyroe» (AOy Xamuma Myxamman
anpb-l'azamm ar-Tycu, 2008: 6). [lo3narme camoro
ce0st He MperoaraeT Mo3HaHUe JUIIb BHEITHETO U
SIBHOTO: (DU3MOJIOTHH OTAEIBHBIX OPraHOB YEIOBe-
ka. Ciexyer UCKaTh OTBETHI HA MUPOBO33PEHUYECKHE
Bonpocsl: «Kto 1617 U uro Te1? OTKYyna T61? U Kyna
noiiéms? 3aueM npumén B 3ToT mup? B uém TBOE
cyacthe? U kak ero moctnus?» (A0y Xammm My-
xammaj anb-I"azanu ar-Tycu, 2008: 7).

[To muenuto ¢uinocoda, B YEIOBEKE CKPBITHI
MHOI'ME KauecTBa: CKOTa, aHresa, 3seps. Yesnosexy
MPEJCTOUT pacro3HaTh, KaKue KauecTsa TeOst caMo-
rO OTHOCSITCSI K TBOGH MCTMHHOW CYIIHOCTH, a Ka-
KHe KadecTBa TeOe UyKIbl W He HYXHBI. | 1aBHOe,
YTO YeJOBEKYy HEOOXOAMMO MO3HATh B cebe — 3TO
CBOM CKPBITBI BHYTPEHHUN CMBICI, KOTOPBIM alb-
l"azanm waseBaer mymoi win CepaneM. MimeHHO B
3TOM BHYTPEHHHM CMBICIIE U 3aKJI0YaeTCs HCTHH-
Hasl CYLIHOCTb YesoBeKa. Be€, uro ecThb B yenoBeke,
10 MHEHHIO ab-1"a3aiu, JOMKHO OBITh TTOAYNHEHO
3TOMY CMBICILY, TO ecTh Cepaly, aylie Wik 1yXy,
CTaTh €ro BOMCKaMu WM Opuciayrod. MctunHas
CYIIHOCTH YeJIOBEKa HE OT MHUpPa CETo, HO OHA JIOMIK-
Ha npoWTu uepe3 3ToT mup. Ilo3HaHue MCTUHBI —
3TO KJIIOY K [T03HAHUIO BeeBbliHero.

Anp-T'azanu momaraer, JJIsi TOTO, YTOOBI IIO-
3HATH ce0s1, HEOOXOAUMO 3HATh, UTO YEJIOBEK COTBO-
péH n3 aByx Bemei. OHa — BHENTHSS 000109Ka, TO
€CTh MJI0Th. J[pyras — BHyTpeHHSS CyTh, KOTOPYIO
Ha3bIBAIOT MO0 AyIIOHN, MO0 cepameM. BHyTpeH-
HIOIO CYTb allb-1"a3aay Ha3bIBaeT HCTHHHOM YelloBe-
Ka WM JTyXOM M, KOTOPYI0 MOKHO MO3HATh TOJBKO
BHYTPEHHUM BHJIEHUEM, €€ HEBO3MOYKHO YBUIETbH
BHEIIHUM B30poM. Ero cyTb HEOOBIKHOBEHHa U
MIPOUCXOAUT OT CYTH aHresoB. Ho moIMHHBIM HC-
TOYHHKOM ceplua Kak jayxa, no MHeHuro ['azamm,
siBisiercst BeeBblHuid. [ToaToMy MucTHUECKOE MO-
3HaHHUE cep/Iia ecTh KI0Y K MUCTHYECKOMY MO3Ha-
Huto bora. MeiciuTens B CBOMX TpPyAax OTMEYaeT
[IPOTUBOPEUUBYIO IPUPOJY UCTUHHOIO nyxa. C ox-
HOW CTOPOHBI, JaHHBIA yX, TOAYEPKUBAECT (HIIO-
co(, U3 Mupa TBOpeHHs — TBOpeHUs! BceeBbiHero,
C IpyTrOi CTOPOHBI, TyX — U3 MUPA TTOBEJICHHUS, TaK
KaK K HeMy He TPHUMEHHMBI TOHATHS pa3Mmepa, TI1o-
IaJy U OH HE JEJIUM, YTO MPUCYLIE MUDPY TBOpPE-
Hus. [lockonpKy BHYTpeHHAS Oopbba cepima ocy-
HIECTBIISETCS] C BHYTPEHHUM M C BHEIIHUM Bparom,
TO OHa HY)KIAETCs B IO3HAIOIUX CHJIAX, KOTOphIE
SIBIIIIOTCS BOWCKaMu cepana. CHITbl 3TH HaXOIATCs
B Tene uenoBeka. Ounocod BeIAENSET OBE CHIIBL:
BHEILIHUE U BHyTpeHHHUE. BHeIIHue cuibl yeioBeka
— 3TO TATHh YYBCTB: 3peHHUE, 00OHSIHHE, CIyX, BKYC
u ocsizaHue. Jlpyrue cuibl — BHyTPEHHHE, UX TOXeE
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MATh: CUJIa TPEJCTABICHUS, CHJIa Pa3MbIIUICHUS,
cuja 3allOMMHAHMSI, CUJIa BOCIIOMUHAHUS M CUJIa
BOOOpaKeHHSI.

K no3naHuio UCTUHBI qyXa JIEKHUT ONpEAeEH-
HBIH TyTh, IPOXOASIINI Yepe3 BHYTPEHHIOW CYTh,
CUMTaeT MbIcauTeNnb. lIpuxoauT K HUCTHHE ayxa
JMIIB TOT, KTO COBEPIIAET PEJIMTMO3HOE ITyTelle-
CTBHE, OTAQJISSICh OT CBOEH POJUHBI. Y JyXa eCcTh
MOKOEHHOE MECTO, OTKyna OH siBuUjics. OH sBIsCT-
Csl €ro POJMHOMN U OTKyAa €My MPEICTOUT MyTelle-
crBue. IlyremectBre nmpeanonaraer onpeae€HHbIE
atanbl. W Kakaplid aTan — 370 cBoeoOpa3HbIi MUP.

IlepBbIil 3Tan PeNUruOo3HOTO IMYTEIIECTBUS —
3TO YYyBCTBEHHO-IIO3HABaeMbI MHUp, 3aTeM Cle-
JIlyeT MUp NpeACTaBIeHUH, 32 KOTOPBIM — MHUpP BO-
oOpakeHuil. 3aBepIaeT YyBCTBEHHBIH MHUP — MHP
parnmoHaIbHOTO. B MHpe pannoHamIbHOTO YeIOBEK
npuoOpeTaeT cBeJeHust 00 ucTHHE camoro cebs1. Ha
3TOM YETBEPTOM HTAIE YEIOBEK MOXKET MPELyCMO-
TPeTh JCUCTBUSI, MOTYIIHE TIPOU30MTH B Oy IIyIIEeM.
IIpu 3Tom, anp-I"a3anu 3amedaet, yTo OBIBACT TaK,
YTO BCJIE] 3a MOCIEAHUM HTAIOM YEIOBEK JOXOIUT
JIO aHreJIbCKOM cTeneHu. BepiuHel U mponacrtu, B
KOTOpBIE MOYKET MONACTh YEJIOBEK, 3aBUCST OT €ro
nestanid. dumocod cumTaeT, YTO JKMBOTHBIC HAXO-
JSITCS B TIyOOYalIiell MponacTu: y HUX HET MyTH K
Pa3BUTHIO, YETOBEK HAXOAUTCS MEKIY KUBOTHBIMU
U aHreiaMu. YenoBek, pa3BUBasICh, MOKET JOCTUYb
CTETeHN aHTeNIOB, U, CIYCKasCh, MPUUTH K CTere-
HU KUBOTHBIX. [Io MHeHMIO anb-I"a3anu, ToMy, KTO
U3 4yBCTBEHHO-IIPEJICTABISIEMOIO MHpa COTBOPHUI
ceOe poaMHy M yTBEPAUICS B HEM, HUKOTIA HE OT-
KpOIOTCS. UCTHHBI U CyTh AesiHud. OH HE CTaHeT
JIyXOBHBIM CYIIECTBOM U HE MOUMET CYKJICHUM ay-
XOBHBIX JIIOJIEH, @ COOTBETCTBEHHO HE JIOCTUTHET
COBEPILEHCTBA.

DTy e MBICTb alb-1"a3anu pa3BUBaeT U B KHUTE
«Bechl gesuuiity. MbICIUTENb CUUTAET, UTO CUACTHS
MOJKHO JIOCTHYb, JIUIIb COCTUHHB B ceO€ 3HAHUS U
nena. Ho st 3Toro Heo6X0AUMO M3Y4HTh, UTO €CTh
3HaHue, AyIla U Kakue JesTHUs IPUBOAST YeloBeKa
K coBepiueHcTBy. Ilon nesHusimu ane-I"a3anu ume-
€T BBUJY YyTNpaBlieHWE BHYTPCHHUMH >KCIAHUSMHU.
«TonpkO TOT, KTO HAYYUTCS YOPABIATH CBOUMH
JKEJIaHUSAMHU, OCBOOOAUTCS TO-HacTosmeMy» (AOy
Xamun Myxamman anb-1"azamu at-Tycn, 2008: 14).
B npotuBHOM ciyuae 4ejoOBEK CTaHOBHUTCS pabom
CBOMX enaHuil. 1 HeT npyroro croco0a ynpaBisiTh
CBOMIMH JKEJIaHUSAMH, KaKk paboTaTh HajJ cOO00i. DTO
U ecTh 1eib AesHuid. boppda ¢ jkemaHusiMH OCBO-
0oxmaetr pa3ym ot ux pabcersa. [locBsimas cedst He
TOJIBKO HAOJIOJICHUIO M Pa3MBIIIJICHUIO O 11apCTBE
HeOECHOM W 36MHOM, HO U caMOM cebe  dyjecax,
CO3JJaHHBIX B HEM «...3TUM OH JOCTUTAET COBEp-
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IIIEHCTBA U CUACThsl B 3€MHOM KM3HHU, MO0 CMBICI
CYACThs — MPEOJI0JIeHNE ceOsl HACKOJBKO 3TO BO3-
MOJKHO, ITyCTh CTETIEHH COBEPIIEHCTBA W HEWICUHUC-
mumeDy (AOy Xamma Myxammaz amb-l'azanu at-
Tycu, 2008: 17). CMbicn nesHUH, TaKUM 00pa3oM,
COCTOUT B TOM, YTOOBI ITOOOPOTH JKETAHHUS.

3HaHMs YesloBeK, cornacHo ['a3anm, MoxeT npu-
obpectu u myTém o0yueHus. B aTom ciydae, Takue
3HAHUS MOTYT CTaTh MPETIATCTBUEM ISl 3HAHUS, UTY-
1iero U3HyTpHu cepaua. Ho eciu ounctuth cedst, cuu-
TaeT MBICIUTENb, OT TIOJYYCHHBIX 3HAHUI U UMH HE
3aHUMATH CepJIIle, TO MPOIIEHHbIE HAYKN HE CTAaHyT
3aBecoil. OCHOBaHMEM JUISI 3aBECHI SIBISIOTCS YOCK-
JeHus genoBeka. [lo MEeHuro anb-1"azamm, 1uis Tako-
'O YeJioBeKa He MPEeICTaBIIsAeTCS BO3MOKHBIM Y3HATh
WCTUHY JIeSIHUH, TaK KaK yOe:KACHHsI, KOTOPbIM y4aT
MIPOCTHIX JIFO/ICH, SBIISIOTCS JIMIIb 0O0JIOYKON MCTH-
HBL, HO HE €€ CyIIHOCThIO. MUCTHYECKOE TTO3HAaHUE
OyZeT MOJHBIM JIMIIb TOT/A, KOT/Ia UCTUHA TIPOSIBIISI-
€TCs U3-TI0]T TAKOH 000JIOUKH, TTOI00HO S/IPY U3-TT0]T
cKopIynbl. YenoBeKy, KOTOPbIH onupaeTcs Ha yOexK-
JIEHHs1 CBOM, MCTHHA el He OoTKpbuIack. [lpeacras-
JICHWSl YeIIOBEeKa, €r0 YOEKJICHHUS CTaHOBSTCS JUIS
Hero mopanbio. [1o cyTn, anp-I"a3anm orpannuuBaet
pauMoHalIbHBIE PEJIMIHO3HbIC 3HAHMS, HPHUHMKACT
WX ¥ BO3BBIIIAET OTKPOBEHHE, IPUAAET EMY BBICIITYIO
cterieHb. COBEPILIEHCTBO YETIOBEKA, [0 MHEHHUIO ajlb-
["azanu, 3akmrouaercs Kak B MUCTUYECKOM MO3HAaHUU
HWCTUHBI, TaK U B paOCKOW TTOKOPHOCTH. JIJIs mOCTH-
JKCHUsI CYaCThs HEOOXOAMMO CIIeIOBaTh I'paHUIaM
mapuata. A y TexX, KTO IepecTynaer 00KeCTBEHHbIE
TpaHMUIIbI, HEBEKECTBO OBIBACT CEMHU BHIIOB.

IlepBblil BHUJ HEBEKECTBA — 3TO HEBEKECTBO
JIM1LI, KOTOPbIE HEe 00J1a1at0T Bepoii BO BeeBbimHero.
Oto moau (31ech anb-1"a3anm nMeeT B BUAY YIEHBIX
€CTECTBEHHUKOB), CUMTAIOIINE, YTO CaM YeJIOBEK U
OKPYKaOIIUH ero MUp BOSHHUKIIUA CaMH 110 ce0e, 10
3aKoHaM Tpupoasl. Puiocod CTaBUT WM B BHHY,
YTO OHHU CaMU MO cebe HUYEero He 3HAIOT U KaK OHU
MOTYT CyJUTh O APYTUX Bellax.

Bropoii Bus1 HEeBexxecTBa anb-1"azanu ycMarpu-
BaeT B OTpPHUIAHWH 3arpoOHoro mupa. [lpuunnoit
MOIOOHOTO HEBEXKECTBA, CUYUTAET MBICIUTENb, SB-
JsieTcs He3HaHHWeE JyXa YelloBeKa, YTO OH — HCTHUHA
YeJI0OBeKa M OH BEUeH.

Tperuit Bug — B ciaboii Bepe mojeil Bo Bee-
BBIIIHETO. DTO JIOAH, KOTOPbIE COMHEBAIOTCS, UTO
BceBblmHuil Hy’kaaeTcs B MOKIOHEHUH eMy. AJlb-
l"azamm, ccputasicek Ha KopaHn, cumraer, 94To MOKIIO-
HEHUE HEOOXOIMMO TPEXIE BCETO CAMOMY HYello-
Beky. [lomoOHO TOMy, Kak GOJIBHOMY HE0O0XO0IUMO
BBITIOJTHHUTD TIPENITUCAaHNe Bpada JUIi CBOETO COO-
CTBEHHOTO 37I0POBbA, TAK U MUCTHYECKOE TTO3HAHNE
HEOOXOIUMO ISl 30POBbS CepALa.
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YeTBEpTHIil BUJI HEBEXKECTBA B c1a00OM 3HAHUH
mwapuara. HeBe:keCTBEHHbIEC JIIOJU CUYUTAOT, YTO
00XXECTBCHHBIM 3aKOHAM IPEANUCAHO IMOJHOCTHIO
OUYUCTUTH CEPJILIE OT CTPACTU, THEBA U JIULIEMEPUS,
YTO camo Mo ce0e HEBO3MOKHO OCYIIECTBUTH, TaK
KaK 4eIoBeK ObUI Tak cOTBOPEH. Aub-I"a3zanu 3mech
YTOYHSIET, KaK IOHUMATh OOKECTBEHHBIA 3aKOH.
BoxecTBEHHBII 3aKOH MPEANMCHIBAET BOCIUTATh
THEB U CTPACTh, YJIEPKUBATh U TaK, YTOOBI OHU HE
Opanu Bepx HaJ IApUATOM U pazyMoM. MEICTUTENh
JIOIYCKAEeT COBEPUICHUE HE3HAYUTEIIbHBIX PEXOB,
KOTOPBIC MOTYT OBITh IMPOIIEHBI YE€JIOBEKY.

Crnenyroomuii BUJ HEBEXKECTBA CBSI3AH C TEM,
YTO IO HAWBHO TOJIararoT, OyaTo Bceemwimmamii
CMWIYETCS HaJl JIOJbMH, B KAKOM ObI KAUeCTBE OHU
He ObuTH. MBICTHTENh OTMEYAeT, 4TO BCeBBIITHMIA
OJTHOBPEMEHHO CYpOB H Kaparolll, TO eCTh 00T CypoB
K TEM, KTO HE 3aHAT HU 3eMJICACIINEM, HI TOPTOBIICH
u00 HE CTPEMUTCS K 3HAHHSIM.

IIlecToif BHA HEBEXKECTBA, MO MHCHHUIO allb-
lazanu, oT ropabiHU, KOTAAa 4Y€IOBEK, HOCTUTTIUN
BBICOKOTO MOJIOKECHHUSI, CUUTAET, UTO TPEXH HE MpHU-
YUHSIOT €My Bpema. A TOT, KTO BCKPBIBAECT TIOPOKHU
9TOT0 YEJIOBEKa, CTAHOBUTCSI €My HCHABUCTHBIM.

CenpMol BHII HEBEKECTBA ITPOUCXOIUT OT Oec-
MIEYHOCTH | CTpacTeil. Takue oI HEe CTaHyT OJa-
TOYECTUBBIMU U C IOJOOHBIMH JIFOJIBMU OOIIATh-
Csl IPENIIOYTUTEIIbHEE MEYOM, a HE JOBOJAMHU U
pedamu.

Takum oOpazom, anb-I"a3anmu mokasbIBaeT, 4ToO
JIOCTHKEHUE COBEPILIEHCTBA — 3TO ITyTh OUYEHB CIIOK-
HBIW, TPEOYIOUIHI OT YeIOBEKa OIPOMHBIX YCHIHN
Haj co0O0il W He KaXJIOMY JIaHO TMPEOJ0JIETh 3TOT
myTh. Ho mHOTO crmoco0a MOCTHMKEHHST COBEpIIEH-
CTBa, KPOME KaK MPEOJIOJICHUS ce0sl, POCTO HET.

B 3akmodenue cnemyer oOpaTUTh BHUMAaHHE
Ha TO, YTO MHEHHE aib-l'azamu B omnpenenéHHOM
CMBICJIE CXOXeE ¢ MojaxojoM anb-Dapabu Ha Tpo-
OreMy coBepIIeHCTBa. XOTS €CTh U ONpeeIIEHHBIC
pasznuuust. Ha Hamn B3misia, OyJaeT yMeCcTHO KpaTKo
OTpa3uTh TOUKY 3peHHs anb-Dapabu Ha poldIeMy
coBepiieHcTBa. [Ipobiiema MOHMMaHUS COBEpIICH-
CTBa W IyTeH W €ro JOCTIKeHus B ¢unocodhun
anp-Dapabu pacCMaTPUBACTCS B CBSI3U C IMO3HAHU-
€M pealbHOro, 3eMHOro Mupa. dunocod cuwmraer,
9TO IS TIO3HAHHUSI COBEPIIEHCTBA HEOOXOINMO
MO3HaTh, KAKOBO HA3HAUYCHHE YEJIOBEKa, KOTOPOe
OTIpe/ieTIsieT IeNh YeIOBEYeCKOTO ObITHS (AJb-
®dapabu. CTpeMyIeHHE YeIOBEKa K MO3HAHUIO — H3-
BieueHne u3 pabotsl «Dunocopusi AprcToTens»).
MpICIUTENh UCXOAUT U3 TOTO, YTO YEJIOBEK CTpE-
MUTCSI K MPUOOPETECHUIO COBEPIICHCTBA JIMOO O
IpHUpoJIe, TNO0 N0 «HaMepeHHto (Bouie)y. Dapadu B
pabote «CtpemiieHHe YeIoBeKa K MO3HAHHIOY, pac-

CyX/asi O COBEpIICHCTBE, OTMEYACT, YTO UYEIIOBEKY
NPUCYLIM JIBE BEIIW: OJHA — IOJyYeHHAs! OT IMpH-
pOIbI, Ipyras — 10 HaMepeHUI0 (KeIaHuio). MbIc-
JUTENb 3a1a€TCs BOMIPOCOM: TO, K Y€MY CTPEMHUTCS
4eJoBeK Onarogapsi 3HaHWIO BELIEH, MPUHOCUT JIN
OHO TIOJTB3Y JJISi COBEPIIIEHCTBA, OJIaroaapst KOTOpo-
My 4eJIOBEeK oOpeTaeT cymHocTh? JInbo e 3HaHue
WCTHHBI SIBJIICTCS OJHUM M3 ACHCTBHN €ro CYIIHO-
cTH, Oarogaps KOTOPOMY deJloBedecKast CyIHOCTb
JIOCTUTAET TMPEIENBHOTO COBEPIICHCTBOBAHMS. J{yis
TOTO 4TOOBI y3HATh 3TO, YEJOBEK BBHIHYXKIEH HC-
CJeIoBaTh, YTO TPEACTABISET COOOW CYIIHOCTDH
YeJI0BeKa, KAKOBO €ro MpeJielIbHOE COBEPLICHCTBO.
B ykazanHoi1 BbIlIe paboTe, MOSCHSS MBICTh ApH-
crotens, anb-Papabu cumrTaer, T TOTO YTOOBI
3HATh, YTO MPHUCYIIE YEIOBEKY, MBI JOJKHBI 3HATH
&b, ICXOJISAIIYIO OT YEI0BEKa U YeIIOBEUYECKOE CO-
BepieHcTBo. Ho, ¢ Jpyroit cTOpoHBI, YeIOBeK He
MOJKET 3TOTO Y3HaTbh, HE Y3HaB IIEJIH, KOTOpas HC-
XOJIUT OT BCEU BCEJIEHHOM Bcex e€ yacTe U OCHOB.
[To3HaHue Bcelt BCeeHHOM — 9TO OHA COOOM Tpe-
CTaBIISICT KaK LeNb, Ul Yero OHa CYLIECTBYET, 3TH
3HAHUS TPEJICTABIIAIOT MIPEIETbHOE COBEPIIEHCTBO
(mo mpupoge). To uccnegoBanme UCTUHBI, YTO TIPHU-
CylIe YeNOBEeKy M JIpyruM Bemiam, anb-Dapabu Ha-
3BIBACT MCCIICIOBAHUE TT0 «BOJIS» (HAMEPEHHIO ), €TO
MOJKHO Ha3BaTh IMOCTHIKEHUEM OIPEEIEHHOTO CO-
BEPLLICHCTBA.

Anp-®apabu monaraer, 4To B JOJBHOM MHpPE
HUMEIOTCSl TPU POJia PUCYIIMX JIIOASIM Bellel, Ko-
TOpBIE CIIY’KaT JOCTH)KCHHUIO CUACTbs B 3TOU KH3-
HU ¥ BBICIIETr0 OJa)KEHCTBA B MOTYCTOPOHHEH: 3TO
TEOpPETUYECKUE JI0OOPOAETEN MBICIHUTENbHBIC JI0-
Oponerenu M mpakTuueckue uckyccra. [lo mue-
HUto anb-Dapabu, TOIBKO HEKOTOPBIE OT MPHPOIBI
MPEAPaCIIONIOKEHBI K J00POJETENH, «...AMEIOIICeH
OTHOIIICHUE K OOJIBIION JOOPONETENN U CBA3aHHOM
¢ OOJBIION €CTECTBEHHON MBICIUTENBHON CITOCO0-
HOCTBIO. U Tak co BCEMHU OCTalIbHBIMU CTYICHSIMHU.
B pesynbpTare He y BCAKOTO UelnoBeKa MCKYCCTBO,
STHYECKas W MBICIHUTEIbHAST TOOPOJETET HMEIOT
Oonbiryro cuny» (Anb-Dapabu, 1973: 13). Dtu-
MU J00pONEeTeNsIMUA, OCHOBAaHHBIMH Ha 3HaHUH,
00MajafoT MMambl, TPaBUTEIH, TaK KaK OHH TI0
MIPUPOJIE CBOEH MperpacroyioKeHbl K HUM. 37€ech
anp-Oapabu MpUAEPKUBACTCS TOYKU 3PSHUS ApPH-
CTOTEJNIs: T0I00HO TOMY KaK CIYTH SIBJSIFOTCS CITy-
TaMH 10 IPUPOJIE U 10 BOJIU, TAK U IIPABUTEIIH SBJISI-
FOTCS TIPABUTEISIMU TT0 TIPUPO/IE U 110 Boute. ViMeHHO
MpaBHUTENH, MO MHEHHUIo anb-Dapabu, obmamaroT
BBICOKUMH MPUPOAHBIMU KAaueCTBAMU OYEHb OOJIb-
IOH CHIIBL. DTH TOOPOJETENH MOTYT OBITh MPHOO-
PETEHBI IBYMSI TICPBUYHBIMH ITyTSIMH: O0YUCHUEM U
BOCIIUTaHUEM. TeopeTHUecKH 3HAaHUSIM 00y4aroTcs
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M30paHHbIe (MMaMBbl, TIPABUTENN JTUOO TE€, KTO CIIO-
co0eH ycBOUTH TeopeTnueckue 3HaHus). Lupokas
nmyOJIMKa, M0 MHEHHUIO MBICIHTEINS, TEOPETUIECKUM
BelaM o0ydaeTcst TH00 METOJIOM YOKICHHUS, JINOO
myTéM BooOpakeHus. CoriacHo anb-Dapadbu, WH-
TEJJICKTyalIbHOE Pa3BUTHE BBICTYIIAET OJHUM W3
TJIaBHBIX YCJIOBHW COBEPIICHCTBOBAHUS 4YeJIOBEKa
1 00IIleCTBa, TAK KAK OHO OTKPHIBACT U TIOKA3bIBACT
YeJIOBEKY U 00IIECTBY Iy Th K JIOCTH)KEHHIO BBICIIIE-
T'0 CYACThS — O0PETEHHIO U CIUSHUIO Ay ¢ borom.
Uto KacaeTcs MPAKTHICCKUX J0OpoaeTeneil u
NPaKTHYECKUX UCKYCCTB, TO OHH yCBaWBAIOTCS Ye-
pe3 MPHBBIUKY JIOJICH COBEpINATh CBOWCTBCHHBIC
UM JIeHCTBHUS. DTO JIOCTUTACTCS IBYMS METO/IaMU:
00 «...METOJIOM yOeXIAINUX pPEUYCHUH, peue-
HUIA, JACHCTBYIOIINX HA YYBCTBA, U MPOUYUX peUe-
HUI, KOTOpBIE HACTOJNBKO IOJHO 3aKPEIUISIOT B
JylIe 3TH JCWCTBHUSI U CBOWCTBA, YTO MOOYKAAIOT
JrOJIel CoBepIlaTh JCHCTBHS, CBS3aHHBIC C STUMH
cBoMcTBaMU JOOPOBOIBHO. ..» (Ans-Dapadu, 1973:
319), mnbo MeTo0M MPUHYKACHHS PUMEHSIEMbBIM
K TeM, KTO MPOTHUBHUTCS YCBOCHUIO TEOPETHUCCKUX
3HaHUH, KOTOpbIe OHM Hayan o0peTaTh. « TaKkoBBI
CIocoObI U METO/IbI, Oarojaps KOTOPBIM JIFOJU U
ropo/ia MOIy4YaroT YeThIPE YeIOBEUECKHE BEIIH, KO-
TOpBIC JAIOT UM BBICIIEE cUacThe» (Asb-Dapadu,
1973: 323). ®uiocod B cBOMX pabOTax MOCTOSHHO
YKa3bIBaCT, YTO COBEPIICHCTBA YEIIOBEK JOCTHIACT
TOJILKO MYTEM CaMOyCOBEPIICHCTBOBAHMS, KOTOPOE
B CBOIO OU€pEeAb OCYIIECTBISICTCS Yepe3 MO3HAHUE
HUCTUHBL. B 3TOM cmbIcie — Dunocodus ans-Dapadu
cTaja KOHLENTYalbHBIM BUICHHEM MPOOJIEMBI CO-
BEPIIIEHCTBOBAHUS YEJIOBEKa Ha OCHOBE 3HAHHS U
Pa3BUTHS MHTEIUICKTYaIbHBIX CIIOCOOHOCTEH.

3akiaoueHne

CoBepIICHCTBO OCMBICITUBACTCS KAK «CIIUSHUCH
¢ 0OXECTBEHHOW CYIIHOCTBIO, KOT'/Ia YEIIOBEK CTa-
HOBUTCSI HOCHTEIIEM OO0KECTBEHHBIX aTpPHUOYTOB.
OTu aTpuOyThl Kak MPOSBICHUE YHUBEPCAIBLHON

CYITHOCTH AOCOIIOTa CBS3BIBAIMCH C TIOHUMAaHUEM
KOCMHUYECKOTO HPaBCTBEHHOI'O IMOPsJIKa ¢ HE0OXo-
TUMON pediIeKcrel Ha YellOBeKa M 4eJIOBEUECKOe
obmectBo. YenmoBek, Oymydnm MPUIACTHBIM K 00-
JKECTBEHHOM CYIIHOCTH, 00s53aH OCO3HaBaTh CBOE
MECTO B CHUCTEME MHUPO3JAHUSl U ONpPENEsiTh CBOE
noBesieHne B oOmiecTse. IHBIMU ClIOBaMU, YeI0BEK
JIOJDKEH OTpakaTh BBICOKHE MOHSATHS MOpPaJIbHOM
YUCTOTHI KaK PUCYTIIHE eMy 00’KEeCTBEHHbBIE 3HAKH.
CogepiieHHBIH YesloBeK aib-1"azanu BEIOpas 3THKO-
MOpAaJbHBIN MyTh, 3TO YEJIOBEK, JKUBYIIUI B MUpPE C
caMHUM Cco0OH M IpyruMu JoapMu. DEeHOMEH «Co-
BEPIICHCTBOBAHUSY B apa0d0-MCyJIbMAHCKOH (uIo-
couu sBISETCS AyXOBHO-HPABCTBEHHOH mapa-
JUIMOU COBEpLIEHHOro 4enoBeka. CoBepIICHHBIN
YeJIoBeK alib-1'a3aam — 3TO COBEpIICHHBIN My/pell,
WAYUMH 1O MyTH HPAaBCTBEHHOW YUCTOTHI, KOTO-
pBIii COOCTBEHHBIMH YCWIIMSMU JTyXa CTPEMHUTCS K
coBepiieHcTBOBaHMIO. C TMO3WIIMN KOMIapaTHBH-
CTHKH B OCHOBE MHCTHYECKOTO y4eHus ajib-I azanu
JICKUT YYEHUE O COBEPLICHCTBOBAHUU YEJIOBEKA U
JOCTHMKEHUHU CHACThS; MIPOMIS uepes 3Tarbl MUCTH-
YECKOr0 COBEpPLICHCTBOBaHMS, cyduil mocturaer
COCTOSIHHSI «TIOJUTMHHOTO OBITHs» B bore u, Tem ca-
MBIM, OCYIIECTBIISIET II€JIb CBOETO CYIIECTBOBAHUS
1 JOCTUraeT cyacTes. To maes NOCTHKEHMs 3Ha-
Hus anb-dapabu mMyTeM COBEpIISHCTBOBAHUS CO-
Jep)KUT B ceOe CHUIIBHBIA TYMaHUCTUYECKUH 3apsil.
YenoBek oOpeTaeT caMOLEHHOCTh, Jydlliee B HEM
paccMaTpuBaeTCs Kak WTOT COOCTBEHHBIX yCHIIHIA,
HaIpaBJeHHBIX Ha caMoakTyaiu3amuio. 11 3Hanue,
1 HPABCTBEHHOE COBEPIICHCTBO OKA3bIBAIOTCSI HE-
pa3aenbHO CBSA3aHHBIMHA. TakuM o0pazoMm, envH-
CTBO LI€JM MBICIUTENEH MpeanogaraeT pasiudne
cnoco6oB noctmkenus eé. Ecnu y ans-dapadu mo-
3HAHKE HAIPABJIEHO HA BHEIIHUU MUp, TyTEM 3TOTO
MO3HAHMsI YEJIOBEK MPHUXOJIUT K CaMOyCOBEpILICH-
CTBOBAHHIO, TO y ajib-1'a3anu mo3HaHue oOpaIieHo
Ha MO3HaHHWE AYIIN YeJOBeKa M depe3 He€ UeIoBeK
MOCTUTaeT 0O0KECTBEHHYIO UCTUHY, TO €CTh JOCTH-
raeT UCTHHHOT'O COBEPILIEHCTBOBAHMUSI.
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WOMEN'’S RIGHTS IN ISLAM

This article is devoted to the consideration of the legal status of women in Islam. Relevance of the
work is mentioned in introduction.This topic has been relevant from past times, and to this day is also
relevant not only in certain regions, but also all over the world. Before writing the main part, a brief com-
parative analysis of the rights and position of women in ancient civilizations such as Greek civilization,
the kingdom of Manu (Hinduism), Judaism and Arab countries before the Islamic period was made. The
main part was devoted to the consideration of the rights of a Muslim woman. Islam elevated the status
of a woman so much that when she was born she opens the door to jannah, and by becoming a mother,
paradise is under her feet. In the Holy Quran, even there are surahs dedicated to women «An-Nisa» that
in Arabic means «Women» and «Maryam». And the prophet Muhammad (peace and blessings of Allah
be upon him) became an example in relation to women for all mankind. The article contains the hadiths.
Islam showed that a woman is also a man and has the same number of rights as a man. Compared with
men, women in religion are granted privileges in worship or duties in some cases. All this in turn shows
up to what trifles in Islam all is thought of. In the final part, emphasis is placed on the fact that, contrary
to the generally accepted opinion, women in Islam have sufficient rights and privileges.

Key words: Islam, women, rights, status.
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Ucaamaa¥rbl diieA KYKbiFbl

ByA Makana McAamMAarbl 9MEAAEPAIH KYKbIKTbIK, MapTebeciH 3epTTeyre apHaaraH. Kipicneae
>KYMbICTbIH, ©3eKTiAiri kepceTiaeai. bya Takbipbin GypblHFbI 3aMaHAQ FaHa emec, Kasipri 3amaHAa Aa
OYKiA oAem GonblHLLa 63ekTi. Herisri 6eAiMre aeitiH McAam KeseHiHeH OYypblH eXeAri rpek epKeHueTi,
MaHy naTWaAblfbl MeH ShyAMAiK meH apab eApepiHAeri oMeAAepAiH KYKbIKTapbl MEH KOFaMAaFbl
OPHbIHA CaAbICTbIPMaAbI TAAAAY >KacaAAbl. Herisri 6AiM MyCbIAMaH 8MeAAiH KYKbIKTapblH KapacTblpyFa
apHaAraH. McaaM AiHI aeaaiH ABpeXkeciH sKoFapbl KeTepaAi. Erep Kbi3 TyblACa, )KaHHATKA eCiK allaAbl,
aA aHa B6OAFaHAQ >KaHHATTbIH KIATI asFblHbIH acTbiHAQ 6oAaabl. KacmetTi KypaHaa oieA apamra «AH-
Huca» apab TiaiHeH ayaapraHAa «oieAAep» MeH «MapusiM» CEKIAAI CypeAep apHaAFaH. bykia apamsartka
YATi 6oAFaH Myxammea, nanrambap (OFaH AAA@HbIH UFIAITT MEH coAnemi BOACBIH!) arieA apamrFa KaHAam
KApbIM-KATbIHAC Kacay KepeKTiriH XaAuCTepAe alTbin KeTkeH. McaamM AiHI aMeAAiH Ae apAaM eKeHiH
JKoHe epkekrneH GipAen Aspexkeae KyKblFbl 6ap ekeHAIriH kepceTeai. Ep apamra kaparaHaa onea
apaMFa AIHAE KYALLBIAbIKTA >koHe Kenbip MIHAETTEMEAE >KEHIAAIKTEP KapacTbipbiAFaH. OCbIHbIH
GapAblFbl MCAAM AiHIHAE KaMTbiAFaH. KopbITbiHABI 6OAIMAE KaAMbiFa opTak, MikipAepre KapamacTa,
MCAAQMAQFbl BMEAAEPAIH KYKbIFbl BAAEKAMAQ 30P EKEHAIMH XKOHe SeA apamMFa apHAAbIM >KEHIAAIKTED
>KacaAFaHbl KOPCETIAEAI.

Tyiiin ce3aep: MCAaM AiHI, aileA apaMm, KYKbIK, MopTebe.
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Women'’s rights in Islam
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I'Ipasa XKEHLHWHbI B UCAaMe

B cTatbe paccMaTpmBaeTCs NpaBOBOM CTATYC XEHLLMHbI B MicAame. AaHHag TemMa akTyaAbHa He
TOAbKO B OTAEAbHbIX PErMoHax, HO M BO BCeM Mupe. AO HanmcaHus OCHOBHOWM 4acTh BbiA CAEAQH
KPaTKMi1 CPAaBHUTEAbHbIM aHAAM3 MPaB U MOAOXKEHWIA >KEHLWMWHbI B APEBHUX LIMBUMAM3ALMSIX, TaKMX
KaK rpeyeckas UMBMAM3ALMS, KOPOAEBCTBO MaHy (MHAYM3M), UyAamM3M M apabckue CTpaHbl A0
ncaamckoro neproaa. OCHOBHAs YacTb MOCBSLLEHA PACCMOTPEHMIO MPAB MYCYAbMAHCKOM YKEHLUMHbI.
McAaam BO3BbICMA CTATYC >KEHLLMHbI HACTOAbKO, YTO, POAMBLUMCH, OHA OTKPbIBAaET ABEPb B pait, a CTaB
MaTepblo par, HaxoAMTCS MoA ee Horamu. B CesiwieHHom KopaHe aaxke eCcTb Cypbl, MOCBSILLEHHblE
KeHlmMHaMm, — «AH-Huca», uTo B nepeBoae C apabckoro osHauaeT «KeHLWMHbl» M «Mapbsam». A
NPMMEPOM MO OTHOLIEHMIO K >KEHLIMHAM AASl BCEro YeAoBevyecTBa CTaA MPOpPokK Myxammas (aa
6AarocAoBUT ero AAAax 1 npmsetctayeT!). Mcaam nokasaa, uto >KeHLMHA ToXKe YeAoBeK 1 ob6AasaeT
TaKMM >Ke KOAMYECTBOM MPaB, YTo M My>KUnHa. 1o cpaBHEHMIO C MY>KUMHAMM, KEHLLMHAM B PEAUTUN
NMpPeAOCTaBAEHbI B HEKOTOPbIX CAy4Yasix AbroTbl B MOKAOHEHMM WAM B 00Osi3aHHOCTSIX. Bce 370, B
CBOIO 04epeAb, MOKa3bIBAET, A0 KaKMX MEAOYer B MCAaMe BCe MPUAYCMOTPeHo. B 3akAlounTeAbHOM
YaCTM CAEBAAH aKLIEHT Ha TO, YTO BOMPEKMU OBLIENPUHITOMY MHEHMIO XEHLLMHbI B Micaame ob6AapatoT

AOCTATOYHbIM oObemMom npaB U AbrorT.

KAtoueBble caoBa: NCAaM, XXeHUWMHa, NpaBo, CTaTycC.

Introduction

The story of woman’s rights and her liberty is
one of the live and attractive issues being discussed
over the last few years in the Eastern circles. Islamic
countries are also faced with this debate, and different
societies have different views in this regard, positive
or negative. Women in Islam are thought to be subju-
gated, degraded, oppressed — but are they really so?
Are millions of Muslims simply that oppressive or are
these misconceptions fabricated by a biased media?
To judge the status of women in Islam, we must know
their status in the religions and nations that preceded
Islam. Then, we will discuss her status under Islam
given that there is a long period of time between us
and the time of the Prophet Muhammad(peace and
blessings of Allah be upon him). In introduction I
want to say about before Islam, status of woman was
degraded and base in most nations. They did not con-
sider her human being with a soul; rather, they used
to believe that she is created from a base soul and
that she is the source of evil and sin. The distinction
that Islam gave to woman set a precedent in history
of mankind fourteen centuries ago. A considerable
amount of research by Russian and foreign scientists
has been devoted to this topic. Especially noticeable
is the intensity of research on the rights of women in
religion. This topic was considered by M. Isahan, K.
Kurmanbayev, A. Abdirasilkyzy and etc.

The object of the study is a woman and her rights
pre Islamic period and after Islam.

The subject of the study is to identify the rights
of women in Islam. Religious analysis of women’s

rights and their applications, prevention of various
contradictions in social development. For this pur-
pose it is planned to consider the following tasks:

— definition of the meaning and functional con-
cepts of the concept of law;

— a comprehensive analysis of the problems of
women in [slam.

Status of women in Hinduism:

According to the Hindu Laws of Manu, the
woman had no rights. She was a mere servant to her
husband or father. She did not have the competence
to dispose of her property, and she had no right of
ownership. Anything that she owned was the prop-
erty of her husband, father or son. Also, when her
husband died, she has to be burnt alive and buried
with him. This heinous crime lasted even after the
start of the British occupation in India which im-
posed laws banning the act of burning women alive.
Nevertheless, the burning of wives continued from
time to time even in the twentieth century (AOGymb-
XacanAnuan-Hansu 2006: 192).

Status of women in the ancient Greek civiliza-
tion:

In ancient times, Greece was the most civilized
and urbanized nation. Athens was the city of wis-
dom, philosophy, medicine and knowledge. How-
ever, the people of Athens used to buy and sell the
woman as if she were a mere commodity. They
considered the woman nothing but defilement from
the devil’s handiwork. You will be amazed to know
that the Spartan women were allowed in the past to
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marry more than one husband.Undoubtedly, this
was one of the most abominable customs (AnuA©G-
nynyaxunaYapu 1999: 9-11).

Status of women in Judaism:

The woman in Judaism was in the rank of a ser-
vant. The father had the right to sell his underage
daughter. She had no right to inherit if her father had
no male offspring. It is stated in the Old Testament
(the distorted Torah) that the woman should not in-
herit as long as there are males in the family; rather,
she is part of the inheritance.

She was believed to be the source of evil and sin.
They considered her impure especially on the days
she was menstruating and whoever touched her dur-
ing this time became impure for seven days. They
blamed her for the expulsion of Aadam (Adam),
from Paradise, as they believe that she enticed him
to eat the apple from the forbidden tree. They con-
sidered her the reason behind the eternal curse that
befell Aadam and his offspring. Accordingly, all her
offspring are born stained with the disgrace of sin.

Status of the woman in Arab Society before Is-
lam:

At pre-Islamic period Arabs regarded the wom-
an as a piece of property or as rubbish. When her
husband died, his guardian would cover the wife of
the deceased with his garment and she could not re-
marry until he permitted her or until she ransomed
herself. They used to prevent her from remarrying
until the young matrimonial guardian would grow
up and then decide whether he wishes to marry her
or make her in marrying with anyone else and take
the dowry as long as she was not his mother. If she
was his mother, he would not marry her. The wom-
an had no rights and she did not inherit anything.
She was considered a source of humiliation and
shame (Payas 6uaT Axmanm AOmynkapum az-3ahap
2003:63).

Islam prohibited all this and allocated for her a
specific share in inheritance. Allah Almighty Says
(what means): «For men is a share of what the
parents and close relatives leave, and for women is
a share of what the parents and close relatives leave,
be it little or much — an obligatory share» [Quran
4:7] (Translation of the meaning of The Noble
Quran in the english language by Dr. Muhammad
Taqi-ud-din Al-Hilali and Dr. Muhammad Muhsin
Khan 2006).

Moreover, the Arabs in the pre-Islamic era
did not only deprive the woman of inheritance but
also deprived her of life itself. When some of them
begot a female child, they would dig a hole and
throw her into it and heap dust over her. What is
worse and more disgusting is that once, a father was
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away travelling when his wife gave birth. When he
came back, he took his grown up daughter from her
mother, dug a hole while she removed the dust from
his clothes, and then, taking her by surprise, pushed
her into the hole then heaped dust over her while
she screamed for pity. But his heart did not soften
for her. This situation is described in Quran when
Allah Almighty Says (what means): «4And when
the girl [who was] buried alive is asked* For what
sin she was killed» [Quran 81:8-9] (Translation
of the meaning of The Noble Quran in the english
language by Dr. Muhammad Taqi-ud-din Al-Hilali
and Dr. Muhammad Muhsin Khan 2006).

Some mothers used to fear this painful destiny.
So, the mother would dig a hole herself during her
pregnancy. If she has a girl, she would throw her
into the hole in order to save her from the tragedy
that would take place when the father returned from
traveling. Some mothers would strangle their baby
daughters after delivering them. Some fathers’ faces
used to turn dark when they received the news that
their wives had given birth to a girl because of their
intense hatred for girls, and they would be hesitant
whether to bury her alive or bear the humiliation
and let her live. Allah Almighty Says (what means):
«And when one of them is informed of [the birth of]
a female, his face becomes dark, and he suppresses
grief. He hides himself from the people because
of the ill of which he has been informed. Should
he keep it in humiliation or bury it in the ground?
Unquestionably, evil is what they decidey» [Quran
16:58-59] (Translation of the meaning of The Noble
Quran in the english language by Dr. Muhammad
Taqi-ud-din Al-Hilali and Dr. Muhammad Muhsin
Khan 2006).

Their hatred for girls was based on two reasons:
First, girls do not take part in wars. Second, they
feared that the girl may later become a source
of shame. Despite their fear of shame, strangely
enough, we find that many Arab tribes were quite
lenient in the face of prostitution and that they
used to force their slave girls into prostitution until
Allah Almighty revealed the verse forbidding this
act (which means): «And do not compel your slave
girls to prostitution, if they desire chastity, to seek
[thereby] the temporary interests of worldly life.
And if someone should compel them, then indeed,
Allah is [to them], after their compulsion, Forgiving
and Mercifuly [Quran 24:33] (Translation of the
meaning of The Noble Quran in the english language
by Dr. Muhammad Taqi-ud-din Al-Hilali and Dr.
Muhammad Muhsin Khan 2006).

This means that Allah the Almighty forgives
the slave girls who were compelled only, not those
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who compelled them. The most notorious in this
respect was ‘Abdullaah bin Ubayy ibn Salool the
head of the hypocrites in Al-Madeenah who used
to make money by compelling his slave girls to be
prostitutes. When this practice was prohibited by
the revealed verses of the Quran, he was furious but
then later he yielded in submission.

Women in the pre-Islamic era used to expose
their adornments and entice men. Noble verses
of the Quran were revealed to prohibit Muslim
women from imitating the disbelieving women just
as Muslim men were prohibited before them from
imitating the disbelieving men. Allah The Almighty
Says addressing women (what means): «A4nd do
not display yourselves as [was] the display of the
former times of ignorance» [Quran 33:33]. Allah
The Almighty ordered them to stay in their homes
when He Says (what means): «4nd abide in your
houses» [Quran 33:33] (Translation of the meaning
of The Noble Quran in the english language by
Dr. Muhammad Taqi-ud-din Al-Hilali and Dr.
Muhammad Muhsin Khan 2006).

The woman of today is like the woman in the
pre-Islamic era in terms of exposing adornments and
immorality. However, the exposure of adornments
in the pre-Islamic era was unsophisticated and na-
ive, whereas the woman’s exposure of adornments
nowadays is wrapped in manicure, pedicure, per-
fumes, cosmetics, revealing clothes and hair-cuts
which look like the humps of the camel which in-
cline women to evil and invite men to it.It is time we
noticed the humiliated state of women in these times
and discussed the status of women in Islam in order
to see the great difference between that low degrad-
ing status and the refined, sublime status that Islam
granted them (Anmzane, 2008)

Over 1 400 years ago, Islam gave women rights
that those in the west have only recently began to
enjoy. In the 1930s, Annir Besant observed, «It is
only in the last 20 years that Christian England has
recognised the right of women to property, while
Islam has allowed this right from all times. It is a
slander to say that Islam preaches that women have
no souls.» Islam was revealed at a time when a lot
of people denied the humanity of the woman; some
were sceptical about it; and still others admitted it,
yet considered the woman a thing created for the
humble service of the man. With the advent of Is-
lam, circumstances improved for the woman. The
woman’s dignity and humanity were restored. Islam
confirmed her capacity to carry out Allah’s com-
mands, her responsibilities and observation of the
commands that lead to heaven. Islam considered
the woman as a worthy human being, with a share

in humanity equal to that of the man. Both are two
branches of a single tree and two children from the
same father, Adam, and mother, Eve. Their single
origin, their general human traits, their responsibil-
ity for the observation of religious duties with the
consequent reward or punishment, and the unity of
their destiny all bear witness to their equality from
the Islamic point of view (Islamic pamphlets).

Establishing this fact, the Noble Qur’an says:
«O mankind! Be dutiful to your Lord, Who created
you from a single person (Adam) and from him
(Adam) He created his wife (Eve), and from them
both He created many men and women and fear
Allah through Whom you demand your mutual
(rights), and (do not cut the relations of) the wombs
(kinship). Surely, Allah is Ever an All-Watcher over
you »[ Quran 4:1](Translation of the meaning of
The Noble Quran in the english language by Dr.
Muhammad Tagqi-ud-din Al-Hilali and Dr. Muham-
mad Muhsin Khan 2006). That people all people
men and women, were created by their Lord from a
single person or self, that this self is a nucleus from
which Allah created an integral counterpart that
completes this original self and is completed by it,
is stated in another verse: «It is He Who has created
you from a single person (Adam), and (then) He has
created from him his wife (Eve), in order that he
might enjoy the pleasure of living with hery [Quran
7:189](Translation of the meaning of The Noble
Quran in the english language by Dr. Muhammad
Taqi-ud-din Al-Hilali and Dr. Muhammad Muhsin
Khan 2006). Eventually Allah, out of this nuclear
pair, scattered the multitudes of men and women,
all worshippers of a single God and children of the
same parents implying they are united in a frater-
nity, embracing men and women alike. Because of
this fact, the verse commands people to fear Allah
as their Lord and be heedful of the duties that the
wombs, as symbolic of this bond, impose.

On the basic social and religious responsibili-
ties, the Qur’an establishes equality by maintain-
ing: «The believers, men and women, are «Awliy,»
(helpers, supporters, friends, protectors) of one an-
other, they enjoin (on the people) AI-Ma ruf (i.e. Is-
lamic Monotheism and all that Islam orders one to
do),;and forbid (people) from Al-Munkar (i.e. poly-
theism and disbelief of all kinds, and all that Islam
has forbidden); they offer their prayers perfectly
(lgamat-as-Salat), and give the Zakat and obey Al-
lah and His Messenger. Allah will have mercy on
them» [Quran 9:71](Translation of the meaning of
The Noble Quran in the english language by Dr.
Muhammad Tagqi-ud-din Al-Hilali and Dr. Muham-
mad Muhsin Khan 2006).

32 Xabapuusl. lintany cepuscsl. Ne2 (14). 2018



Shaikenova R.S.

The main part

The woman’s right to seek education or learning
is basic and is also guaranteed by Islamic teachings.
Islam actually makes it incumbent on the woman to
seek knowledge; the Prophet (blessings and peace be
upon him) says, ‘seeking knowledge is incumbent on
every Muslim,» where «every Muslim» obviously
involves men and women on an equal footing as a
rule formalised by all authorities of jurisprudence
(Muhammad Jawad Bahonar).

The woman is also required to perform religious
ordinances and forms of worship the way the man
is. Praying, fasting, Zakat (the alms sanctifying tax),
pilgrimage and all the other fundamental practices in
Islam are required of Muslims in their capacity, both
men and women, as responsible humans. Again the
woman’s actions are recompensed by Allah the way
the man’s actions are. Islam has always appreciated
the femininity of the woman and regarded her
as playing a role integral to that of the man, and
similarly regarded the man as playing a role integral
to that of the woman. Neither is a foe, adversary or
a competitor to the other. Rather, each is a help to
the other in attaining the relative perfection of his or
her person.

Allah’s ordering of the universe makes binary
existence one of its characteristics. This principle is
manifested in the presence of male and female in
the animate world of man, beast and plant, and the
presence of negative and positive in the inanimate
world with its phenomena of magnetism, electricity
and others. Even in the atom, there are positive and
negative charges, that is, the proton and the electron.
The Qur’an, revealed fourteen hundred years ago,
makes an explicit reference to the fact: «And of
everything We have created pairs, that you may
remembery [Quran 51:49] (Translation of the mean-
ing of The Noble Quran in the english language by
Dr. Muhammad Taqi-ud-din Al-Hilali and Dr. Mu-
hammad Muhsin Khan 2006).

Men and women are, so to speak, like a can
and its lid, a unity that comprises the thing and its
counterpart; one does not exist without the other.
When Allah created the first human soul, Adam, He
also created from it its counterpart, Eve, so that he
would settle and find peace with her. The Almighty
did not leave Adam alone, not even (self sufficient
enough) in Heaven. Allah’s discourse, whether in
the form of prohibition or command, was addressed
to both of them: «Dwell you and your wife in the
Paradise and both of you freely with pleasure and
delight of things therein as wherever you will, but
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come not near this tree or you both will be of the
Zalimun(wrongdoers)» [Quran 2:35](Translation of
the meaning of The Noble Quran in the english lan-
guage by Dr. Muhammad Taqi-ud-din Al-Hilali and
Dr. Muhammad Muhsin Khan 2006).

What all this comes to is that the woman is dif-
ferent from the man, for she complements him and
he her. A thing does not complement itself. The
Qur’an emphasises that difference: «4And the male
is not like the femaley [Quran 3:36](Translation of
the meaning of The Noble Quran in the english lan-
guage by Dr. Muhammad Taqi-ud-din Al-Hilali and
Dr. Muhammad Mubhsin Khan 2006).

They are as unlike as positive and negative. Yet
the difference does not mean that they are adver-
saries in any sense. They arise from each other and
are for each other: «you are from one anothery, and
«And Allah has given you wives of your own kindy
[Quran 4:25](Translation of the meaning of The
Noble Quran in the english language by Dr. Mu-
hammad Taqi-ud-din Al-Hilali and Dr. Muhammad
Muhsin Khan 2006).

Allah’s wisdom has also ordained that the
physical and psychological construction of the
woman should carry elements that enable her to
attract and be attracted by the man. Fundamental to
this purpose was Allah’s equipment of the female
with an instinctive desire and a strong natural passion
that leads to their mutual attraction and communion
so that life would continue and generations would
spring forth. The Quranic moral code is based on
the emphasis on obligation not duty in contrast to
the emphasis on right. Now, the implications of the
emphasis respectively on duty and right are: Right
is a right against someone. Duty is a duty towards
someone. Right means that someone owes some-
thing to us. For, when we say: it is our right, it
means that someone has to perform a duty to us. On
the contrary, when we say: it is our duty, it means
that someone has a right against us.

Islam has granted to the husband a senior po-
sition in the functioning of the household and ap-
pointed him as the commander so that he could get
through any crisis with the help of wisdom and ini-
tiative given to him by Almighty Allah. Islam has
prescribed certain obligations that a husband has to
fulfill in the interest of his wife. Simultaneously, Is-
lam has enjoined upon the wives to appreciate their
duties towards their husbands. This is a give-and-
take business. Both man and woman are closely
connected with each others rights and duties.

Therefore, Islam disapproves of systems that
clash with this instinctive nature or render it inef-

Eurasian Juornal of Religious studies. N2 (14). 2018 33



Women'’s rights in Islam

fective, such as the system of monasticism. By no
means, however, does this reflect acceptance of the
channelling of this energy in the wrong direction,
that is, outside divinely-sanctioned marriage which
forms the basis of the family. Thus Islam, as do all
other revealed religions, prohibits adultery as well
as all forms of licentiousness whether they be vis-
ible or invisible. Islam has filled in all the gaps that
could lead to these acts, thus providing protection
for men and women from all factors of seduction
and lust.

On the basis of the instinctive nature of the
woman and the need for a healthy and proper atmo-
sphere for her relationship with the man, Islam has
set its codes for the woman as well as all the other
relevant codes, instructions and rules. To guard her
femininity and acknowledge its needs so as not to
repress it, is what Islam is after. It tries to create a
barrier between the woman and degradation, to pro-
tect her from the human wolves and predators who
chase her into their lairs, devour her and discard the
despoiled remains.

We can give a rough summation of Islam’s at-
titude to femininity as follows:

1- Islam protects femininity to keep the stream
of tenderness and beauty running. For this reason
some of the things that men are forbidden to do are
permissible for women. So the woman can wear
gold and pure silk; hence the Hadith, «These two
(substances) are prohibited for the men of my na-
tion and allowed for its women». [Transmitted
by Ibn Majah on the authority of Ali (3595), Ha-
dith Sahih.] The permission to use things that suit
women is supported by forbidding them from han-
dling things that go against their femininity, such as
men’s wear, movement and behaviour in general. A
woman is not to wear a man’s garment; a man is
not to wear a woman’s garment. The Prophet (bless-
ings and peace be upon him) says: «Allah condemns
the man who dresses like a woman and the woman
who dresses like a many. [ Transmitted by Abu Hur-
aira, Abu Dawud (4098); and Ahmad 2/325; and Ibn
Hibban (1904); and others.] For men to behave like
women and women to behave like men is equally
condemned by Alkib. Again the Prophet (blessings
and peace be upon him) says, «Three (kinds of peo-
ple) do not enter Paradise and do not enjoy Allah’s
gaze upon them on Judgement Day: a son who is
disobedient to his parents, a mannish woman and
an adulterer. [ Transmitted by Ahmad lbn Umar and
approved by Sheikh Shaker as Sahih (1680); and Al-
Nisa’i 5/80; and Al-Hakim 1/72 and others.]

2- Islam supports femininity in view of its rela-
tive weakness, placing it in the hands of a support-

ing man, securing the costs of living and the provi-
sion for her needs. Whether under the guardian care
of her father, her husband, her son or her brother,
she will be provided for by them as an obligation
under the shar’a. No basic need should compel her
then to wade in the unexplored stretches of life with
its conflicts, within the hustle of competitive men to
win her bread-something that has befallen the West-
ern woman under severe necessity in which neither
father, brother, son or uncle look after her. The re-
sult is that she has to accept any kind of work for
whatever payment in order to survive.

3- Allah’s Religion protects her morals and de-
cency, guards her reputation and dignity, and de-
fends her chastity against evil thoughts and tongues,
and tries to foil tempting hands that seek to harm
her. In order to achieve these noble objectives, Islam
makes it incumbent on the woman to lower the eyes
and preserve chastity and purity.

«And tell the believing women to lower their
gaze (from looking at forbidden things), and protect
their private parts (from illegal sexual acts etc)»
[Quran 24:31](Translation of the meaning of The
Noble Quran in the english language by Dr. Mu-
hammad Tagqi-ud-din Al-Hilali and Dr. Muhammad
Muhsin Khan 2006).

Preserve a decent, unrevealing manner of dress
and ornamentation, all without being oppressive
towards her. «and not to show off their adornment
except that which is apparent and to draw their veils
all over Juyubihinna ( their bodies, faces, necks,
and bosoms, etc.) « [Quran 24:31] The visible or
apparent ornament that the verse refers to has been
interpreted to be inclusive of kohl, the finger ring,
the face, the two hands and, some exegetes and
jurisprudents establish, the two feet. At the time of
the Prophet (blessings and peace be upon him). it
was customary for some women to cover their face.
The flexibility of Islam allows the woman the option
of covering her face or not (Sheikh Yusuf Al-Qa-
radawui).

Cover the other attractions that do not show, such
as the hair, neck and throat, arms and legs, from all
people except her husband, and her consanguineous,
non-marriageable relations or mahrim [ Those
persons whom the woman is forbidden to marry
because of the proximity of the relation. (editor’s
note)] (brothers, uncles etc.) whom she finds it
hard to hide these afrom. «and not to reveal heir
adornment except to their husbands, fathers, their
husband’s fathers, their sons, their husband’s sons,
their brothers or their brother’s sons, or their
sister’s sons or their (Muslim) women (i.e. their
sisters in Islam), or the (female) slaves whom their
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right hands possess, or old male servants who lack
vigour, or small children who have no sense of the
shame of sex» [Quran 24:31](Translation of the
meaning of The Noble Quran in the english lan-
guage by Dr. Muhammad Taqi-ud-din Al-Hilali and
Dr. Muhammad Muhsin Khan 2006).

Maintain staidness in gait and speech. «And let
them not stamp their feet so as to reveal what they
hide of their adornmenty [Quran 24:31] and« if you
keep your duty (to Allah), then be not soft in speech,
lest he in whose heart is a disease (of hypocrisy or
evil desire for adultery, etc.) should be moved with
desire, but speak in an honourable manner»[Quran
33:32](Translation of the meaning of The Noble
Quran in the english language by Dr. Muhammad
Taqi-ud-din Al-Hilali and Dr. Muhammad Muhsin
Khan 2006).

Therefore she is not (as some wrongly
understand) forbidden to speak; nor is her voice a
shameful thing to show. On the contrary. She is
commanded in the Quran to speak in good faith.
[bullet] Be above all acts meant to excite and tempt
men in a way reminiscent of the showiness of Pre-
Qur’anic ignorance or Jahiliyya. or in the manner
of modern jahiliyya. This showiness contradicts
the conduct of a decent woman. Avoid being in
seclusion with a man who is neither a husband
nor a non-marriageable relation, so as to keep a
barrier between herself or the other man and all
thoughts of sin, and between her good name and
false rumours. The Prophet (blessings and peace
be upon him) says, «No man should be in seclusion
with a woman and no woman should travel except
with a non-marriageable relation,» or her husband
of course.Avoid male gatherings except on the
grounds of necessity or an appreciable interest
and only to the necessity or limit. Attending the
congregational prayers in the mosque, seeking
learning, co-operation in charity and promotion of
piety are fields in which a woman’s presence with
men is accepted so that she will not be deprived of
her right to participate in serving her community,
and only on condition that she observes the limits
of the Islamic code on social life.With these
directions and regulations, Islam provides safety
for the woman and her femininity from impious
tongues; it preserves her decency and chastity by
distancing her from all factors of deviation. Islam
guards her honour against the slurs of slanderers
and spreaders of calumny. Above all, it protects
her soul and calms her nerves against the tension,
instability and trepidation that spring from wild
imaginations or obsessed hear torn between the
factors of agitation and excitement. At the same
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time, islam protects the man from anxiety and
aberration, the family from disintegration, and the
society from collapse and decay.

Conclusion

Islam brought a new lease of life to women. Is-
lam elevated the status of women to great heights: so
high that she stood shoulder to shoulder with man.
Like men, their rights were also well defined and Is-
lamic Courts supported them to achieve these rights.
Islam granted women the right to ownership. They
now owned the amount of their Mehr. They could
engage in trade and have their own properties. They
were also given the right to inherit the property of
the deceased father and husband.

With the advent of Islam came the verse from
the Quran condemning those who practiced female
infanticide: « When news is brought to one of them,
of (the birth of) a female (child), his face darkens,
and he is filled with inward grief! With shame does
he hide himself from his people, because of the bad
news he has had! Ah! What an evil (choice) they
decide on»[Quran 16:58-59](Translation of the
meaning of The Noble Quran in the english lan-
guage by Dr. Muhammad Tagqi-ud-din Al-Hilali and
Dr. Muhammad Muhsin Khan 2006).

Before Islam, women were considered shameful,
female children were buried alive, prostitution
was rampant, divorce was only in the hands of
the husband, inheritance was only for the strong,
and oppression was widespread. Islam came and
abolished these practices. Even now, in «developed
countries», women are not granted respect, dignity
and honour, let alone equal pay for equal work.
Islam, however, regards women as precious and
valuable, not to be disrespected or disgraced. The
mistreatment of women in some Middle-Eastern
countries or Muslim families is due to cultural
factors that some Muslims wrongly follow, not
because of Islam. Why would many women around
the world willingly enter Islam if it is an oppressive
religion?

We end with the words of our Lord and your
Lord, the Creator and Sustainer of all men and
women: «Surely the men who submit and the
women who submit, and the believing men and
the believing women, and the obedient men and
the obedient women, and the truthful men and
the truthful women, and the patient men and the
patient women, and the humble men and the humble
women... Allah has prepared for them forgiveness
and a great rewardy [Quran 33:35] (Translation
of the meaning of The Noble Quran in the english
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language by Dr. Muhammad Taqi-ud-din Al-Hilali ~ set forth by God and His Prophet. Women are
and Dr. Muhammad Muhsin Khan 2006). empowered with many rights and protections under

Islam has an extensive tradition of protecting  Islamic law and are honored with a dignified stature
the civil liberties of women based on the guidelines  in society.
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YKAC ¥PMAK, 6OMbIHAA PYXAHU K¥HADBIAbIKTAPADI
KAABITITACTbIPYAATbI ABAU OAEMI

byA Makarapaa AbGait LibliFapMasapbl apKblAbl >Kac yprakTbiH 6OMbIHAQ pyXaHU KYHAbIAbIKTAPAbI
KAABINTACTbIPY MOCEeAeAepi KapacTbipbiAFaH. AGan LblFapMarapbiHbiH, Kapa CO3AEPIHiH, Kac yprakka
Gepepi Ker, 8p COMAEM PyXaHU KYHABIAbIKThIH 6ar KeAGETiH, TepeH acTapblH, KeAellek yprakka 6ar AapLiam
CEKIAAl LUbIFAP >KOAbIH, iC-opeKeTTepiH aiKblH Aa >XXEeTIK OMMEH, PYXaHWAbIK, e3relle TepeHAiKrneH
Gepineai. AGait oAemMi 3aMaH LbIHAbIFbI, TOPOME TaFbIAbIMbIHbIH CbIPAbI LIEXIPECi aAeyre 6GoAaabl. YAbl,
OWLLIbIA, KemeHrep AGANADBIH XaAKbIM, AIM, XXYPTbIM A€M COKKAH KYPeriHAEri YAT)KaHADBIAbIK, a3aMaTThbik,
YHi OHbIH, Kapace3Aepi MeH KYHAbI LbiFapMarapbiHAd epicTteit, 6uikten Tycin, XXI Facbipaa Kasak, eAiHe
«MBHTIAIK eAre», eremeHAl eaimisre ypaH OGOAbIM TapaAbl. PyxaHu Mypasap, pyxaHu KYHABIAbIKTAp
aAam3at 6AAACHIHbBIH, AKbIA-OM TYbIHAbIAAQPbIHbBIH, XKeMiCi crskTbl. AbGait 8AemMi — Taycbiamac KasbiHa. Coa
ACbIA MypaHbl >ac yprakTbiH 60MbIHA KAAbINTACTbIPA AACAK, aCbIA MypaHbl UrepTir, ThIACbIM CblpAapFa
TepeHipeK YHIATe aAcak, 6yriHri xac yprnakka Abait aaemin 6epe 6irAiK aen caHayra 60Aaabl. AGatAbIH
aAAMrepLLiAIK OALIEMAEPIHIH, ILLIHAE epeKLLEe XKOFapbl OPbIHFA KOSATbIH 6ip yFbiMbl — 8AiAeT. COHAbIKTAH
6i3AIH MakcaTbiMbI3 >KaC YPrnakTbiH OOMblHA PyXaHW KYHABIAbIKTapAbl AGarAbIH Kapace3aepi MeH
TaHAAMaAbl LbIFAPMaAapbl, GAEHAEPI apKbIAbI >KETKi3y.

TyiiH ce3aep: pyxaHu, KYHADBIABIKTApP, YATTbIK TopbMe, YATTbIK PyX, >KAAMbIAAAM3ATTbIK,
KYHADBIABIKTAp, i3riAiK, pyxaHu Ta3aAblK, pyxaHU AaFAapbICTap.

Kasymova R.S.”", Zhuzey M.?

Al-Farabi Kazakh National University, Kazakhstan, Almaty
2Institute of Philosophy, Political Sciences and Religious Studies of CS MES RK, Kazakhstan, Almaty
“e-mail: krs1958@mail.ru

The world of Abay in the formation of spiritual values of young generation

The article considers the formation of spiritual values in the younger generation according to Abay’s
works. Abay’s works, his wise thoughts in the «Words of edification» give a lot to the younger genera-
tion, and in every word are the depths of rich manifestations of spiritual values, as well as the virtues of
spirituality. The world of Abay is the truth and spirit of the modern world, the basis, the quintessence of
educational work. The heart of the great, profound, genial Abay beat for the sake of his people, his civic
appeal in «Words of edification» and valuable works became a firm slogan for an independent coun-
try, striving to implement the concept of «Ma’n’gilik El» in the 21st century. Spiritual insight, spiritual
values are like the fruits of the highest point of the blossom of human thought. The world of Abay is an
inexhaustible source. If we succeed in planting this precious heritage to the younger generation, we can
assume that we are able to give it the whole world of Abay. Justice is a concept that is at the top of the
line among the indicators of humanity. Therefore, it is our duty to transfer to the younger generation the
spiritual values reflected in the «Words of edification» of Abay and in his other famous works, including
poetic ones.

Key words: spirituality, values, national education, national spirit, universal values, goodness, spiri-
tual cleanness, spiritual crisis.
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Mup A6asi B popMHpPOBaHHUHU AYXOBHbBIX LLEHHOCTEH MOAOAOIO MOKOAEHMS

B cratbe paccMoTpeHo (OpPMMPOBAHME AYXOBHbIX LEHHOCTEN Y MOAOAOIO MOKOAEHMS MO
npusseaeHnam Abas. MNMpousseaeHns Abasi, ero Myapble MbICAM B «CAOBaxX Ha3MAAHUSAX» MHOTOE AQIOT
MOAOAOMY MOKOAEHMIO, U B KaXXKAOM CAOBE MPEACTaBAEHbI TAYOMHbI 6OraThbiX NMPOSIBAEHUI AYXOBHbIX
LIEHHOCTE, a Tak)Ke AOCTOMHCTB AYXOBHOCTM. Mup AbGast — 3TO UCTMHA U AYyX COBPEMEHHOIrO MM1Pa,
OCHOBA, KBMHT3CCEHLMS BOCNMTaTeAbHOM paboTbl. Cepale BEAUKOro, yOOKOMbICAEHHOrO, FreHMaAb-
Horo Abasi GAOCh BO MMS CBOEIO HAPOAQ, €ro rPaXK AAHCKMIA MPU3bIB B CAOBaX-Ha3MAAHMSIX M LLEHHEMLLIMX
NPOU3BEAEHMSAX CTAaAU MPOYUYHBbIM AEBM3OM AAS HE3ABMCMMOWM CTPaHbl, YCTPEMAEHHOI K BOMAOLLEHUIO
KOHUENUMM «MaHTIAIK eA» B 21 cToAeTMM. AyXOBHOE HACAEHAME, AYXOBHbIE LIEHHOCTM MOAOGHbBI MAOAAM
HaMBbICLLEN TOYKM PacLBETa YEAOBEUYECKOM MbICAM. Munp ABasi — MOMCTUHE HEMCCAKAEMbI UCTOYHMK.
EcAM HaM yAQCTCS NPUBUTD 3TO AParoLeHHOe HaCAEAME MOAOAOMY MOKOAEHMIO, MOXKHO ByAeT cumTaTh,
YTO HaM OKa3aAOCb MO CMAAM AaTb emy LieAblii Mup Abasi. CnpaBeAAMBOCTb — 3TO MOHATME, KOTOPOE
CTOMT BO IAABE YrAQ CPEAM MoKasaTeAer YeAOBEUYHOCTU. [T03TOMY HalLMM AOATOM SIBASIETCS Mepesava
MOAOAOMY MOKOAEHMIO AYXOBHbIX LLIEHHOCTEN, OTPaXKeHHbIX B CAOBax-HasnAaHUsax Abas U APyrmx ero
M3BECTHbIX NMPOM3BEAEHMSIX, B TOM YMUCAE — MOITUYECKUX.

KAloueBble cAOBa: AYXOBHblE LEHHOCTM, HaUMOHaAbHOe 06pa3oBaHMe, HALUMOHAAbHbBIA AYX,
obLleyeAOBeYeCKme LLEHHOCTU, AOBPOTA, AYXOBHAsl UMCTOTA, AYXOBHbIE KPU3KC.

Kipicne

YATTBIK CanT-JoCTYPiHEH HOp aiFaH eIJIiH
JIaMy JKyheci MBIKTBI O0Jiafibl. Op XaIbIKTBIH, 9P
WITTBIH TOJNTyMa MOJACHHUETIHIH CakTalybl — py-
XaHHW, MOJIEHH, MAaTePHAIBIK KYHIBUIBIKTApbIH
JKOFaNITIail, KeWIHT1 Kac YpHarblHBIH OOWbIHA
CiHIpY, OJap/bIH OOMBIHA KETKI3Y.

EnGaceiHbiH  kapkplH  Oonjamiakka Oacrap
«bomanrakka Oarmap: pyXaHW IKaHFBIPY» aTThl
OaFmapiaMaiblK MaKaJlachl — JKACTap/bl QJIEMJIIK
OimiMMeH KapyJaHAbIpyFa YMTBUIFAH TBHIH HIESIFa
ToJibl Oipereit Oacrama. binmekTiH KyliHe emec,
OlmimMre cenep OYTiHTI 3aMaHfa eiMi3li ©pKEHHET
JKOJIBTHAH ~ aJaCTBIPMAWTBIH ~ TEMIpPKa3bIK  OimiM
MEH FBUIBIM FaHa Oonmak. JKactapipl YITTHIK
CaNT-JoCTYp MEH OJeT-FYPBINTHl Kaaip TYTHII,
OTKEHIMI3Ii OaraMIall, KeJIeIeKKe YIIKEH CCHIMMEH
KapalThIH caHaJIbl €Till TOpOUeNey MmeaarorTapiIbiH
eHuricigge. JKoHe emiH CyHeTiH YITKaHIBI ypHax
KQJIBIITACTBIPY YIINIH OJIApABIH OOWBIHA YIITTHIK
KOJTBI CiHiIpYy 0acThl Tanan O0onmMak. [Ipe3uneHTTiH
OarmapiaMaiblK Makalachl Ja OChl  OarbITTHI
ke3xeini. Enbacel mMakamacelHa alThUTFaH opoip
MiHJIET — TaOBICThI, OPKEHUETTI €J1 OOTYBIMBI3IBIH
anrpiuaptel. Onail Oonca, «PyxaHu XanrbIpy» —
JTaMbIFaH €1 00JTYBIMBI3IBIH 0aCTHI K.

¥ TBIMBI3ABIH OoONamarsiH Oarjgapiarn, Kele-
IIeTiH KeMENJSHIIPY JKOJNBIHAArel Oara JKeTIec
pYXaHU KYHIBUIBIKTApJbl KalWTa TYyJETIN, MeM-
JISKETIMI3JIIH ecin-epkeHen, aaMmbirad 30 enaig
KaTrapblHa KOCBUIYBl YIIIH jKacalaTblH HI1 JKOC-

napiapbl Typaibl aWThUIFAH aTalMbIIl Makaia
Ka3aK KOFaMblHA, JXKac YpIIaKKa VIKEH CepIIiic
okenrenneit (Kacsimona, 2018).

Herisri 00J1im

Enimi3 Toyencizik anFaHHaH COH KOFaM eMipiHe
€HTeH KOITereH e3repicTep, ocipece xahaHmamy
YpaOiciHae MeMIIeKeTTep ajam3aTKa opTrak Ooma-
TBIH MaceJenepii Oipiece menryre MyMKiHIIKTEpi
KaHIIAJIBIKTE KeOelice, OocekenecTiH Maiga 00-
JMybl HOTIDKECIHIE MEMJICKETTEep/AiH apachlHaa
anaybI3JIbIK, Oip-OipiH «COFBICCHI3 Kayiay» JeTreH
epic KeHele TYCKeH CHAKTHI.

COH/IBIKTAaH OCBIHJAal OPICTeH aJIblll IIbIFap
KOPFaHBIC CaybIThI, 9P XaJBIKTBIH FachIpiap OOMHbI
JKUHAKTaFraH, TAMBIPbI TEPCH, pyXaHH OyJIarbl, Kyat
KYIII — OJ1 YJITTBIH PYXBI.

Kazipri Tanna EnOachlHBIH XasbIKKa >KOJIAI
oTbipraH «PyxaHu >xaHrbIpy: OoJaliakka Oarmap»
Oactamachl pyXaHM KYHIBUIBIKTApABIH CEHIMI1
Kemipi nece ae Oonmaapl. OUTKeHi, FRUIBIMHBIH Kaid
canachlHa OOJICHIH, QJIEMAET] JaMbIFaH eJIepAiH
03BbIK TOKIPUOECIH, OJNIAPJBIH OH JaMy OJBIHBIH
JIOCTYpl MEH WHHOBAIUSICBHIHBIH Tapas3bIChlH TEH
ycTayFra epekiie MoH Oepy/ii KeH KOpCeK, pyXaHH
KYHIBUTBIFBIMBI3/TBI JKOFANITIIAYFa, OHBI KSHIHT1 Kac
JKETKIHIIEK YpIaKkKa *KETKI3YIi Maphl3 JeT OMIaii-
ThIH 00JICAK, YJITBIMBI3/IBIH YJIbI TYJIFAChl CAHAJIATHIH
AGail mBIFapMaNIbUIBIFBIH OKBITY, TAHBITY apKBLUIBI
mep emiM. Ocipece AOalaBpIH Kapa Cce3aepiHie
PYXaHWIBIK ©3relie TepeHIiKIIeH Oepine/i.
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Kacemvosa P.C., XKy3eit M.

XKac Abaii emipaen anran amgsl cabakTapbIHaH
TYHTCH OWJIapBIH Kara3ra TYCIpIll OThIpraH. «byi
eMIp/Ii KaKChl OTKI3IK 1€, KaMaH OTKIi3IiK I,
ouTeyip OipTanmaii eMipimi3ai OTKi3/iK, abICTHIK,
KVITBICTBIK, TapTBICTBIK, AWTBICTHIK, OYPEIIUTIKTI
Kepe-Kepe KeIik. EHfl ep opTachl )kacka KeJmiK:
KQXKBIJIBIK, JKaJBIKTBIK, KBUIBII KYPTeH 1CiMi3/IiH
OopiHiH OasHCHI3BIH, OaiIayChI3BIH KOPIIK, O0opi
KOPIIBLIBIK €KCHIH TYCIHIIK ... » — JICH jKa3a/Ibl.

AGail agam emipiHaeri 0acThl HOpPCE OMIpAIH
MOHIHE, KeJiep KYHTe, KeJelli KeCeIIeKKe YMITIeH
KaparaH.

OMIipiH OTKiHIII, TYHUEHIH KallFaH eKeHIITiH,
TIEHJCITIK YCaK-TYHEKTIH 0opi alqaMIIIbl, Oy pEeIiTiK
ekeHiH adTanbl. OJlaH KyTKapaThiH Jlapa KoJl pyxa-
HU Ta3allbIK, aJ]JaM CAHACBIHBIH OMiK OOJYBI ACH/I.

AOaii mmBpIFapManapsl amamMra eMIpAiH MOHIH
allaThlH, TYMAHUCTIK KEJIOST TICH IIBIHAWBI PyXaHU
0ailITbIK eKeHiH 0aca aifTa OTHIPHII, OAUITBIKTHI MaJl-
MEH, JIQYJICTIICH TeH KOPETIH MeHeepre ol caja-
TBHIH CaH €Mec, cara Jer TYWiHIeH .

Erep anamMHbIH OOWBIHAH PyXaHU KYHIBUIBIKTAp
JKOFajica, OHJA pyXaHH JaraapbicTap OOJIATHIHBIH
TEPEH MaibIM/Ial, XaJIKbIHA YaKbIT bIFBIMEH aaChII
Kype Oepmeit, OiriM an, eHOeK eT, OHep CeKUIi py-
XaHW KYHJBUIBIKTAP/Ibl OOliFa CiHIpY/li KaparmaibiM
TIJIMEH TYMIIT KETKI3i.

AOalipIH ©JICH JKOJIIAphIHAH agaMabl Kak-
CBUIBIKKA, 13TUTIKKE JKETKI3eTiH Oec achli ic (oJap:
Tajam, €HOSK, TEepPeH O, KaHaraT, paKbiM), ai
KepiciHIIe agamMapl Kepre CYHperTiH Oec TyIman bl
(omap: ecek, eTipiK, MaKTaHIIAK, EPIHIICK, OeKep
MaJl IIAIIIIAK) JeTl )KaFbIMChI3 MiHE3/IepiMi3Ii ChIHFa
anapl. Erep amaMm asca, pyxaHW jKaH TyHHECIHIH
MYTeCKTIriHeH a3aibl. AJl, AGaii coJ MyTeIEKTIKTiH
KYpaylIbIChIH Oip-OipiMeH cabaKTacTBIPHII, ©3apa
0alTaHBICTBIPHII KYHEIeTeHIH KOpeMi3.

Yurinmi kapa cesinnme: «KazakTeiH OipiHiH
OipiHe KacKyHeM OOJIMarbIHBIH, OipiHiH TieyiH Oipi
TiJIECTIEUTYFBIHBIHBIH, PAc CO31 a3 00JIaTYFBIHBIHBIH,
KBI3METKE TaJIaCKBIII OOJIATYFBIHBIHBIH, ©3JIEPiHIH
JKankay OOJaTYFBIHBIHBIH ce0eli He? homma Fanam-
Fa OenriuT MaHBIIIIAHAAP OJNACKarIaH OalKaraH:
opOip kanmKay Kici — KOpKaK, KalpaTchi3 TapTajbl,
op0ip KalparTchl3 — KOpKaK, MaKTaHFBIII KeJesi;
opOip MakraHIIaK — KOpPKaK, aKbUIChI3, HajaH
Kemei; opOip aKbUICHI3 — HaJaH, apchi3 KeJesi;
9pOip apchI3 KallKayaaH CypaMcak, 31 TOHBIMCHI3,
TBIMBIMCBI3, OHEPCI3, CIIKIMI€ JIOCTBIFbI )KOK JKaH-
Jlap MIbIFabL...» — el (Abai, 2005: 8-9).

AOali ©31H CbIiiaid  aJMaWTBIH  aJaMHBIH
O3reHl JIe ChIMIail aJIMalTBIHBIH, ©3TEHIH CHIALIH
KaObLIIall aMalTBIHIBIFBIH KepceTeni. MyHaa na
eHOEKCYHTIMTIKTI — YKaJKayJIbIKICH, JKITepPIUTIKTI

ISSN 2413-3558

— KalpaTchI3/bIKIEH, CHIMAUBUIIBIKTEI — MaKTaH-
IIAKTHIKIIEH KOPCETE OTBIPBII, aJaMH KacHeTTep/i
apJlaKrTan, OHbl 03 OOBIHA TAPBITY KEPEKTIriH Tarbl
0ip MopTe MalbIMIAIbI.

AOGaiinbIH ylIiHII Kapa ce3inzeri oinapsl Koxa
Axmer Slcayu UTiMiMEH yIIITacaibl.

Mpeicanbl, Scayu:

OTTI FYMBIPBIM, IIAPUFATKA KETE AIMAIbIM,
[Tapurarchl3 TapuXaTKa )KeTe aIMaJIbIM.
AKHKaTChI3 MarpunaTtka 6ara anmanasim (Scayu, 1993).

JIeN pyXaHW >KAHFBIPYFa amapaTblH KOJJIApP.IbI
KepceTesi.

Op MychUiMaH Oajachl IapuraT, Tapuxar,
MarpuIaT, XaKuKaT CeKUIJIi caTbuiap/iaH Tyl Kepek
eKeHMITriH aitanel. Meicainsl, lllapurarTra agam Gec
napbI3bl OPBIHIAY APKbLIbl TaFbUIBIMHBIH CKIiH-
Il caThIChIHA TapUXaTKa OTill, ToyOSUIUIIiK, Fuda-
JATIIBUIABIK, CAOBIPJIBUTBIK, Maxab0aT, ph3aimIbuI-
JBIK, MIYKIPIIUNK, 3ahuammingik, FapinTik cekiiui
Ceri3 XyHeHl yCTaHybl KaxeT Oomansl. CoHla FaHa
agaM Oajachkl AKHUKAT oJlieMiHe Ooitaii aianpl.
AmtaHelH KYIbl Oo0Jibil MarpuraT nrarnaratbiHa
OeJieHe .

ADaMIBIKTBIH €H OWIK caThIchl AKHKAT — OJI
aJlaMHBIH TICHJICNIUTIKTI JkeHin, Xaparymbsl Auia-
HBbIH Oap eKeHIH MOWBIHJAY apKbUIbI ©3iHIH YJIKCH
FaraMarsl TIPIIUTIK Heci peTiHaeTi MOHIH TYCiHYI.

TepTinmi kapacesinje: Ajam Oanachl KbLIall
Tyanel, Kedin emeni. Exi oprama Oy ayHUEHIH
paKaTBIHBIH Kaiiaa eKkeHiH OimMeit, 61piH-0ipi aH kI,
OipiHe-0ipi MaKTaHBIII, €CiJ1 OMIp/i eckepycis, 6oc-
Ka, ’KapaMchl3 KBUIBIKIICH, KOp €Tilm eTKi3emi 1e,
TayChUIFaH KYHiHJE Olp KYHIIK emipai 6ap Mabi-
Ha caThlIN ajyra Taba anMaiasl. Kynbik caymak, ke3
Cy3im, TiNeHin, amam caymak — eHepci3 HTTIiH ici
JEHI.

Oyei KyJaiifa ChIbIHBII, SKiHII1 63 KalpaTbIiHa
cy#eHin eHOerinai cay, eHOeK KblIcaH, Kapa xep Je
Oepeni, Kyp Tactamansl (Abaii, 2005: 14-155).

Abaii emipaiH OypanaH KoJgapblHAH ©Til,
KOFaMHBIH KapaMa-KaWIIbUTBIKTAPBIH KOPiI, Kei-
JIe KOHLII JKapKpIpar, Keije eMip/iH MarblHACHI3,
MOHCI3, of1iieTcizairine keiic Oepeni. Mbicabl,

«Kanaipmi 6aceim,

KaiiparTsl xacbiM,
AViraiiMeH KeTTi amal KOK.
Bonmacka 6omneimn Kapa tep,
KopibIKIieH oTKeH Ky eMip, —

JIET COJ Ke3Zeri YakbITThIH Oemep Oenrinepi,
OypasiaH OyITaphICTapbiH, COJ KE3JIeri ajiaM MEH
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OHBIH CHOCKTEpIHJETl KeJeHCI3 KepiHicTepi
alrbIHa JKa3bll, aJaM MYpPaTbl — aJaMIIbUIBIK KOIT
EKEHJIITIH YJIT1 eTe/l.

«Kanara Oapranna, yiiHe Kepek-KaparblH €31
aNpIN, armapFaH MajblH 031 cayJaiamn caTKaH eMmec,
OHJIall IapyachlHa M€ KbLIbII KOHFaH KO Aachl aJIblll
caTalibl. AKIIIACBIH KAJITAChIHA CAJIBIN, HE allFaHbIH,
Hecl KaJFaHBIH €CeNTeN KOPTeH emec. AKIIachkl a3
Ooiica ja, Kem 00Jica Ja, aTIIBICHLIHEIH KaaTackIHAa
xKypeni. Akiia OiTTi 1ece, Kaiia yCTablH JIeT ecel
almy JKOK, KaTamgaH akmia Taysim Oepeni. Kamama
JKATKaH/Ia KACalThIH €TiH KeMEH, KOJIbIHAH MaJIbIH
COWFBI3BIN JKeymni efi. bip >kombl Kananma coiiraH
JKBUTKBICBIHBIH TEPICIH CaTKbI3Ca, CaTBIl aJFaH
anpin-catap Maraiibaii MomOer Oanacel JiereH
XKITIT MaKTaHAMBIH JIeTT alTBINTHI, CI3]1iH Keleri 0ip
JKBLIKBIHBI3/IBIH TEPICIHEH YIII TEHI'€ Tai/1a KbUIIbIM
JIeT, COHJIa MEHIH oKeM aWThin eii: «MeH cayna-
rep Kici eMecmiH, MeHi YsjaMaraH apChI3JIbIH 0opi
xeini», — nenti (Kynanbaes, 1993: 53).

AGaii ke0OiHe KeHUIre KipOiH ysUTaTKaH KeJICHCI3,
KOJICHKeINll KOpiHICTep[i KaiT jxidepMmeil, Kerke
OpTaK TyCTapra Hazap ayJapraH.

Tarpl Oip ecTeliK OHIIMECIHEH: «OKEMHIH
JKY31 amblK, akapbl CHIPTHIH/AA, KO3l OTKip, allysl
Jla, KyaHybl Jia *KbULIaM, IIAPaK *KaHJbl ajam eji,
MOXUTICI  KBI3BIKTBI, CAyBIKIIBUI, JIACTAPKAHBI
MOJI, eIl yakbITTa imi cyiMereH, ceHOereH ana-
MBIMEH MOXKiNicTe OOJBIN, Y3aK OThIpa aaMayIlbl
e/1i, YKapKbIH KY30€H, alllbIK KOHUIMEH KBITHIKCHI3
KENeTYFBIH aJaM/Ibl aHCall CaFbIHBIIN, OHAAH aaMbl
KeJreHe, 6anacel sl TyFaH OaybIpbl KeIreH Kicigen
KYaHBIIT KQITyIIIbI e1i», — Jien Oanacel Typaryi xka3a-
1ol (Kynanbaes, 1993: 7-8).

Kerinmn  kapacesinge «XKac ©Oana anHagan
TyFaH/Ia eKi TypJi MiHe30eH TyaJbl. bipeyi — imcem,
JKeceM, YVHBIKTacaM el Typansl. bymap — ToHHIH
KyMmapsl, Oysiap 0ojmaca, TOH jKaHFa KOHaKyH Oona
aNManIpl, XoM 631 ecTeili; KyaT Tammaiapl. bipeyi
Oincem exeH nemenik. He xepce coraH TalIbIHBIM,
JKAJITBIP-)KYJITBIP €TKEH 00JIca, OFaH KbI3BIFBII, ay-
3bIHA CaJIBIT, JOMIH TaTHIN Kapall, TaMaFblHa, OCTiHEe
OaceIll Kapar, ChIpHaii-kepHel Ooica, JaychiHa
YMTBUIBIN, OHAH ep JKeTiHKipereHiHae UT ypce 1e,
MaJ mryjaca ga, oipey Kysce fe, Oipey *xbliaca aa
Typa XYTipimn, o7 HeMeHe?, OW1 HemeHe? Ner, o
Here yiteni?, Oyn Here OyilTeni? nem Ke3i KepreH,
KYJIaFbl eCTIreHHIH O9piH cypam, THIHBIIITHIK
KepMeiini. MyHbIH Oopi — »KaH Kymapsl, OijiceMm
€KEH, KopceM eKeH, YUpeHceM eKeH jaereH» (Aobaii,
2005: 18). byman 06i3, agam Oamackl aTa-aHalIaH
TyFaHJa ecTi 00JIMalIbl: ecTill, KOpill, YCTall, TaThIIT
ecKepce, JAYHHUENET] jKaKChl MEH KaMaHJIbl TaHBII
Oiieni, erep TaHBIFAHBI, KOPT'EHI KOIT 00JICca, 01 agam

Oimimai 6onanel. Erep ecrinepnin alTKaH ce3zepiH
ecKepil, YFbII, TOKBII Kypce, OHIa 011 aJiaM ecTi 00-
nmanel. Erep amam 6amacel ecTijepIiH alTKaH jKaKChI
iCTepiH JKy3ere achIphIN KYpce, KaMaH JereH/ep-
JISH CaKTaHBIII )Kypce FaHa, OJ1 aJlaM iCKe KapaTabl.
Byn >xepmeH kepeTiHIMI3 eMip MYpaThl aJIBIHFBI
IICTKE IIBIFBIN, €K MYIJE, ajaM eHOeri, Joc-
TIYIITIAH, KaKChl-)KaMaH KacUeTTep, 00C YaKbITThIH
MOHI, JKaH, TOH CBIpJIaphl ailkbiHaana tycemi. OHBIH
KaJlip-KacHUeTI JKaH-)KaKThl alllbuia Tyceai. MyHaai
KacueTTep Kasipri TaHaa Ja MOH-MarbIHACKIH
YKOFAJITKAH KOK JIeyTe HeTi3 0ap.

TOFBI3BIHINBI Kapace3iHae: «OChl MEH ©3iM —
Ka3aknbiH. Ka3akTel jkakchl kKepeMm 0e, )KeK KopeM
0¢? Erep »xakchl KepceM, KbUIBIKTapbIH KOcTacam
Kepek eJii. Ya, opHellek OOHIapblHaH aJaM YKaKChI
KOPEepIIiK, 5 KOHUIre THUSHAK KbLIapiblK Oip Hopce
taricam Kepek emi. CoHBI HE YMIT y30€cTiKke, He
OHBICHI O0JIMaca, MYHBICHI Oap FO#l Jerm, KeHIIre
KyaT KbUIyFa jKaparcaM Kepek elli, OHJalbIM KOK.
Erep xex kepcem — ceilmecneceM, MXKIiIicTeC,
chIpiiac, KeHecTec OoyiMacaM Kepek eii, TOObIHA
Oapmaii, He KbUIIBI, HE OOJIBI? AeMel jKaTy Kepek
eni, o1 MYMKiH OoiimMaca, OyJapJiblH OpTachIHAH
KeILIN KeTy Kepek exai. bynapasl meHAeHMIH ney-
re, JKeHIeNnep, YHUpeHep IEereH YMITiM Je JKOK...
CrIpThIM cay 00Jica Ja iIIiM eJIiN KaabIIThl. Allly-
JlaHCaM, bI3ajlaHa aJIMalMbIH, KYJICEM, KyaHa all-
MalMBIH, COMJIETCHIM — 63 CO3IM eMecC, KYJITeHIM
— @3 KYJKIM emec, 0api e anaeximaiki. KaipaTTsl
KYHIMJIC Ka3aKThl KHbITT OOTCH JKaKKa KETIIEK TYTiJ,
©31H KaKChl KOpiIl, YMIT eTilm Xypimmin» (Aobai,
2005: 21-22). Byn cesnepiHie Ka3aKThl KOI Chl-
HaUTBIHAANW ocep KalIbIpajbl, Oipak OHBIH TYyOiHE
Ooimaran caifbIH XaJKbIHA JIeTeH IeKci3 MaxabOa-
TBIH Ce3IHECIH. YaKbITThl 00C kiOepMmeil, pyxaHU
0aiiBIKTHI OOIapbIHa CIHIpY/i Oaca aiTajbl.

AOGalaplH KUBIpMa YIIIHII ce3iHae: Oi3miH
Ka3aKThl OHJABIpMail KypreH Oip KyaHsblll, Oip
xyOanpim Oap. OHBIH KyaHBIIIBL: ejge Oip Xa-
MaHIBI TAybIT, s Oip agaMHBIH OyJ1 €31 KbUIMaraH
YKaMaHIIBUIBIFRI IIBIKCA KyaHaObl. AWTanbl: Kyaai
MOJICHINIE/ICH CAKTAChIH, O Jia aJaMMBIH JIel XKYp
FOIi, OHBIH KachIHaa 613 coyIeni KiciHiH 0ipi eMecrri3
Oe, oFaH KaparaHJa MEH Ta3a Kici emecmin 0e? —
nen. MeH Oec aTTaH, OH aTTaH UIrepi e1iM JereHHIH
Heci KyaHbI?

Enni sxyOaHbImbl: xanrei3 6i3 Oe, enniy Oopi
Jle CYHTIN-aK >Kyp FOH, KOIeH KOepreH YIIbI TOM,
KeImeH Oipre 0Oosicak, Ooyaabl-Aarbl JCTCH CO3.i
JKyOaHBI KbUTaJbl. Kerke KOpIbIK Kypmeid me?
Bip yiinix immi tyren aysipca, sxeHin tue me? YKok
JKapbIMbI ayBIPBII, JKapbIMbI cay 00Jica, KEHLUT THE
Mme? (AGaii, 2005: 41-42).
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Kacemvosa P.C., XKy3eit M.

XanKpIMBI3IIBIH ~ OMIp  TYPMBICBIHIA  KHi
Ke3/IeCeTiH: JKaKChl-)KaMaH, JOC-AYINTaH, HaJaH-
3aJIBIMHBIH 9PEKET KUMBLIIAPhI, KUCHIH/IbI TYCTAPhI
MEH KYIKTI Me3eTTepi e alKbIH KopCeTiIesi.

JKupipma anTeIHIIBI Kapa cesinge: «bi3min
Ka3aKThIH KOCKaH aThl aJlJiblHa KeJice, Kypecke
TycipreH OaiyaHbl KbIKCa, CallFaH KYChI alca,
KOCKaH UTi ©3re/ICH 03BIIT OAPHIIT YCTaca, €Ci MIBIFBITT
0ip KyaHajpl. BinMelMiH, CO/IaH apThIK KyaHBIIIbI
Oap ma ekeH? OH, xok Ta mbiFap! XKyiipik at —
Keime on enfe, keiiae Oy enme O0MaTyFbiH HOpCe,
KbIpaH KYC Ta, )KYHpIiK UT Te — Keii/ie OHbIH KOJIbIHA,
KeliJle MYHBIH KOJIbBIHa TYCETYFbIH Hopce. Kymiri
XKITIT T€ YHEMi MBIHA €JICH IIBIFanbl. MYHBIH
OopiH ajiaM ©3 eHEpIMEH JKacaraH JKOK. bip o3raH,
Oip JKBIKKAH YHEMI O3bIIT, YHEMI JKBIFBII JKYPMEHIi.
ConbIH 0opiH Oine TypsIm, *Kepre Kipreuuei s Oip
apaM/JIbIFbl IIBIKKAHJIAM, KaMaH/bIFbl OLTIHreHaeH
OOJIBITT HECIHE YSUTBII, KOPIaHa bl €KeH?

Enni oceuiapian oiinan OinceHi3 6oaibl: HaaH
e KyaHOac Hopcere KyaHaibl. hoM KyaHFaHia He aii-
TBIII, HE KOMFaHbIH, HE KbUIFAHBIH ©31 OUIMENl, ecl
HIBIFBITI, Oip TYpITi MacThIKKa Ke3 0ol ketei. hom
VAUIFAHZAPhl YsUIMAc HOPCEICH YSUIAIbl, YSIapIIbIK
HOpCeNneH YsuMalasl. MyHBIH 0opi — HamaHABIK,
aKbIMaKTBIKTBIH acepi» (Abai, 2005: 47-48).

AGail omeMmiHIE — OKYPEKTIH IIBIHIBIFBIH,
aKpuT-TIapacaT HYpBIH, [iH, IOCTYp, PYX, TIUJiH
MYMKIHIIKTEepiH, ©Mip MypaTTapblHa JEH KOSIb,
TYPMBIC-TIpLIUIIK THIHBICBIHA Ha3ap ayaapaisl. OH
TOPTIHIII CO3IHIE: «Tipi aJaMHBIH JKYPEKTEH asy-
JIbl Kepl Oosa ma? Bi3aiH Ka3akThlH Kici JereHl —
Oatelp gereni. OHaH 0acka XKYPEKTiH KacHEeTTepiH
AHBIKTAIl OlIIME .

PakpIMIBUIBIK, MeHipOaHABUIBIK, Yya opOip
Typai amam OanacblH 63 OaybIpbIM eI, ©3iHe
oiraraHmai oiael oapra ga OoJica WTi eni JeMeK,
Oystap — JXypek ici, achIKTBIK Ta — Kypek ici. Tin
JKYPEKTIH alTKaHbIHA KOHCE JKaIFaH MIBIKIIANIbI.
AManaelH TUTIH ajca KYPEeK YMBIT Karanasl. bizmin
Ka3aKThlH (KYPEKTiCi) — Makrayra ChlidMaii-
Iel. AWTKaHFa KOHTINI, yaFdana TYpFBIO, OO¥H-
bIH JKaMaHIIBUIBIKTAH TE€3 JKMBII AJIFBIII, KOIITiH
COHBIHAH HWTIIE epe OepMeH, agackaH KemNTiH
aThIHBIH OAachlH OYpPBINT ajyFa jKaparaH, ONIJeTTi
aKbLI MOMBIHJIAFaH HOpcere, KUbIH Jia 0oJica, MOii-
BIHJIAY, OJICTTI aKbUI MOWBIHJAMaFaH HOpcere,
OHail ma 0ojca, MOWBIHIAMAY — €pIliK, OATHIPIBIK
ochl OoJIMaca, Ka3akThIH alTKaH OaThIpbl — QHIICHIH
JKYPEKTI eMec, KaCKbIp KYPEKTi ereH co3. Kazak ta
ajmam OaJtacel FOl, K601 aKbUICBI3AbIFBEIHAH a30aii/bl,
aKbUIJIBIHBIH CO31H VFBIN ajlapjiblK JKYPEKTEe XKirep,
Kaiipar, OalylayNbIKTBIH KOKTBIFBIHAH — a3aJibl.
BinMecTiriMHEH KBUIIBIM JEeT€HHIH KoOiHe HaHOaH-
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MbIHY», — et (Abait, 2005: 29-30) xoHe ae «Kaiipart,
aKBLI, )KYPEK OHEPIIEPiH alTHICHII, TANACKINT KEil,
FBUIBIMFA JKYTIHINTI, COHAA YIIEyiH ama OoJcaH,
MEH JKYPEKTi jkakTausiM» — neyi (Abai, 2005: 33-
35); «rerinae agam Oanacel, agaM OaachlHAH aKblI,
FBUTBIM, ap, MiHE3 JIETeH HopcelepMeH 030ak. OHaH
Oacka HopceJep/IeH 03/[bIM FOU JIEMEKTIH 0api Je —
aKbIMaKTBIK» (AOait, 2005: 36); — gen alTysl emip
ITBTHIBIFBI, TOKIPUOE TOTIMI JIET TYCIHY KepekK.

On OeciHmn ce3iHle: «erep ecTi KicijepaiH
KarapblHAa OOJIFBIH KeJce, KYHiHIe Oip moprelde,
OomMaca xymaceiHaa 0ip, eH 6oiamaca, aitbiHIa Oip
o3iHHeH o031y ecen ain! Co amabIHFBI €CEll aTlFaHHAH
Oepri eMipiHai Kamaid OTKi3JiH €KeH, He OiliMre,
HE axXUpeTKe, He AYHHETe XKapamIbl, KYHIHIC ©31H
oKkiHOecTell KbpUIBIKIEH oTkisimicin? Kok, 00:-
Maca, He KbUIbII OTKI3reHIHAl ©31H Je OlIMel
KQJIBIIIIBICHIH?» — ner, OymaH 6i3 Abaif onemiHiH
IIEKCi3, IIeTCi3 KEHICTIriH Kepill KaHa KohMmaii,
COHBIMEH KaTap aKbUIABI, AKBUICHI3 SpEKeTTeP,
OMIpiH OTKiHIII, OKIHIMTI TYCTapblH, yaKbITTHIH
KBI3BIKTBI, COTTI Ke3JIepiH, KOFaM, ajam, TaOWFar,
OMip TIBIHABIKTAPHIMEH OaiIaHBICTBIPHIT, OHBIH
OJICYMETTIK, YKOHOMHUKAIIBIK MOHIH, aJaMIIBLIIBIK
XKOJIbIH, (ancadanblk GakropiapblH ToIIM-TopOHe
TarbUIBIMIAPBIMEH  KE3CKTEeCTipinm, epoiTim ce3
eTe/i.

Bynan 613 Abaii aneMiHiH KoFaMm HipiMaepiH,
COKIAKTaphIH, ©OMip IIBIHABIFBIH JKOHE 0acThl
Oaitnbik enn Afam (akTOpbIH OApJIBIK KaFbIHAH
KOPCETill, KOFAMHBIH KO3FayIIbIChl aKbLI-TIapacar,
Tasa XXYpeK, FBUTBIM MEH OiTiIMIIe eKEeHIITIH 1em 6a-
CBIII, Kajam anuTajbl.

S¥Hu, AGaii onemi acKaH TMOATHKAIBIK KyaTThIH
Hecl, Ka3aK XaJKbIHBIH MaHJalbplHa  OITKEH
MaKTaHbIIIBI. AOall CHUSKTBI XaJbIKThIH, YJITTBIH
pPyXaHU KYHABUIBIKTAPBIH OCHIHIIAMA JKOFapbI
KOTEpreH, 3aMaHbIHbIH aFblHbIHA Kapail >XypmeH,
©3IHIH «e3]ik» OeTiH MBIKTAall YCTal, aKbUIFa,
AKMKATKA, KOHIT KYW/IiH Ma0bIThIHA OWIIETII, Keiie
TYHXBIPAPIIBIK KEMITUTIKTEPAi KOpill, ChIHAII, OJIaH
JKUPEHETIH KOJJIbI CLITeI, Keijlie aliblKk Ke30cH
Kaparn, 0apJbIK MiH/i, KEMIIITIK TYCTap/bl KbIPaFbl

KycTai CBIHIIBUIIBIFBIMEH TONIM-TOpOUEHIH
MaFbIHAJIBI TYCTAPBIH KOPCETEII.
Alaii «e3 ce3lM — O3IMOIKI» EKEHIH aHBIK

aHFapTaJIbI, OMIp TOKIPUOECIHAETI KOPTeH-OITeHIH,
TaHBIN-TYHUT€HIH, VITTHIK pyXTa OaWbINIeH capa-
Jam, aKelI, Tapacart, AiH, CalT-IoCTYp, TapuX TeH
TaHBIMJIBI, MOJCHUET TEH TUIM, IIBIHANIBIILIK IEH
TEPEeH IYHUETAHBIMJBI, OiTIM, FBUIBIMHBIH TallFaMm
Tapas3bIChIHA OAWIAHBICTBIPHIN, YKAC YPITAKTHl TIp-
oueney/ie pyXxaHd KaHFBIPYJIBIH KOPKEM KOKKHE-
TiHJ/Ie MaHbBI3/(bI OPHIH AJIaIbL.
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JKac yprakka pyxaHn KYHIBUIBIKTap bl KaJIBIITaCTHIPYIars! AGail omemi

AOGaiiIbIH TOATUKAJIBIK IIBIFApMalIapbl MEH Kapa
co3epi IoJcCalaNblK, JSTHKAJIBIK, 3CTCTHKAJIBIK,
IICUXOJOTHMSUIBIK ~ JKOHE  IEJAarOTrUKaNbIK — Ofi-
nikipsaepre Toibl. AGalAbIH TyCiHIriHIIe, Taburat
OI31iH caHaMBI3J]aH THIC YKOHE 0i3re TOyelci3 eMip
cypeni. bi3miH TyiiciriMiz OeH KaObUILIAYBIMbI3,
TYCIHIriMi3 aifHalmaJarbl aKUKAT IIBIHIBIK OMIpIiH
coymeci raHa. AmaMm Oanachel «Ke3IMEH Kepill,
KYJIaKIeH eCTil, KOJIMEH YCTal, TUIMEH TaThll,
MYpPHBIMEH HiCKEeIl THICTaFbl IYHHEJeH Xabap ana-
eIy, — Aeimi A6aid. Coir Ke3ie aKbIHHBIH KOTEPTreH
Macesesnepl OyriH Jie MaHbI3/Ibl, ©3CKTUIITH epeK-
me aita KeTKeH >keH. AOaliiblH eJeH ces3Jepi
TOPOMETIK-TOMIMIIK MOHI 30p, HISSIBIK CHIreHi
JKOFapbl OoJibIll Kenesi. AOall e3iHIH eJeHIEPiHIH
OipiHze:

«KaJbIH eniM, Ka3arbiM, KaiipaH KYpThIM,
¥Ycrapachl3 ay3blHa TYCTI MYPTBIH,
JKaKchl MEH sKaMaH Il aiibIpMaibIH,

Bipi kaH, Gipi Maii 60m eHi eKi YPTHIH» —

JIETCH CO3IePIHC aKbIH allIBIHBII, XaTBIKTHIH KaHBI-
Ha THe aiTaael. Hemece «KaliHaiipl KaHBIH, allly/Ibl
JKaHbBIH, MiHE3JIepiH KepreHae» — aereH Alal cesi
OCBIHIAN «MOIIEHUETTI» alTHIT OTHIP.

Anam OanachIHBIH OOMBIHIAFEI ACHUT KACHETTEP1
MEH JKaFBIMCBI3 KaCHETTEepl KOHIHAETI KYHI Kelreri
JlaHAKe3 Kapusiap, akbIMaH aTa-0a0anapbIMbI3/IbIH
0i3re KaJJbIpFaH ©CHUET-OHETeCIH KOJJIEHEH TapT-
cak, OYTiHTI MEH epTeHIl YpIiaK COIaH TaFbl-
JBIM, TOpOWME alChlH JereH TaFbl Oip OHBIMBI3
aJlaMTepPIILTIK TOPOUECIHIET] XaIBIKTHIK TOPOHECHIH
MAaHBI3AbUILIFBIH TAFRI 1A alFaKTaubl.

KopbIThIHABI

«OTKeHal KakChl OlIMEHIHIINE, KEICHIeKKe
camap Iery aicel3 KapaHFblJa CYpJey COKIaK
i3genm agacyMeH mapamapy», — jgen Abai ata-
MBI3 aWTKaHIal, yprnak TopOueciHIeri exenjeH
KaJIBIMTACKAH XaJTKbIMBI3JIbIH JKAKChl JAdCTYpJIepi
MEH TarblIbIMAPBIH OKbII, YHPEHII, OHET'e TYTIal
TYPBII, KacTapJbl i3TUIIK MEH MmapacaTThUIBIKKA,
ONENTINIIK TI€H oceMIa3AblKKa Oayiny MYMKiH
eMec.

AGali 1IbIFapManapblHBIH, Kapa Ce3JepiHiH
JKac ypriakka oepepi Kerl, dp TOJIFaMbIH/A PyXaHU
KYHIBUTBIKTAPABIH 0ail KemOeTiH, TepeH acTaphlH,
KeJICIIEeK YPIAKThIH cajiap >KOJIBIHBIH HYPJIbI 00ITy-
bIHA JKOJI CINITEHTiH OarpIT-Oarmap IIaMbl CEKii
OMIPIICH/IITH/IE, MOHIUTITIHAC ST aTap eaiM.
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MOHUMAHWE BOAU MMAMA MATYPUAU

Matypuan obrapan aBCOAIOTHbIMM 3HAHMSIMU TEOAOTMM U hrAocomun. B cBeTe 3TMX 3HaHWNA,
OH PAaCLUMPUA TOPU3OHTbI COBCTBEHHOrO pa3BuTHs. OH He orpaHnuMBaA cebs AMCKYyCcCUsiMU B chepe
BepoyyeHns. OH BblpaxkaA CBOM MbICAM Takxke B chepe UAOCODUM, MCUXOAOTUM, COLMOAOTUM U
obpasoBaHMs. MaTypuAaM, paccMaTpyBaA acrekTbl OTHOLIEHWsI BceBbllHEro u ueaoBeka B CBeTe
KOPaHM4eCKOro OTKPOBEHWS, YEAOBEUYECKOr O pa3yma M AOCTOBEPHbIX XaAMCOB (MpeaaHnit). OH OTKPbIA
HOBYIO 3MOXYy Pa3BUTUS MCAAMCKOM MbICAW. OH BbICKa3bIBaA CBOW BO33PEHMS B aCMEKTAX BEPOYUEHMS,
Tak>Ke B acrekTtax rnpas 1 cBOOOAbI MHAMBUMAYYMA. B pe3yAbTaTe ncMxoAornyeckoro u pnaocockoro
aHaAm3a, MaTypuram, BbiCKasbiBaA CBOM Te3MCbl 0O acnekTax AeMCTBUIA YeAOBeKa.

KatoueBble caoBa: Matypuan, cBobopa ueaoBeka, C€BOOOAQ BOAM, MCUXOAOTMS, KaAam
(AorMaTmueckast TeOAOrms).

Bicer R.

Sakarya University,
Adapzari city, Turkey, e-mail: rbicer@sakarya.edu.tr

Understanding of The Will OF Imam Maturidi

Maturidi trained himself in accordance with wide-scale opinions. Maturidi did not evaluate Islamic
faith with the context of absolute debates; instead he issued Islamic thought with philosophical, socio-
logical, psychological and educational perspectives. Maturidi approached the Creator-human relation
and the reasons behind the existence of humanity in accordance with Qur’an, authentic hadith and
mind. He made a breakthrough in Islamic thoughts and handled various phenomena in accordance with
freedom of humanity and freedom of will as well as psychological and philosophical analysis of human
behaviors.

Key words: Maturidi, freedom of humanity, freedom of will, kalam, psychology.
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Cakapb$t yHMBepcuTETI,
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Mmam Martypuau Tycinirinaeri Epik maceaeci

Marypuam Teorormns meH praocoms caracbiHaa abCoOAOTTI Binimai urepred. Ocbl GiAiM caracbiHAQ
e3iH-e3i XeTiaaipin oTbipraH. OA 63iH COKbIp CeHiMMeH LekTemMereH. KekeniHae TyFaH cypakTapFra
drAoCOUS, MCUXOAOTUS, DAEYMETTaHy >kaHe 6iAiM 6epy casacbiHaH >kayan izaereH. MaTypuam
JKapaTyuibl MeH apam KapbiM-KaTblHacbiH KypaH ascbiHAQ aKbIA-Oi MEH XaAMCTepre HerisaAeAe oTbipbin
KapacTbipFaH. OA MCAaM OWbl AaMYbIHbIH, XKaHa Ke3eHiH awTbl. CeHiM, )KeKe TYAFaHbIH KYKbIFbl MeH
epKiHAIM MOCeAeci TOHIperiHAe Ae 63 OM-TOAFaHbICbIH GiAAIPAT. DUAOCODUSIABIK, >KOHE MCUXOAOTUSIABIK,
TaApay HerisiHae, Matypuam, apam ic-opekeTiHiH, GOAMbBICbIHbIH, ©3IHAIK epeKLIeAIKTEPIH A€ >KaH-
>KaKTbl KepceTe OiAA.
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BBenenune

Ero momnoe umst — A0y Mauncyp Myxamman
0. Myxamman 0. Maxmyn amp-Marypuaum aib-
Camapkanau anb-XaHaduy», HO u3-3a (aKToB, Ce-
JIAHHBIX TPyNnoil AXJIU-CYHHAT OH TAK)XXE U3BECTECH
CIIEYIOIMMU TUTYJIaMU «AneMyib-Xy», «mam»
ane-xyna», «Mmam ans-McuImaxuxy akauaib-MIOC-
nuMuH», «Peiicy Axn anb-cyn-u» (Hecedu 1991:
32). Matypuau 1o OTHOIICHHIO K TOPOTY POXKICHHS
Camapkana O0but Ha3BaH Ac-CaMapKaHAM U 110 OT-
HOUICHUIO K AepeBHE Marypunu ObLI TaK )K€ Ha3BaH
Anp-Marypunu. Haumbonee pacrpocTpaHeHHOE U
HMCTOPUYECKH OTpeAeIICHHOE UMs - «A0y Mancyp
anb-MayTugu».

Marypuau poawics B JIEPEBHE WM palioHe
Marypuau, pacrnosiokeHO OHO B HACTOSIIEE Bpe-
Ms B Y30ekucrane (Typkecran). B mare cmeptu
(333/944) wucropuxu enunbl. KuzHe Marypunu
MIPOIUIO B YCHJIUSAX MO OOYYEHHIO M 3aIUTE TOA-
JIMHHOTO MCJIAMCKOTO YUEHHS U MPOATIHIIACH OKOJIO
Beka, oH poauics B 333/944 romy u ObUT OXOPO-
HEH Ha KIaJ0uIIe cTapelInH B paiioHe Yakepmu-
3¢ (Cakerdize), Camapkann (Kutluboga 1992: 200,
Taskopriizii 1961: 56).

Nmes xopomyr penyranuro Marypuan xui
B peruoHe MasepeHaxpa B KoHle [X-ro u Hauvane
X-ro Beka. B MaBepenaxpe ObUTH TpeACTaBUTEIH
MHOJKECTBO pa3HBIX DPEJUTHH, CEeKT, (puimocoduii,
KyJbTyp U LIMBUJIM3ALMI, a TakKe TopoJ ABISUICS
OYEHb AKTUBHOM Cpeloil M Hay4yHOH JEsITeNbHO-
ctu. brnaromaps tomy, uyto B TOT mepuoa (X Bek)
KOTJla B MCJIAMCKOM MHpPE IPOUCXOANUIO MHOTO CO-
OBITHI ¥ M3MEHEHUH, PETHOH CTall OJIHUM U3 BaXK-
HEHIIMX PEJIUTHO3HBIX M WHTEJUICKTYaJIbHBIX LEH-
TPOB HMCIAMCKOTO MHUpa.

OH Hamucan TpyAbl Kacaromuecs (QyHIamMeH-
TaJIBHBIX 3HAHUH 10 Kelamy, Xaaucy, QuKxy, tad-
CUDY, UCTOPUHU CEKT, COIMOJIOTUN U TICHXOJIOTHH.
Hexoropsie u3 ero padoT AOILIM U 0 HALIETO Bpe-
MeHu. Cper HUX MOYKHO HalTH paboThI 1o KutOyT-
Teyxun, Kanam, Tesunstyn Kopan ¢ nuarepnperna-
muer, Xagucel, PUkx anmb-Kang u ero mo3HaHus 110
¢dunocodun 1 NCUXOIOTHH.

OHn cBou pabOTHI 1O CUCTEMATHU3ALNN U Pa3BH-
Tuto 6orocnous Axiu-CyHHBI Ha4al paHbILE YeM
ero coppemeHHUK Amapu. IlIkona cerogms usBecT-
Has Kak «Marypuanszm» ObUT cO34aH HE3aBHCHUMO
or AmapuroB. [IpuunHOil 3TOMy MOXXHO CKa3aTh
OBUIO TO, YTO OH HE TOJILKO pOJMICs paHblie Ha 20
JIeT ueM AIapu, HO U TO, 4To Atrapu okoio 40 et
CBOEH JKU3HHU OBbUI NPUBEPKEHLIEM MYTa3MINTCKUX
B3MIs,A0B. 1o aTOMY MOXKHO yTBEpkAaTh 4yTo Ma-
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Typuau ocHoBasl ocHoBY Axyin Cynusl (Topaloglu
2002: XIX-XX).

Marypau OCHOBBIBAsICh Ha CBSI3U MKy Alia-
XOM U JIFOJBMH BBIIBUHYJI OPUTHHAIIBHBIC HIICH B
o0yacT cBOOOMBI YeloBeKa U CBOOOJBI BOIH, KO-
TOPBIE COCTABJISIIOT TJIABHYIO TUCKYCCHOHHYIO TIPO-
OJIleMy MCITaMCKHX YOKISHHIA.

Bonsa

[IpuHSTO, 9TO OCHOBHAS XaPAKTEPUCTHKA, KOTO-
past OTIMYAET YeJIOBEKa OT IPYTUX JKUBBIX CYIIECTB,
— «OCO3HaBaTh COOBITHS BO BHEITHEM MUpe». [lomu-
MO MBIIUICHUS], PEPIICKCUBHBIX WM WHCTUHKTHB-
HBIX PEaKIHNi B 3TOM HaIPaBIEHUH, OH pacCMaTpH-
BaeTCs KaK MPOIIeCC, KOTOPBI BHI3BIBAET PEAKIIUU B
pemennu npo6aem (Ozakpimar 2002: 307).

CuuTtaercsi, 4YTO YEIIOBEK YYBCTBYET CeOSI CBO-
OOJHBIM OT BOCTIPUSTHS, KOTJA TpPEeIojaraeTcs,
YTO OCHOBHBIM INPU3HAKOM BHEIIHETO B3IIsAA Ha
COOCTBEHHOE TIOBEICHHE SBISIETCA BBIPAKECHHE
BHEIIHETO0 CAMOCO3HAHUS B BUJIC BHIPAKCHUH «MOE
TeNo», «KMOU pazym». B qaHHOM ciydae BoJis orpe-
JISJISICTCST KaK CIIOCOOHOCTh YeJIOBEeKa, KOTOPBIN pe-
[IIaeT CBOM IEUCTBUS B CBOOOTHOM ITO3HIINH, HATIpa-
BUTb U MPUMEHUTH CUIIy BOJIU MOKHO 10 T€X IOp,
MoKa He OyIeT peaqn30BaHo 1esb 3a1ayn. CunraeT-
Csl 4TO BOJIEH 00JIIat0T M KUBOTHBIC, OJJHAKO OHU
HE SIBIISIOTCSI Pa3yMHBIMHU CYIIIECTBAMH, TO €CTh, Y
JKUBOTHOTO HET CBOETO «s1», KOTOPBIN YITPABIISLI ObI
nporieccoM MeruieHus. [1o 3Tol npudmHe HE00XO0-
JUMO OTMETHUTh YTO Y >KMBOTHBIX HET ATHUYECKUX
npoOieM. Tak Kak Ui 3TOr0 HEOOXOAUMO MOYYB-
CTBOBATb CBOE CYIIIECTBOBAHWE U «OCO3HATH CBOE
CO3HAHUE» U €r0 EHCTBUSA OCHOBAHBI HA COOCTBCH-
Hoit Bone (Ozakpin 2002: 309, 311).

Co3zHaTeNnbHBIN YeJIOBEK — 3TO YEJIOBEK OCO3HA-
FOILMKA CBOM MBICIIH U IEHUCTBUS, IyTEM BMELIATENb-
CTBa 3aKOHOB, KOTOPBIC SIBIISIOTCS OOIIMMU B MPH-
polie, yMeromuii BOCIPUHUMATD TIPOIIECCHI, HIEH U
JIBIYKEHUSI BHELITHETO MUPA.

YesnoBek, KOTOPHIA MIPU3HAET, YTO CaMbIi ecTe-
CTBEHHBIN CIIOCOO CIIEJ0BaTh TPU TPUHSATHH pe-
IIEHUSI O TICUXOJIOTHUSCKHX (aKTopax IeHCTBUI
JIOJIeH U TCUXOJIOTHH JIMIIA, MPUHUMAIOIIETO pe-
[ICHUS, 3aKII0YAETCS] B TOM, YTOOBI PEITUTh, KaKOH
BapHUaHT JacT HauOOJIbIIHIA TO3UTUBHEIN Pe3ybTaT
WU KaKOW BapwWaHT OyJeT HaNMEHEE BPEIHBIM, 110
MHEHHUIO HEKOTOPBIX HCCIEAOBATENEH, KOTOpPbIC
MPUHUMAIOT PEIICHHE O IICUXOJOTUU JCHCTBUS
(Gerrig and Zimbardo 2013: 261).

ITo mHEHHWIO wuCciemoBaTenel Korga mepen
JIOABMH CTOHT BEIOOP M OTKA3 OT YEro TO B PaBHOM
CTeTeHH, TO BHIOOP BO MHOTOM (hOKycHpyeTcsl Ha
ITO3UTHBHBIX aCIIEKTaX U OCHOBBIBaeTCS Ha (haKTax;
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a ecJIM 0TKa3, TO OCHOBBIBACTCS HE HA JIOCTOBEPHBIX
(hakrax, a oMonmax. Takue v CX0XKHe JaHHBIE MTOKa-
3BIBAIOT MICUXOJIOTMYECKOE BIIUSHUE TPU PELICHUH
Tex unu uHbIX 3anad (Gerrig and Zimbardo 2013:
260).

Marypuu npu3HaeT CleAyIOIIne IICHXOJIOTH-
yeckue (DaKTOpbl B HAIPABICHUN MHTEIUICKTYAaJIOB,
YpOBEHB pa3dyMa, HEBEKECTBO, OKpPY’KalomIas cpea
U aJaNTalMOHHBIC YCTAHOBKU M MBICJIA BHYTPCH-
HUE TEHJICHIINW, HETIPUMHUPUMOCTh H TOJIpaKaHue,
YYBCTBO M YYBCTBO CIIa0OCTH. YKa3bIBas, 4TO ATH
¢ pexTrBHBIe (HAKTOPHI B OTHOIICHUH WU TOBEIC-
HUW WHAWBHUAA, MaTypuay CUYHMTaeT ITH SBICHHUS
(D PEKTUBHBIMU B CEPAIEC W OMOIHIX, U MTOITOMY
OH PacCMaTpPHUBAIOT UX KaK OYCBUJHBIA (DAKTOp B
opueHTanuu Boiu nmojeit (Biger 2004).

Cuwnraercsi, 4TO ueoOBeUecKasl BOJIsi He Oyjer
criaceHa oT 0a30BOT0 YpOBHS HE3aBUCHMOCTH, XOTS
MIPUHSATO, YTO CHJIOBYIO TEHJCHIIUIO MOXHO CO3-
JlaTh, HAIPABUB BHEIITHUE (PAKTOPHI U 1aXKe Ha/IaBUB
MPEOYTSHUE BOJIM MHIUBUIYYyMa B PEIICHUH 3TOM
cutyaru. CBoOo1y BbIOOpa YesroBeKka B 3TOH cde-
pe 3HaYHMTeNbHBIC JIaHHBIC MTPEJCTABISIIOT peKiama
Y TI00AJIbHBIC TEHJICHIIUH B CPEJCTBaX MacCOBOWM
nHpopmarun (Sezgin 2011: 115).

[To MHEHUIO HEKOTOPBIX UCCIEIOBATENCH, IS
CO3J/IaHUsI OMPEJICIICHHOTO JBIIKEHUS B CO3HAHUU
U €ro pe3yibTaToB, KOTOPHIE HA3BIBAIOTCS «MOTH-
BaMU», MOXET ObITh MHOXECTBO (DAaKTOpOB (TEH-
JICHIIMI) MBICJUTH B YME JIBIDKEHUS M JIOCTUTATh
eMHOI TEeHJEHIINHU, a TaKkKe OPUEHTHPOBATHCS Ha
HUX. B TakoM ciyuyae BoJisi, CO3HaHUE U IOHUMaHHE
MOTYT OBITh HAWJCHBl B OYCHb HEUYCTKUX OPHUEHTA-
nuax. Bmecto ycnemHol HHUIMATUBBL 3TO MOKHO
Ha3BaTh CHJIBHBIM JKEJaHHEM JielicTBOoBaTh. Korma
€CTh MHOTO MOTHBOB, HECOBMECTUMBIX JIPYT C APY-
TOM B HampaBlieHMW MHOTHX MOTHBOB, BOJIS pea-
JU3yeTCsl B pe3ysbTaTe M30paHusi OHOTO U3 HHUX.
OToT BBIOOp, OJTHAKO, BO3HUKAET IIOCIE YCHJIHH.
Ecnu HeT ycuiuu, TO MPOSIBISETCS HEPEIIUTEb-
HOCTh. B pesynbrare Bons OyJaeT paccMaTpuBaThCs
KaKk (DyHKIIUS HEKOTOPBIX MOTHBOB WM TEHIEHITHHA
(Sezgin, 1999: 21). CormacHO BOJIIOHTApUCTaM,
TEHJICHIIWS BO3HUKINAS HA 3amnajie, TCHACHIIUU BOJIH
Y MCTOYHHUK JICHCTBHSA, TIEPBOE JIBMKCHUE MYIPO-
CTH BO3HUKAET B pe3yJsibTaTe JeUCTBUI TE€HJICHIINH,
JKEJIAaHUHU U OPUCHTAIIMI B YEJIOBEUYECKOM MPUPO/IE.
CoOOTBETCTBEHHO MESITETHHOCTh MHUMasl HE IPH-
HaJJIeXKAT K JCHCTBUIO TAKXKE MOKHO KOMOUHHUPO-
BaTh C COOOpPaKEHUSMU IICHHOCTEH MPHUPOJIbI YyB-
CTBa YAOBJIETBOPEHHS, ONUPAsICh HA BOOOPAKEHUN
YTO OJIHOBPEMEHHO HAIPaBICHO Ha Y/IOBJIETBOPE-
HUS M co3eplanus ¢ (GOpMUPOBAHUEM UYBCTB IICH-
HoctH (Sezgin 1999: 20).

[To MHEHHIO HEKOTOPBIX HCCIIeI0BaTENeH, KOTO-
pble IPU3HAIOT, YTO HaNOOJIee 3aMETHBIMHU IPOSIBIIC-
HUSMHU HACTOSIIETO SBISIFOTCS MPUHITHE PEIICHHH
U CyKJIEHUE, CYKACHUE - 3TO MPOIECC 3aKIIOUEHHUS,
3aKIIIOUCHUS] WM KPUTUYECKOM OLCHKH JIOAEH U
cutyaruii. UToOBI MPUHATEL pEUIeHUE, HYXHO BBI-
Ouparh MEXIy BapHaHTaMH, NPUHUMATh WU OT-
KJIIOHSITH CylIecTBYIoImue Bo3mMoxnHoctu (Gerrig and
Zimbardo 2013: 257).

[TpuHATO cYUTATH, YTO CAMBIM Ba)KHBIM ITOKa3a-
TEJEeM HACTOSIIETO SBJSIETCS BO3BpAIllEHUE 3aIpo-
ca ropaszio OoJbIle, YeM TATa, ABIKYIIAs CHIa, ee
MPOJIOJKEHUE W OJTHO U TO K€ MHOTOKPaTHO. DTO
Ha3bIBaeTCs 37PaBOCTh W HACTOMYUBOCTH (Sezgin
1999: 22).

Bons 6 Ucnamcroii 6oeocrosuu

B aro0ii paboTe BBIpakeHHE CBOOOJBI YeNOBE-
Ka O3HayaeT Oobie cBOOO YeI0BEYECKOW BOJIH.
Tak Kak 4eJOBEK MO CYTH OTIMYACTCS OT APYTHX
CYIIECTB CBOEH BOJIEH W YyBCTBOM HE3aBHCHMO-
CTH, YTO B CBOIO OYepeJlb JICNIAET er0 YHUKAIbHBIM
B 3TOM u3MepeHuu. [lo apaOckuii Bossi «Bepene»
O3HAYaeT JKeJaHus 00Ja1aTh YeM-TO, CTPEMHUTHCS K
4eMy-TO MJIM UMETh HaMepeHue. B Oonee KOHKpeT-
HOM CMBICJIE 3TO O3HayaeT ejiaHue yero-to (ibn
Manzur 1968: 111, 187).

Bepa npuHHMaeT BOJIIO KaK OJHO U3 0053aTeIhb-
HBIX KayecTB 00KECTBEHHOCTH M O3HA4YaeT TOT K
cMbIC, 9To ¥ Mexanm3M (Matiiridi 2002: 77, 297,
Faith 2005: 1, 65).

Hcnam Obl1 chopMHUpOBaH BOKPYT Tpex OC-
HOBHBIX TIPEIMETOB MBINUIEHUH. Takum oOpa3om
CYLIECTBYET HECKOJBKO MOHUMAaHUHM BOJIH. AXJIH-
CYHHAT, NIPUHUMAET BOJIFO KaK YEIIOBEUECKYIO TaK
1 a0COMOTHYIO (00XKECTBEHHYT0), MyTa3MIATHI kKe
MoJ| BOJICH MPUHUMAIOT TOJBKO YeNOBEYECKYIO M
rpymma Ha3eiBaeMas J[xabpue MpUHUMAIOT TOJBKO
00)KECTBEHHYIO BOJTIO.

IIpencraButenn AXIU-CyHHaT Armapu, IOHMMa-
IOT TTOJT BOJIEH KaK YesloBeKa, HO TaK JKe aOCOTFOTHYIO
(bokecTBeHHYIO BOJIO). OmHaKo ecimd MyTa3aauThl
CUUTAIOT, YTO YEJIOBEK BOJICH BHE 3aBUCHMOCTH OT a0-
coJrora, To [xedpunramu (Gebriye) mpuaepKUBaroT-
Csl MIHOTO TIPOTHBOIIONIOKHOTO MHEHHSI, TO €CTh MPH-
BEPIKEHIIBI TOJIBKO a0COMIOTHON 00’KECTBEHHON BOJIH.

Takxum 0Opazom 001IecTBO AXJIH-CyHHAT Kaca-
TEJILHO BOTIPOCOB BOJIM HAXOJATCS MPSMO IO IIEH-
Tpy Mexy Mytazanutamu u J[xeOpuumramu.

OcHoBHas YacThb
THonumanue sonu Mamypuou

Martypuau B OTHOLIEHUN MEXTy AJUIaXOM U 4e-
JIOBEKOM, TpHIAeT OOoJbllle 3HaYCHNUE aHTPOIOLICH-
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TpUUYECKOMY B3DIIAMy. TO ecTh, CKIOHSETCS OOJb-
e K CBOOOJHOHN YeI0BEYECKOW BOJU. DTO 3HAYHT
YTO YEJIOBEK MCIOJIB3YIO CBOUM Pa3yM CKIOHSIETCS
nepea cozuareiasiM. B 3Tom HampaBieHUM OH MpH-
HSIJI yMEPEHHOE IOHUMaHHUEe MEXIy MyTazaautaMu
n JlxeOpunramu. OT0 3HAUUT 4TO, bor co3znan ye-
J0BeKa U ero AeilctBusi. OQHAKO, OH TaKXkKe OTME-
YaeT, 9TO WMEHHO YelOBeK ()OPMHPYET JeHCTBUE,
co3nanHoe boroM, u maeT eMy UMITYJIbC U U3MEpe-
Hue. Takoi moaxoa 3To HE yIep KaHUEe YEIOBeKa OT
OTBETCTBEHHOCTH TPOTHBOpEUaIiee adCOMIOTHOMY
CyBEpEeHHUTETY AJlIaxa ¢ TOUKU 3PEHUS TayXUICKOM
Bepsl. [o ero croBawm, y Jito/iel, CKJIIOHHBIX YOUBATh
YKUBOTO CYIIIECTBA, MEHSIOT IIEHHOCTH U TPECTaB-
JIEHUS, KOTOpPhIE OHU MPUHUMAIOT CTPYKTYPHO U
MIPUBBIYHO B PE3yNIbTaTe COIMOKYIBTYpHOTO 00pa-
30BaHUs U opueHTauuu. 1o sToi mpuumHe Annmax
BceMoryiuii npu3bIBall JIFOAEH BO3AEPKUBATHCS OT
JIEHCTBHIA, OJJOOPEHHBIX YMOM, Ja)Ke €CIH OHH He-
COBMECTUMBI C FIX IMOIUSMH, XOTSI OHU TIPOTHBOPE-
9aT UX CTPYKTYPHBIM OCOOCHHOCTSIM U MX TCHJICH-
rusiM. 6o ueTrHHAs TpUpo/Ia CO3aHHBIX CYIIECTB
MOXXET HECTU TOJIBKO MYIPOCTh. IMOIMOHAIBEHOE
M3MEpPEHUE YEJIOBEUYECKOTO0 TBOPUYECTBA, M0 CI0BaM
Marypuau, OpuHMMaeT MrHOBeHHOe peweHue. C
JIPYTOM CTOPOHBI, UHTEJUICKT OLICHUBAET COOBITHS
BO MHOTUX u3MepeHusx. [lotomy 4to yenoBek nei-
CTBYET pajii MIHOBEHHOI'O YJOBOJIbCTBHUSI U HUHTE-
pecoB. [log MTHOBEHHBIMH YAOBOJILCTBUSMHU 31€CH
uMeeTcs BBUIY (PH3MUECKOe CHIOMHHYTHOE YIIO-
BosibcTBHE. OTHAKO AJUTaX HacTamBaeT Ha TOM, YTO
MTHOBEHHBIC PAJOCTH HE JAAyT YEIOBEKY CUACThE
U MHP W 4YTO WX CleQyeT m3derarh s mupa Oy-
JIyILIEro, MOTOMY YTO OHU HAaXOASTCSl B COCTOSIHUU
«ITOUCTHYECKHUX JKeJIaHui». YenoBeka, npecieny-
IO MTHOBEHHBIC PAJIOCTU U JKUBYIIUN C (QHIIO-
codueil KU3HU KOTOpasi 3aCTaBISET €ro HIATH TI0
JIETKOMY ITyTH, HE BBI3OBYT Y HETO >KEJaHUE PaCTU
U YKPEIUISITh CBOIO BOJIIO, TAKOW UEJIOBEK HE CMO-
KET JTOCTUYh UCTHHBI TBOPCHUS M CYIICCTBOBAHUS
(Matiiridi 2002: 284-285).

OH Tmpu3HAET, 4TO MacmTaObl MPOUCXOISIINE
OT TBOPEHWSI, - OTO HE MPOCTO «TEJIO W TyBCTBAY,
HO U HE OTPHUIACT Pa3yM U IpYTUE UyBCTBA MPUCYT-
CTBYIOLIUX Yy JroAeil. B Takom mojioskeHuid yeno-
BEK 3aX0YeT YHTH OT IUIOXUX W BPEIAHBIX, MBITASICH
CKJIOHUTBCSL M 00J1a/laTh MPEKPACHBIM U TPABUIIb-
HBIM JIJIs1 ce0s1 1 cBoero okpyxenus (Matiiridi 2002:
282).

Takum 00pa3oM OH 3/1€Ch PACKPBIBACT TEMY
BOJIM. TO ecTh BOJIS, IO €r0 CJI0BaM, O3HAYaET Ha-
MepeHHbIe JielicTBrd. He cMOTpst Ha Takyro KaTero-
PHIO BOJIM, OH OLICHUBAET ITOXYIO BOJIIO U JCHCTBUS
BepyroIIero AByMmsa crocodamu. Ilpexne Bcero, Be-

ISSN 2413-3558

PO, ©UMes JeJI0 CO 3J7I0M, IPUHUMAET BO BHHU-
MaHHE BEUHYI0O MHJIOCTh bora u Hajmeercs, 4yTo OH
OyJIeT MpoIeH, pacYUThIBas, YTO OH, B KOHIIE KOH-
110B ToKaeTcs. C Ipyroil CTOPOHBI, OH TaKXKE MPe.-
IoJIaraeT, 4To HETraTUBHAs CUTyalus, B KOTOPYIO
HaxXOIWUTCS BepyIOMNN, Oy/1eT BOZHUKATh BpEMS OT
BpPEMEHU.

JleiicTBUS MPUHUMAIOTCS 110 BOJIE UHIUBUIYY-
ma. JIecTBUSA KOTOPBIN HE XOUYET COBEPIIATh HOP-
MaJbHBIM YENOBEK, MPOTHBOPEUYUT MPHUPOJIE ETo
TBOpeHusi. OTpunaTenbHble JEHCTBHS B 3TOM Ha-
MIPaBIIEHUH TIPOUCXOIAT B CMBICIIE TTO/IpasKaHus, He
MoJIarasicb Ha OKa3aTenbCcTBa U HUTKWIN3M. [1oTO-
MYy 4TO JTIOOpBIE JIeJia COBEPIIAIOTCS TOIBKO IMTOCPE]I-
CTBOM YCWJIHH. A OTPHUIIATEIHHBIC B CBOIO OUEpEIh
HE TpeOyeT HHMKAKUX YCHJIUH. DTO MPOUCXOIUT
TOJILKO B TOM CITy4ae, €CII YEJIOBEK He JEeHCTBYEeT
WM HE TIbITaeTcs JecTBoBaTh. 110 3TOM mpuuuHe
OH JIOJKEH OTKa3aThCs OT IJIOXUX U ATOUCTUUHBIX
JeHCTBHIA, 4TOOBI peann30BaTh IMMO3UTHBHBIC -
CTBUSA W Xelanus. JpyruMu ciioBaMu, Koraa mpe-
MIPUHUMAIOTCSL CEPhE3HBIC YCHIIUS B HAIPABICHUH
MTO3UTHBA U OTXO0/Ia OT STOMCTHYHBIX JKEJIaHWH, Ta-
KUX ycuini He TpeOyercs. (Matiiridi 2005: 111, 186,
187,201, 473).

Matypan o0bscHsAeT (haKTOpbl, KOTOpble Ha-
MPaBJLIIOT BOJIIO CJEAYIONIAM 00pa3oM: JIFOJIH,
CO3JIaHHBIC TIO0 TPUPOC CYCTIMBBIMHU, BEIyT ceOs
HETEPIIeNNBO, JaXe €CIU YCIOBHUA TPHOBIBAHHUA
koMpOpTHBIE U HE TpeOyer cremku. Tem He Me-
HEe OH HE OTPUIIAET YTO TC HETaTUBHBIC MOMEHTBI
MIPUCYTCTBYIOIINE B YEIOBEKE MOKHO TIOBEPHYTH B
MOJIOKUTEIBHYIO CTOPOHY Yepe3 BOCIIUTAHUE U TI0-
cpenctBoM oOpa3oBaHus. Takum 00pa3om, 3TOTrO
MO>KHO JIOCTHTHYTH ITyTE€M JUCIHILUINHBI YeJOBeYe-
CKoi1 Bouelt uepe3 oopaszoBanue (Matiiridi 2005: 111,
372).

Jnst Toro, 4ToOb 000CHOBATH CBOM BHIIIECKA-
3aHHBIC MBICTH MaTypuau cchlaeTcsl Ha asThl U
xanucel. [loguepkuBas posib BOJHM Y 4YeJIOBEKa, OH
MIPU3HAET JOTMYHOCTH UCTIBITAHUN B 3TOM Mupe. To
€CTh YENIOBEK yMEET COMPOTUBISTHCS COMHHUTEIb-
HBIM KEJIaHUSIM.

Marypuau roBoput: «HenoBeka OoT IpyTrux xKu-
BBIX CYIIECTB OTJIMYAaEeT — CTPEMJICHHUE 3HATh U
yuuthes» (Matiiridi 2006: 'V, 672), uckaTtsh u mnpu-
HHAMATh «MYIPOCTDHY.

Marypunau npu3HaeT BO3MOXHOCTh «oOpare-
HUSD) B peanu3anuu Boin. Takum oOpa3oM, OH BH-
JIUT HEOOXOIMMOCTh «OOpAaIeHNs» B KAUeCTBE HE-
00x01MMOro (hakTopa B KOHIICTIIIUIO BOIH. TakuMm
00pa30oM, BOJISI BBITIOJTHSAET CBOIO (DYHKIIHIO B peajhb-
HOM cMBbIcTe. HemocTaTok KOTOPOro XOpoIll OH UITH
HET, BXXHOE MPEMSATCTBUE I yCIeXa.
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OcHoBomnonaramias OpUYuHa, IO KOTOPOi
yaeHnbie AXTU-CyHHBI TIIATENBHO IMOMTYEPKUBAIOT
YeJIOBEUECKYIO BOJIO, - 3TO BO3ZEHCTBUE WHINBH-
JIyallbHBIX M COLIMAJIBHBIX MOCIEICTBUNA YeJoBeue-
CKUX JeucTBuid. B 3TOM oTHomenun Marypuim,
KOTOpPBIN JIe-(haKTO ONpeesisseT BCe BUJIbI paboT U
COOBITUH, TOBOPHUT: «5 UMEIO B BUY TUCKPEIIHOH-
HBIN TakT 1o aemy» (Matiiridi 2002: 282-283, 287).

IIpynunna, mo koropoi naeicteus Marypuau
MTOTYEPKHUBAIOT KaK «IOOPOBOJIBHBIC NEHCTBUSY, -
9TO CYIIECCTBOBAHUE APYTOro neicTBUA, YHPeKTHB-
Horo Juig yesnoBeka. OH Ha3bIBa€T ATO «00sI3aTENb-
HBIMH aKTaMu». JTO JEHCTBHS, KOTOPHIE OYESBHIHBI
B COTBOpeHNH bora u KoTopele cieayer paccMaTpu-
BaTh Kak (pakT, 4TO MHIMBUIYYM HE UMEET Tpe/-
MIOYTEHUs JIeNaTh Wi He jaenarb. Ha camom nene,
CYIIIECTBYET MHOTO SIBJICHUH U MIOBEACHNS, KOTOPBIE
CYILIECTBYIOT B UHAUBUAYYME, HO HE MOTYT KOHTPO-
JTIUPOBATHCS.

JelcTBus, KOTOpbIE CYIIECTBYIOT B YeJIOBEUe-
CTBE M 3aCTaBJISIFOT €r0 HECTH OTBETCTBEHHOCTh KakK
B MHUpE, TaK U B OyIymIel KU3HH, SABIISIOTCS BOJIE-
BBIMU JICHCTBUSMU. BBIOOP OTHOTO UITH HECKOTBKUX
13 MHOXKECTBA BAPUAHTOB, IPUCYTCTBYIOLIUX TIEPET
YEIIOBEKOM, SIBJISIETCS POSBICHUEM TaKOU BOJH Ye-
noBeka. ['maBHOE 3/1eCh - CIOCOOHOCTH JIIOJIEH 0CO3-
HAaBaTh U UCTIOJHSATH, IMESI CIIOCOOHOCTB JICNIaTh ATH
nerictBre. ECTh akIieHT Ha CBOOOIHOM M3MEPEHHUU,
KOTOpOE HAIPSIMYIO CBSI3aHO C HAYMCJIEHHWEM 3TOTO
JIMIA WIK HET. DTO CBSI3aHO C TEM, UTO NPEANOCHLI-
Ka JUIsl pealn3aliyy 3TOTO aKkTa HallpaBlieHa Ha JI0-
cTikenue nenn (Matiiridi 2002: 275, 333-334

[lo cnoBam Marypuan, KOTOpBIH HE CUWTAET,
9TO KTO-TO BBIOMPAET MEXITY TOOPOM U 3JI0M, UTO-
OBl KCIIOJIb30BaTh 3aMBICIIbI, OH BBIOMpAET Haubo-
nee moaxosmmi s ceds. [loromy dro, ecinu ye-
JIOBEK JIEJIaeT YTO-TO, YTO OH HE 3HAET, IIOYEeMYy OH
3TO JIeNIaeT, OKa3bIBAETCsl, YTO KTO-TO JIpyroi urpa-
€T pOJIb B 3TOM aKTe M UTO JICHCTBHE ITPOUCXOINT B
atoit popme (Matiiridi 2002: 357).

ITo cnoBam Marypuau, 4eyoBeK - 3TO Cylle-
CTBO, KOTOpOE 00J1aflaeT MHTEJUIEKTOM H BOJIEH, I10-
HUMAaeT TaKhe KayecTBa, KaKk J0Opo M 370, KPacoTy
U YPOJACTBO, BHITOAY U BPEIl B CBOMX ACHCTBUSX, a
TAKKEe MPEINOYUTACT U JIBIKETCS B HAINPABICHUH
9TOTO MOHUMAaHUA ¥ IPUHATHS OIeHOK. OKuaeTcs,
YTO y 9THX JIIOJeH He OyAeT MpOomopLUUOHAIEHOTO
TIPOSIBIICHHSI Y HHIUBUIYYMOB, HO Y KQXKJIOTO Yell0-
BEKa €CTh MOTEHIINAJ JIUIsl OLEHKH XOPOIIETo H 3J10-
ro. B sTom nanpasnenuu no Marypuau ncuxuue-
CKasl UINOMa, JIUIIO SIBJIIETCS OOBEKTOM ameIuIsIin
(Maduridi 2002: 282).

Marypunu, roBopuT: «Kax bl 9yBcTByeT ceds
CBOOOJIHBIM, MTPECTYITHUKOM U KEPTBOM, KOT/Ia OHU

9TO JENAI0T» TOBOPUTCS B 3asBICHUHU, YTO OHU MO-
T'YT OBITh JIETKO BOCIIPUHSATHI KaXJIbIM YEIOBEKOM,
MMOTOMY YTO OHHM XapaKTEepPH3YyIOT UX ACUCTBUS Kak
«1 ux cozmam» (Matiiridi, 2002: 288).

OH TOJTYePKUBAET, YTO 3TA OIEHKA HAXOIUTCS
Ha ocu ctuxoB Kopana. Ha camom seine B cTuxe B
Kopane rosopurcs: «Ecnu 061 Annax noxenan, O
HaBepHsKa coOepeT UX B PyKOBOACTBE» (ab-AH’aM
6/35), momguepkuBacTCs, 4TO OOXKECTBEHHAS BOJIS
He sBIseTcs mnpuHyautenbHOU. Ctuxu B dopme
«Ecnu I'ocnonp »xenan ...», B Kopane B 3ToM Ha-
MIPaBIIEHUN TIOBTOPSIOTCS MHOTO pa3, MOKa3bIBasd,
YTO YEJIOBEKY OCTaBISIETCS CBOOOIHOE MPOCTpaH-
cTBO I OokecTBeHHOM Boim (Matiridi 2002:
288-367-368, 386/388, Cpennee 3Hauenme 2006:
V, 60). [lotoMy 4YTO YTBEp:KACHHUE B CICAYIOLIEM
ctuxe: «CobupaeTech JIM BBl 3aCTaBHUTH JIIOJIEH TT0-
BEpPUTH, UTO BBl TTOXOXKH HA HUX?», TOATBEPIKIACT
3TO BOCHPHUATHE CHOBA. «ITO MOTOMY, YTO OJaro-
CJIIOBEHUE, JaHHOE AJUTaXOM HapoJly, 3aKIF04YaeTcs
B TOM, YTO OHH HE MEHSIOTCSI, €CJIM OHU HE M3MEHST-
csh» (anmb-AHDan 8/53), 4TO CBUIAETEIBCTBYET O BAXK-
HOCTH OOKECTBEHHON MYJIPOCTH, TMPUITHUCHIBAEMOM
genoBeueckoi Bose. C Apyroil CTOPOHBI, «KaXKaast
Iymia o0peTeT To, YTo OH 3aciyxuil. CerojHs HeT
npecinenoBanus (amp-I'agup 40-17), momuepku-
Bas YEJIOBEYECKYIO BOJIIO, TOJYEPKUBAET, YTO €ro
He OyAyT mpeciieioBaTh, OOBUHSISI €TO0 B TOM, Y€ro
oH He caenan. B KopaHe ecTb HECKOJIbBKO CTHXOB,
KOTOPBIE BbIPAXkKAIOT aHAJIOTUYHbIN CMBICIL. «/lenaii-
T€ TO, O YeM BHI KeJllaeTe, U AJlaX YBUIHT, YTO BbI
IeyaeTe ¢ MmpaBeqHOCThION (cypa dyccumnat 41/40),
CTUX TTOKA3bIBACT HE3aBUCHUMBIC UYEJIOBEUCCKHIE UM-
MyJILCBI, BOSHUKAKOIINE U3 BHYTPCHHEH TUHAMHKH.
Cpeny MHOTHX CTHXOB, KOTOpPBIE YKa3bIBAIOT, YTO
JIIOJI HECYT OTBETCTBEHHOCTH 3a TO, YTO OHU Jlefa-
10T, «Ckaxxn:«Mctuna - TBoii ['ocnoas. JKenarommii
yYBEpyeT, a He KeNAIONINii OTBEPHETCS OT BEPHD»
(Anp-Ked 18/29), momuepkuBaercsi, 4yTO MpaBe]l-
HOCTPH W HEIPABIILHOCTh MTOKA3aHbI YEIOBEYECTRY,
YTO OJMH W3 HUX MPEANOYTHTEIbHEE I HUX U YTO
OH MOXKET HANpaBUTHb BOJIO UEJIOBEKA B CTOPOHY
cBeTa AJutaxa W 4TO OH OyJeT Haka3aH 3a IOCIe-
CTBHUS cBOero BbIOOpa. B aTom HampaBnennn Ma-
TYpUIIU 3asBUWI, YTO y YEJIOBEKA €CTh CHUJIA BOJH, U
Omaromapsi 5ToMy, cBoOO/1a OYJIeT UTPaTh AKTUBHYIO
POJIb, ¥ TIO 3TOM MPUYUHE OH SIBJSICTCS] OTBETCTBEH-
HeiM (Matiiridi 2002: 328-329). Marypuau cka3zai
B 9TOM OTHOIIIEHWH: «KOHEUHO, ST OTKPBLT BaM ario-
CTOJILCTBO. S| HE 3aCTaBIIAIO BaC BXOAWTH B HCIIAM.
JKenaromuii U3 Bac myCcTh yBEPYET, a HE KEJIAIOIIUI
K€ IyCTh OTBEPHETCS OT BEPhL. Y BEPOBABILUMA U OT-
Ka3aBUIMICSA OT BEPHI BOILIONIAIOT CBOU JEHCTBUS
10 CBOEH BoJIE U KelaHuio. B nanHoM Bompoce HeT
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npunyxaenus (Matiridi 2007: IX, 50-51). HUcxons
M3 3TOTO, OH YKa3bIBAET, UTO YEIIOBEK, KOTOPHI Be-
PUT WU OTBEPTaeT BEpy, OCHOBBIBAETCS HA CBOOOIE
BOJIM U YTO, COTJIACHO MPEANOUYTEHHUIO MEXAY, YEI0-
BEK HalIeT HaKa3aHWe MM BOSHATPAKICHNE.

B ocu ctuxa (Mynk 67 / 13-14) Marypuau ¢op-
MHUPYET CBOIO BEpPY B TO, YTO HET HUKAKUX HEJOCTAT-
KOB 1 cO0eB B 00’KECTBEHHBIX JEUCTBHIX, KOTOPHIE
NPOSIBIISIIOTCS Kak (yHKIIMOHUpOBaHue BeexeHHOH.
Onate xe, MaTypuau roBopur, 4To, KOTra B JIEh-
CTBUSIX HET MYAPOCTH M YTO B TIOBEJCHUH AJiaxa
HET HEJ0CTaTKa B MYAPOCTH, MYIPOCTb U HHIIE-
Ta MOTYT OBITh BHIHBI TOJBKO YEJIOBEKY B CBOUX
neictBuax. [IoToMy 4TO 3TO M3-3a HUIIETHI, HEBE-
KectBa W HeoOxoxmmoctu (Matiliridi 2002: 282).
OpHako B AEUCTBUSX AJjulaxa MYJIpOCTb, YIaphbl,
OyrarofiaTh M MpaBeTHOCTb CYIIECTBYIOT B a0COTIOT-
HBIX U3MEPCHUSX.

[IpyarMas BO BHUMaHHE, YTO 3TO O3HAUaeT,
YTO €ro Hy>KHO JOTPAITUBATh, MPUKA3BIBATH U OBITH
3arpeieHHbIM, MaTypuii CUUTACT, YTO YeIOBeYEe-
CKH€ OTHOIIICHHS U TIOBEJICHHE SBISIFOTCS Pe3yJIbTa-
TOM OTPa)KCHUsI CBOOOIHON BOJIM WHIUBUIA, JICH-
CTBYIOILICTO B Hayalie BOMPOCa, KOTOPBIA AJllax HE
MOJKET IOJBEPrHyTh coMHeHHuto (Matiiridi, 2002:
288).

Vyensimun Axnu-CyHHBI, «JI€iCTBHE, KOTOpPOE
JTOIKHO TIPOU30UTH, HAXOUTCS MOJT BIIUSHAEM JIBYX
cuil. B 3TOM HarnpaBiieHHH 4eJIOBEUECKOE JENCTBUE
U JIeHCTBHE, KOTOpOE CHOPMYITUPOBAHO B BUJIE JCH-
CTBUS / TIIarojia, oleHKa Auiaxa ¢ W3MepeHHeM
TBOPEHUS, MAHUITYTUPOBAHUE YETIOBEKOM B CMBICIIC
ero o0pabOTKH, MPOUCXOIUT C ITOMCKOM JIBYX MO-
MEHTOB, OJITH U3 KOTOPBIX MPUHAJICKUT AJUTaxy, a
JIPYTOH 4eOBEKY. DTO O3HAYAET, YTO OHH SIBIISIOT-
Csl «yKa3aHHAMHU Ha jeiicTBus / riaron» (Matiiridi
2002: 287-288, 292, Yazicioglu, 1988: 35).

Marypuan npeajiaraet TpeTbe pelieHue MEXKIY
MyTa3unoi u Amapu ¢ Teopuei HampaBiICHbIM Ha
JIEKCUKY. MyTa3uiINThl JAIOT TIOJIHYIO BJIACTh YeJI0-
BEUCCKUM JCHCTBUSM. AIIapHUsi TOBOPSAT, UYTO B OJI-
HOM CTHXE HE MOTYT OBITh aKTUBHBIMH JIBA UCTIOJTHH-
TeJs, U HET APYTOTO MCIIOTHUTENS, KpoMe Aiaxa,
KaK OCHOBHOI'O HCTOYHHUKA, YEIOBEK MPU3HACT, UTO
B paboTax, CBSI3aHHBIX C HUM, MOXET OBITh TOJIBKO
«Kacuby, T.e. BpeMEHHOE TIOJIb30BaAHHE.

OnHako, COTJIAaCHO TEOPUU HANPABICHUN CTH-
Xa, B peajM3alliyl Tiarojia ectb 1Be d((eKTHBHbIC
cwibl. Bepa Ha3pIBaeT 3TH JIBE MOTYIIECCTBCHHBIC
CHIJIBL: «XaJIK» M «KecO». XallKk - 3TO CTpeMIICHHE K
TBOpITy. KecO - sBieHMe denoBedeckoe. ITO CiO-
BECHOE JICUCTBUE JBYX CUJI, OTBETCTBEHHOCTHh KOTO-
pOro TPUHAUISKUT aBTOpy. DakTUdeckas BIaCTh B
MUpE, JKeJlaHWEe ¥ BBHIOOp YEIOBEKa B COOTBETCTBHH
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¢ peanmzanueil. JTa cuiia co3laHa Boield BoKbew.
CrnenoBaTenbHO, 3TO CUjia CBsI3aHHAsl C MOTCHIIMA-
JIOM JIECTBOBATH HE3aBUCUMO OT Boskbeld CHITbL. DTO
MIPUHAJUIEKHUT YEJIOBEKY U TpeOyeT ero OTBETCTBEH-
voctu (Matiiridi 2002: 287, 292-293). Ilo3unms
Marypunu OBIJIO TIIATETHHO OIIEHEHO TOAABIISIO-
UM OOJIBIIMHCTBOM y4YeHBIX AXJH-CyHHBI. 3HATOK
Amaputckoro kajgama bakunanu pesroMupyer cie-
IyromuM o0pa3oM, «criia AJraxa co3IaeT ero, AeH-
CTBYS IO CYILECTBY; Bepsl B CHJIy aKTa MPHCBOCHHUS
€My MIPABWIBHBIX UM HEMIPABWILHBIX KAUE€CTBY.

ITo muenmto Axmu-Cynsbl, aTpuOyTel bora
MIPUCYTCTBYIOT B €ro (opme, KOTOPYIO HE MOXKET
CUUTATbCSl HE3aBUCUMBIMHM BpeMsi OT BpeMeHU. B
9TOM HaIIPaBJICHUM CTEIICHb 3HAHUS TAKXKE TPUITH-
ceiBaeTcst bory B BeuHol opme. DTOT KOHEUHBIH
pe3yabTaT Alax CO3JaeT BCEX COTBOPEHHBIX CY-
IECTB B HAMPABICHUW aTPUOYTOB 3HAHUS, BOJIH,
BracTu. BaxkHo, 4TOOBI OH 00OpabaThIBAJICS U OIle-
HUBAJICS [0 OTHOLICHUIO K IPYTUM IpUJIaraTelib-
HbIM. B mpoTtuBHOM ciydae 3Toro OyzAeT HemocTa-
TOYHO JUIsl pEIIEHUsI BOIPOCca O BOJIE M BOIIPOCE O
cyns0e, He nMes 3HaHue 00 AJuraxe.

3HaHne OO0KECTBEHHOCTH Auiaxa 4eTKO TOJ-
yepkuBaercs B ctuxax Kopana. B cooTrBercTBUU
C DTHM HHKaKkue (aKThl WIM JCUCTBUS HE MOTYT
OBITH MPOTyMaHbl BHE 3HaHUS Allaxa. DTO TaKkxke
BKJIFOUAET B ce0sl JIBHIKCHHSI TICUXUYECKOTO TPOCK-
Ta, MBICJIM, JIEHCTBUS U BIMSHUS YesioBeka. B npo-
TUBHOM cllydae, Kak mnpenmnonaraer MoH Xymawm,
JIOJDKHO OBITH TIPOTIOPIIMOHAILHOE OTCYTCTBUE 005I-
3aTebCTBA, YTO HEBO3MOXKHO IS CTaTyca «0oxe-
crBerHocti» (Ibn Hiimam 1979: 60-61).

[To cnoBam Matypuu, BoJIs TOJDKHA OBITH I10-
HsITa BOKPYT 4YeThIpex oceil. Bossi B HampaBiieHUU:
a) JKeJaTh, XOTETh WJIM MPOCUTH YTO-TO; 0) Kena-
HUE YEJIOBEKA BBINOJIHUTH 337a4y HO IOCPEICTBOM
JIPYTOTO YeJIOBEKAa; C) YCTyHaTh WIH IMO3BOJATE; d)
JIMII0, KOTOPBIA COBEPINAET aKT HAaCWJIBHO WIM He
3Hast 00 3TOM, WJIM OH JIEJaeT 3TO W3-3a BHEITHE-
ro (QaxTopa BIWSHUS, BOTPEKH CBOUM >KEIAHHSIM
(Matiiridi, 2002: 375). Dro oOuue omnpeaencHus,
KOTOpPbIE HE UMEIOT OTIUYUTEILHOTO U3MEPEHUS B
tepmuHax bora n Ero cioyr. Bons u crapslii - 310
JIBa Pa3HBIX TEPMHHA, KOTOPhIE 03HAYAIOT CBOOOAY
BbIOOpa (Matiiridi 2006: V, 53).

Cornacao Martypuau, KOTOPBIii OCHOBBIBAETCS
Ha boxxbell BOJIE B Ka)KJIOM SIBIICHUM U JIEUCTBUSAX,
TaKkKe paccMaTpuBaeT CylecTBoBaHue (vacibii’l-
Vucud) 1 TBOpeHUe Kak 00s3aTeNbHbBII aTpUOYT.

B srom nampasnenuun bor, co3gaBuinidi 3Ha4u-
TEJbHYIO YacTh IEUCTBUN C BOJIEH B CO3HATEIBHOU
WIM CO3HATEJIBHOM CTPYKType, U HE HUMEKOUIUI
CBOIO BOJIIO HE MOT ObI CO3/1aTh CYILIECTBO C BOJICH.
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B nononHeHue K TOHKOMY Pa3IHuUI0 MEKIY STUMU
nByMs oaxonamu, KopaH u ocBemarommne BbIpa-
JKEHHsI CYOBEKTY B ayTEHTHYHBIX XaJHCax JICIar0T
HEOOXOMMbBIM KBaTH(HUIIMPOBATh bora ¢ BOJei.

[Tockonmpky y Amnaxa ecTh aOCONIOTHOE TO-
CIIOZICTBO HaJl BceM, OyzeT To, yero OH HOXKeTaer,
1 He OyJeT TOTo, 4ero OH He XxelaeT. B aTom Ha-
MIPaBIICHUH JKEJIaHWE M MPOChOa YellOBeKa 3aBUCUT
or Boiu Amnaxa. Ha camom gene «lloka Aumax
HE TIOXKeIaeT, Bbl He moxenaere. KoHeuno, Amax
3HACT MONHYI0 NpaBay. OH sABIsSeTCS obOIamareneM
CYXKJICHUS U MyJIpocTu» (amb-uHCaH 76/30) crux,
0003HaYaOMIH, 4TO 00heM 00KECTBEHHON MYIpO-
CTH U TIPOSIBJICHUE MYAPOCTH SIBIISIOTCS U3MEPEHU-
SIMH BHE HAIIIETO BOCIIPUSITHUSI.

OH Tarke Mpu3HaeT, 4To Boys bora mcmonHs-
eTCsl B TPeX KOHTEKCTaX, a UMEHHO: CO3/IaHue, I10-
psanok u nenb. OH QUKCHPYET, YTO 3T U3MEPEHUS
Boxbeit Bomu (QyHKIIMOHATIBHBI BO BCE BpeMEHa B
mupe (Matiiridi, 2002: 376-377).

ITpunumas Bomo bora kak JOMHHHMPYIOLIEH,
OH TaKXe MPHU3HAET BAXHOCThH YEJIOBEUECKOW BOJIE
W TIOJlaraeT, YTO y YeJloBeKa e€CTh ero CBOOOIHAs
BOJISl. A OCHOBBIBACTCSl OH HAa TOM, 4TO bor BojieH B
CO3/IaHWH; a YEJIOBEK B JICWCTBUU.

JpyruM OCHOBHBIM BOCIHPHSTHEM B MOHUMA-
HUUA Matypuau siBIsieTCsl uaest 0 TOM, YTO YEJIOBEK
cBoOoneH. Ha camowm gene, mo cnmoBam Marypum,
JIFOJM MOTYT BBIOMPAaTh MEXIYy allbTepHATUBAMHU
nyTsiMu. YenoBek, KOTOPbI MOXKET AyMaTh O TOM,
YTO OH JIeNIaeT, TAKKe MOKET pearnpoBaTrh Ha Tpe-
MATCTBHE TOMY, YTO OH XOUET JeNaTh B OJHO U TO
xe Bpems (Matiiridi 2002: 309-310).

C npyroii CTOpoHBI, AJUTax MOCJIaI MIPOPOKOB K
moasM. [Ipopokn Hayumim Jitojei pazouparbcsi B
MPaBUJILHOM W HENPaBHJIHHOM, IIPABOBOM W He3a-
KOHHOM, ¥ TIPUTJIACHII Ha YTk UCTHHBI U TIPaBJIbI.
OT0 npU3HAK KHU3HEHHOTO (DakTa B Maccax, K KO-
TopoMy oOparmatorcsi mpopoku. [lotomy 4to Boss
MpeanoaraeT BEIOOp, W apaMeTphl JOJDKHBI ObITh
IpeJicTaBieHbl 3apaHee. Eciu oauH u3 mpeacTas-
JICHHBIX BapUAHTOB SBISIOTCS MPEIIOUYTHTEIHHBI-
MH, TIOSIBIITIOTCSI WHTEJUICKTYaJIbHBIC TTOCIEACTBUS
U UHTEJUICKTYalbHbIE HAUYWHAHUSA, KOTOPBIC SIBIIS-
F0TCS TIOKa3aTeNbHBIMU. M 9TO KacaeTcst TOIbKO Ye-
JioBeueckoit Boser (Matiiridi 2002: 288).

Cpenn yuensix Axinu-CyHHBI MOSIBUINCH JIBa
Pa3HBIX TOAX0/a, KOTOPhIE JEINAT ero Ha /e Gop-
Mmbl: Kymumn u [Ixysu. ¥V moneil ectb BO3MOXXHOCTh
JIeNIaTh BBIOOp C MCKPEHHEH BOJICH, KoTopas siBiIs-
€TCsl MOTEHIUAIIBHO SK3UCTEHIMAIBHON CHUJION ue-
noBeueckoro cymiectsoBanus. Ecimm [xy3u - 310
BOJISI, HAMpPABJICHHAs] MOTECHLUAIBHO CYIIECTBYIO-
IIeTO TMPEATIOYTEHHUS B YEIIOBEKE K ONpPeACTICHHOMY

Kypcy, AeUCTBUIO U (PakTy. DTa BOJIS, TaKKe HA3bI-
BaeMasi «A3M-U MycaMeM» B TPaJliu ATIapUTOB
ObLTa co3mana AJJIaxoM.

B cootBercTBUM C 3THM, Kak U B ciaydae ¢ Kyii-
1y, y Bosn JI)Ky3u 4eloBeKy He JJaeTcs Kakas 0o
¢yskmms . B 1O ke Bpems 3TO 03HAYaeT, 4To dUe-
JIOBEUECKasi BOJISI CMEIIACTCS K BOCIHPHUSATHIO TPH-
HyxneHus. [[puzHaBas 9T0, ydeHble ATIIAPUTHI ITPH-
JIOKUIHA OOJBIINE YCHIIHSA, 9TOOBI OCBEXHTH 3TOT
BOIIPOC, HO OHU HE JIAJICKH OT BBIPAKEHUS TCPMUHA
«CeMHU TIPUHYKICHHS.

OCHOBHO¥H MOIX0J] JMHAMUYECKOW H3MEHUHBO-
CTH B MOHMMAaHUU BOJIM U CyAbObl Yy Matypuau u
AmapuToB, TPAIUIIMOHHO SBISIOTCS HEOThHEMIIe-
MO 9acThIO TBOPEHHS Bosel boxxueit u mpobiemoit
Bocrpusitusi. OCHOBHas Tpo0JieMa 3/1eCh B TOM, YTO
B 3TOM CJIy4ae HEBO3MOKHO TOBOPUTH O COOCTBEH-
HOHM BOJIC YeJOBEeKa, ecii OBl AJiax cosman ee.
OnsiTh Ke, eCiy BOJISI He CO3J/1aHa, OYeT pacKphITO
MMOHMMaHHWe, TPOTHBOpPEYAIllee BBIPAKCHHIO «AJI-
Jax - cosnarenb Bceroy (Ez-Zumer 39/62).

B »TOM HampaBiieHUU €CTh ONACCHHsI OTHOCH-
TEJIBHO OCHOBBI ABMXEHUS Axnu-CyHHbI. Ania-
PUTBHl TPUHUMAIOT BOJIO abcomoTrHOro boxero
TOCIIOJICTBA M YTO (PYHIAMEHTAIBHBIX ()aKTOPHI B
KOCMOCE, MBICTh YHHYTOXAIM TBITABIINECS BO3-
HUKJIM KakK TMPEANOChUIKA CTPYKTYPBI, CO3PEBAIOT
OHHM OOYKECTBCHHOE MPE/IOKEHUE MPUCYTCTBUS H
BOJIFO, KOTOpasi SIBISIETCS €IMHCTBEHHBIM OCHOBa-
HUE OTBETCTBEHHOCTH HEOOXOJMMOCTH C CBSTBHIM
3anoBesiMH 0OpabarbiBaeT TeMy cBobonsl (Maty-
puante 2002: 367-368 , 2010: XV, 56)

Oyenka

J)xeOpue, KOTOpbIe MPUHUMAIOT a0COIIOTHOE
BIIUSIHAE OO0’KECTBEHHOW BOJHM M MOTYINECTBA HA
NeUCTBUS YenoBeKka (a0COMIOTHOE MPUHYKICHUE);
Amapus (JIOSJIbHOE TIPUHYXKICHUE), KOTOPHIi
MpuUHUMaeT 00)KeCTBEHHOE BMENIATEIHCTBO HE TaK
KecTko, kak J[lxeOpue; Myrtazanutel (abCoJOT-
Has WCTHHA), KOTOpas acCHUMHINPYET aOCOIOT-
HYIO BJIACTh M BOJIIO B €ro JICUCTBUAX, U Marypu-
JIM3M, KOTOPBIH OJIHOBPEMEHHO OIICHUBAET BOJIIO
W chily YeloBeka B jeicTBusax Amnaxa (tefviz-i
mutavassit).

[Moaxon Marypunn k cBoOOZE BOJHM M CBOOOAE
YeloBeKa OTIMYaeTcss oT MyTa3ainuToB U Amrapu-
ToB. Ha camom niesie, AmiapuThl yTBEPKIAIOT, YTO
JIEHCTBUSI CITYT - 3TO TOJIBKO CHJia AJuiaxa, B TO Bpe-
M4 Kak MaTypuau NpU3HAIOT, YTO NEUCTBUS JTIOAeH
BOIUIOTHJINCH B cwiie Ataxa u Ero Benmdaectsa.

Yenopeueckass Bojsi MyTa3alluTOB C CHJIOLICH-
TPUPOBAHHBIM TIOJXO/IOM TMPUBOJAT K HAJIOKESHHIO
Mep, IPUHATHIX B O6marococtostauu. C apyroit cro-
poHbI, MaTypuiu CYUTACT, YTO 3TO OyIET MPOTUBO-
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peuuTh abcoNoTHOM Bojie U cuie Ataxa. [lo aToi
[IPUYMHE OH HE UTHOPUPYET Bausinue bora Ha nei-
cTBUS yesnoBeka. [IoHATHO, 4TO MOAX0/1 OCIeI0Ba-
Tesielt MaTypuan 1 ero moHUMaHus, Kak OyATo HeT
HH HaCTOSIILETO, HU 0€3yMUs MKy HUMH, IPU3BaA-
HBI TIPEJIOTBPATUTh OTKJIOHSIOIIUECS MOCIEACTBUS
TOro (haKTa, 4TO BOJISI HE SIBISETCS CYLIECTBOM.

3akjoueHune

OcHoBHast muckyccus o (uimocodum, Kemame
" TCUXOJIOIMHU, KOTOpas MPOBOAUT HCCICIOBAHUA
JOJIeH, TPENCTaBIseT cOOOH CBOOOIY 4eloBeKa
1 cBoOOMy BOJH. B TO ke Bpems MaHHBIA BOMIPOC
CTaJl TIepe/] BCEM PEJIMTUSMHU, KOTOPYIO HE0OXOIH-
MO periuTh. B manHoM ¢okyce BoJsi camo 1o cebe
SIBIISICTCS] BaYKHBIM BOIIPOCOM B JKM3HH UEJIOBEKA, U
OJyiarozapsi 5ToMy HauuHas oT (GpuiocodoB, TEOJIO-
TOB ¥ TICHXOJIOTOB OBUIH TPO/ICIaHbl KOJIOCCATbHBIC
paboTHI 1 CPOKYCHPOBAHBI HA HCTOPUUCCKHUX U3ME-
PEHHSIX JIAHHOTO BOIIPOCA.

OCHOBHBIM BOITPOCOM B 3TOM OTHOIICHHU O
0OOroCJI0BCKOMY BBIPQKCHHIO SIBISETCS 0071acTh
cBOOOJIBI B CMBICIIE BOJIM/CyBepeHUTeTa AJliaxa,

KOTOPBIMA CO3/1aJl BCIO BCEIIEHHYIO W JIFO/ICH, BhIpa-
JKEHHYIO KaK «BEJIMKOE JIOBEPHE» K UCIIOBEYECTBY.
B 3TOM OTHOIIEHUM 3HAYHUTENBHAS YaCTh TE€X, KTO
WHTEpecyeTcs penuruei u ¢uiocodueii, OneHnIH
YEJIOBEYECKYIO BOJIIO 107 KOHTPOJIEM O0KECTBEH-
HOI BOJIM UM HE OCTAaBWIN €€ 0e3 CBOOOIHBI BOJIEH
JeficTBHUS. DTO IOHUMaHKE OTBIIEKAIIO YEIOBEKa OT
OTBETCTBEHHOCTH Iepe]i borom u nepej 4eaoBeKoM
B €r0 MBICJISIX U JICHCTBUSX.

[pyrue nelTanucek OTKIOHSSICH OT bora, mpeno-
CTaBUTH a0COJIIOTHYIO CBOOO/IY YEIIOBEKY U TEM Ca-
MBIM CO3/IaTh CBETCKOE BOCIIPHUITHE. JTO, C APYTOH
CTOPOHBI, SIBIIIETCS «000KECTBIEHUEM) YEIIOBEKA U
C03/1aJI0 OCHOBY HWHJMBHU/yajr3Ma U CEKYyJIIpU3Ma.

Marypuau npearosaraet, 4YTo 4ejJOBeK He I10-
X0 Ha 3alporpaMMHPOBAHHOTO POOOTa WM Ha
JUCT TIEpeJl BETPOM, U MPEIOCTABJISICT YCIOBEKY
VHUKQJIBHYI0 W HE3aBUCHUMYIO OTBETCTBEHHOCTb.
Marypuayn He cYUTal 4elloBeKa CYIIHOCTHIO, He3a-
BUCUMOI oT bora, naBas cede 60prOy 3a CyIIecTBO-
BaHHWE, MOJYEPKUBas HEOOXOIUMOCTh YEIIOBEKa B
bore. Takum o0Opa3oMm, OH IpPHU3HAI, YTO CEKYIIIP-
HOC W WHIUBUAYaJIbHOE PACIOPSIKCHHE HE OYyIeT
ITOCIIE0BATEIbHBIMH.
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MORALITY AND RELIGION
IN IMMANUIL KANT’S CRITICAL PHILOSOPHY

Morality and religion have always influenced the formation of the value-semantic relationship of
man towards the world. All philosophers from antiquity to the present, one way or another, in their
treatises tried to adequately understand the essence of that relationship in question. On the one hand,
the person’s value attitude to the world is connected, anyhow, with the world of obligation, and on the
other hand - the value interpretation of the world is always connected with the world of being, that is,
the essential understanding of the world of obligation and its role in the system of cognitive and practical
human activity. Discarding all conventions, we can say that Kant was the philosopher who most acutely
posed this problem in his works. If we go over Kant“s critical philosophy, we will see that Kant has
greatly expanded and deepened the boundaries of the philosophical analysis of religious issues, paying
special attention to the study of sociological and philosophical roots of religion. In the present article, |
am highlighting that the Kantian philosophy of religion has rather made a large path in its development
and therefore we could try to reveal the patterns and principles of this path. The main questions that | am
mainly dealing with in this article are related with a) complex outlook between morality, religion and rea-
son, b) I will also be throwing light on the questions that bring together Kant*s perception of the notion of
theoretical and practical reason, his transcendental idealism and | will try to respond to the questions that
are being raised in the relation between morality and religion. Specifically, | am trying to raise concerns
over questions such as how does Kant reconcile our freedom with that of religious dogmas and canons?
The main conclusion of the research would be the statement that morality inevitably leads toreligion.

Key words: morality, religion, reason, freedom, free will, theoretical and practical reason, obligation,
God, «Critique of Practical Reason», «Critique of Pure Reason», «Religion within the boundaries of bare
Reason».

Omaposa A.E.

A>kaBaxapaaa Hepy YHusepcuteT ,
Muang, Holo Aeam K., e-mail: omarova-almira@mail.ru

MmmaHynAa KaHTTbIH, CbiHM (hMAOCOUACbIHAAFBI MOPAAb MEH AiH

AiH MeH MopaAb aAaMHbIH AyHMere AereH CEMaHTUKAABIK-KYHABIAbIKTBIK, KO3KapachblH KAAbIMTaCTbIPaAbI.
ExxeAri AHTMKa MeH 3amMaHayu pruaocodTap ©3A€epiHiH TpakTaTTapbliHAQ TUICTI AEHrerAe AiH MeH MOpaAb
apacblHAAFbl ©3apa KaTblHACTbl TYCiHyre TbIpbICTbl. bBipiHWIAGH, aAaMHbIH KopLUaFaH opTara AereH
KYHABIABIKTbIK, KATbIHAChl GEATiAl MaFblHaAQ MIHAETIEH; eKiHWIAeH, KOopLuaFraH OpTaHbl KYHAbIAbIKTAp
TaparibiHaH TYCiHy G0AMbIC 9AeMiMeH GaiiAaHbICTbI. backallia aiTKaHAQ, aAaM iC BPEKETIHIH TaXKIPMOEAIK >koHe
KOTHUTMBTI XKYMECIHAETT MIHAET YFbIMbIHBIH MOHI MEH OHbIH, OPHbI ©3eKTi (PMAOCOIUSIABIK, CypaKTapAbIH, 6ipi
60oAbIn caHaraabl. Ocbl opainaa, KaHTTbIH (OMAOCOUSIAbIK, MypacbiHAQ aTaAFaH CypaKTap ©3iHiH, KepiHiCiH
KeHiHeH TanTbl. KaHTTbIH (DMAOCOUSIABIK, XKYMbICTapblHa TEpeHiHeH YHIAETIH G0oAcak, oHAa 6i3 KaHTTbiH
AIHU CypaKTapAblH, (OMAOCOUSIAbIK, TaAAQY LLIEKApPaAapPbIH KEHENTIMN, OAAPAbIH TEPEH, aHaAM3 >KacaraHbIH
aHrFapambi3. byA Makanaaa a) Mopaab, AiH keHe ceben apacbiHAAFbl ©3apa KYPAEAi KatbiHac; 6) KaHTTbiH
TOXIPNOEAIK >koHE TEOPETUKAABIK, 3€PAE YFbIMAAPbI; B) KaHTTbIH epKiHAIK YFbIMbIH AiHM K&3KapacTapMeH
KeAiCTipy Taxipnbeci cbiHAbl MaceAerep OasiHaaraabl. CoHaait-aK, ByA MaKaAaHbIH, HETi3ri KOPbITbIHABICHI
— KaHTTbIH MOpaAb MIHCI3 AiHIe XXeTeAl AereH Te3UCIHIH ADAEAAEHYI.

Ty¥iin ce3aep: Mopaab, AiH, ceber, epkiHAIK, epik, TEOPUSIABIK, >KaHe TOXKIPUOEAIK 3epAe, MIHAET,
Kyaan, «Tasa 3epaeAeri CbiH», «ToxXipnbeAik 3epAeAeri CbiH», «3epAe asiCbIHAAFbI AiH».
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Mopanab 1 peamrusi B Kputnueckoi cpurocopun Mmmanymnaa Kanra

Mopaab 1 peanrus Bceraa BAMSAM Ha (DOPMUMPOBAHUE LEEHHOCTHO-CEMAHTUUYECKMX OTHOLLEHWI
yeAoBeka Mo OTHoWeHuio K Mupy. Praocodbl OT APEBHOCTM AO HACTOSLLErO BPEMeHM, TakK MAMU
MHaye, B CBOMX TpaKTaTax MblITaAMCb aAEKBATHO MOHSITb CYTb 3TUX OTHOLIEHWA. C OAHOWM CTOPOHBI,
LIEHHOCTHOE OTHOLLEHME YEAOBEKA K MUPY CBSI3aHO C MMPOM 00S13aTEALCTB, a C APYrOM — LIEHHOCTHAS
MHTeprpeTaLms M1pa Bceraa 6biAa CBsi3aHa C MMPOM BbITUS, TO €CTb C CYLLLEECTBEHHbIM MOHMMAHMEM MMPA
00513aTeAbCTBa 1 €ro POAW B CUCTEME MO3HABATEAbHON M NMPaKTUUYECKON YEAOBEYECKON AESTEAbHOCTU.
OT6pOCHB BCE YCAOBHOCTM, Mbl MOXKEM CKasaTb, UTO KaHT ObiA (PMAOCO(OM, KOTOPbIN HanboAee 0CTPO
NMoCTaBUA 3Ty NpobAemMy B CBOMX paboTax. ECAM Mbl nepenaem K Kputnueckon puaocodmm KaHTa, Mbl
YBUAMM, YTO OH 3HAUYUTEAbHO PaCLUMPWA U YIAYOUA rpaHuLibl (PUAOCOCKOro aHaAM3a PEeAMTUO3HbIX
BOMPOCOB, 06PaTHB 0CO60E BHUMAHME U3YUYEHUIO COLMOAOTMYECKMX U (PUAOCOCKMX KOPHEN PEAUTUM.
B HacTodlen ctaTbe paccmaTprBaeTcs KaHTOBCKast (PUAOCOUS PEAUTUM, KOTOPasi CA€AAAQ OFPOMHBIN
MyTb B CBOEM PA3BUTHM, U MOITOMY Mbl MOTAM Bbl MOMbITATHCS BbISIBUTD 3aKOHOMEPHOCTHM M MPUHLMMbI
a1oro nytu. OCHOBHbIE BOMPOCHI, KOTOPble B OCHOBHOM PacCMaTpMBAlOTCS B 3TOWM CTaTbe, CBSI3aHbl
CO CAOXHBIM MMPOBO33PEHNEM MEXKAY MOPAAbIO, PEAUTUEN M pa3yMOM. Tak>ke OCBeLLaloTCs BOMPOChI
BoCcnpusaTng KaHTOM MOHSTUI TEOPETUYECKOro M MpaKkTUYeckoro pasyma, ero TpaHCLEeHAEHTaAbHbIN
MAEAAM3M, M AEAAIOTCS MOMbITKM OTBETUTb HA BOMPOCHI, BO3HUKAIOLLME B OTHOLLEHNSIX MEXKAY MOPAABIO
M PEAUTMEN, U B YaCTHOCTH, Kak KaHT npummpsiet yearoBedeckyto cBO60AY C PEAUTMO3HbBIMIU AOTMaMM 1
KaHoHamn? OCHOBHbIM 3aKAIOUEHWMEM AQHHOM CTaTbu OYAET MomMbiTka 060CHOBaHMS OCHOBHOMO Te3uca

KaHTa, UTO MOpaAb Hen36eXKHO BEAET K PEAUTUMN.

KAloueBble cAOBa: MOpPaAb, peamrusi, pasym, cBo6oaa, CBOGOAHasi BOAS, TEOPETUUECKMIA U
npaKkTMyeckmii pasy™m, obszateabctBa, bor, «Kputuka npakrtmuyeckoro pasyma», «Kputmka umcroro

pasyma», «PeAanruns B npeaesax pasyma.

Introduction

Many philosophers have compared Immanuel
Kant™s ideas with that of the discoveries of
Copernicus, which challenged the prevailing
dominant worldview about our universe, since his
crucial ideas on reason, morality and religion were
going to become causes for revolution in philosophy
itself. Namely, if we refer to John R. Silber, he
indicates that «the Copernican Revolution in the
Critique of Pure Reason consists in the recognition
of the knower™s contribution to the knowledge of
objects (Silber, 1959: 182). While, in the Critique
of Practical Reason the Copernican Revolution
consists in the discovery that the object of moral
volition — the good — is determined by the will of the
moral agent and that the good does not determine the
will of the moral agent.» If it was after Copernicus
that we began to think of earth as rotating around
the sun, then Kant who was stimulated by such
a notion began to wonder as to around which
doctrines and concepts, a philosophical knowledge
could be arranged. Kant asserts that the whole world
of phenomena depends on human reason, which
is understood in one of Kant“s main philosophical
works — the Critique of Pure Reason [First Critique
hereafter] as pure reason that is free from the impact
of external prejudices. The reason itself has to be
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understood as the source of self-knowledge, since,
Kant believed that philosophy is obliged to answer
at least, four questions such as — What can I know?
What ought I to do? What may I hope? (Kant,
2007: 635) and What is man? (Kant, 2007: 635) In
fact, it enables one to investigate pretensions and
boundaries of the reason itself through our better
assessment of faculties. The first three questions
are formulated in the First Critique and the fourth
question has been developed in his lectures on logic.
Kant has eventually given answers to these questions
in several of his philosophical works throughout his
life. The first question he related it to metaphysics,
the second to morality, third to religion and fourth
to anthropology. So, if we give these questions an
analytical and philosophical direction, it turns out
that Kant tried to define: 1) what are the sources of
human knowledge; 2) scopes of the possible and
useful application of any knowledge and finally;
3) the boundaries of the reasonitself.

In fact, there are many broad concepts in
Kant“s entire moral philosophy that needs to be
examined; therefore we will take a brief look at
his key ethical categories in order to understand
our intentions behind examining his philosophical
insights concerning religion itself and particularly
the relation between morality and religion. Mostly,
here, we would be focusing on Kant“smainideaso
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fgoodwill,categoricalimperative,Kant“sconceptio
nofthehighestgoodand after that we would like to
consider Kant"s views on freedom, good and evil
principles and the notion of radicalevil.

So, the initial notion of Kant’s ethics is an
autonomous goodwill, which he also calls as an
unconditional good. Goodwill is a prerequisite,
the motive of a theoretical and practical choice
of a person in the sphere of morality. It is the free
choice of man, the source of human dignity, which
separates him as a person from other beings of an
intelligible world. (Kant, 2002: 9-21) However,
in my view, such freedom also carries danger:
since the will of man can be subordinated not
only to reason, but also to feelings, therefore there
cannot be a complete guarantee of moral actions.
Moral development is necessary in the process of
upbringing and self-education of a person, but,
since it is impossible to envisage everything in
life, according to Kant, people can be subjected to
inclinations and aspirations for doing good and evil
deeds. In order to explain the autonomy of goodwill
Kant appeals to the concept of freedom. The concept
of freedom in Kant is directly related to the notion of
duty. Only duty gives the act a moral character, duty
is the only moral motive. Kant in detail examines
the notion of duty and considers the various types of
human duty: duty to himself and duties of respect to
others. (Kant, 2002: 9- 11). There are many desires
in a person and Kant asks questions whether their
execution would leadtohappiness? Anothercomple
xproblemisthehappinessofanother,becausenooneca
nforce him to be happy and imagine what another
person understands by this. Despite the complexity
and sensitivity of the approach to happiness as the
most important ethical category, Kant nevertheless
examines it in detail and, ultimately, connects
happiness with the human®s virtues. (Silber, 1959:
190).

On the basis of a critical analysis of human®s
cognition and behavior, Kant tries to find a law
of morality, which is subordinate to reason. He
believes that if the reason and feelings are in
harmony, then there is no conflict between them,
otherwise the person should give preference to the
reason. According to Kant, to act morally is to act
reasonably, even if sometimes by coercion of will.
Therefore, the principles of human behavior are
never determined empirically, but always rely on
the activity of reason and exist a priori and do not
depend on experimental data.

Now, we must highlight some of Kant™s
achievements in moral philosophy as follows: 1)
He created a deep, interesting ethical theory on the

basis of scientific generalization and respect for
moral consciousness; 2) substantiated the thesis
on autonomy of morality, which is valuable in
itself and happens to be law, and not derived from
external principles; 3) proposed a theoretical basis
for the organization of a reasonable life of man,
having formulated a moral law, which is obligatory
for execution by every intelligent being; 4) justified
in a new way the principle of the self-worth of
each individual, which under no circumstances
can be a means to achieve any goals whatsoever;
5) emphasized the importance of the interrelation
between morality and scientific knowledge on the
basis of unity of practical and theoretical reason
(Wood and Guyer, 2005: 405- 478).

Kant proposed the concept of autonomous
ethics, according to which the moral principles of a
human being exist independently of the surrounding
environment and must be inextricably linked with
each other. He considered a human being as the
highest worth in an intelligible world. Each person
has a sense of dignity, which he carefully protects.
But, another person also has his sense of dignity.
Accordingly, a person has the freedom to choose
actions in the context of understanding the feelings
of another person. The thing is that Kant in Religion
has developed the idea of ethical community where
people are under the common laws of virtue and
morality and Kant™s proposed ,moral religion*
would live and coexist altogether and would have
done good deeds according to the sense of duty to
himself and duties of respect to others (Kant, 2009:
109). However, in my view, this Kant™s conception
of an ethical community at first sight appears as
utopia. To say that all human actions are evaluated
based on the concepts of good and evil according
to Kant is plausible. Therefore Kant, in order to
understand human beings™ behavior by means of
the relation to another, had developed his concept of
categorical imperative. The categorical imperative
is a strict necessity for applying the basic principles
that determine a human behavior. It commands us
to act morally, no matter how these actions affect
our personal well-being. Kant believes that we
must be moral for the sake of morality and virtuous
for the sake of virtue; the fulfillment of a debt is
in itself the goal of a good behavior. Moreover,
only such a person who does good not because of
happy inclinations in his nature, but exclusively for
reasons of duty, can be called completely moral;
morality rather defeats such inclinations rather than
going along with them, and among the incentives of
virtuous action there should be no natural inclination
to such deeds. The categorical imperative, which is
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not prepossessed neither by the will of God or by
the pursuit of happiness, but extracted by practical
reason from its own depths, is possible only under
the assumption of freedom and autonomy of our
good will, and the irrefutable fact of its existence
gives one the right to look at himself as a free and an
independent doer.

In fact, Kant™s moral philosophy is aimed at
achieving happiness and the highest good. In this
sense, Lance Simmons in his article entitled «Kant*s
Highest Good: Albatross, Keystone, Achilles Heel»
asserts that:

The highest good lays at or near the surface
of many his ethical discussions. Concern for the
highest good runs through all Three Critiques, and
the highest good is the sustained focus of attention
throughout the dialectic of pure practical reason in
the Critique of Practical Reason. There is thus good
reason to suppose that the highest good is at the
heart of Kantian ethics. (Kant, 2009: 355).

The methods of the study

The study is based on both descriptive and
theoretical analysis. Primary as well as secondary
sources will be consulted, which include Kant*s main
works and the other books related to his philosophy
of religion and moral philosophy, articles and the
other published materials. The study will depend on
the critical analysis of available sources.

Discussion and outcomes

I would like to highlight certain outcomes
while exploring the relationship between morality
and religion in Kant“s critical philosophy. One of
the points being, while discussing the questions on
religion in many of Kant™s work however invariable
priority was given to morality where he also tried to
prove the moral necessity of God"s existence.

The first argument which I want to emphasize
upon here is that in Religion, on the one hand,
Kant proves the independence of moral dogmas
from religion, on the other, affirms the obligation
of recognizing the existence of God from the point
of view of practical reason (Kant, 2009: 57). God
was required not to dominate upon nature, but to
serve as a kind of guarantee of moral demands in
human®“s behavior such as a complete change of
heart. (Kant, 2009: 57). Kant acquires that the
content of religious consciousness is a concept of
God as moral legislator and religion consists in
the recognition by man of all his moral obligations
as God“s divine commandments. This opinion
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is justified by Kant considering that, if a person
comes to believe in the idea of God only through
the concept of the highest good, and this concept is
created by man only according to the requirements
of a moral feeling. Practically, a man desires that
virtuous life should be rewarded, and vice punished.
But since, such desires of man are not actually
realized, he also composes himself the idea of such
a being that would fulfill his desire and, at least in
the future, provide him with the necessary harmony
between the moral ideal and reality. In fact, we can
assume that the egoistic need is so strong in us that
recognizing God"s being for the satisfaction of this
need is a moral necessity for one. But since, the
mere acknowledgment of God"s existence by man,
in fact, provides only one simple opportunity like
getting a reward for virtue, and then of course a man
would not have such grounds of reward if he did not
think to some extent that God was obligated to fulfill
a mercenary desire of the humans* heart. Therefore,
we dare to say that a person is so blind in his absurd
desire for happiness that if he really places this duty
on God, representing the fulfillment of his moral
obligations, as if he fulfills God’s commandments
in them. Such was Kant“s reflections, at first sight
it could be considered for the decisive denial of
allreligion.

Kant regards comprehension of man“s moral
duties as God’s divine commandments, as normal
and necessary product of pure practical reason,
therefore, the existence of religion under such a
form and the content of such idea is regarded as
necessary expression of human life as the life of
free and intelligent personality. A man at the same
time must also visualize his moral obligations
as God’s divine commandments, and keep in
his mind such an idea that God, perhaps, still
does not exist, so that as a matter of fact, mans
religious consciousness should be kept strictly
towards not to recognizing his moral obligations
for the real God’s commandments,namely only
to the representation of them as if they were valid
God’s commandments. (Bruxvoort Lipscomb and
Krueger, 2010: 253-290)

The next point is not less significant as the
intercourse of morality and religion becomes a
fact, such that the notion of faith in Kant’s critical
philosophy for the first time receives the status of
moral and authentic knowledge (Clewis, 2015:
365). Kant’s intention was to find the conditions for
universality and necessity in the sphere of experience
and metaphysics as well. In the theoretical aspect,
this is only a belief, and from the objective point of
view insufficient knowledge. In order to clarify not
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the accidental, but especially necessary character
of moral faith, Kant has compared it with other
kinds of faith. We shall give a brief definition here
what moral faith is so that we would not be getting
confused while discussing Kant“s conceptions
of faith. So, moral faith: it is not knowledge like
experience and is not a speculation, that is, it does
not try to justify ontologically anything, nor does it
synthesize the object of experience. Behind it there
are no subjective factors, but only a pure moral
consciousness, proceeding from considerations of
freedom and duty. Therefore, we can comprehend
moral faith as free. It appeals to man, as to a free
being capable of using his freedom in his interests
as a free being. In the aspect of moral faith, a person
falls out of the natural space and is transferred
to the sphere of obligation that is freedom. The
moral maxim demands from him the restriction of
freedom in order to again and again assert itself
as a free intelligent being; it does not require
external compulsion, but self-coercion. Moral faith
unconditionally assumes those absolute things that
must exist, since there is a moral consciousness such
as freedom, soul and God as an absolutely good
holy being, as an unattainable limit of man’s moral
searches. Clewis has, meanwhile, as Kant indicated
and justified in favor of the moralreligion:

Kant assures his readers that the «yoke» of
universal, moral religion is far lighter than that of
«statutory law» imposed by the clergy in a typical
church: whereas the former frees people to obey the
moral law, the effect of the latter is «that conscience
is burdened. (Clewis, 2015: 377).

In general, as we have already said, religion
for Kant has no significance outside the moral field
of life and human activity. All that which a person
thinks of executing more to be pleasing to God
except of good behavior in life, since it is mere
simple religious deception and distorted service to
God. True morality, according to Kant’s theory,
is an autonomous, independent and unconditional
morality by claiming that morality in its content does
not need another ground since it is self-sufficient.
However, if this is so, then it is asked: how does Kant
find a point of support that would allow coexistence
of religion and morality simultaneously? How does
Kant define religion as the recognition of all our
duties? Does Kant contradict himself in this case,
while supplying morality in dependence on religion,
then declaring its independent and not needing any
religion? To answer this question, one should not
forget that Kant does not speak about what was and
what is the moral among people at the present time,
but about what kind of morality should be among

people. Kant does not at all reject that morality, as far
as the human species knows his history, has always
been dependent on religion; in contrary, he asserts
only that such morals conditioned by religion, as it
were, truemorality.

So, with a view to look into the matter of Kant™s
doctrine of autonomous morality we need to once
again have a look at it. Kant argued that the moral
actions should not be estimated from the perspective
of a single person“s mind; it has to be done with
the help of universal one. (Silber, 2012: 64).
What is this common for all minds? It means that
Kant’s thoughts on universal wisdom are nothing
more than an abstract concept, conceivable only
for the philosophical discourse. Nevertheless, we
presume that Kant was talking about the universal
law which is presented in Groundwork, namely the
very formula of the categorical imperative which is
common for all mankind (Kant, 2002:37).

When Kant points to the universal mind as the
judge of the moral actions of each person, itmeanst
hatwemustconsideronlythoseactionsthatarerecogniz
edbyallhumanity.Butwecannot know the judgments
of the whole of mankind. If we even admitted that
anyone has learned about judgments made by all
people that have lived up to now and are living
now, it is certainly impossible to admit that he
could know how people of future generations that
are yet to come will judge the same actions. And if
this autonomous reason is neither the mind of the
person, nor the mind of the all, then what is it? This
question could lead to the outcome that the human®s
reason would have been withdrawn from the higher
principle, from the divine initial cause, and thus the
autonomy of a man would have been united with
that of theory of theonomy. That is, the principle of
autonomy implies that a person acts independently,
without any external influence whereas the principle
of heteronomy means that a person acts according
to external forces and influence. In religion, under
such external influence, God is often understood.
However, God is not an external force or an external
factor, so the most adequate will be the principle of
theonomy that declares that God’s influence on us
and our freedom are not opposite. In other words,
they are occurring in differentdimensions.

However, the judgment of most people is not yet
an unmistakable, correct and obligatory judgment;
they can also be selfish and immoral and can also
easily err and mistake, like any single person.
If, according to Kant, every individual can be so
suppressed by sensuality that he becomes deaf to
the requirements of the moral law, then how most
of such people should be free from this oppression
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of sensuality and how it will become responsive to
the voice of conscience and moral requirements?
Here again, we have to defend humans for the
simple reason that we belong to the two worlds
(world of appearances and things-in-themselves)
simultaneously and this advantage allows us to act
in accordance with both the morality and intuition.
If radical evil, as Kant insists, is inherent in human‘‘s
nature, without exception, how does all humanity or
just a simple majority of people become free from its
disastrous influence on the purity of moral behavior
and on judgments about moral actions? In this matter,
history repeatedly shows us how often humanity has
been mistaken and how it has sometimes been unfair
for plenty of people to treat individuals. Especially
it should be said about phenomena in the moralfield.

Since Kant denied the necessity of religious
justification of morality, his ethics turned out to
be one of the stages in the development of free
thinking of the eighteenth century. The principle of
Kant’s autonomy of ethics is a continuation of the
enlightenment criticism of religion initiated by Hume
who came forward with the assertion that ethics do
not need religious sanction. (Winegar, 2015: 888).
However, proclaiming morality as autonomous in
relation to religion, Kant could not hold this view
consistently. In his views, on the relation between
morality and religion, two tendencies are revealed:
firstly, he emphasizes the complete autonomy of
morality, the independence of its justification from
faith and creeds; secondly, on the contrary, he
promotes the need for faith in God — however, not
solely to justify morality itself, its laws and decrees,
only to establish and justify a belief in the existence
of a moral order in theworld.

So, Kant had not fulfilled his plan of the theory
of autonomous ethics to the end. He only limited the
authority of religion, but did not at all renounce the
religious faith. Kant’s God is no longer the legislator
of morality, not the source of the moral law and it
does not proclaim this law directly. (Bruxvoort
Lipscomb and Krueger, 2010: 23-47). Only he
considers the cause of the moral order in the world.
Without this order, the moral pattern of action
and bliss would remain uncoordinated. Even the
postulate of immortality, taken for granted, does not
fully guarantee, according to Kant, the reality of the
moral order of the world. Immortality opens only
the possibility of harmony between moral dignity
and the corresponding good, but not the necessity
of thisharmony.

It is theoretically possible to imagine a world
in which the souls of people are immortal, but
nevertheless, even in the afterlife there is no
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correspondence between the inclination and the
moral law and between the highly ethical mode of
action and bliss. The real complete guarantee of
the reality of the moral orderin the world can be,
according to Kant, only a God who arrangedthe
world in such a way that in the long run its act will
be in harmony with the moral law and it will be
necessary to receive retribution in the afterlife. At
any rate, the existence of God which is not proved
by any arguments of theoretical reason however is a
necessary postulate of practical reason.

By presenting proofs which are in favor of the
autonomy of morality, reinterpreting philosophical
terms and concepts used by Kant can be confusing
since he highlights that the notion of autonomy is
spontaneity itself. (Silber, 2012: 75).

So here we have tried to reconsider the grounds
submitted by Kant, yet logically and sequentially we
try to reveal them, then, it turns out that they are
more in favor of theonomy than human®s autonomy
since the requirements of the moral law, must be
executed for the sake of and out of respect for the
law itself, which is conceivable only if this law is
not alien to the will. Thus, Kant rejects the doctrine
of the dependence of morality on religion on the
grounds that a moral law must not be alien to the
human will. In order to keep apart God*'s existence
as the legislatorof moral laws, Kant has recognized
the general legislative will as being identical with
practical reason. Only an intelligent being has the
ability to act in accordance with the concept of the
law, that is, according to principles or will and if
fulfilling actions by laws requires reason, then this
will is nothing more than practical reason. Kant
has indicated, an apparent self-contradiction in the
relationship between religion and morality since the
connection between them must be recognized only
at the beginning of the moral development of human
consciousness, and that is why the religion itself is
defined only as the recognition of all our duties as
the divine commandments. This self-contradiction
has appeared in the fact that Kant negatively treated
morality, derived from religion that is theological
morality. The moral law is laid in reason of a man,
and it is he who testifies the being of God. Morality
consists in following a duty and suppressing in itself
the inclinations contradicting this duty. If I act in
accordance with the moral law, but do not overcome
myself at the same time, i.e. if I act according to
my inclination and inner impulse, my actions are
only legal, but do not have moral dignity. With
such a statement of the question, for instance, the
canon «love your neighbor as yourself» ceases to
be the driving force of morality. Meanwhile, in the
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gospels the commandment of «love your neighbor
as yourself» is one of the most important thesis.
Duty and love do not reconcile with each other: we
cannot love for debt. However, this contradiction
cannot be considered as solely due to the religious
form of morality. This contradiction is caused by
life itself; religion gave only its interpretation of
the historically arisen discrepancy between duty,
inclination for virtue and happiness, immutability
of morality of demands, personal interest and free
choice ofsolutions.

Only with the further development of the moral
self-consciousness of man, religion must lose its
significance; a person must be morally good in
respect to the moral law, therefore, should become
autonomous and independent of religion or any
other motives than the requirements of the moral
law inherent in the very spiritual human®s nature.

So, from all that has been said above, we dare
to say that it is clear that autonomous morality is
impossible and that in reality morality is always
in close internal connection with religion, so that
on the one hand true religiosity must necessarily
be moral, that is, it must be accompanied by the
fulfillment of all the requirements of the moral
law, on the other hand, the true, not egoistic,
morality must necessarily be religious, that is, it
must be based on the principles of religion, subject
to the highest religious authority as the cause of
the existence and the moral law in the spiritual
man“s nature. And this close inner connection, in
which there is a relationship between religion and
morality, does not give us any right to segregate
these two different areas in the spiritual life of
human species, and 1 think that Kant was a bit
wrong, defining religion only as the recognition of
our moral obligations.

Religion and morality are, in fact, so different
among themselves that it is unjustifiable to confuse or
determine them for one who has not been blinded by
any preconceived and one-sidedfalse philosophical
worldview. They are different between themselves
1) in their objects, 2) in the spiritual abilities of
humans®, which are especially manifested in them,
and 3) in their general nature. (Adler, 1902: 162-
195). The main object of our all moral aspirations of
man is to recognize the good, the fulfillment of which
corresponds to the basic requirements of our moral
law; in the field of moral activity, the will of one is
manifested primarily as an ability that encourages
us to choose between good and evil principles and
to actually execute one or another of our intentions,
as an ability to initiate in our activities. Religion is
not limited to one®s will, but it embraces everything

like our spiritual strengths and abilities as reason,
good will and heart. Finally, religious feelings
have the same special and independent character as
all our other feelings such as aesthetic, moral and
intellectual.

But if the connection between religion and
morality is so clear to everyone that there is no
serious reason for specifying them, whence, it is
asked, could have arisen the very thought ascribing
morality an autonomous meaning? The only true
answer to this question, I claim can be the lasting
philosophical continuity that the thinkers who have
assimilated to themselves such false and tendentious
philosophical deliberations that the faith in the
existence of a personal God or, at least, in the divine
understanding about the world and human species
are still there.

In reality, the Kantian revolution in the
understanding of religion begins in his First
Critique, namely, in the Dialectic of Pure Reason,
where he at first sight does not recognize God, the
immortality of the soul and free will as objects
of theoretical knowledge or objects of possible
experience, but views them as ideas of the reason
itself, i.e. as concepts that are problematic for
speculative reason (Kant, 2007: 378). Their
problematic nature is due to the lack of appropriate
sensory contemplations, without which it is not
possible to theoretically verify the reality of objects.
Since, these ideas are excluded from the sphere of
theoretical knowledge, they can be consistently
thought of as objects of practical application of
reason. The ideas of reason acquire practical reality
through humans® freedom and lead us into the
realm of intelligible being. In the Second Critique,
these ideas are given the status of postulates of pure
practical reason leading to a moral interpretation of
religion. So, what is the revolutionary change in
the understanding of religion? (Kant, 2002: 163).
It can be expressed in the form of the following
questions. Does morality need religion? What is
the purpose of religion itself? Kant has answered
that in his treatise Religion where every question
on all previous European moral philosophy have
been turned around, while trying to seek a basis for
morality in religion. Here, we shall reiterate Kant™s
statement:

Hence on its own behalf morality in no way
needs religion (whether objectively, as regard
willing, or subjectively, as regards capability) but
is rather self-sufficient by virtue of practical reason.
(Kant, 2009: 33).

From the point of view of pure practical reason,
laws oblige our will through only one form of
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universal legitimacy of maxims, and therefore it
does not need absolutely no material for determining
grounds. The moral law, open in the humans®
reason, serves as a reliable basis for choosing
the maxims of behavior. However, herewith the
question arises: is a person able to independently
follow these chosen maxims; is he strong enough to
be a moral being? Ultimately, can a person be free
without God’s help? We have to draw attention to
the fact that the reason requires us to be free and
moral beings; wherein these requirements have the
form of imperatives such as you ought to. Are these
requirements of the reason groundless? Recognizing
their groundlessness, it means doubting on man’s
very ability to be a reasonable creature as well.
Consequently, these requirements can either be
softened referring to the weakness of the human heart
and the fragility of humans’ nature according to the
principle you ought to do only what you can do or
hope for divine assistance that will make up for the
lack of will power available to man. Moreover, all
nature as a material unity is in continuous formation
and constant creation, and hereupon, the nature of
man is also created by the efforts of man himself,
his reason andwill.

Now we can see why Kant insisted on the
autonomy of the will which means a person’s ability
to spontaneously design his nature according to
the laws of freedom in order to improve it. What
principle should a free will obey: its own moral
law or divine will? For that matter, we shall say
that in relation to religion, Kant applies a general
practical requirement: it should not deceive us, that
is, its statements must not contradict our reason. It
is in religion, which is related to the supersensible
being of man, that there are most temptations and
risky attempts to give out the probable for the real,
impossible for the possible, unknowable for the
secret knowledge, since for a long time the religious
faith has tried to oppose reason and even tried to
raise above it. If we want to recognize religion as
necessary for the ultimate, mortal rational being, we
must exclude from it any deception and delusion
that our reason cannot agree with.

Conclusion

So after discussing the relation between morality
and religion, a number of focal questions has been
raised such as where do we know what the will of
God is? Does our action correspond to its higher will
or not? For what purpose does man fulfill the divine
command? It should be noted that a number of these
questions lead us to the Kantian line of thought,
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which is aimed at finding the source of all human
obligations, and thereby, of freedom. Primitively
speaking, if God“'s law is only an objective principle
of the application of freedom, that God wants it,
and if a person should obey God only because God
wants this obedience, then such obedience should be
deprived of any possible moral and legal basis; then,
the basis of this freedom would be Gods irresistible
will. Who wants to obey the God"s will only because
of its omnipotence, one can do good not because
God wants good, it means, not disinterestedly, but
with a view to either hope of personal bliss given
from above, or fear of possible punishment, i.e. a
certain corollary of consequence. In this case we are
dealing with the conditional imperative of human
behavior, which has its object of hope for bliss or
fear of punishment. Such an imperative will always
depend on the external condition, namely, on the
omnipotence and omniscience of God, without
which one will not be sure of his own strength and
his ownrightness.

Is God’s omnipotence and omniscience a
credible position for our reason? In a material
world, all phenomena are subject to the laws of
nature, and in an intelligible world we know only
the moral law. Therefore, we are not only unable
to experience the omnipotence and omniscience of
God, but we must also abandon it in the intelligible
sphere, since this concept contradicts human
freedom, and therefore moral law. Therefore,
we are of the opinion that Kant, being a man
of his time, could not openly acknowledge the
contradictoriness of divine omnipotence, but his
limitation of God“s will by means of a moral law
directly points to this. From this it follows that
morality as an action that desires good for the
sake of good is completely independent of the
possible existence and possible will of God, and
also of all religion. Such a conclusion does not
mean that religion is not needed at all. With this,
we felt that Kant would have never agreed. But the
necessity and usefulness of religion arises from the
very morality; from that ultimate goal that pure
practical reason has. The function of religion in
Kant’s moral philosophy depends on the function
that the highest good has (Collins, 1977: 157-180).
If the highest good has the necessary function for
motivating towards moral actions, then religion is
central to morality. The highest good is an element
that establishes the relationship between morality
and religion. Indeed, the theory of the highest good,
which is considered by Kant in the Groundwork and
in the Second Critique, leads us to the recognition
of the existence of God or religion itself.
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Kant gives a moral proof of the existence of
God, which in our view, is not a demonstration of
the existence of God, but only a demonstration of
the need to accept this being. This proof is nothing
more than a confirmation of the foundation of faith,
and therefore has only moral certainty. It all adds up
to that faith in God does not contain the assertion
of its existence,and can regard its being only as a
postulate of pure practical reason. The postulate of
the existence of God as the moral creator of the world
allows us to reconcile the kingdom of nature with
the kingdom of freedom in order to think about the
possibility of the common good. We can think of the
idea of God and the idea of a highest good beyond
the limits of a possible experience, notwithstanding
that they do not have theoreticalcertainty.

There is another sort of a moral revolution in
religion which Kant outlined in his Religion. He
expresses a profound idea on the possibility of a
radical transformation or change in the way people
think, who decided to become morally good. Such a
person, according to Kant, no longer needs any other
motives than the idea of duty, and this decision:

That so long as the foundation of the maxims of
the human being remains impure, cannot be affected
through gradual reform but must rather be effected
through a revolution in the disposition of the human
being (a transition to the maxim of holiness of
disposition). And so «a new man» can come about
only through a kind of rebirth, as it were a new
creation (John, 3:5, compare with Genesis 1:2) and
a change of a heart. (Kant, 2009: 168)

So, from this passage a question arises as to
how should a person act if he wants to be part of
morality? The answer is clear that one acts morally

when a person elevates his law of deeds before duty
to man and mankind. Morality must be universal
and universally valid that is, it has to have the form
of a law. I must always act only in such a way that
my desire for transforming my personal principle
(my maxim) convert into a universal law. We can
therefore understand Kant“s justification of the
concept of good will (it is autonomous, does not
depend on either faith in God or fear of punishment)
as a postulate of practicalreason.

However, the ultimate goal of practical reason
is not the preservation and development of the
conflict between theoretical and practical objects,
but bringing its sides into harmony in no way
without compromises of freedom, which is possible,
if only we are admitting the highest good that
removes all the contradictions of earthly reality.
In turn, the fulfillment of duty necessarily requires
acknowledgment of the existence of the cause of the
highest good. So we come to a rational concept of the
existence of God. That God exists for our reasoning
with moral necessities, although theoretically
speaking it is a hypothesis or an arbitrary assumption
of his existence. The notion of the supreme good
and God as the source of the highest good refers
to the field of hope as a necessary moral concept
of pure reason as well. Practically, hope here is not
an accidental psychological state and not a timid
assumption, but a specific concept, the reality of
reason, determined by our moral duty. In any case,
the highest good is attainable only in an intelligible
world with the assumption of the immortality of
the soul and God"s being; therefore, the moral law
through the concept of the highest good inevitably
leads to religion.
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JIHTaHY )KOHE MOJICHUETTaHy KadeIpachlHbIH podeccopsl,
(bunocodust FEUTBIMIAPBIHBIH JOKTOPHI,
Oin-Dapabu areiHarel Kazak YITTBIK YHUBEPCUTETI

KAYAM AA-AVH SA-UTKAHU SA-OAPABUAIH,
(1286-1357) ©MIPI MEH LUbIFAPMALUbIAbIFbIHA APHAATAH
3EPTTEYAEP

«Kayam ag-nun on-Utkann (Mkann) on-dapadbu
ar-Typkicranu (1286—1357). Omipi MeH MypachD»
artel  KP  ¥FA-HBIH  KOppecmoHIeHT-MYyILIeci,
npodeccop, (GUIONOTHS  FRUTBIMIAPBIHBIH  TOK-
Topel O0caTttap Kaxbl JlepOicominiy 2013 Kbub
Kazakcranna (Letix O6carrap Jlepbicani Kayam az-
nuH on-Htkann (Mkanm) on-Papabu aT-TypkicTanu
(1286-1357). Owmipi MeH Mypacel. — AJMaThl,
2013) Oykinm wmcmaM JyYHHECiHE TaHBIMAll Fyjlama
FapIM, OI3HIH JKepyieciMi3 Typaibl, OHBIH eMipi
MEH FBUIBIMU €HOCKTEp1 Typajbl TEPEeH 3epTTeyiHiH
HOTH)KECI OOMNBIT  TaOBUIATBIH  MOHOTPA(USCHI
FBUIBIMU KaybIMHBIH Ha3apblHa allFall YCHIHBUIJIBL.
Byt eHOekTiH epekilie MaHBI3bUIBIFBI TIPOdeccop
O06carrap Kaxbl [lepOicani Fyiiama FaJbIMHBIH aThIH
Oi3MiH emiMi3Ie aiFall peT FHUIBIMHU aiHaIbIMFa
SHTi3IN KaHa KOMFaH jKOK, COHbIMEH Katap Kayam
an-muH  on-Utkanm om-®apabu  ar-Typkicranu
eHOeKTepiHiH ilIiH e, acipece 013 YIIIiH 6T¢ MaHbI3 bl
Oonbin TaObutaThIH: «Hamaszma pykyrka OapraH
JKOHE KalTa TypraH ke3ne OO0y Xannda mozhaOsr
OOUBIHIIIA KOJIIBI KOTEpPyre OOIMANTBHIHBI YKAMIIbI
TPaKTaT», «APII XKOHE KAKBUIBIK JKAMIbI KbICKAIIa
mapx TPaKTaThl» aTThl €HOEKTEepiH Ka3akiiara ay-
JIapBIT FHUTBIMU KaYbIMIACTBIKKA YCHIHIIBI. OpHUHE,
aiita kery kepek, 2008 >xpuibl Kazakcranmarsl
OcnriT uemaMTaHymsl Ouripbek MyMUHOB ©3iHIH
«[Ipucupnapeunckue xanapurel B VI-VIIIXII-
XIV Bekax» (MymunoB A. IlpucupnapsuHckue
xaHaputel B VI-VIII/XII-XIV Bekax// Mcmamra-
HY KoHe apal Quiomorusicel Macenenepi. — Anma-
Th, 2008) arThl MakanaceiHAa anram per Kayam
an-muH  on-Utkanm om-DapaOumiH aThl aTajbIII,
KbICKaIa MastiMeT Oepiii. Ka3akcTaHHBIH FHUIBIMU
KEHICTITiH/Ie (UIONOTHS FBUIBIMIAPBIHBIH JOKTO-
pe1, mpodeccop, Hyp-Mybapak yHHBEpCHTETiHIH
npopektopsl ammonun KepiMHiH kanmsl uciaam

© 2018 Al-Farabi Kazakh National University

QJIEMIHJIC, COHBIH IIIiHEC HWCIaMTaHy cajlachIHa
aThl OWrLN, FyJlama FalbiM, akelH Kayam an-muH
on-Utkanm on-®Dapadbunin (1286—1357) emipi MmeH
HIBIFAPMAIIIBUIBIFPIHA ~ apPHAJFAH  MOHOTPa(UsCHI
xapsbIK kopai (Kepim L. Kayam ag-mun on-Mtkanu
on-Qapabu — Fyjlama FajbIM, aKblH: MOHOTpadus.
— Anmater: Hyp-Myb0apak ynuBepcuteti, 2017. —
232 6ert.). llammonuu Kepim podeccop Obcartap
Kakbl [lepOicomiHiH ueaaMTaHy FRUTBIMBIHIAFEI OCHI
OacramachlH opi Kapail KaJlFacTBIPBII, KOFapblia
aTamFaH MOHOTpadusACHIHIA FyslaMa raimeiM Kayam
an-muH  on-Utkanu on-®dapaOuaiH eMipi, OHBIH
ycrazgapel MEH MISKIPTTEpi Typasbl, Herisri
eHOeKTepiHiH aTamybIMeH Kazipri Ke3ne Kaiza,
KaHaall KopJa CaKTalybl Typaslbl MYMKiHJITiHIIE
MosliMeTTep Oepil, IIbFapMallbUIbIFbIHA, OYpBIH
3epTTEIIMETeH CHOCKTEepiHEe >KaH-)KAKTHl Tajaay
xkacaradn. ABtop Kayam anm-gma on-UTkanm on-
®dapabuiiy TeK MiH cajachlH/a, UCIaM LTIMIEPiHIH
imiage ¢ukx, ycyn ¢GukX OarbITBIHAA HCIaM
FyJamaiapbl MOWBIHJIAFaH CHOCKTEpIMEH Kartap,
¢uonorus canacblHia, apad Tijli MEH JIEKCHUKOJIO-
THS CaTachIHA €JIEYIi )KETICTIKTEpre KETKEH KOHE
KOIIIUTIKKEe TAHbIMaJl aKbIH CKSHJIITHE epeKIlie Ha-
3ap ayJapsbln, MOHOrpadusaa cojl caianapaa KeT-
KCH JKETICTIKTEepiHEe J]a apHAYJIBI TOKTAJIFaH.

KP ¥FA xoppecnonaeHT-mymieci, Tmpo-
(deccop, QUIONOTHS FBUIBIMAAPBIHBIH ~ JTOKTO-
pel O6carrap Kaxsl Jlepbicomi men Llammogna
KepimHiH ke3iHge OYKiT UCIaMH QJieMre oHrii
Oonran, Oipak Oenrim cebenrepre OaillaHBICTHI
COHITIaMa >KBUIIAP ©3iHIH OTaHBIHAA OeiMoIiM
OonraH FyJiamMa fraibiM, akbiH Kayam ajg-muH -
Utkarn on-Dapadbuupin (1286—-1357) emipi mMeH
HIbIFapPMaIbUIbIFbIHA apHAJIFaH MOHOTIpadusIIapsl
013/1iH FHUIBIMM KEHICTIKTE ©31HJIK OpPBIH ajajbl
JIeTeH CeHIMJIeMi3.



MA3M¥HbIl - COAEP)XAHUE

Israilova A.N., Kurmanalieva A.D.
Islam and modern information tECANOLOZIES. .......c..eiuirtirtirtietietiei ettt b e bt ettt et e st et et et ettt ebe e st eae e st eneenean 4

bazawapos K., Ocnan T., llanabaes K.

Jinu sxerpemu3MHiH Ka3akcTaHmarbl KOPiHiCI JKOHE OHBIH ATJIBIH QITY JKOIIAPDL......eueeteereriarereateseseateseeseaseseaseneesensesesseneesennenens 13
byxaes A.H.

Wnest coBepIICHCTBOBAHUS B (PHITOCOMUH AITB-T QBAITH.....c..evieiieeienienieieteste ettt ettt et e stesteseeeaeeseeseeseeneensesensesaeeseeneeneeneensensenes 21
Shaikenova R.

WOmEn’s TIGNES 11 ISTAIM ....c..eiuiiiiiiii bbbttt sttt b e b eb e e st e st et et e b e ebeeb e e bt e st ensennenee 29

Kacvimosa P.C., XKyszeii M.
JKac yprak 60#bIHAa pyXaHHU KYHJIBUIBIKTAP/Ibl KAJIBIITACTBIPYIAFBI AGQH QIIEMI......veuieviieiiiteiieiiieiieteieeceeieste e 37

Lllerer 3apy6exHbie
6acbIAbIMAAPbI  MyOAMKauMK

buuep P.

[ToHUMAHUE BOTH VIMAMA IMATYPHIIH ..c..enveviiiiiiiiiiiiitiet ettt ettt sttt ettt b e bt bbbt bt e bt et et et et e bt e bt ebeebeenteneeneen 44
Omarova A.Ye.

Morality and religion in Immanuil Kant’s critical philoSOPIY ......c.cccueriiriiriirieieieieieeiee ettt 52

foiabimu  HayuHas
OMip  XXM3Hb
baiimenosa H.JK.

Kayam an-nun on-HUtkann on-®apaduin (1286—1357) emipi MEH IBIFAPMAIIBLUIBIFBIHA APHATFAH 3EPTTEYICD +ovvveveveereeneeneenses 64

ISSN 2413-3558 Eurasian Juornal of Religious studies. N2 (14). 2018 65



CONTENTS

Israilova A.N., Kurmanalieva A.D.
Islam and modern information tECHNOLIOZIES. ........c.eeuieuiiieiiieierer ettt ettt ettt sttt e b e st es e et e b e besbeebeebeeaeens 4

Bagasharov K., Ospan T, Shalabayev K.

Religious extremism and preventing ways of religious extremism in Kazakhstan ..............cocooeoiiiiiiinininnineeeee 13
Bukhayev A.N.
The idea of cultivation in the philosophy 0f @l-Ghazali ............cccooiiiiiiiiie et ees 21
Shaikenova R.
WOMEN’s TIZIES T ISLAIM ...ttt ettt b bbbt bt a et e st et et e bt e bt eb e e bt eb e es e et et e beebeebeebeenes 29

Kasymova R.S., Zhuzey M.
The world of Abay in the formation of spiritual values of young generation.............c.ecvevecierierieriereneneseeeeeeeeie e eeeeeas 37

Foreign publications

Bicer R.
Understanding of The Will OF Imam Maturidi .........cccocoiririiiniiiiiiiiieire ettt ettt st 44

Omarova A. Ye.
Morality and religion in Immanuil Kant’s critical philoSOPIY .........coueirieiiiiiieieiieeee e 52

Scientific life

baiimenosa H.IK.
Kayawm an-nun on-Utkann on-®apadumin (1286-1357) eMipi MeH MIBIFAPMAIIBUTBIFBIHA APHAIFAH 3EPTTEYIICD .vovvenvenvenrerenees 64

66 Xabapuusl. lintany cepuscsl. Ne2 (14). 2018



